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PREFACE 

PARTS I and- I1 of the Science of the Scri$tzrres have already 
been published. They are in one volume, and consist of the 
Days of Creation and the First and Second Thousand Years 
of the Scriptural record. These two thousand year periods 

. cover the stories of Adam, Noah and the Ark, and the Tower 
of Babel. 

Part 111 Section I deals with the third thousand years of 
the Scriptural record, and comprises the stories of' Abraham, 
Jacob, and Joseph. 

Part 111 will be completed in future ~~olumes. 

The author is glad of this further opportunity to express 
profound gratitude to Mary Baker Eddy for her book, . 

Science and IYeaZtir with ICey to tlre Scriptures, which interprets the 
message of the Bible, and translates this message into the 
idiom of modern thought. 

Appreciation and ackno~vledgment is also due to John MT. 
Doorly, whose inspiration and tireless research has brought to 
light the ordered presentation of the system of divine meta- 
physics which these two books contain. 

IRENE OPPENHEIhI. 
46 SHREWSBURY IIOUSE 

LONDON, S.W.3. January 1949. 
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I N T R O D U C T I O N  

THE third thousand years of the Scriptural record begins with 
G-enesis Chapter I I ,  and covers the books of Exodus, Levi- 
ticus, Numbers, Deuteronomy, Joshua, and Judges, climax- 
ing with Ruth, ~vhich constitutes a link bet~veen the third and 
fourth periods. 

The third period corresponds with the third day of 
cl-eation, which reveals the nature of divine Principle as Soul. 

In  the third day of creation, as portrayed in the first 
chapter of Genesis, there are five verses. A close study of these 
verses show that they epitomize the tones of Soul reflecting 
Mind, Soul reflecting Spirit, Soul in its own aspect, Soul reflect- 
ing Principle, and Soul reflecting Life. The Scriptural record 
of the third thousand years follor~rs this pattern, and takes 
thought from Soul as Mind to Soul as Life, the aspect chang- 
ing at the third tone (Soul as Soul) from the Word in its own 
aspect to the TVord reflecting the Christ. (See Appendices I 
and II).* 

The ~vhole period is one of identity and translation. 
Identification of the nature of God through spiritual sense 
reveals this divine Principle as forever translating its own 
icleal of itself to the point of infinite idea. To human thought 
this infinite idea, or Christ, appears as "the divine manifesta- 
tion of God, ~vhich comes to the flesh to destroy incarnate 
error" (S&H 583 : 10-1 I),  and translation out of the belief in 
mortality necessarily follows. This particular aspect of trans- 
lation may be described as the journey from sense to Soul. 

Section I of Part I11 of the Science of the Scriptures com- 
prises the first two tones of the third period, namely, Soul as 
Mind, illustrated by the story of Abraham, and Soul as 
Spirit, illustrated by the stories of Jacob and Joseph. 

The further tones of the third period, namely Soul in its 

* An explanation of these blendinss will be found on page 14 of the introduction to 
Part I. 
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own aspect and Soul reflecting Principle, illustrated by the 
story of blIoses, also Soul reflecting Life, illustrated by the 
entry of the children of Israel into the promised land, will 
appear in other volumes. 

Although forming part of the larger pattern which follolvs 
the plan shown in the clays of creation-the "seedplotY' of 
the Bible-these stories develop in the sevenfold order of 
Mind, Spirit, Soul, Principle, Life, Truth, Love. This is the 
natural scientific order by which all ideas of reality are 
unfolded. 
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PART I11 

SECTION I 

THE THIRD TI3OUSAND YEARS OF 
THE SCRIPTURAL RECORD- 

THE STORY OF ABRAHAM 

THE STORY OF JACOB 

THE STORY OF JOSEPH 



GENESIS I 1  : 10-12 

Chaptcr XI 

SOUL AS MIND 

10. These are the generations of Shem: Shem was an 
hundred years old, and begat Arphaxad two years after the 
flood: 

Arphaxad was Shem's lJlird son, S~x~nr. Name, renown. Tourrg 
born two years after the flood. ARPIIAXAD. Meaning uncertain. 
This statement typifies the merg- Young 
ing of the second and third 
periods. 

I t  is interesting to note the 
prominence of the number three 
in the genealogical record from 
Arphaxad to Abraham. 

A close study of the meanings 
of the names in this genealogy 
sho.rvs them to bc indications of 
the qualities of thought which 
constitute the character of Abra- 
ham. 

1 I .  And Shem lived after he begat Arphaxad five hundred 
yc:ars, and begat sons and daughters. 

I 2. And Arphaxad lived five and thirty years, and begat 
Salah: 

The birth of the new period SALAII. See Shelati. Peace. 
begins with Salah, or Shelah, Young 
meaning "peace"-the evening 
state of consciousness which pre- 
cedes the appearing of the new 
day, as is indicated in the first 
chapter of Genesis. 

Abraham was the seventli gen- 
eration from Salah, seven typifying 
the fulfilment of this new birth. 
S&H 586: 2 peace 

506: 8-14 



13. And Arpharad lived after he begat Salah four hun- 
dred and three years, and begat sons and daughters. 

14. And Salah lived thirty years, and begat Eber: 

S&H 4.0: 31-7 EBER. FIThence the name Hebrews 
241: 23-24 (Gen. 14: 13)=beyond. The 
302: 14-24 people coming from and beyond 

the "Flood." i.e. the Eunhrates. 
to ~ a n a a n  (Josh. 24: 6, 3, r4; 
15)- C.B. 

A shoot. Young 

SHOOT.. 4. A sending out of 
new growth; a sprouting or 
germinating; also, the new 
growth; . . . Merriatn- T:17ebsfer 

15. And Salah lived after he begat Eber four hundred and 
three years, and bcgat sons and daughters. 

16. And Eber lived four and thirty years, and begat 
Pelcg : 

PELEG. Division. 2lbung 

I 7. And Eber lived after he begat Peleg four hundred and 
thirty years, and begat sons and daughters. 

18. And Peleg lived thirty years, and begat Reu: 

James 2: 23 
11 Chr. 20: 7 ' 

Isaiah 4.1: 8-10 
S&I3 I 76: 19-20 

433: 31-1 
53: 3-7 

REU. Friendship. * Young 
FRIEND. I. One who entertains 

for another such sentiments of 
esteem, respect, and affection 
that he seeks his society and 
\velfarc; . . . an intimate associ- 
ate; . . . Afem.arn-ll.7ebster 

19. And Peleg lived after he begat Reu two hundred and 
nine years, and begat sons and daughters. 

20. And Reu lived t ~ v o  and thirty years, and begat Serug: 

SdI3 . 23: 21-1 , SERUG. Strength, firmness. 
488: 7-13 9bung 
582: 1-2 Branch. Pei. 



C I 

2 I. And Reu lived after he begat Scrug two hundred and 
seven years, and bcgat sons and daughters. 

22. And Serug lived thirty years, and begat Nahor: 
NAFIOR. Piercer, slayer. lhng 

23. And Serug lived after he bcgat Nalior two hundred 
ycilrs, and bcgat sons and daughters. 

24.. And Nallor livcd nine and twenty years, and begat 
Terah: 

TERAII. Turning, duration, wan- 
dering. Yoirng 

Name prob. =traveller. C.B. 

25. And Nallor livcd after he bcgat Tcrah an iiundrcd and 
nineteen years, and begat sons and daughters. 

26. And Tcrali lived seventy years, and bcgat Abram, 
Nahor, and Haran. 

I t  is to be noted that Tcrah was 
seventy years. when he bcgat 
Abram, seventy not only emphasiz- 
ing the sense of completeness, but 
also bringing the birth of the new 
pc~iod into human consciousness. 

The use of the number ten or its 
multiples in the Bible usually 
signifies the application of the 
divinc infinite calculus to the 
human problem. 

27. Now these are the generations of Terah: Terah begat 
Allram, Nahor, and ISaran; and Haran bcgat Lot. 

ABMHAU. Fidelity; faith in the 
divine Life and in the eternal 
Principle of being. 

This patriarch illustrated the 
purpose of Love to create trust 



in good, and showed the life- 
preserving power of spiritual 
understanding. 

( S e H  5j9:10-14) 
Anmur. Father of height. Young 

Exalted father. PeZ. 
HARM'. Strong, enlightened. 

12"onrg 
LOT. Veil or covcring. Pel. 

Concealed, dark coloured. 
2"ong 

28. And Haran died before his father Terah in the land of 
his nativity, in Ur of the Chaldees. 

Thc Chaldecs were versed in 
Babylonian lore, especially the 
so-called science of the stars. 

A star is a symbol of identity, of 
the light of Truth identified by 
Soul. 

The stars are used in the Bible 
to symbolize the workings of the 
spiritual idea of being. 

UR. Light, brightness. Yozlng 

CHALDEE, CIIALDEAX. I. One of 
an ancient Semitic tribe. . . . 
Gradually they became the 
dominant people of Babylonia. 
2. Ilence, a person verscd in 
Babylonian lore, esp. astrology; 
a soothsaycr; sccr. 

Ailerriatrl- I17ebster 

ASTROLOGY. [. . . fr. Gr. astro- 
logia, . . . fr. astrorr star + logos 
discourse, . . .] In its e t p o -  
logical signification, the science 
of thc stars; among the ancients, 
synonymous with astronorrp; sub- 
sequently, the pseudo science 
which treats of the influence of 
the stars upon human affairs, 
and of foretclling terrestrial 
events by their positions and 
aspects. Merriarn- T17ebster 

X0TB.--4n interesting treatise on'the 
stars as used in the Scriptures is to 
be found in the Companion Bible, 
Appendis 12. 

29. And Abram and NaTior took them wives: the name of 
Abram's wife 1t7as Sarai; and the name of Nahor's wife, Mil- 
cah, the daugllter of Haran, the father of Milcah, and the 
fatlicr of Iscall. 



GENESIS I I : 30-32 

A.bram took to himself a wife- 
lie wedded himself to an ideal. 
Ilis ideal was God, divine Prin- 
ciple, identified as Fat her. 

30. But Sarai was barren; she had no child. 

Abram's wife was named Sarai. ' SARAI. Jah is Prince. Young 
Sarili means "Princc," indicating 
that Abram at  this point only PRINCE. I.  The one of highest 
cntertaincd a male concept of rank; a sovereign; a monarch; 
Gocl. His ideal, therefore, was ... Merriam-ll'kbster 
barren, for without a sense of 
womanhood there can be no 
fulfilment. 

31. And Terah took Abram his son, and Lot the son of 
Haran his son's son, and Sarai his daughter in law, his son 
Abram's wife; and they went forth with them from Ur  of the 
Chaldees, to go into the land of Canaan; and they came unto 
Haran, and dwelt there. 

32. And the days of Terah were two hundred and five 
years: and Terah died in Haran. 

Terah, Abram, Lot and Sarai 
set forth from Ur  of the Chaldees 
to go into the land of Canaan. 
They were four. The number 
four .is significant of the calculus of 
reality, and indicates liere that 
thought had been touched by 
this calculus, or Christ. 

Tlie journey to the land of 
~ a n a a n  symbolizes a process of 
spiritualization through rcsurrcc- 
tion of thought-the translation 
of Canaan, the land of thc senses, 
into Canaan, the land of promise. . 

This land of promise illustrates 
immortality-the immortality of 
the Christ-idea. 

At this juncture, however, they 
only progressed as far as Haran- 
the stage of the journey in which 
Mind says "Let there be light," 
and Spirit says "Lct there be a 

CANAAN (the son of Ham). A 
sensuous belief; thc testimony 
of what is termed material 
sense; the error which would 
make man mortal and would 
make mortal mind a slave to 
the body. 

( S g H  5 8 2 :  24-27)  

C ~ A A N .  I. Anc. Gcog. A coun- 
try : or rcgion i corresponding 
vaguely to modern . Palestine. 
Canaan, csp.. the part west of 
the Jordan ~ i v e i ,  was tlie Land 
of Promise of the Israelites. 

Aferriam- l17ebstcr 

PRO~~ISE, TIIE. The oath which 
God madc to Abraham.. . 
that his descendants should be 
multiplied, should possess the 
land of their enemies, and 



8 GENESIS 12 : 1-3 

firmament to separate." This was should be a source of blessing to 
evidently all that Terah could all nations. The last part was 
accomplish, for the record states interpretcd bp the New Testa- 
that he died in Haran at  the age ment writers as fulfilled in and 
of two hundred andfivc years, that through Clirist. 
is to say, he saw something of the Merriam- l f 'ebster 
Word of Life from the standpoint 
of Mind and Spirit only. 

Chapter XI1 

NO]' the LORD had. said unto Abram, Get thee out of thy 
country, and from thy kindred, and from thy father's house, 
unto a land that I will shetv thee: 

2. And I will make of thce a great nation, and I ~vill bless 
thee, and make thy name great; and thou shalt be a blessing: 

3. And I will bless them that bless thee, and curse him that 
curseth thee: and in thce shall all families of the earth be 
blessed. 

Abram, however, was ready for 
the message. The gathering 
energy of the ever-present Christ- 
idea, operating through Soul rc- 
flecting Mind, impelled him to 
leave the liumari sense of country, 
kindred and origin, and to iden- 
tify the creative Principle. 

The land, which he was to seek 
through the ll'ord and find in the 
Christ, was the "dry land" of the 
third day, a definite, spiritual 
understanding of the nature of the 
infinite as Soul. 

The divinc impulsion came to 
Abram's thought in the form of a 
sevenfold covenant, illustrative of 
the ll'ord. 
S&H 506: 15-21 
I1 Cor. 6: 14-18 
S8LI-I 450: 27-4 

91: 16-21 
hlis. 34.0: 26-29 
My. 194: 10-12 

272: 4-5 (to semicolon) 
306: 12 



4. So Abram departed, as the LORD had spoken unto him; 
and Lot went wit11 him: and Abram was seventy and five 
years old when he departed out of Haran. 

5. And Abram took Sarai his wife, and Lot his brother's 
son, and all their substance that they had gathered, and the 
souls that they had gotten in Haran; and they went forth to 
go into the land of Canaan; and into the land of Canaan they . 

came. 
The statement that Abram was 

seventy-five years old when lie left 
Haran indicates his acceptance of 
the days of creation (typified by 
the: seven) as an ordered way to 
the: identification of God as Life, 
or Father (typified by the five). 

I le  was departing in thought 
from a matcrial sense of things, 
and began his journey with Sarai 
his wife-the ideal to which he 
was wedded; with Lot-his sense 

B . of rnanhood; with his scnsc of sub- 
stance; and also with a belief in 
many gods. 

I3e was to exalt his ideal, resur- 
rect his manhood, exchange his 
material sense of substance for the 
spiritual, and give up his belief in 
many gods-the belief in a finite 
soul or spirit. 

- The only place in.which these 
. changes could be made was in 

Abram's own consciousness, and 
so "into the land of Canaan they 
carne." 
s&I l  13: 20-32 

466: 7-23 
467: 1-7 

1 7-23 

6. And Abram passed through the land unto the place 01 

Sichem,. unto the plain of Morch. And the Canaanite was 
thcn in the land. 

Abram reached the plain of MOREH. Teacher. Young 
Morch-a state of consciousness 



10 GENESIS I 2  : '7-9 

receptive to new ideas. But "the 
Canaanite was still in the land"- 
sensuous beliefs were still dwelling 
in his thought. 

7. And the LORD appeared unto Abram, and said, Unto 
thy seed will I give this land: and there builded he an altar 
unto the LORD, 1~110 appeared unto him. 

8. And lie removed from thence unto a mountain on the 
cast of Beth-cl, and pitched his tent, having Beth-el on the 
 vest, and Hai on the east: and there'lle builded an altar unto 
the LORD, and called upon the name of the LORD. 

A faint concept of "tlic eternal 
Principle of being" nolv appeared 
to Abram, kindling the quality of 
faith \vliiclz was to be the out- 
standing cllaracteristic of his na- 
ture until he could reach the 
point of spiritual understanding. 

The altar which he built was a 
symbol of his desire to sacrifice, or 
reject, the testimony of material 
sense. 

Ilis thought then rose to some 
perception of the calculus of 
reality, for the mountain where he 
pitched his tent was bounded by 
Beth-el on the \vest, typifying 
Science, and Hai on the east, 
representing the Christ. He' now 
not only built another altar, but 
"called upon the name of the 
Lord." Soul was enabling him to 
define and identify in some mca- 
sure the nature of his Principle. 

P r ~ c ~ r .  v. I. To  thrust or plant in 
the ground, as stakes or poles; 
llence, to fix or fasten firmly, . . . 
2. . . . to fix in a certain posi- 
tion or location; . . . 

Aferriarn-llrebster 

BETII-EL. The house of God. 
Pel. 

1 1 ~ 1 .  The heap. Young 

g. And Abram journeyed, going on still toward the south. 
Abram's journey to~vards tlie JOURKEY. [OF journee a day? a 

south, typifying Christianity, was day's work or travel, . . . fr. dzur- 
a journey from sense to Soul. He num day, fr. diurntls daily. . . .] 



travelled in thought, using his 2. Travel or passage from one. 
days of creation. place to another, . . . hence: . . . 
SCtH 566: 1-9 
Mis. 206: I I -6 

'6 Passage through life. 
Merriam- Ff 'ebster 

Un. I 7: 4-9 (to semicolon) 

10. And there was a famine in the land: and Abram went 
down into Egypt to sojourn there; for the famine was grievous 
in the land. 

The famine, which leads 
thought into the darkness and 
igilorancc typified by Egypt, is the 
inability of material sense to 
identify the ideas of Soul. 

Soul satisfies because it  always 
identifies. 

F A ~ ~ I N E .  I. General scarcity of 
food; dearth; destitution; a 
period of want. 

Merriam- M'ebster 

SOJOURN. To dwell in a place as a 
temporary resident or as a 
stranger; also, Obs., to delay; 
tarry. Mem'am-F.17ebster 

I r .  And it came to pass, when he was come near to enter 
into Egypt, that he said unto Sarai his wife, Behold now, I 
know that thou art a fair woman to look upon: 

12. Therefore it shall come to pass, when the Egyptians 
shall see thee, that they shall say, This is his ~vifc: and they 
will kill me, but they ~vill save thee alive. 

13. Say, I pray thee, thou art my sister: that it may bc 
~vell with me for thy sake; and my soul shall live because of 
thee. 

14. And it came to pass, that, ~vhen Abram was come into 
Egypt, the Egyptians beheld the woman that she was very 
fair. 

15. The princes also of Pharaoh saw her, and commended 
her before Pharaoh: and the woman was taken into Pharaoh's 
house. 

Abram, wlio represents "faith 
in the divine Life and in the 
ctcrnal Principle of being," was 
wcdded to a lovely ideal-the 
Mrord of Life, defined by Soul. 

This ideal was indeed fair to . - 



look upon, but having allo~ved his 
thought to go down into the dark- 
ness of Egypt, Abram feared to 
identify himself with it, and his 
fear was temporarily stronger than 
his fidelity. 

16. And he entreated Abram well for her sake: and he had 
sheep, and oxen, and he asses, and menservants, and maid- 
servants, and she asses, and camels. 

I-raving made one mistake, 
Abram lapsed further. Ilc al- 
lowed himself to be fooled by the 
temptation to materialize his ideal 
and use it for personal instead of 
for spiritual gain. 

17. And the LORD plagued Pharaoh and his house wit11 
great plagues because of Sarai Abram's wife. 

18. And Pharaoh called Abram, and said, FIThat is this 
that thou has done unto me? why didst thou not tell me that 
she was thy ~vife? 

19. FVhy saidst thou, She is my sister? so I might have 
taken her to me to ~cife: now therefore behold thy wife, take 
her, and go thy way. 

20. And Pharaoh commandcd his men concerning him: 
and they sent him away, and his wife, and all that he had. 

. That which had been as "the 
one altogether lovely" to Abram 
now became a plague to Pharaoh 
-the darkened state of thought 
with which Abram was identify- 
ing himself. Soul was rebuking 
material sense. 



Chapter XI11 

SPIRIT 

A?FD Abram  vent up out of Egypt, he, and his ~vife, and all 
thatlie had, and Lot with him, into the south. 

2.-.And Abram was very rich in cattle, in silver, and in 
gold. ' 

Resiliency of thought, liowcvcr, 
soon brought Abram up out of 
E : s ) ~ .  He used thc firmamcnt- 
spiritual understanding-to sc- 
paratc the light from the dark- 
ness, and this gave him thc ability 
to discern the reality of substance. 

Soul began to define and trans- 
lirte his scnsc of substance, show- 
ing it in three degrees: cattle, in- 
dicating the physical, or first 
dcgrcc; silver, rcprcscnting the 
moral, or second degree; and 
gold, typifying thc spiritual, or 
third degree. 

3. And he went on his journeys from the south even to 
Ileth-el, unto the place ~vhere his tent had been at the bcgin- 
ning, between Beth-cl and Hai; 

4. Unto the place of the altar, which he had made there 
at  the first: and here  Abram called on the name of the LORD. 

Abram continued to use his 
spiritual understanding and rc- 
traced his steps. I-.is thought, now 
resurrected, returned to its ori- 
ginal heights bet~vcen Bcth-cl and 
I-Iai, ~vliencc he could make a 
fiesh start. 



5. And Lot also, ~vliich went with Abram, had flocks, and 
herds, and tents. 4 

6. And thc land ~vas not able to bear them, that they 
might dwell together: for their substance 1vas great, so that 
they could not dwell together. 

7. And there was a strife between tlie herdmen of 
Abram's cattlc and thc hcrdmcn of Lot's cattle: and the 
Canaanitc and the Perizzitc d~vcllcd tlicn in the land. 

Lot represents Abram's mater- 
ial scnse of manhood. 

Abram soon found that Soul 
and sense can never dwell to- 
gether, and that thcrc is continual 
strife so long as sensuous beliefs- 
"the Canaanite and the Periz- 
zitc"-dwell in the land. 

SSLH 281: 27-22 
Mis. 103: 3-15 
S&H 72: 9-16 As 

8. And Abram said unto Lot, Let there be no strife, I pray 
thee, between me and thee, and between my herdmen and 
thy herdmen; for we be brethren. 

g. Is not the whole land before thee? separatc thyself, I 
pray thee, from me: if thou wilt take the left hand, then I 
will go to the right; or if thou depart to the right hand, then I 
will go to the left. 

Developing spiritual scnse de- 
fines life and urges separation ' 

from a material sense ofmanhood. 

10. And Lot lifted up his eyes, and beheld all the plain of ; 

Jordan, that it ~vas well ~vatered every ~rhere, before the 
LORD destroyed Sodom and Gomorrah, even as tlie garden of 
the LORD, like thc land of Egypt, as thou comest unto Zoar. 

I I. Then Lot chose him all the plain of Jordan; and Lot 
journeyed cast: and they separated themselves the one from 
the other. 



Lot, representing the senses and SODOBI. Place of lime. lbuttg 
typifying thought which is spiritu- Flaming, burning. C. B. 
ally unprogrcssive, chose the way 
that was "well wateredn-well GOMORRAII. Fissure, submersion. 
diluted. He journeyed east, that Young 
is to say, against the line of light. People of fear: . . . C.B. 

I t  wl l  be remembered that 
Abram, \vl.iose name means "ex- ' ZOAR. Little. 3.bung 
alted father," was travelling to- 
wards the south, typifying Christ- 
ianity. I3c upas endeavouring to 
reach a state of thought which 
could use the calculus of the 
Christ, typified by the east, in 
order to demonstrate Science, 
typified by the west, and thus 
z.ttain the absolute. 

Lot chose that which was "as 
the garden of the Lordn-the 
material body and the so-called 
pleasures of sense. He chose that 
which was "like the land of 
15gypt"-the darkness of ignor- 
zmce and materialism. 

12. Abram dwelled in the land of Canaan, and Lot 
dwelled in the cities of the plain, and pitched his tent toward 
Sodom. 

13. But the men of Sodom were ~vicked and sinners before 
the LORD exceedingly. 

The Abram state of thought 
abides steadfastly in a sense of 
promise,-"faith in the divine 
]Lifew,-but that typified by Lot 
turns towards sin. 

14. And the LORD said unto Abram, after that Lot was 
separated from him, Lift up now thine eyes, and look from the 
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place ~vhere thou art northward, and southward, and east- 
ward, and w es t~ i~a rd  : 

15. For all the land which thou scest, to thec \+rill I give it, 
and to thy secd for ever. 

16. And I ~vill make thy seed as the dust of the earth: so 
that if a mankin number the dust of the earth, then shall thy 
secd also be numbered. 

I 7. Arise, walk through the land in the length of it and in 
the breadth of it; for I will give it unto thee. . 

Abram, having separated him- 
self from the vagueness of the 
senses, was now able to identify 
the Christ-idea morc definitely. 
I le  caught a glimpse of the ciiy 
which "lieth foursquare" (Rev. 
2 I), and the covenant, or promise, 
which came to him before in the 
sevenfold order of the Word, was 
now established more fully in his 
thought as the fourfold calculus of. 
the Christ. 

He began to grasp the Kict that , 

every individual consciousness re- 
flects the creative Mind, thus 
identifying the fatlierhood of God, 
or Word of Life. 

Ilc also realized something of 
infinity, as symbolized by the 
niultiplication of identity which 
can be numbered only if "the 
dust of the earth" can be num- 
bered, and was biddcn to walk , 

through this land, or idea of 
reality, in its length and its 
breadth. He had identified, and 
must now use, the line and the 
plane-the \lTord and the Christ. 

S&H 477: 20-22 Identity 
hIis. 104: 9-10 

18. Then Abram removed'his tent, and came and d~vclt 
in the plain of Mamre, ~vliich is in Hebron, and built there an 
altar unto the LORD. 



After this vision of reality had ~ ~ A ~ I R E .  Firmness, vigour. 
come to him, a measure of spirit- ltbztng 
ual understanding of the divine 
infinite calculus was firmly estab- 
lished in Abram's thought. 

Chapter XIV 

AND it came to pass in the days of Amrapflel king of Shinar, 
Arioch king of Ellasar, Clledorlaomcr king of Elam, and Tidal 
king of nations; 

2. That these made war wit11 Bera king of Sodom, and 
with Birsha king of Gomorrah, Shinab king of Admah, and 
Shemeber king of Zeboiim, and the king of Bela, which is 
Zoar. 

Having identified the Christ, or 
calculus, Abram's thought chemi- 
calized and was stirred. A mental 
conflict was going on-the war- 
fare between sense and Soul 
which the perception of the cal- 
culus of reality alyays inaugur- 
ates. 

S&H 453: 6-10 (to semicolon) 
168: 30-9 

. 401: 16-20 

3. All these were joined together in the vale of Siddim, 
which is the 'salt sea. 

The following battle betlvecn 
the four kings and the five illus- 
trates the attempt, through a 
counterfeit material sense of the 
fourfold calculus, to subdue the . 

claims of the five physical senses 
from the standpoint of human 
will. 

This warfare took place on the SEA, THE SALT, the usual and 
shores of the salt sea. Salt is used perhaps the most ancient name 
in two ways in the Bible; either as for the remarkable lake which 
a symbol of Life-the perpetuity to the western world is now 



and incorruption of spiritual in- 
dividuality (see Matt. 5: IS), or 
to illustrate Life's countedeit- 
the fixity of material illusion, . 
deadness to the things of Spirit, 
obliviousness to reality. 

generally known as the Dead 
Sea. Pel. 

SALT. 3. a That which preserves 
or purifies; a corrective; . . . 

8. Alclienp. a Thc fixed or earthy 
. element in matter, the two 

other primary elements being 
mercury and sulphur. b The 
principle of fixity and solidity. 

Merriam- M7ebsfer. 

Salt is. . . the symbol ofperpet- 
uity and incorruption. 

Cnr den 

4.. Twelve years they served Chedorlaomer, and in the 
thirteenth year they rebelled. 

TWELVE. Denotes Col;ertztncntal 
fierfrcction. I t  is the number or 
factor of all numbers connected 
with government: whether by . 
Tribes or Apostles, or in mea- 
surements of time, or in things 
which have to do with govern- 

' 

ment in the heavens and the 
earth. C. B. 

THIRTEEN. Denotes rebellion, akost- 
asy, defeclion, disintegration, reco- 
ltrtion, etc. . . . It, and its mul- 
tiples, are seen in all numbers, . . . that are associated with 
rebellion, etc. C.B. 

5. And -in the fourteenth year came Chedorlaomer, and 
the kings that were with him, and smote the Rephaims in 
Asliteroth Karnaim, and the Zuzims in Ham, and the Emims 
in Shaveh Iciriathaim, 

6. And the Horites in their mount Seir, unto El-paran, 
which is by the wilderness. 

7. And they returned, and came to Enmishpat, ~ ~ ~ l i i c h  is 
Kadesh, and smote all the country of thc Amalekites, and also 
the Amorites, that dwelt in Hazezon-tamar. 



8. And there went out the king of Sodom, and the king of 
Gomorrah, and the king of Admah, and the king of Zeboiim, 
and the king of Bela (the same is Zoar;) and they joined battle 
with them in tlie vale of Siddim; 

g. With Chedorlaomer the king of Elam, and with Tidal 
king of nations, and Amraphel king of Shinar, and Ariocli 
king of Ellasar; four kings with five. 

10. And the vale of Siddim rvas full of slimepits; and the 
kings of Sodom and Gomorrah fled, and fell there; and they 
that remained fled to the mountain. 

I I. And they took all the goods of Sodom and Gomorrall, 
and all their victuals, and went their way. 

12. And they took Lot, Abram's brother's son, ~vho  dwelt 
in Sodom, and his goods, and departed. 

The belief of life in matter is CAPTIVE. I .  Made prisoner, esp. 
full of "s1imepits"-the pits of in war; held in bondage or in 
sensuality. confinement; . . . thrall. 2. 

Lot, \vlio illustrates' Abram's Charmed; captivated. 3. Of or 
material sense of manhood, be- pertaining to bondage or con- 
came the captive of the senses. finement. . . Merriam-M7tbsttr 

13. And there came one tnat naa escaped, and told 
Abram the Ilebreiv; for he dwelt in the plain of Mamre the 
Ainorite, brother of Eshcol, and brother of Aner:'and these 
wcre confederate with Abram. 

14.. And when Abram heard tliat his brotlier was taken 
captive, he armed his trained servants, born in his olvn house, 
three hundred and eighteen, and pursued them unto Dan.. 

Spiritual understanding of the ESIICOL. Cluster of grapes. Young 
calculus of Spirit, in which the 
divine order is forever operating, ANER. Sprout, waterfall. Young 
inspired Abram, enabling him to 
handle the claims of animal mag- 
netism and to rescue Lot, his 
serlse of manhood at  that point, 
from the thrall of the senses. 



I le  "armed his trained ser- 
vants"-intelligent thoughts em- 
powered by Mind, "born in liis 
own house"-born of Spirit, of 
understanding, "three hundred 
and eighteenn-multiples of thrce 
and six, s)mbolizing true identity 
defined by Soul, "and pursued 
them unto Dan"-the fhlse sy- 
stems of animal magnetism which 
counterfeit Principle. 

TRAIN. I. I.  TO bring to a re- 
quisite standard, as of conduct 
or skill, by protracted and care- 
ful instruction. Specif.: ( I )  To  
mould the character of; edu- 
cate; instruct: . . . 

Funk €9 Fvagrialls 

DAN. [IIeb. D~iri.1 I. Literally, a 
judge; . . . 
-FROM DAN TO BEERSIIEBA. 
From limit to limit;. . . Dan 
and Beersheba being respec- 
tively the northern and south- 
ern limits of Palestine in early 
Old Testament times. 

Aferriarn-ll'ebster 

DAX (Jacob's son). Animal 
magnetism; so-called mortal 
mind controlling mortal mind; 
error, working out the designs 
of error; one belief preying upon 
another. ( S e H  583 : 26-28) . 

15. And he divided himself against them, he and his ser- 
vants, by night, and smote them, and pursued them unto 
Hobah, which is on the left lland of Damascus. 

16. And he brought back all the goods, and also brought 
again his brother Lot, and his goods, and the women also, and 
the people. 

1 7. And the king of Sodom went out to  meet him after his 
return from the slaughter of Chedorlaomer, and of the kings 
that were with him, at the valley of Shaveh, ~vhich is the king's 
dale. 

18. And Atelchizedek king of Salem brought forth bread 
and wine: and he uras the priest of the most high God. 

19. And he blessed him, and said, Blessed be Abram of 
the most high God, possessor of heaven and carth: 

20. And blessed be the most high God, ~vhich hath de- 
livered thine enemies into thy hand. And he gave him tithes 
of all. 



Abram dealt individually and 
specifically with the claims of the 
senses during the night of materi- 
alism, and subdued them. Ile 
brought his sensc of manhood and 
of' substance--his sensc of every 
idea-back into the divine order. 
This involved an acceptance of a 
more exalted concept of Life. 

When "the king of Sodom 
[~~znsuality] went out to meet 
him" the Christ, represented by 
hl'elchizedek, rose higher in his 
thought, and "brought forth 
111-cad and winey '-the idea oflife, 
Truth, and Love. Abram could 
then partake of the dominion of 
Truth and of the blessing of Love. 

"And he gave him tithes of all" 
-Abram had found the Christ 
and acknowledged its cficacy and 
availability in human experience. 

SALELI. Summit. The city of 
Melchizedck who met Abra- 
ham; supposed to be Jerusalem; . . . the same as . .  . Salim. 

Yotlng 

SALIM. Completeness. 2"otlng 

JERUSALEM. Possession of peace. 
Young 

BREAD. [. . . L. feruere to seethe; 
basic idea: fermentation. . .] 
I. An article of food made from 
flour or meal by moistening, 
kneading, and baking. Pre- 
vious to baking the dough is 
usually treated in some way to 
render it light and porous, . . . 
The yeast or leaven sets up 
fermentation, . . . which in- 
flates, or "raiscs," the dough; 
. . . Alerrinrn- 1.1 'ebster 

PRIEST. One especially conse- 
crated to the service of a divin- 
ity and considcrcd as the mcd- 
ium between the divinity and 
the worshipper, . . . 

Funk €Y 147agnalls 

4. One who serves, worships, 
interprets, etc. in the manner 
of a priest; as, a flriest of art or 
nature. itferriam- TZ7ebster 

2 I. And the king of Sodom said unto Abram, Give me the 
persons, and take the goods to thyself. 

22. And Abram said to the king of Sodom, I have lift up 
mine hand unto the LORD, the most high God, the possessor of 
heaven and earth, 

23. That I will not take from a thread even to a shoe- 
latchet, and that I will not take any thing that is thine, lest 
thou shouldest say, I have made Abram rich: 

C 
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24.. Save only that which the young men have eaten, and 
the portion of the men ~vhicli  vent witti me, Aner, Eshcol, and 
Mamre; let them take their portion. 

Abram's thought had risen, and 
his vision of the Christ, or calculus 
of reality had translated his sense 
of substance out of the physical 
into the spiritual. 

Chapter XV 

SOUL 

AFTER these things the word of the LORD came unto Abram 
in a vision, saying, Fear not, Abram: I am thy shield, and thy 
exceeding great reward. 

2. And Abram said, Lord GOD, what ~vilt thou give me, 
seeing I go childless, and tlle steward of my house is this 
Eliezcr of Damascus? 

3. And Abram said, Behold, to me thou hast given no 
seed: and, 10, one born in my house is mine heir. 

4. And, behold, the word of the LORD came unto him, 
saying, This shall not be thine heir; but he that sllall come 
fort11 out of thine own bo~vcls shall be thine heir. 

5. And he brought him forth abroad, and said, Look now 
toward heaven, and tell the stars, if thou be able to number 
them: and he said unto him, So shall thy sced be. 

6. And he believed in the LORD; and he counted it to him 
for righteousness. 

Having had a vision of the ELIEZER. God is help. I. Abra- 
Christ, Abram became awarc of ham's chief servant, . . . Young 
the fact that this ideal must be 
made manifest, but was a t  first 
tempted to doubt his ability to 
identify and define thc sced of 
reality-ideas which "range from 
the infinitesimal to infinity'' 
(SBH 502: 3-4). His innate "faith 
in the divine Life," lio~vevcr, soon 
assured him that spiritual under- 
standing enables man not only to 



identify but to individualize the 
creative Principle, Life, Truth, 
arid Love, and thus, by reflection, 
to become father to the ideas of 
infinity. 

7. And he said unto him, I am the LORD that brought thee 
out of Ur of the Chaldees, to give thee this land to inherit it. 

8. And he said, Lord GOD, whereby shall I know that I 
shall inherit it? 

g. And he said unto him, Take me an heifer of threc years 
old, and a she'goat of three years old, and a ram of three years 

. old, and a turtledove, and a young pigeon. 
10. And he took unto him all these, and divided them in 

the midst, and laid each piece one against another: but the 
' b:irds 'divided hc not. 

Abram further realized that 
seeking alone is not sufficient, and 
that in order to inherit the Christ- 
idea, or divine nature, typified by 
"the land," he must first relin- 
quish a material sense of identity 
arid individuality. Ilence the 
sacrifice he made. 

The heifer, goat and ram in- 
volved in this sacrifice were to be 
"three years old." This repre- 
sents a resurrected sense of the 
beast of the earth! symbolic of the 
sixth day of creation. The turtle- 
dove and pigeon illustrate the 
soaring thoughts of the fifth day. 
Abram was lifting up his concept 
of' manhood. He "divided them 

- in. the midst9'-he saw something 
of' die infinite diversification, 
classification and individualiza- 
tion of ideas. The birds were not 

INIIERIT. 6.  Intransitive: I. To  
take or hold a possession, pro- 
perty, cstate, or rights by in- 
lieritance. 2. Figuratively: a 
Ols.  To take possession; to 
abide. b To get or receive its 
nature or character (from). 

hlerriam- M7ebster 

THREE. Denotes completeness, as 
three lines complete a plane 
figure. Hence, threc is signi- 
ficant of Divine perfection and 
complctencss. The third day 
completes the fundamentals of 
creation-work. . . . The num- 
ber, three, includes resurrection 
also; for on the third day the 
earth rose up out of the deep, and 
fruit rose up out of the earth. 

C.B. 



to be divided. They represented 
his malted apprehension of Life 
as Soul, rising above and beyond 
corporeality. 

I I .  And when the fowls came down upon the carcases, 
Abram drove them away. 

12. And when the sun was going dotern, a deep sleep fell 
upon Abram; and, 10, an horror of great darkness fell upon 
him. 

13. And he said unto Abram, Know of a surety that thy 
seed shall be a stranger in a land that is not their's, and shall 
senrc them; and they shall afflict them four hundred pears; 

14.. And also that nation, ~crhom they sl~all senrc,  r rill I 
judge: and afterward shall they come out ~e~ i th  great 
substance. 

15. And thou shalt go to thy fathers in peace; thou shalt 
be buried in a good old ape. 

16. But in tuhe fourth iencration they shall come hither 
again: for the iniquity of the Amorites is not yet full. 

I?.  And it came to pass, that, ~ d l c n  the sun went down, 
and 1t '~e~as dark, behold a smoking furnace, and a burning 
lamp that passed between those pieces. 

Abram used his aa i ted  sensc of ALIORITE. . . . a general term for 
Life to protect his growing under- thc inhabitants of Canaan. 
standing of the Christ-idea, and Cent. 
drove away the birds of prey-the 
predatory beliefs of the liumari 
mind. 

He then saw that in order to 
possess this land,-tlic land of the 
Christ-idea,-the illusions of the 
calculus of materiality (symbol- 
ized by "four hundred years") 
must be dealt with and overcome, 
and that the Christ-idea in all its 



GENESIS 15 : 18-16 : I 

f~~lness can bc inherited univer- 
szlly only as it is understood and 
clemonstrated individually. Until 
the calculus of Spirit, reality, 
t d e s  the place of the calculus of 
matter, unreality, thought dwells 
I I  a stranger in a land that is not" 
his-in the belief that life or soul 
can be in body. 

Matt. 13: 3-4, 19 
Mis. 284: 24-28 
S&I3 234: 9-12 

31-3 
551 : 24-16 Darkness 

Mis. 342: 3-5 

18. In  the same day the LORD made a covenant with 
Abram,.saying, Unto thy seed have I given this land, from the 
river of Egypt unto the great river, the river Euphrates: 

19. The Kenites, and the Kenizzites, and the Kadmonites, 
20. And the Ilittites, and thc Perizzites, and the Re- 

pllaims, 
21. And the Amorites, and the Canaanites, and the Gir- 

g~shitcs, and the Jcbusites. 
Abram identified Soul as trans- 

lating the whole stream of thought 
out of the darkness and mysticism 
of Egypt into Euplirates-the 
light of Science. 

The ten states ofmortal thought 
mentioned in verses 19-2 I indi- 
cate that the Christ operates even 
,in the realm of the physical. 

Chapter XVI - 

NO\V Sarai Abram's wife bare him no children: and she had 
an handmaid, an Egyptian, whose name was Hagar. 



2. And Sarai said unto Abram, Behold now, the LORD 
hath restrained me from bearing: I pray thce, go in unto my 
maid; it may be that I may obtain children by her. And 
Abram hearkened to the voice of Sarai. 

3. And Sarai Abram's wife took Hagar her maid the 
Egyptian, arter Abram had dwelt ten years in the land of 
C a n a a n ,  and gave her to ller llusband Abram to be his wife. 

4. And he went in unto Hagar, and slic conceived: and 
\vhen she saw that she had conceived, her mistress was de- 
spised in her eyes. 

Abram's ideal was as yet unful- 
filled. His thought was inde- 
finite, barren of spiritual ideas, 
and continued to wander in the 
'illusions of the senses. Having as 
yet failed to identify true woman- 
hood, which would fulfil and 
transIcztc his ideal to the point of 
idea, Abram's standard fell to a 
lower level. He allowed himself 

. to be wedded to darkness-here 
typificcl by Hagar, an E n ~ t i a n -  
and his true ideal was thus tem- 
porarily despised. 

IVAXDER. . I.  TO move about 
without a fixed course, aim, or 
objective; . . . 3. To deviate, . . 
from a path, course, ctc.; . as 
To  ~VAKDER is to roam or 
ramble, esp. without definite 
course; . . . 

Aferriarn-M7ebster 

5. And Sarai said unto Abram, Rly wrong be upon thee: I 
have given my maid into thy bosom; and ~vhen she saw that 
she had conceived, I was despised in her eyes: the LORD judge 
between me and thee. 

6. But Abram said unto Sarai, Behold, thy maid is in thy 
hand; do to her as it pleaseth thce. And when Sarai dealt 
hardly with her, shc fled from her face. 

Abram's high ideal, holvever, 
soon reasserted itself, impelling 
him to recognize his mistake. 
Mistakes often seem real, and the 



first reaction in human thought is 
c,ondemnation. Sin, which means 
"missing the mark,"-failure to 
attain to the ideal,-claims to 
bring penalty. 

hlis. 291 : 1-8 
2 I -23 

212: 6-17 
S&H 11: 8-11 

449 : 7-8 
448: 5-7 

. 12-19 

7. And the angel of the LORD found her by a fountain of 
water in thc wilderness, by the fountain in the way to Shur. 

8. And he said, Hagar, Sarai's maid, whence camest 
thou? and whither wilt thou go? And she said, I flee from the 
face of my mistress Sarai. . 

L 

g. And the angel of the LORD said unto her, Return to thy 
mistress, and submit thyself under her hands. 

Mistakes arc rectified by spirit- 
ual understanding. The "angcl of 
the Lord" found I3agar "by a 

. fountain of water." "Faith in the 
divine Life" had again begun to 
rise in Abramys consciousness, and 
spiritual intuition counteracted 
the return of thought to Egypt and 
darkness. 

SGLH 597: 16 
267: 22-25 

18: 13-11 
, hlis. 10: 12-16 

ANGELS. God's thoughts passing 
to man; spiritual intuitions, 

- purc and perfect; the inspira- 
tion of goodness, purity, and . 

immortality, counteracting all 
cvil, sensuality, and mortality. 

(S@I?T 581 : 4-7) 

ANGEL.. 6. A messenger. 
Merriam-M'ebster 

\~'ILDERNESS. I. A tract of land, 
or a region, wliether a forest or a 
wide barrcn p!ain, unculti- 
vated and unlnhabitcd by 
human beings; a wild; waste; 
hence, a pathless waste of any 
kind; . . . 4. A confusing multi- 
tude or mass; a great number 
or quantity; . . . 

Merriam- 1 17ebster 

SIIUR=WLI~~. The nearcst way to 
her. native land. Shur was the 



name of the great fortified wall 
shutting Egypt off from Pales- 
tine, with its hligdol or Fort. 

c.n. 

10. And the angel of the LORD ssid unto her, '1 will mul- 
tiply thy seed exceedingly, that it shall not be numbered for 
multitudc. . 

I I. And the angel of the LORD said unto her, Behold, thou 
art with child, and shalt bear a son, and shalt call his name 
Ishmael; because the LORD hath heard thy amiction. 

12. And he ~crill be a wild man; his hand ~vill be against 
every man, and every man's hand against him; and he shall 
dwell in the presence of all his brethren. 

13. And she called the name of the LORD that spake unto 
her, Thou God seest me: for she said, Have I also here looked 
after him that seetli me? 

14.. TVherefore the well was callcd Beer-lahai-roi; behold, 
it  is between Iiadesh and Bered. 

Freedom is only found in true ISII~~AEL. God (is) hearing. 
identity, forever obedient to the 2"oug 
rule of Soul. 

~I'ILD. 5. Impatient of, or not 
subjected to, restraint or r e p -  
lation; . . . 

Merriam- Jl'ebster 

BFER-LAHAI-ROI. ,ll'ell of the 
living one that beholds me. 

Young 

15. And Hagar bare Abram a son: and Abram callcd his 
son's name, ~cdiich Hagar bare, Ishmael. 

16. And Abram was fourscore and six years old, when 
Hagar bare Ishmael to Abram. 

The record tells us that Abram ELEVEN. Denotes disorder, dis- 
was "fourscore and six years" organization, . . . it is one short 
when Ishmacl was born, also that of the number tivclvc. [See 
he was seventy-five years old when p. 181. C. B. 
he left Ilaran. The statement 
that Ishmael's birth took place 
eleven years from that time 



indicates that he was not in accord 
with the divine order, nor fully 
idcntified by the rule of Soul. 
M~S.  118: 8-11 

Chapter XVII 

AND when Abram was ninety -years old and nine, the LORD 
appeared to Abram, and said unto him, I am the Almighty 
God; walk before me, and be thou perfect. 

2. And I will make my covenant between me and thee, 
and will multiply thee exceedingly. 

3. And Abram fell on his face: and God talked with him, 
saying, 

4. As for me, behold, my covenant is wit11 thee, and thou 
shalt be a father of many nations. 

~ l b r a m  was "nincty years old 
and nine." This figure indicates a 
threefold sense 6? resurrection. 
Abram had already perceived the 
divine order of the 12Tord, had had 
a vision of thc Christ, and now a 
sense of Christianity was unfolded 
to him. I-Ie recognized the unity 
of :Principle and idea, and could, 
therefore, identify himself with 
the perfection and creative ability 
of the parent Mind. 

BEFORE. 5. I n  prescncc or sight 
of; face to face with; facing. 
6. Under the cognizance or 
jurisdiction of. 

AIerriarn-Jl'ebster 

NINE. Denotes Finality of judg- 
ment. I t  is 3 X 3, thc product of 
Divine completeness. The num- 
ber nine, or its factors or multi- 
ples, is seen in all cases when 
jrmdgment is the subject. C.B. 

S&I3 465: 16-6 
336: 25-31 
149: 11-12 
586: 9-10 

Ret. 31: 1-2 
13-19 
22-26 - 

5. Neither shall thy name any more be called Abram, but 
t h i  name shall be Abraham; for a father of many nations have 
I made -thee. 

6. And I will make thee exceeding fruitful, and I will 
make nations of thee, and kings shall come out of thee. 



30 GENESIS 1 7  : 7-14. 

7. And I ~vill establish my covenant bet~veen me and thee 
and thy seed after thee in their generations for an everlasting 
covenant, to be a God unto thee, and to thy seed after thee. 

8. And I will give unto thee, and to thy seed after thee, 
the land ~vherein thou art a stranger, all the land of Canaan, 
for an everlasting possession; and I ~vill be their God. 

Having identified divine Prin- ABRAIIALI. See p. 5. 
ciple as Father, Abram now be- 
came aware of his own ability to ADRAHAXI. Father of a multitude. 
reflect and express liis Principle. Young 
Soul therefore translated his name 
from Abram (“exalted Liither") to 
Abrahlm ("father of a multi- 
tude"), signifying his ability to 
reflect and express the divine 
fatherhood by bringing forth a 
mu1 titudc of exalted thoughts, 
thereby identifying the Christ- 
idea. 

g. And God said unto Abraharn, Thou shalt keep my cove- 
nant Bierefore, thou, and thy seed after thee in their genera- 
tions. 

10. This is my covenant, which ye shall keep, bet~veen me 
and you and thy seed after thec; Every man child among you 
shall be circumcised. 

I I. And ye shall circumcise the flesh of your foreskin; and.  
it shall be a token of the covenant bet\vixt me and you. 

12. -And he that is eight days old shall be circumcised 
among you, every man child in your generations, he that is 
born in the house, or bought 1vitl1 money of any stranger, 
which is not of thy seed. 

13. I le  that is born in thy house, and he that is bought 
withi thy money, must needs be circumcised: and my cove- 
nant shall be in your flesh for an evcrlasting covenant. 

14.. And the uncircumcised man child whose flesh of his 
foreskin is not circumcised, that soul shall be cut off .from his 
people; he liatli broken my covenant. 



Having realized the unity and 
perfection of infinite identity, 
Abraham accepted the rite of cir- 
cumcision as a token or sign that 
Christ-"the divine manifesta- 
tion of God"-"comes to the flesh 
to destroy incarnate error." 

Circumcision is used in Scrip- 
ture to represent purification- 
the rejection of the sins of the 
flesh. I t  symbolizes the rending 
of thc veil which covers sex- 
false gender or identity. Sex 
rel~resents the belief of the separa- 
tion of the idea from its Principle 
-of the objective from the sub- 
jective sense of being, typified by 
the male and the female. 

CIRCU~~CISION. 2 .  Scr$tural. b RC-' 
jection of the sins of the flesh; 
spiritual purification, . . . 

Merriam-M,'ebster 

SEX. [. . . fr. L. s e m ;  prob. orig., 
division, and akin to L. secare 
to cut . . .l Aferriarn-M'ebster 

EIGRT. Den0 tes restrrrcctiorl, re- 
generation; a new beginning or 
commcnccmcnt. The eighth is 
a new first, Hence the octave in 
music, colour, days of the week, 
etc. C. B. 

John 1 5 : .  1-8 
Rom. 2 :  24-29 
S&I3 272:  3-8 
Mis. 151:  6 - 1 2  

154: 16-2 4 

235: 8-25 - 
SdrH 305: 12-19 
Ms. 1 8 2 :  14-21 

29-3 
185: 2-14 

15. And God said unto Abraham, As for Sarai thy ~vife, 
thou shalt not call her name Sarai, but Sarah shall her name 
be. 

16. And I will bless her, and give thee a son also of her: 
yea, I will bless her, and she shall be a mother of nations; 
kings of people shall be of her. 

17. Then Abraliam fell upon his face, and laughed, and 
said in his heart, Shall a child be born unto him that is an 
hundred years old? and shall Sarali, that is ninety years old, 
bear? 

18. And Abraham said unto God, 0 that Ishmael might 
live before thee! 

19. And God said, Sarah thy wife shall bear thee a son 
indeed; and thou shalt call his name Isaac: and I ~vill estab- 



lish my covenant with him for an everlasting covenant, and 
with his seed after him. 

20. And as for Islimael, I liave lieard thee: Behold, I have 
blessed him, and wvill make him fruitful, and ~vill multiply 
him exceedingly; tw~relve princes shall he beget, and I will 
make him a great nation. 

21. But my covenant wvill I establish wvitli Isaac, wcrhich 
Sarah shall bear unto thee at this set time in the next year. 

21.  And he left off talking with him, and God went up 
from Abraham. 

Abraliam's ideal of God as SARAII. Princess. Young 
Father (a Inale concept) was 
now being lifted even higher. 
He began to identify the female 
gender and the womanhood of his 
idcal which would conceive and 
bring forth. This realization 
translated thc name of his idcal 
from Sarai (Prince) to Sarah 
(Princess). This glimpse of real- 
ity, hoivevcr, with its promise of 
fruition seemed almost unbeliev- 
able, and Abraham's "fait11 in 
the divine Life" lvavcrcd, his 
thought again returning to thc 
human concept t)pified by Ish- 
mad. 

Then came the joy of definite ISAAC. Laughter. 
assurance that the promised seed 
should be the outcome of nothing 
less than his highest idcal. I-Ic also 
saw that ttic Christ is operative on 
every plane of thought and that 
there would be a measure of 
demonstration even for Ishmacl. 
This was typified by the t~vclvc 
princes. 
John 8: 56 
s&I I  60: 2-3 

64: 2 1-25 

23. And Abraham took Ishmael his son, and all that were 
born in his house, and all that were bought wvitll his money, 
every male among the men of Abraham's house; and cir- 



cumcised the flesh of their foreskin in the selfsame day, as God 
had said unto him. 

Abraham circumcised, or puri- 
fied, all his thoughts-"all the 
men of his house." Not only did 
he purify that which came out of 
his own thinking ("born in his 
liouse") but he also purified his 
concept of every thought present-' 
ed .to him by others, thus cxem- 
plifying the fact that "to the pure 
all things are pure." (Titus I: 15) 

24.. And Abraham was ninety years old and nine, when he 
was circumcised in the flesh of his foreskin. 

25. And Ishmael his son wras thirteen years old, when he 
was circumcised in the flesh of his foreskin. 

26. In the selfsame day was Abraham circumcised, and 
Ishmael his son. 

27. And all the men of his house, born in the house, and 
bought with money of the stranger, were circumcised with him. 

Abraham was ninety years old 
and nine at the time of his cir- 
cumcision, having already at- 
tained a good measure of spirit- 
ualization, or resurrection. 

Ishmael. was thirteen-a num- 
ber denoting rebellion. .This 
illustrates the fact that the Christ 

- -"the divine manifestation of 
God"-touches . and purifies 
thought at every stage of develop- 
ment. 

Chapter XVIII 

PRINCIPLE 

AN11 the LORD appeared unto him in the plains of Mamre: 
and he sat in the tent door in the heat of the day; 

Abraham now had a further 
vision of the Christ, the spiritual 



idea of divine Principle, in the 
plains of hlamrc-the firmness or 
definiteness of spiritual under- 
standing. Ile "sat in the tent door 
in the heat of the day"-the 
noonday. The door is used in the 
Bible as a symbol of the Christ, 
illustrating the way out of mor- 
tality and into immortality. Abra- 
ham had reached the point where 
he could translate a false creative 
sense into the spiritual under- 
standing of divine Principle as the 
only creative power. 

S&H 311: 14-17, ' 
309: 24-26 
477: 6-8 
565: 13-12 

Mis. 7 8 : n g - 8  
S&H 224: 22-27 

TENT. I. A portable lodge. . . . 
4. Figuratively, abode; habita- 
tion. Afem-am- U7ebster 

HEAT. I. AS generally under- 
stood, that which causes a body 
to rise in temperature, . . . or 
undergo any of certain other 
related phenomena as a result 
of interaction with another 
body of higher temperature; . . . 
8. The heinht or stress of an 
action or condition. g. Sexual 
excitement, . . . 

Mem'am-l.S7ebster 

hToox. 2. The middle of the day; 
mid-day; the time when the sun 
is on the meridian; . . . 4. The 
highest point; culmination; as, 
the noon of life. Merriam-l17ebster 

2. And he lift up his eyes and looked, and, 10, three men 
stood by him: and when he saw them, he ran to meet them 
from the tent door, and bowed himself toward the ground, 

3. And said, My Lord, if now I have found favour in thy 
sight, pass not away, I pray thee, from thy servant: 

Abraham's thought ran to meet 
and welcome these angel visitants. 
He identified the threefold essen- 
tial nature of the creative Prin- 
ciple, as Life, Truth, and Love, 
representing fatherhood, sonship, 
and motherhood. 

4. Let a little water, I pray you, be fetched, and wash 
. your feet, and rest yourselves under the tree: 

5. And I will fetch a morsel of bread, and comfort ye your 



hearts; after that ye shall pass on: for therefore are ye come to 
your servant. And they said, So do, as thou hast said. 

Abraham not only welcomed 
but cntertaincd the idea of his 
divine Principle in its threefold 
ofice. These verses arc pregnant 
with symbols of Life, Truth, and 
Love. "\Vater" symbolizes Life, 
"washing" the spiritual purga- 
tion of the Messiah, or Truth, and 
"restyy always typifies L o v e t h e  
seventIl day state of conscious- 
ness. Likewise, "bread" is a s ~ m -  
bol of Life and Truth, and "com- 

b fort" of Love. ' 

6. And Abraham hastened into the tent unto Sarah, and 
said, Make ready quickly three measures of fine meal, knead 
it, and make cakes upon the hearth. 

Abraham sought to raise his 
ideal to this new standard. His 

, cnjoinder to Sarah to "make 
ready," "knead," and "make 
cakes" of the three measures of 
fine meal represented the uniting 
of thought to the threefold essen- 
tial nature of Principle-Life, 
Truth, and Love-through the 
creative officcs of hlind, Spirit, 
and Soul. 

MEASURE. I .  Due or given ex- 
tent, degree., or quantity; . . . 
8. I-Ience, any standard with 
reference to which something is 
'valued or estimated; . . . 

Meniam-l.S7elster 

MEAL. I. A measure. Obs. 
hferrinm- IVebster 

Mis. 174: 30-32 (to semicolon) 
SsiM 588: 7-8 

7. And Abraham ran unto the herd, and fetcht a calf 
tender and good, and gave it unto a young man; and he 
hasted to dress it. 

8. And hc took butter, and milk, and the calf which he 
had dressed, and set it before them; and he stood by them 
under the tree, and they did eat. 

The "calf," the "butter" and . 

the "milk" arc all symbols of the 
Christ, and the "tree" represents 
.divine Principle. 



Abraham individualized his 
Principle. Soul was identifying 
him as thc individual reflection of 
Life, Truth, and Love. 

g. And they said unto him, TYhere is Sarah thy wife? And 
he said, Behold, in the tent. 

10. And he said, I will certainly return unto thee accord- 
ing to the time of life; and, 10, Sarah thy wife shall have a son. 
And Sarah heard it in the tent door, which was behind him. 

I I .  Now Abral~am and Sarah were old and ~vcll stricken 
in age; and it ceased to be with Sarah after the manner of 
women. 

I a. Therefore Sarah laughed wititliin herself, saying, After 
I am waxed old shall I have pleasure, my lord being old.also? 

13. And the LORD said unto Abraham, ~~Thcrcfore  did 
Sarah laugh, saying, Shall I of a surety bear a child, which 
am old? 

14.. Is any thing too hard for the LORD? At the time ap- 
pointed I will return unto thee, according to the time of life, 
and Sarall shall have a son. 

15. Then Sarah denied, saying, I laughed not; for she was 
afraid. And he said, Nay; but thou didst laugh. 

Abraham was now fully assured 
that Sarah would bring forth 
fruit,-that his ideal of the father- 
hood of God would be conceived 
and translated to the point of mani- 
festation as definite idea,-and 
the aggressive suggestions of doubt 
and fcar, illustrated by Sarah's 
laughter, were again silenced by 
his abiding "faith in the divine 
Life"-the Life which is im- 
mortal and eternal and which dis- 
proves the limitations of time. 

Abraham was responding to 
"the purpose of Love to create 
trust in good." 



S&.H 246: 10-13 
249: 18-20 (to first period) 

31-32 
599: 1-2 

h.less. '02: g: 18-8 

I 6. And the men rose up from thence, and looked toward 
Sodom: and Abraham went with them to bring them on the 
JVELY. 

ribraham went with them in So~ohr. 2. A city or country 
thought. All resistance was over. notorious for vice and corrup- 

tion. Merriam-l17elrster 

A city on the shore of the Dead 
Sea; . . . Funk C8 I17agnalls 
See p. 15. 

I 7. And the LORD said, Shall I hide from Abraham that 
thing wvhich I do; 

18. Seeing that Abraham sliall surely become a great and 
mighty nation, and all the nations of the earth shall be blessed 
in him? 

19. For I know him, that he will command his children 
and his llousehold after him, and they shall keep the wvay of 
the LORD, to do justice and judgment; that the LORD may 
bring upon Abraham that ~vhicli he hath spoken of him. 

20. And the LORD said, Because the cry of Sodom and 
Gomorrah is great, and bccause their sin is very grievous; 

2 I. I will go down now, and see wvllether they have done 
altogether according to the cry orit, wvhich is come unto me; 
and if not, I ~vill know. 

The Christ, or spiritual idea, SIN. n. I. Any want of conform- 
having brought to Abraham some ity to or transgrcssion of a rule 
sensc of the Person of God as Life, or requirement of rectitude or 
Truth, and Love, now sho~vcd duty, especially as made known 
him the sclf-destroying nature of through the conscicncc or the 
sin and sensuality, and lie bcgan revealed Mrord of God; dis- 
to analyze the situation repre- agreement in thought, word, 
sented by Sodom and Gomorrah deed, or desire, whether 11y 

I3 



-types of the male and female on commission or omission, wit11 
thc lo~vcst planc of thought. the divine law; . . . 
s&II  570: 30-3 Funk r$'agtldls 

571: 10-18 
105: 27-28 (to comma) 
223: 25-32 
40: 8-14. 

22. And tlie men turned their faces from thence, and went 
toward Sodom: but Abraham stood yet beforc the LORD. 

Abraham was now using his 
Christ to destroy error. 

The men who went toward 
Soclom typify Life and Love-the 
newborn conception of the father- 
hood and motllcrhood of God. 
"Abraham stood yet beforc the 
Lord." I le  hcld thought stead- 
fastly to his ideal-to tllc standard 
of Truth. 

23. And Abraham drew near, and said, MTilt thou also 
destroy the righteous with tlie ~viclied? 

24.. Peradventure there be fifty righteous ~1.i thin the city: 
wilt thou also destroy and not spare the place for the fifty 
righteous that are therein? 

25. That be far from thee to do after this manner, to slay 
the righteous with the wicked: and that tlie righteous should 
be as the wicked, that be far from thee: Shall not the Judge of 
all tlie earth do right? 

Abrallam's growing unclcr- 
standing enabled him to appre- 
hend sometliing of the rule of 
Soul, which became his standard, 
giving him the ability to exercise 
right judgrncnt. He discerned the 
immortality of all that is sinlcss. 
S&H 2: 31-11 

337: 29-8 
4.74: 16-4 

hais. 89: 24-7 Man 
Ret. 94: 9-17 

2 I -24 

JUDGE. V. Transitive: 2. To  dcter- 
mine as one's own opinion upon 
inquiry or deliberation; to con- 
clude or decide by the cxercisc 
of the judgment; to estimate; 
infer; . . . 
Irztmnsitiz~e: 3. To  compare 
facts or ideas, and perceive their 
relations and attributes, and 
thus to distinguish truth from 
falsehood; to make a judgment; 
determine; discern; distinguish. 

Afewiam- J17ebsier 



26. And the LORD said, If I find in Sodom fifty righteous 
within the city, then1 will spare all the place for their sakes. 

27. And Abraham ans~vered and said, Behold now, I have 
taken upon me to speak unto the Lord, which am but dust 
and ashes: 

28. Peradventure there shall lack five of the fifty rigllteous: 
wilt thou destroy all the city for lack of five? And he said, If I 
find there forty and five, I will not destroy it. 

29. And he spake unto him yet again, and said, Perad- 
venture there shall be forty found tlierc. And he said, I ~vill not 
do it for forty's sake. 

30. And he said unto him, Oh let not the Lord be angry, 
and I will speag: Peradventure there shall tliirty be found 
there. And he said, I wi l  not do it, if I find tliirty thcrc. 

31. And he said, Behold nolv, I have taken upon me to 
speak unto the Lord: Peradventure there shall be turenty 
found there. And he said, I ~ t ~ i l l  not destroy it for t~venty's 
sake. 

32. And he said, Oh let not the Lord be angry, and I will 
speak yet but this once: Peradventure ten shall be found there. 
And he said, 1 will not destroy i t  for ten's sake. 

33. And the LORD went his Itray, as soon as he had left 
communing with Abraham: and Abraham returned unto his 
place. 

Abraham saw that spiritual 
understanding of the nature of 
God, divine l'rinciplc, alone can 
save from sin, and that if thought 
were at  the point of the spiritual 
understanding of Life (fifty) it 
would bc exalted above mortality. 
Ile: saw too that even if it were 
only at  the point lvhcrc it could 
inclividually demonstrate a mea- 
sure of the calculus of reality 
(forty and five) i t  would have 
found the way to safety; that if it 
had only just touched Principle 
(forty) it would have a founda- 
tion on which to build; that if 
Soul (thirty) had resurrected 
thought above the senses, if the 
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order of Spirit (twenty) had 
created a firmament to separate 
the real from the unreal, or if 
thought were just a t  the point TEX. 3. . . . The ten command- 
where Mind (ten) said "Let there ments, the ten precepts given 
be light," salvation would have by God to hloses on Sinai; the 
begun. decalog. Funk I17a~rialls 

TEX. Den0 tcs Ordinal ficrfrction. 
Another new first; after the 
ninth digit, \vlien numeration 
begins anew. C.B. 

Chapter XIX 
LIFE 

AND there camc two angels to Sodom at even; and Lot sat in 
the gate of Sodom: and Lot seeing them rose up to meet them; 
and he bowed himself with his face toward thc ground; 

These angels represent an ex- SO DO^^. See p. 15, 37 
alted sense of Life and L o \ ~ - o f  
the fatherhood and motherhood of 
God reflected as true manhood. 
They camc to Sodom-to the city 
of the senses-at even, to uncover 
and destroy a false sense of gender 
and fatherhood. The evening 
state of consciousness, "peace and 
rest," in which ideas of. Truth 
begin to dawn, also symbolizes 
"mistiness of mortal thought." 

Lot sat in the gate of Sodom. 
He typifies the instability of mor- 
tal thought forever swinging be- 
tween sense and Soul. Respond- 
ing to the touch of spiritual truth, 
his thought rose up to identify 
true manhood and womanhood. 



2. And he said, Bdiold now, my lords, turn in, I pray you, 
into your servant's house, and tarry all night, and wash your 
feet, and ye shall rise up early, and go on your ways. And 
they said, Nay; but we will abide in the street all night. 

3. And he pressed upon them greatly; and they turned in 
unto him, and entered into his house; and he made them a 
feast, and did bake unleavened bread, and they did eat. 

4. But before they lay down, the men of the city, even the 
men of Sodom, compasscd the house round, both old and 
young, all the people from every quarter: 

5 .  And they called unto Lot, and said unto him, TZThere 
are the men ~vliicli came in to thee this night? bring them out 
unto us, that we may know them. 

Abraham had recognized the 
three men who appeared at his 
tent door as three aspects of one 

- 
PI-inciplc, and addressed them in 
the singular, as "my Lord." 

The Lot state of thought still 
dwelt in the belief of sex, or sepa- 
ration, and to this state of thought 
malc and femnlc wcre two. So he 
acldresscd these angels as "my 
lords." He had not grasped the ' 

meaning of identity as ". . . real- 
ity at  its deepest level, at which 
subject and object are one." 

Lot did, however, strive to 
entertain the ideas of Life and 
Love, and to bring them into his 

- consciousness, but his thought 
lacked the definiteness and per- 
manency of spiritual understand- 
ing, and "before they lay down" ' 

-before his vision of reality could 
bc established-sensual sugges- 
tions of every kind crowded into 
his thought "from every quarter." 
The calculus of materiality was . 

trying to destroy the Christ-idea. 
S I ~ H  274: 12-15 
h4:is. 175: 12-17 
S k H  23: 16-20 

283: 27-3 
301 : 23-1 



6. And Lot went out at the door unto them, and shut the 
door after him, 

7. And said, I pray you, brethren, do not so wickedly. 
8. Behold now, I have t~vo  daughters which have not 

known m q  let me, I pr?y you, bring them out unto you, and 
do ye to them as is good in your eyes: only unto these men do. 
nothing; for therefore camc ihcy under the shadow of' my 
roof. 

Lot's daughtcrs had "not 
known man." Womanhood must 
bc identified as the highest aspect 
of man beforc thc motherhood of 
the divinc Principle can be de- 
monstrated and the spiritual idea 
be conceived and brought forth. 

Lot's attempt to appcase the 
senses illustrated a counterfeit 
scnsc of that identification. 

g. And they said, Stand back. And they said again, This 
one fellow came in to sojourn, and he will needs be a judge: 
now will we deal worse with tllee; than with them. And they 
pressed sore upon the man, even Lot, and came near to break 
the door. 

10. But the men put forth their hand, and pulled Lot into 
the house-to them, and shut to the door. 

The policy of appeasing crror 
only incites it to make greatcr 
deiands, but spiritual sense pre- 
vailed and Lot was again brought 
to safety. 
s&II 241: 5-12 

15: 3-6 The 
14-18 

Hea. 10: 1-25 

' 

I I. And they smote the men that were at the door of the 
house with blindness, both small and great: so that they 
~vcaricd themselves to find the door, 



. The claims of the material 
senses to identify bcing constitute 
the blindness of belief instead of 
the light of spiritual understand- 
ing. Blind belief can ncvcr find 
the door which opens the way to 
inlmortality. 

12. And the men said unto Lot, Hast thou here any be- 
sides? son in law, and thy sons, and thy daughters, and ~7liat- 
soever thou hast in the city, bring them out of this place: 

13. For ~ v e  will destroy this place, because the CV of them 
is waxen great before the face of the LORD; and the LORD hath 
sent us to destroy it. 

14. And Lot went out, and spake unto his sons in law, 
which married his daughters, and said, Up, get you out of this 
place; for the LORD will destroy this city. But he seemed as 
one that mocked unto liis sons in law. 

Lot. was urged to bring all his 
thoughts out of the city-out o f '  
the calculus of materiality. The . 
demand included both son in 
law-his moral sense-and sons 
and daughters-his ideas of true 
manhood and womanhood; but 
Lot appealed to his sons in law- 
to his moral sense alone. There is 

r 

no mention of sons-the spiritual . 

ideas which exalt consciousness 
and deliver mortals from scn- 
suality. 

I 5. And when the morning arose, then the angels hastened 
Lot, saying, Arise,, take thy wife, and thy two daughters, 
wllich are here; lest thou be consumed in the iniquity of the 
city. 



16. And while he lingered, the men laid hold upon his 
hand, and upon the hand of his wife, and upon the hand of his 
t~vo  daughters; the LORD being merciful unto him: and they 
brought him forth, and set him ~vithout the city. 

17.  And it came to pass, when they had brought them 
forth abroad, that he said, Escape for thy life; look not behind 
thee, neither stay thou in all the plain; escape to the moun- 
tain, lest thou be consumed. 

18. And Lot said unto them, Oh, not so, my Lord: 
1 g. Behold now, thy servant hat11 found grace in thy sight, 

and thou hast magnified thy mercy, which thou hast shewed 
unto me in saving my life; and I cannot escape to the moun- 
tain, lest somc c ~ i l  takc mc, and I die: 

20. Behold now, this city is near to flee unto, and it is a 
little one: Oh, let me cscape tliither, (is it not a little one?) and 
my soul shall live. 

21. And he said unto him, See, I have accepted thee con- 
cerning this thing also, that I will not overthrow this city, for 
the which thou hast spoken. 

22. Ilaste thee, escape thither; for I cannot do any thing 
till thou be come thither. Therefore the name of the city was 
called Zoar. 

Eve11 when the morning state of ZOAR. See p. I g. 
C O ~ S C ~ ~ U S ~ C S S  arose, when revela- 
tion and progress urged him to 

, lift his ideal and his highest con- 
cept of man out of Sodom, Lot 
still lingered. But tile saving im- 
pulsion of the Christ is irresistible, 
and its fourfold activity delivered 
him. Nonetheless, when Lot was 
enjoined to escape to the moun- 
tain, to let his thought rise higher, 
the material senses still argued for 
themselves. 

This story of Lot in Sodom 
shows the inability of a little moral 
progress to solve thc problem of 
materiality. Spiritual under- 
standing alone impels thought to 
rise and escape to the mount am- ' 

the calculus of reality which fills 
the \vhole earth. (See Dan. 2: 35). 



, GENESIS 19 : 23-26 

S k N  265: 5-9 
31-2 

228: 11-19 
NO. 7: 10-15 ?( 
SkFI . 22: 3-6 
Hea. 19: 18-21 
S&H 449: 3-6 

23. The sun was risen upon the earth when Lot entered 
into Zdar. 

24. Then the LORD rained upon Sodom and upon Go- 
morrah brimstone and fire from the LORD out of heaven; 

25. And lie overthrew those cities, and all the plain, and 
all the inhabitants of tlic cities, and that ~vliich grew upon 
the ground. 

Sun is "the symbol of Soul FIRE. I .  a The principle of com- 
governing man." Soul rebukes bustion as rnanifestcd in light, 
arid destroys a material sense of csp. flamc, and in heating, dc- 
existence: straying, and a1 tering effects; 
S&H 595: 1-2 . . . Afertr'atn- ld'kbster 

586: 13-14 
M:is. 237: 1-15 

82: 25-28 

26. But his wife looked back from behind him, and she 
became a pillar of salt. 

Because Soul is unchanging SALT. Sec p. 18. 
P~.inciple, it must bc demonstrated 
ac:cording to rule. The rule of 
Soul involves sclf-abnegation, the 
exchange of matcriality for spirit- 
uality. 

Lot had been unwilling to obey 
the call for spiritual progress. 
His ideal was no longer in thc 
forefront of his thought, and so he 
allowed it to look back to the 

- senscs. 
The "pillar of salt" represents 

a counterfeit sense of Soul's 
changelessness, the fossilization of 
thought which resists progress. 
Lukc 17: 28-33 
Peo. 8: 14-28 
s&Ig 14.7: 14-23. 
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27. And Abraham gat up early in the morning to the 
place ~sherc  he stood before the LORD: 

28. And he looked toward Sodom and Gomorrah, and 
toward all the land of the plain, and beheld, and, 10, the smoke 
of the country went up as the smoke of a furnace. 

29. And it came to pass, when God destroyed the cities of 
the plain, that God rcmcmbercd Abraham, and sent Lot out 
of the midst of the overttirow, when he overthre~v the cities 
in the ~vhich Lot .dwelt. 

30. And Lot went up out of Zoar, and dwelt in the 
mountain, and his t1i70 daughters ~irith him; for he feared to 
d~crell in Zoar: and he dwelt in a cave, he and his two daugh- 
ters. 

Fear of consequences now im- 
pelled Lot to go up out of Zoar 
into the mountain, but he im- 
mediately found a cave to d~vcll 
in-the cave of spiritual ignor- 
ance or material l~clicf. 

31. And the firstborn said unto the younger, Our father 
is old, and there is not a man in the earth to come in unto us 
after the manner of all the earth: 

32. Come, let us make our father drink wine, and we 1viI1 
lie with him, that lire may preserve seed of our father. 

33. And they made their father drink wine that night: 
and the firstborn went in, and lay ~irith her father; and he 
perceived not 1i7lien she lay down, nor when she arose. 

34.. And it came to pass on the morrow, that the firstborn 
said unto the younger, Behold, I lay yesterniglit wit11 my 
father: let us make him drink wine this night also; and go 
thou in, and lie with him, that u7e may preserve seed of our 
father. 

35. And they made their father drink wine that night also: 
and the younger arose, and lay with him; and he perceived- 
not ~vlien she lap down, nor when she arose. 



36. Thus were both the daughters of Lot with child of 
their father. 

37. And the firstborn bare a son, and called his name 
Moab: the same is the father of the Moabites unto this day. 

38. And the younger, she also bare a son, and called his 
name Ben-ammi: the same is the father of' the children of 
Ammon unto this day. 

'I'he state of thought which is h t o ~ ~ .  From a father. Peake 
bound by the senses, conceiving in 
thc cave of spiritual ignorance, BEN-narblr. Son of my father's 
perpetuates the ties of the flesh. kinsman. Peake 

S8:H 263: 7-19 
95: 28-3 

Mis. 343: 20-25 

Chapter XX 

Arm Abraham journeyed from thence toward the south 
couotry, and dwelled between Kadesh and Shur, and 
sojourned in Gerar. 

2. And Abraham said of Sarah his wife, She is my sister: 
and Abimelech king of Gcrar sent, and took Sarah. 

Abraham journeyed towards 
thr: south (Christianity), still striv- 
in{; to use his understanding of the 
crcativc Principle-Life, Truth, 
and Love. 

h5oral sense having failed to 
deliver the Lot state of conscious- 
ness from sensuality, Abraham's 
thought was now swinging be- 
tween a sense of holiness and un- 
holiness. He tarried in Gerar, the 
land of the Philistincs, still held 
within the limitation of the senses. 
Gerar means a circle, and the 
state of his thought might well be 
de:;cribed as "going round in 
circles!" 

Afraid to accept unrcscnredly 

KADESII. Holy. ' ' Young 

SHUR. See p. 27. 

GERAR. Circle. Young 

AI~I~IELECII. .Father of the king. 
Young 

(htclech is father), the name of 
several Philistine kings, was 
probably a common title of 
these kings, . . . Pd. 

PHILISTINE. . 4. One tempcra- 
. mentally inaccessible to or a- 

fraid of new ideas, esp. to ideas 
whose acceptance would in- 



48 GENESIS 20 : 3-9 

the new idea hc again temporarily volve cliange; an  active or pas- 
lost his high ideal. sive opponent of progress or 

progressive ideas. 
Un. 61: 9-16 Aferrianz- ll'ebster 

S&H 57: 1-3 

3. But God came to Al~imelech in a dream by night, and 
said to him, Bchold, thou art but a dead man, for thc woman 
~vhich thou hast taken; for she is a man's wife. 

4.. But Abimelecll had not come near her: and he said, 
Lord, 1c7ilt thou slay also a righteous nation? 

5 .  Said he not unto me, She is my sister? and she, even 
she herself said, Hc is my brother: in the integrity of my heart 
and innocency of my hands have I done this. 

G .  And God said unto him in a dream, Yea, I know that 
thou didst this in the integrity ofthy heart; for I also ~vithheld 
tllec from sinning against me: therefore suffered I thee not to 
touch her. 

7. Nolv therefore restore the man his wife; for hc is a 
prophet, and he shall pray for thee, and thou shalt live: and 
if thou restore her not, knoll7 thou that thou shalt surely die, 
thou, and all that are thine. 

Spiritual scnse quickly dealt 
with the situation, in striking con- 
trast to Lot's attcmpt to parley 
with the men of Sodom. 

8. Therefore Abimelech rose early in the morning, and 
called all his sen7ants, and told all these things in their ears: 
and tlle men were sore afraid. 

'g.  Then Abimelech called Abraham, and said unto him, 
MThat hast thou done unto us? and what have I offended thee, 
that thou hast brought on me and on my kingdom a great 
sin? thou hast done deeds unto me that ought not to be done. 



10. And Abimelech said unto Abraham, What sawest 
thou, that thou hast done this thing? 

I I. And Abraham said, Because I thought, Surely the 
fear of God is not in this place; and they ~vill slay me for my 
wife's sake. 

12. And yet indeed she is my sister; she is the daughter of 
my father, but not the daughter of my mother; and she be- 
came my wife. 

13. And it came to pass, when God caused me to wander 
from my father's house, that I said unto her, This is thy kind- 
ness which thou shalt shew unto me; a t  every place whither 
we shall come, say of me, He is my brother. 

I t  was uncovered to Abraham 
that his tliought had reverted to a 
mzle sense of God. 

14. And Abimelech took sheep, and oxen, and men- 
servants, and ~vomenservants, and gave them unto Abraham, 
and restored him Sarah his wife. 

15. And Abimelech said, Behold, my land is before thee: 
'dwell where it plcaseth thee. 

16. And unto Sarah he said, Behold, I have given thy 
brother a thousand pieces of silver: behold, he is. to thee a 
covering of the eyes, unto all that are ~vitli thce, and with all 
otllcr: thus she was reproved. 

17. So Abraham prayed unto God: and God healed 
Abimelech, and his wife, and his maiclsen~ants; and they bare 
children. 

18. For the LORD had fast closed up all the wombs of the 
house of Abimelech, because of Sarah Abraham's wife. 

Abraham had still not fully 
taken possession of the idea of the 
wo:manhood of God, and so 
teniporarily lost his ideal, since 
the male sense cannot conceive 
anti bring forth. This ideal was 
restored and identified by spirit- 
ual sense. Then the rule of Soul, 
which interprets divine Principle 



50 GENESIS 2 I : 1-5 

as "Life, represented by the 
Father; as Truth, represcnted by 
the Son: as Love, represented by 
the  other" (S@H 5'69: 1-3) IF& 

fully defined. 

Chapter XXI 

AND the LORD visited ~ a r a h  as he had said, and the LORD 
did unto Sarah as he had spoken. 

2. For Sarall conceived, and bare Abraham a son in his 
old age, at the set time of urllich God had spoken to him. 

3. And Abraham called the name of his son that was born 
unto him, ~ ~ r h o m  Sarah bare to him, Isaac. 

Abraham's ideal was now trans- 
lated to thc point of idea as a 
consciousness of the fatherhood of 
God, and with the appearing of 
this idea Abraham experienced 
the joy of Soul. 

Un. 42: 13-15 
S&II 548: 9-1 j 

C o s c ~ n l ~ .  2. To  take into one's 
mind;. . . to formulate, to devise, 
form a conception of, or irnag- - 
ine. 3. To  apprehend by reason 
or imagination; to comprehend; 
to understand. 5. Obs. a To 
perceive; to see. &-TO comprise. 
c To produce; to givc forth or 
exhibit; . . . hferriarn-lI7ebster 

ISAAC. Sec p. 32. 

4. And Abraliam circumcised his son Isaac being eight 
days old, as God had commanded him. 

5. And Abraham was an hundred years old, when his son 
Isaac was born unto him. 

- A new beginning had been EIGHT. See p. 31. 
made. 

Abraham was an hundred years 
old d i e n  Isaac was born. Soul as 
Mind had dcfined God as Father, 
and Abraham identified and re- 
flected the creative power of the 
parent Mind. . 
S&H 302: 3 I-  12 (to semicolon) 



6. And Sarah said, God hath made me to laugh, so that 
all that hear will laugh ~ i t l l  me. 

7. And she said,MTho would have said unto Abraham, that 
Sarah should have given children suck? for I have born him 
a son in his old age. 

Sarah identified with joy the 
universality of Truth. Thc mother- 
hood of divine Love asserted itself 
in the fulfilment of Abraham's 
ideal. 

8. And the child grew, and was weaned: and Abraham 
made a great feast the same day that Isaac was weaned. 

g. And Sarah saw the son of Hagar the Egyptian, which 
she had born unto Abraham, mocking. 

That wliicli is born of material 
sense, in darkncss instead of in 
light, counterfeits divine Truth. 
I t  is "a mockery of intelligence, 
a mimicry of Mind" (S@N I 92: 

2-3). 

MOCK. v. Trarzsitive: I. To treat 
with.scorn or contempt; to de- 
ride; ridicule. 2. T o  disappoint 
the hopes of; to deceive; delude. 
4. To  imitate; mimic; counter- 
feit; . . . 5. To  pretend; feign; 
simulate. Obs. 

h fem'arn-Tl7ebstu 

10. T$'herefore she said unto Abraham, Cast out this bond- 
woman and her son: for the son of this bondwoman shall not 
be heir ~ 1 r i t . h  my son, even wit11 Isaac. 

I I. And the thing was very grievous in Abraham's sight 
because of his son. 

12. And God said unto Abrallam, Let it not be grievous in 
thy sight because of the lad, and because of thy bondwoman; 
in all that Sarah hath said unto thee, hearken unto lier voice; 
for in Isaac shall thy seed be called. 



5* GENESIS 2 1 : 13-19 

13. And also of the son of the bond~voman ~vill I make a 
nation, bccause he is thy seed. 

Abraham's womanhood was 
first to see the necessity to separate 
tlic material from the spiritual 
sense of sonship. 

In casting out the son of the 
bond~voman, Abraham was frec- 
ing liimsclf in sornc measure fi-om 
the ties of the flesh. 

BOSD. I.  A thing that confines 
or restrains from liberty, as a 
fetter or chain; a sliackle; 
manacle; also, confinement; . . . 
2. A binding force or influence; 
a cause of union; a uniting 
txe; . . . AIerriam- J j'ebster 

Gal. 4:21-31 
S&I3 57: 23-30 

265: 23-2 
266: 10-12 

I 6- I g 

14. And Abraham rose up early in the morning, and took 
bread, and a bottle of water, and gave it unto Hagar, putting 
it on her shoulder, and the child, and sent her away: and she 
departed, and ~vandcred in the wilderness of Beer-sheba. 

15. And the water was spent in the bottle, and she cast the 
child under one of the shrubs. 

16. And she went, and sat her down over against him a 
good way off, as it were a bo~vshot: for slie said, Let me not 
see the death of the child. And she sat over against him, and - 

lift up ller voice, and ~vept. 
I 7. And God heard the voice of the lad; and the angel of 

God called to Hagar out of heaven, and said unto her, \\'hat 
aileth tllce, Hagar? fear not; for God hat11 heard the voice of 
the lad ~vhere he is. 

18. Arise, lift up the lad, and hold him in thine hand; for 
I will make him a great nation. 

19. And God opened her eyes, and she saw a well of 
water; and she went, and filled the bottle with water, and 
gave the lad drink. 

Hagar wandered in the wilder- BEER-SHEBA. Well of the oath. 
ness, in the loneliness, doubt and Yo zrng 
darkness of a purposeless material 
sense of things. Mrell of seven. Peace. 

l\randering in the illusions of 
the senses involves loss of identit); WELL. I .  An issue of water from 



t GENESIS 21 : 20-22 53 

and therefore belief in mortality. the earth; a spring with its ac- 
There is no record of I3agar companying pool; a fountain. 

eating thc bread which Abraham 5. A source of supply; . . . wcll- 
gave to her, the bread which is spring. Merriam- Tl'ebster 
Life and Truth. h~orcovcr, "the 
water was spent in the bottle"- 1 I T ~ ~ ~ s r n ~ ~ c .  I. A fountain head; 
that is, her sense of Life was a spring. 2. A source of con- 
limited and temporal. But the tinual supply. Aferriarn- M'elster 
saving presence of Christ, Truth, 
available at  all times and under 
all circumstances, called I1agar to 
rise, opening her eyes to the well 
of the water of Life-the eternal 
fatherhood which always provides 
for its child. 

Soul scnsc had restored some 
measure of "faith in the divine 
Life and in the eternal Principle 
of being" (SG'H 579: 10-1 I). 

Is. 12: 1-3 
John 4:13-14 
SCtI-I 60: 29-31 

- 311: 14-25 
70: 12-9 

h4is. 81 : 22-29 
S C t H  302: 3-9 

303: 28-30 

20. And God was with the lad; and he grew, and d~velt in . 
the ~vilderncss, and became an archer. 

21. And he dwclt in the ~yilderness of Paran: and his 
mother took Mm a wifk out of the land of Egypt. 

This faith, however, was not PARAN. Full of caverns. Young 
yet advanced to spiritual under- 
standing, for although the eternal 
Pr.inciple of being is ever present 
Is'timael dwelt in the .rvilderncss 
of Paran, in the caverns of 
spiritual ignorance, and so was 
wedded to darkness. 

22. And it came to pass a t tha t  time, &at Abimelech and m 

Phichol the chief captain of his host spakc unto Abraham, 
, szying, God is with thee in all that thou docst: 

E 
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23. Now therefore swear unto me here by God that thou 
wilt not deal falsely with me, nor with my son, nor ~vitli my 
son's son: but according to the kindness that I llave done unto 
thee, thou shalt do uGo mc, and to the land wlierein thou 
has sojourned. 

24.. And Abraham said, I will swear. 
25. And Abraham reproved Abimelcch because of a well 

of water, ~vliich Abimelech's sen7ants had violently taken 
away. 

26. And Abimclech said, I 1t70t not who hath done this 
thing: neither didst thou tell me, neither yet heard I of it, but 
to day. 

27. And Abraham took slieep and oxen, and gave them 
unto Abimclcch; and both of'them made a covenant. 

28. And  brah ham set seven ewe lambs of the flock by 
themselves. 

29. And Abimelech said unto Abraham, MT11at mean 
these seven clre lambs which thou hast set by themselves? 

30. And he said, For these seven ewe lambs shalt thou 
take of my liand, that they may be a ~tritness unto me, that I 
have digged this well. 

3 I .  W\:hercfore he called that place Beer-sheba; because 
tliere they w a r e  both of them. 

32. Tlius they made a covenant at Beer-sheba: then 
Abimelech rose up, and Phichol the chief captain of' his host, 
and they returned into thc land of the Philistines. 

"Faith in the divine Life and in 
the eternal Principle of being," 
wliich had been Abraham's out- 
standing characteristic up to this 
point in the narrative, now 
brought to tlic surface the resist- 
ancc of a material sense of exist- 
cncc to the acccptancc of the new 
concept of life or being. 

Abimclech's servants-the phy- 
sical senses-had attempted to 
roll Abraham of his vision of I,ife, 
typified by a \vcll of \vatcr. 

Abraham agrc'ed quickly to 
disagree with his adversary-the 
belief of life in matter. I3e had 



GENESIS 2 1  : 33-34 

identified the lt'ord of God as 
everlasting Life, hence the cove- 
nant and the gift of the sevcn clre 
lambs, typifying the fulfilment of 
the scven days of creation at tlie 
point of the Word. 

Abraham had now begun to 
illustrate "the purpose of Love to 
create trust in good" (SHH 579: 
12-13). 

John 17: 3 
S&H 409: 27-7 

33. And Abraham planted a grove in Bccr-sheba, and 
ciilled there on the name of the LORD, the everlasting God. 

34. And Abraham sojourned in the Philistines' land many 
days. 

After having dealt in his own 
thought with tlic falsc system . 
which supports the theory of life 
dcpcndent ~vliolly on matter, 
Abraham now had to handle the 
false system which claims that 
there is truth in matter, involving 
the belief in the rcality of both 
Spirit and matter. 

This cntailcd a long sojourn in 
the Philistincs' land-the land of 
resistance to spiritual progress. 

S&H 526: 17-18 (to comma) 

GROVE. I. A word uscd in the 
Authorized Version, with two 
exceptions, to translate the 
mysterious Ilcbrew term Asir- 
erail, wliich is not a grove, but 
probably an idol or imagc of 
some kind. [~SIIERAH]. I t  is 
also probable that there was a 
connection between this sjm- . 
bol or image, whatever it was, 
and the sacred symbolic tree, 
thc representation of which 
occurs so frequently on As- 
syrian sculptures. 2. The two 
exceptions noticed above arc 
Gen. 21: 33 and I &m. 22: 6 . . . in which verses the Re- 
vised Version translates the 
word "tamarisk trcc." Pel. 

GROVE. Ileb. eshel= trees, not 
asirerah . . . but the wood for 
22 : 3 about twenty years later. 

C.B. . 



Chapter XXII 

AND it came to pass after these things, that God' did tempt 
Abraham, and said unto him, Abraham: and he said, 
Behold, here I am. 
The moment had now come for 

Abrahnm to fulfil Love's purpose 
by proving the "life-preserving 
power of spiritual understand- 
ing." 

S&H 410: 7-21 
23: .21-31 

487: 25-30 
IS: 8-11 

TEMPT. [. . . fr. L. ternltare, tenlare, 
to handle, feel, attack, try, test, 
urge, . . .] 
I .  T o  put to trial; to prove; 
test; try. Archaic. 2. To  en- 
deavour to persuade; to induce; 
incite. 3. To lead, or cn- 
deavour to lead, into evil; . . . 

Merriarn- ll'ebster 

2. And he said, Take now thy son, thine only son Isaac, 
whom thou lovest, and get thce into the land of Moriati; and 
offer him there for a burnt offering upon one of the mountains 
which I will tell thee of. 

Abraham was to prove his hlon1.4~. Jah provides. 2'ktlng 
understanding of the true idea of 
sonship-man in God's image- I.  The land of Aforia11.-On 
by a willing relinquishment of the "one of the mountains" in this 
human concept. district took  lace the sacrifice 

of Isaac. GC;. 22: 2. A tradi- h$css. 'or: 19: 21-9 tion first given by Josephus that SgtH 511:24-25 this mountain was the one 
aftenvards the site of the Tem- 
ple has long had credence. 
There are many, ho~vcvcr, who 
dispute it. 2. Mount Aforiah.- 
. . . I t  is the eastern eminence 
of Jerusalem. . Peloubet 

3. And Abraham rose up early in the morning, and sad- 
dled his ass, and took t~vo of his young men with him, and 
Isaac his son, and clavc the wood for the burnt offering, and 
rose up, and went unto thc place of which God had told him. 

Abraham's thought began to Ass. The ass as found in eastern 
rise to great heights in the light of countries is a very different 
spiritual understanding. animal from what he is in 



Thc episode \vhich follo~vs, 
when carefully studied, will be 
found to furnish a perfect parallel 
to Jesus' crucifixion and resur- 
rection. 

Abraham "saddled his ass"- 
he prepared his thought for the 
fiilfilmcnt of what hc understood 
to bc the divine purpose by using 
the qualities typified by the ass. 

Thc two young men whom 
Abraham took with him reprc- 
scnted his own spiritual ideas of 
Life and Truth. 

He "clave the wood for the 
burnt offering,"-he cut down the 
tree "which bringcth not forth 
good fruit," i.e. the belief that 
nlan can be cither a creator or a 
destroyer of life,-and he "\vent 
unto the place of which God had 
told him"-hc let his thought rise 
to the acceptance of the divine 
plan. 

western Europe. The most 
noble and honourable amongst 
the Jews wcrc wont to be 
mounted on asses. "\lrith us the 
ass is a symbol of stubbornness 
and stupidity, .rvhilc in the East 
it is especially rcmarkablc for 
its patience, gentleness, intel- 
ligcnce, meek submission and 
great power of endurance."- 
L.Abbott. Pel. 

4. Then on the third day Abraham lifted up his eyes, and 
saw the place afar off. 

On the third day Abraham's 
thought rose to the point where 
"!Spirit is discerned to be the Life . 

of' all, and the deathless Life, or 
Mind, dependent upon no mater- 
ial organization" ( S B H  509: 
2-41 

5. And Abraham said unto his young men, Abide ye here 
with the ass; and I and the lad ~crill go yonder and worship, 
and come again to you. 

6. And Abraham took the ~trood of the burnt offering, and 
laid it upon Isaac his son; and he took the fire in his hand, and 

' 

a knife; and they  vent both of them together. 
Abraham's "faith in the divinc 

Life" was asserting itself, inas- 
much as hc could say to his young 



men with confidence that both he 
and the lad would come to them 
again. 

The wood of the burnt-offering 
which Abraham laid upon Isaac 
is a symbol of thc cross. The fire 
burns up the tares-all crroncous 
concepts-ancl the knife typifies 
the sword of Truth and Spirit, 
which severs the bonds of the 
flesh. 
John I . :  1-3 

18 . 

27-29 
S&I3 49: 14-17 

21-25 
23: 5-11 

7. And Isaac spake unto Abraham his father, and said, 
hfy father: and he said, Here am I, my son. And he said, 
Behold the fire and the wood: but ~rvhet-e is the lamb for a 
burnt-offering? 

8. And Abraham said, Rty son, God will provide himself 
a lamb for a burnt offering: so they went both of them 
together. 

Thc larnb is a type of the Christ. 
Abraham knew that divine Prin- 
ciple, Lovc, is forever translating 
its ideal, or Christ, to the point of 
manifestation as idea. 

g. And they came to the place ~crhich God had told him of; 
and Abraham built an altar there, and laid the wood in order, 
and bound Isaac his son, and laid him on the altar upon the 
wood. 

10. And Abraham stretched forth his hand, and took the 
knife to slay his son. 

I n  casting out Ishmacl Abra- 
ham had laid down a sense of rnan 
as wholly physical. I lc  had ful- 
filled the first degrce of thc trans- 



1;ition of mortal mind in resiect to 
manhood, and had dcmonstratcd 
a truer sense of Life. 

In  his willingness to sacrifice 
Isaac he was ready to give up the 
belief in man as both spiritual and 
niatcrial, in order to fulfil the 
sccond degree of that translation 
and demonstrate Truth. 

S&II 285: 32-15 
hlis. 162: 14-17 

I I. Andthe  angel of the LORD called unto him out of 
heaven, and said, Abraham, Abraham: and he said, Hcrc 

L am I. 
12. And he said, Lay not thine hand upon the lad, neither 

do thou any thing unto him: for now I know that thou fearest 
God, seeing thou hast not ~vitlheld thy son, thine only son 
from me. 

13. And Abraham lifted up his eyes, and looked, and 
bellold behind him a ram caught in a thicket by his horns: 
and Abraham went and took the ram, and offered him up for a 
burnt offering in the stead of his son. 

14. And Abraham called the name of that place Jehovah- 
jircli: as it is said to this day, In  the mount of the LORD it shall 
E)c seen. 

The ram is a symbol of false JEHOVAAH-JIREII. Heb. Jehovah 
theology, the two horns typifying will scc, or provide. C.B. 
the bclief that both Spirit and 
matter arc real. 

Abraham now realized that 
this belief was all that need be 
sacrificed, and that Christ re- 
stores the true idea. 

Rev. 13: 1 1  
Ilan. 8: 3-4 
S&I1 299: 7-1 I 

14-30 
119: 1-16 
148: 7-24 

34s. 121: 4-23 
124: 32-20 



60 GENESIS 22 : 15-19 

15. And the angd of the LORD called unto Abrallam out 
of heaven the second time, 

16. And said, By myself have I sworn, saith the LORD, for 
because thou hast done this thing, and hast not ~vithheld thy 
son, thine only son: 

17. That in blessing I will bless thee, and in multiplying 
I will multiply thy seed as the stars of the heaven, and as the 
sand ~vh ic l~  is upon the sea shore; and thy seed shall possess 
the gate of his cnemies; 

18. And in thy seed shall all the nations of the earth be 
blessed; because thou hast obeyed my voice. 

19. So Abraharn returned unto his young men, and they 
rose up and went together to Beer-sheba; and Abraham dwelt 
a t  Beer-sheba. 

Abraham now demonstrated 
Love, or fulfilment. His thought 
had reached the third degree of 
the translation of mortal mind, 
namely understanding. I le  real- 
ized that the promised sccd did 
not depend on Isaac-on any- 
thing material or human. Ile 
knew that it was the seed of 
spiritual. identity and of the im- 
mortality of Soul, and that Christ, 
"without beginning of days or end 
of life," reappears in all ages. 

As the attempt to build a city, 
or calculus-to base creation, in 
belief, on a matcrial sense of 
things-gave way in the first 
thousand year period to the 
spiritual idea esemplified by 
Enoch's translation, and as the 
attempt to build the tower of 
Babe1 in thc second thousand 
year period gave way to the 
ordered language of Spirit, so 
Abraham had to ovcrcomc the 
temptation to depend on anything 
human, in order to perpetuate the 
spiritual idea "~vhosc sccd is in 
itself." 



John 14: ,21 
h5css. '02: 17: 3-11 
h2is; I 16: 20-26 

117: 13-15 
12: 25-32 . 
165: 7-16 

20. And it came to pass aftcr these things, that it was told 
A-braham, saying, Behold, Milcah, she hath also born children 
unto thy brother Nahor; 

21. Huz his firstborn, and Buz his brother, and Kemuel 
tlie father of Aram, 

22. And Chesed, and Hazo, and Pildash, and Jidlaph, 
and Bethuel. 

23. And Betl~uel begat Rebekah: these eight Milcah did 
bear to Nahor, Abraham's brother. 

24. And his concubine, wllose name was Reumah, she 
bare also Tebah, and Gaham, and Thahash, and Maachah. 

These verses introduce Re- MILCAH. Counsel. Young 
bekah, an important symbol in 
the approaching second stage of 
d~:velopment of the third period. 

It is significant that Milcah's 
cighth offspring was father to 
Rebekah, cight being the number 
used in the Bible to indicate a 
"new first," the beginning of a 
fresh cycle of seven, giving a sense 
of' progression. 

Chapter XXIII  

LOVE 

AND Sarah was an hundred and seven and twenty years old: 
these were theyears of the life of Sarah. 

Sarah was "an Ziundred and 
seven and twenty years old." 

Abraham's ideal was fulfilled. 
The conception of Soul as Mind 
hiid brought him a definite spirit- 



62 GENESIS 23 : 2-8 

ual understanding of God as 
Father, or creative Principle of 
the universe. I lc  had grasped the 
fact that this divine Principle is of 
tile nature ofhlind or intelligence, 
since a11 creative ability must , 

start with thought, and that 
creation therefore consists of 
spiritual ideas. 

2. And Sarah died in Kirjath-arba; the same is Hebron 
in the land of Canaan: and Abraham came to mourn for 
Sarah, and to weep for her. 

3. And Abraham stood up from before his dead, and 
spake unto the sons of Heth, saying, 

4. I am a stranger and a sojourner with you: give me a 
possession of a burying place with you, that I may bury my 
dead out of my sight. 

Sarah died in Kirjath-arba- I(IRJATII-ARBA. City of four. 
"thc city of four." Cent. 

I-Iaving lcarncd that the iden- 
tity of every idea is immorta1, . HETII. Hittites . . . a general 
Abraham's thought touched term for the Canaanites. Cent. 
Scierlce, and he could therefore 
bury, or submerge, the symbol of 
his ideal in the divine fact-the 
reality itself. 

SSLH 582: 21-23 
John 12: 24. 

5. And the children of Heth answered Abraham, saying 
unto him, 

6. Hear us, my lord: thou art a mighty prince among us: 
in the choicc of our sepulchres bury thy dead; none of us shall 
withhold from thee his sepulchre, but that thou mayest bury 
thy dead. - 

7. And Abraham stood up, and bolved himself to the 
people of the land, even to the children of Heth. 

8. And he communed with them, saying, If it be your 
mind that I should bury my dead out of my sight; hear me, 
and intreat for me to Ephron the son of Zohar, 



g. That he may give me the cave of hilachpelah, which he 
hath, ~vliich is in the end of his field; for as much money as it 
is worth he shall give it mc for a possession of a buryingplace 
a~nongst you. 

Abraham sought possession of ~.IACIIPELAH. Double. . Cent. 
the cave of hfachpclah as a bury- 
ing place. A4achpelah means 
"clouble." This may be taken not 

. 

only to indicate that Abraliam 
was reaching out to a sense of 
Soul as Spirit, but also that he 
realized that both understanding 
and dcmonstration are requisite to 
establish thought firmly in the 
land of promise the  land of the 
C hrist-idea. 

10. And Ephron dwelt among the children of Heth: and 
Ephron the Ilittite answered Abraham in the audience of the 
cliildren of Heth, even of all that went in at the gate of his 
city, saying, 

I I. Nay, my lord, hear me: the field give I tllec, and the 
cave that is therein, I give it thee; in the presence of tlie sons 
of my people give I it thee: bury thy dead. 

12. And Abraham bowed tlo~vn himself bcfore tlie people 
of tlie land. 

13. And he spake unto Ephron in tlie audience of the 
people of the land, saying, But if thou wilt givc it, I pray thee, 
hear me: I will give thee money for the field; take it of me, 
and I will bury my dead there. 

14.. And Ephron answered Abraham, saying unto him, 
15. hay lord, hearken unto me: the land is worth four 

hundred shekels of silver; what is that betwixt me and thee? 
bury therefore thy dead. 

I G. And Abraham hearkened unto Ephron; and Abraham 
weighed to Ephron the silver, ~vliich he had named in the 
audience of the sons of Heth, four hundred shekels of silver, 
current money with the merchant. 

17. And the field of Ephron, ~trliicli was in Maclipelah, 
which was bcfore Mamre, the field, and the cave wliich was 



therein, and all the trees that were in the field, that were in 
all the borders round about, were made sure 

18. Unto Abraham for a possession in the presence of the 
children of Heth, before all that went in at the gate of his city. 

19. And after this, Abraham buried Sarah his wife in the 
cave of the field of Macllpelah before Mamre: the same is 
Hebron in the land of Canaan. 

20. And the field, and the cave that is therein, were made 
sure unto Abraham for a possession of a buqingplace by the 
sons of Heth. 

The value of the land, namely 
,loo shekels of silver, typifies that 
the fourfold calculus of spiritual 
ideas was operating in some 
measure to replace the human 
concept with the divine. 

Having paid this price, the idea 
which was the outcome of Abra- 
I~am's ideal was grasped in its 
entirety. 

Matt. 13: 44. 
l'dis. 252: 17-5 

270: 11-26 
165: 17-2 

Un. 61: 17-2 
62: 20-11 

Mis. 292: 14-19 
&fess.'oz: g: 5-17 
I'eo. 5: 10-22 

Chapter XXIV 

Abraham was old, and ~tleli. stricken in age: and the 
LORD had blessed Abraham in all things. 

2. And Abraham said unto his eldest servant of his house, 
that ruled o17er all that he had, Put, I pray thee, thy hand 
under my thigh: 

Having received the infinite 
blessing of the spiritual idea of 
being and the promise that his 
sced after him should inherit this 



.understanding of reality, Abra- 
ham rcalizcd that the develop- 
ment of thc idea could only come 
to humanity through the spirit- 
ually minded. 

Abraham's fidelity to a spiritual 
sense of things was his eldest 
senrant. It had served him well 
throughout his career and now 
ru1t:d his consciousness, or housc. 
His sole desire was to let the 
strength and purity of Spirit rulc 
the creative sense. 

3. And I will make thee swear by the LORD, the God of . 

heaven, and the God of the earth, that thou dlalt not take a 
wife unto my son of the daughters of the Canaanites, among 

. 

whom I dwell: 
4. But thou shalt go unto my country, and to my kindred, 

and takc a wife unto my son Isaac. 

Abraham realized, that the 
purity of Spirit alone could give 
birth to the promised seed, and 
that his son must therefore be 
wedded to a statc of thouglit 
which measured up to this new 
ideal. 

5. And the servant said unto him, Peradventure the 
woman will not be willing to follow me unto this land: must 
I needs bring thy son again unto the land from ~trIlence thou 
cames t? 

6. And Abraham said unto him, Beware thou that thou 
bring not my son tliitller again. 

7. The LORD God of heaven, which took' me 'from my 
fatlier's house, and from the land-of my kindred, and ~ h i c h  . 
spake unto me, and that slvare unto mc, saying, Unto thy seed 



will I give this land; he shall send his angel before thee, and 
thou shalt take a wife unto my son from thence. 

8. And if the woman will not be willing to follow thee, 
then thou shalt be clear from this my oath: only bring not my 
son thither again. 

Abraham had already resur- 
rected, or spiri tualized, his sense 
of manhood, and now the sense of 
womanhood must needs bc lifted 
up. JYitlzout an malted scnsc of 
woman-tllc highest concept of 
man-there can bc no unfold- 
ment or progrcssion. 

g. And the servant put his hand under the thigh of 
Abraham his master, and sware to him concerning that 
matter. 

10. And tlic servant took ten camels of the camels of his 
master, and departed; for all the goods of his master were in 
his hand: and he arose, and \vent to Rlesopotamia, unto the 
city of Nahor. 

I I. And he made his camels to kneel down ~vithout the 
city by a well of water at the time of the evening, even the 
time that uromen go out to draw water. 

Guided by spiritual sense, man 
takcs the right human footsteps. 
In  this instance they were typified 
by the ten camels. 

Spiritual sense, however, sub- 
ordinates the human to the divine. 
The camels were madc to kneel 
dotvn by a ~vcll. From this well- 
tlie Word of Life-Soul satisfies 
every right desire with the spirit- 
ual elements of Mind identified as 
pure ideas-"the pure thought 
emanating fi-om thc divine Mind" 
(S&H 508: 14-16). 



Since the Hebrew day began in 
the evening, this was the begin- 
ning of a new day-a new step in 
the line of spiritual development. 
Thought was at  peace and at  rest, 
exemplifying the state of con- 
sciousness in which ideas are born. 

S8:H 584: 1-8 
429: 7-10 
428: 15-21 

Pul. 3: 15-18 
20-25 

12. And he said, 0 LORD God of my master Abraham, I 
pray thee, send me good speed this day, and slicw kindness 
unto my master Abraham. 

13. Behold, I stand here by the rvell of water; and the 
daughters of the men of the city come out to draw water: 

14. And let it  come to pass, that the damsel to whom I 
shall say, Let down thy pitcher, I pray thee, that I may drink; 
and sllc shall say, Drink, and I will give thy camels drink also: 
lct the same be slie that thou hast appointed for thy servant 
Isaac; and thereby shall I kno~v that thou llast shewed kind- 
ness unto mv master. 

15. ~ n d ' i t  came to pass, before he had done speaking, 
that, behold, Rebckah came out, who was born to Bethuel, 
so11 of Milcah, the wife of Nahor, Abrahhm's brother, ~vith her 
nit chier u ~ o n -  her slloulder. 
1 -  

16. ~ k d  the damsel was very fair to look upon, a virgin, 
neither had any man known her: and she went down to the 
well, and filled her pitcher, and came up. 

F.ebekah was a virgin and "very REI~EUII. Flattering. 2"orig 
fair to look upon." Her beauty 
was the beauty of holiness. Virgin Captivating. C. B. 
soil is always fertile because it has 
purity-the strength of Spirit- 
ancl sinlessness-the frccdom of 
Soul. In  virgin soil there is 
nothing to hinder the infinite un- . 

folclment of spiritual ideas. 
It was virgin thought which 

gave birth to the highest human 



concept of the Christ in the 
age, enabling h4nx-y to 

say, "h~Iy soul [spiritual sense] 
doth magnify the Lord." In- 
dividual identification of divine 
Principle enlarges the perception 
of the divine idea.' 
s8rI3 247: 10-2 
Mis. 86: 14-16 

22-26 
87: 3-11 

Un. 29: 28-2 

17. And the servant ran to meet her, and said, Let me, I .  
pray thee, drink a little water of thy pitcher. 

18. And she said, Drink, my lord: and she hasted, and let 
down her pitcher upon her hand, and gave him drink. 

19. And wlven she had done giving him drink, she said, I 
will draw water for thy camels also, until they have done 
drinkinc. 

20. Xnd she hasted, and emptied her pitcller into the 
trough, and ran again unto the well to draw water, and drew 
for all his camels. 

The pure water of Life satisfies 
thought a t  every level. 
S&H 570: 14-25 

21. And the man wondering at  her held his peace, to wit 
~trhether the LORD had made his journey prosperous or not. 

22. And it came to pass, as the camels had done drinking, 
that the man took a golden earring of half a shekel weight, and 
t ~ v o  bracelets for her hands of ten shekels weight of gold; 

Spiritual sense enables thought 
to discern that which is good, to 
identify the "gold of human 
charactcr" (SgH565: 22). 

Earrings were often considered 
as amulets. The golden carring 
might therefore be taken to s ~ m -  
bolize the protection of the iden- 
tity of this new-born right idea, 
and the bracelets the links in the 
chain of scientific unfoldment. 
S&II Go: 4-8 



GENESIS 24 : 23-30 . 69 

23. And said, Whose daughter art thou? tell me, I pray 
thee: is there room in thy father's house for us to lodge in? 

24. And she said unto him, I am the daughter of Bethuel 
the son of hlilcah, which she bare unto Nahor. 

25. She said moreover unto him, We have both straw and 
provender enough, and room to lodge in. 

Rebekah gladly welcomed the BETHUEL. Dweller in God. 
mcsscnger of the Christ-idea to 2-0zlrzg 
her father's house. She identified 
thc true creative sense.. 

26. And the man bowed down his head, and worshipped 
the LORD. 

27. And he said, Blessed be the LORD God of my master 
Abraham, J V ~ O  hath not left destitute my master of his mercy 
and his truth: I being in the way, the LORD led me to the 
house of . my . master's brethren. 

Assured of t h e  ordered deve: 
lopment and fulfilment of the 
divine purpose, Abraham's ser- 
vant bowed bcforc thc definitc- 
nc.ss and certainty of spiritual 
SCIlSC. 

28. And the damsel ran, and told them of her mother's 
house these things. 

Rebekah; the spiritually mind-. 
ccl, identified also the mothcr- 
hood of the spiritual idea-the 
true conceptive sense. 

29. And Rebekah had a brother, and his name was Laban: 
and Laban ran out unto the man, unto the well. 

30. And it came to pass, when he saw the earring and 
bracelets upon his sister's hands, and when he heard the words 
of Rebekah his sister, saying, Thus spake the man unto me; 
that he came unto the man; and, behold, he stood by the 
camels at the well. 

F 
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31. And he said, Come in, thou blessed of the LORD; 
~vherefore stanclest thou ~vithout? for I have prepared the 
liouse, and room for the camels. 

Laban was xnatcriall y minded. 
Nevcrthclcss he saw that the idea 
was good. The spiritual idea of 
being was made ~vclcomc. There 
Ivns room for it in thought. 

Laban \vclcorned thc idea for 
c 6 the loaves and fis1les"-tlie good 
which it would bring to the 
human, but Rebckah \velcorncd 
the idea for its o ~ v n  sake. 

32. And the man came into the house: and he ungirded 
his camels, and gave stra11~ and provender for the camels, and 
water to ~uasli his fect, and the men's feet that were ~vitith him. 

The washing of fect was a sign 
of hospitality and courtesy in the 
East. hletapfiysically considcrcd 
it is a syml~ol of the purification 
and spiritualization of thc mean- 
est thought. 

33. And there was set meat before him to eat: but he said, 
I  trill not eat, until I have told mine errand. And lie said, 
Speak on. 

34.. And lie said, I am Abraham's servant. 
35. And the LORD ]lath blessed my master greatly; and he 

is become great: and he hath given him flocks, and herds, and 
silver, and gold, and menservants, and maidservants, and 
camels, and asses. 

36. And Sarah my master's wife bare a son to my master 
~vilen she was old: and unto him hath he given all that he hath. 

35. And my master made me snrear, saying, Thou shalt 
not take a wife to my son of the daughters of the Canaanites, 
in whose land I d~vell: 

38. But thou shalt go unto my father's house, and to my 
kindred, and take a wife unto my son. 

39. And I said unto my master, Peradventure the woman 
will not follow me. 



40. And he said unto me, The LORD, before ~vliom I walk, 
 rill send his angel with thee, and prosper thy way; and thou 
shalt take a wife for my son of my kindred, and of my father's 
house: 

4.1. Then shalt thou be clear from this my oath, when 
thou comcst to my kindred; and if they give not thee one, 
thou shalt be clear from my oath. 

4.2. And I came this day unto the well, and said, 0 LORD 
G-od of my master  brah ham, if now thou do prosper my way 
which I go: 

43. Behold, I stand by the well of water; and it shall come 
to pass, that when tlie virgin cometli forth to draw water, and 
I say to her, Give me, I pray thee, a little water of tliy pitcher 
to  drink; 

44.. And she say to me, Both drink tliou, and I will also 
draw for thy camels: let the same be the woman whom the 
LORD hath appointed out for my master's son. 

45. And before I had done speaking in mine heart, be- 
hold, Rebekah came forth with her pitcher on hcr shoulder; 
and she went down unto tlie well, and drew water: and I said 
unto her, Let me drink, I pray thcc. 

46. And she made liaste. and let down her nitcller from 
hershoulder, and said, ~ r i k k ,  and I will givd thy camels 
drink also: so I drank, and sllc made the camels drink also. 

4.7. And I asked lkr, and said, 14Tliose daughter art thou? 
And she said, The daughter of Bethuel, Nahor's son, ~vliom 
AlIilcah bare unto him: and I put the earring upon her face, 
and the bracelets upon ller hands. 

4.8. And I bo~v'ed down my head, and ivorshippcd the 
LORD, and blessed the LORD God of my master Abraham, 
which had led me in the right way to take my master's 
b~~otl~er 's  daughter unto his son. 

Spiritual sense had led thought 
in the divine ordcr to the point 
where it could identify and choose 
that which was good. 

Rebekah, representing thc vir- 
gin soil in ~vliich the spiritual idea 
could be conccivcd, was the bride 
chosen for Abraham's son. 



4.9. And now if ye will deal kindly and truly ~vitli my 
master, tell me: and if not, tell me; that I may turn to the 
right hand, or to the left. 

50. Then Laban and Betliuel answered and said, The 
thing proceedeth from the Lom:  ~ v c  cannot speak unto thee 
bad or good. 

51. Behold, Rcbekah is before thee, take her, and go, and 
let her be thy master's son's wife, as the LORD hath spoken. 

A spirituaI idea is irresistibIe. 
Human opinions can neither help 
nor hinder the unfolding of a 
divine purposc. 

52. And it came to pass, that, ~711en Abraham's senrant 
heard their ~vords, he worshipped the LORD, bowing himself 
to the earth. 

53. And the servant brought forth jervels of silver, and 
jewels of gold, and raiment, and gave them to Rebekah: 
he gave also to her brother and to her mother precious things. 

Thae jewels were jeivcls of 
thought-the spiritual qualities 
with which Spirit feeds and 
clothes the developing idea. The 
unfoldment of this idea is indeed 
a precious cspcricncc. 

54.. And they did eat and drink, he and the men that were 
with him, and tarried all night; and they rose up in the 
morning, and-he said, Send me away unto my master. 

55. And her brother and her mother said, Let the damsel 
abide with us a few days, at the least ten; after that she shall go. 

56. 'And he said unto them, Hinder me not, seeing the 
LORD hath prospered my way; send me away that I may go 
to my master. 

Human relationships and obli- . 
gations would try to hinder 
spiritual progress. 



57. And they said, We will call the damsel, and enquire a t  
her mouth. 

58. And they called Rebekah, and said unto her, Wilt 
thou go with this man? And she said, I will go. 

59. And they sent away Rebekah their sister, and her 
nurse, and Abrallam's servant, and his men. 

60. And they blessed Rebekah, and said unto her, Thou 
art our sister, be thou the mother of thousands of millions, and 
let thy seed possess thc gate of those ~vliicll hate them. 

61. And Rcbekah arose, and her damsels, and they rode 
upon the camels, and follo~ved tlic man: and the servant took 
R-ebekah, and went his way. 

Rebekah was obedient to spirit- 
ual sense, allowing it to ride, or 
rule, the human, lcading'hcr into 
the way of Life. . 

62. And Isaac came from the way of the well Lahai-roi; 
for he d~vclt in the south country. 

63. And Isaac went out to meditate in the field a t  the 
eventide: and he lifted up his eyes, and sa~v, and, behold, the 
camels were coming; 

64. And Rebekah lifted up her eyes, and when slic saw 
Iriaac, she lighted off the camel. 

65. For she had,said-unto the servant, What man is this 
that walketh in the field to meet us? And the servant had 
said, I t  is my master: therefore she took a vail, and covered 
herself. 

66. And the servant told Isaac all things that he had done. 
Bride ' and bridegroom meet. 

The bride, representing a higher 
sense than the bridegroom, vails 
hr:rself-the vail symbolizing the 
willingness to translate or reduce 
an ideal to a form in which it can 
reach thought at a lower level. 

L n. Decline; descent; also, 
downflow. Obs. . 

Merriam- Ij'ebster 

VAIL. v. [Aphetic form of Avale.] 
Transitive: I .  To lower; to let 

' 

fall; to allow or cause tosink. 
Arcflaic. 3 .  To huml~le, as one's 
pride; to submit or yield, as 
one's will.' Archaic. Intransitive: 
I. Obs. a To move or slopc 
do~vnward; to descend. 

Merriarn- Webster 



67. And Isaac brought her into his mother Sarah's tent, 
and took Rebekah, and she became his ~vife; and he loved her: 
and Isaac was comforted after his motlier's death. 

The state of thought reprcscntcd 
by Rcbekah now bccame the 
ideal. I t  brought a sense of the 
Corrtfortcr, the Iloly Ghost or 
holy Spirit, which in divine 
Scicnce represents the eternal 
devclopmcnt of thc true idca of 
God-of Life, Truth, and Love. 
115th Rcbcliah's coming this idca 
had found a mother. 

S&H 588: 7-8 
Un. 51:20-14 
S&H 592: 16-17 

Chapter XXV 

THEN again Abraham took a wife, and her name was 
Keturah. 

2. And she bare him Zimran, and Jokshan, and Medan, 
and Midian, and Ishbak, and Shuah. 

3. And Jokshan begat Sheba, and Dedan. And the sons of 
Dedan were Asshurim, and Letushim, and Leummim. , 

4. And the sons of Midian; Ephah, and Epher, and Han- 
och, and Abidah, and Eldaah. All these were the children of 
Keturah. 

j. And Abraham gave all that he had unto Isaac. 

Abraham, the symbol of Soul KE~~UMH.  Bound, or incense. 
as hlind, having identified the Ctnt. 
creative aspect of divine Principle, 
gave all that he had of the 
spiritual understanding of the 
fatherhood of God to Isaac-to 
that which was the outcome of his 
l~igliest idcal. 

Isaac was a link in the chain of 
the ordered devclopment of the 
divine idea, and needed the fruit 



of Abraham's experience, since 
identification with that which has 
gone before is ahuays necessary 
for further unfoldment. 

6. But unto the sons of tlie concubines, ~vliich Abraham 
had, Abraham gave gifts, and sent them away from Isaac his 
son, while he yet lived, eastlrard, unto the east country. 

Abraham fulfilled his human 
obligations, but he separated the 
sons of the senses from his son 
Isaac. 

The tone of Soul as Mind now 
begins to blend into the tone of 
Soul as Spirit-that aspect of 
divine Principle ~vhich defines the 
nature and substance of the 
spiritual idea, thereby .naming it 
arid blessing it. 

7. And tlicsc arc the days of thc years of Abraliam's life 
which he lived, an hundred threescore and fifteen years. 

8. Then Abraham gave up the ghost, and died in a good 
old age, an old man, and full of years; and was gatllered to his 
pcople. 

g. And his sons Isaac and Ishmael buried him in the cave 
of Maclipelah, in the field of Epliron the son of Zoliar the 
Hittite, wvhich is before Mamre; 

10. The field wliich Abraham purcliased of tlie sons of 
Heth: there was Abraham buried, and Sarah his wife. 

Abraham, whose thought had 
risen to the concept of Soul as 
Spirit, identified the immortality 
arid eternity of Life. llritIi the 
fulfilment of the divine purpose 
the symbol fades out, but the idea 

1 goes on. 



I I. And it came to pass after the death of Abraham, that 
God blessed his son Isaac; and Isaac dwelt by the well Lahai-roi. 

The fact that Isaac was a link ' LAL~AI-ROI. Heb. The well of 
in the eternal chain of being was life and vision. C.B. 
in itself a blessing-the blessing 
which comes from identification 
with the divine order of the Word. 

12. Now these are tlie generations of Ishmacl, Abraham's 
son, ~vhorn Hagar the Egyptian, Sarah's handmaid, bare unto 
Abraham : 

13. And these are the names of the sons of Ishmael, by 
their names, according to their generations: the firstborn of 
Ishmael, Nebajoth; and Kedar, and Adbcel, and Mibsam, 

14. And Mishma, and Dumah, and Rlassa, 
15. Hadar, and Tema, Jetur, Naphish, and Kedemah: 
16. Tllese are the sons of Ishmael, and these are their 

names, by their towns, and by their castles; t~velve princes 
according to their nations. 

17. And tliesc arc the years of the life of ~shmael, an 
hundred and thirty and seven years: and he gave up the ghost 
and died; and was gathered unto his people. 

18. And they dwelt fiom Havilah unto Shur, that is before 
Egypt, as thou goest toward Assyria: and he died in the pre- 
sence of all his brethren. 

Ishmael illustrates the state of 
human thought which just touches 
the third day but goes no further. 

His people-the thoughts with 
which he associated himself- 
dwelt "from I3avilah .to Shur." SHUR. See p. 27. 
The land of Ilavilah was corn- 
passed by Pison (sec Gen. 2: I I ) ,  
a stream of thought which typi- 
fies "tlic love of the good and 
beautiful" (SGH 593: 1-2)' and 
indicates a faint sense of die \lTord 
from the standpoint of thought 
which is spiritually undeveloped. 

"From Havilall to Shur" indi- 
cates a looking backward instead 
of fonvard. 



GENESIS 25 : 19-13 

SOUL AS SPIRIT 

S&H 506: 22-10 

h11 ND 

19. And these are the generations of Isaac, Abraliam's 
son : Abraham begat Isaac: 

20. And Isaac was forty years old when he took Rebekah 
to wife, the daughter of Bethuel the Syrian or Padan-aram, 
the sister to Laban the Syrian. 

Isaac was "forty years old." 
His thought had attainccl to some 
understanding of the divine in- 
finite calculus, and could, there- 
fore, wed itself to the purity of 
Spirit. 

2 I. And Isaac intreated the LORD for his wife, because she 
was barren : and the LORD was intreated of him, and Rebe- 
kah his wife conceived. 

Isaac's idcal, howcver, was 
barren. This illustrates the re- 
sistance of a material sense of life 
to the conception and birth of 
thc Christ-idea, which reveals 
Lifc .as wholly spiritual. The 
resistance in Isaac's thought was 
eventually dispelIcd by the for- 
ever impulsion of the Christ, the 
activity of the true idea, and the 
conception of Spirit took place. 

22. And the children struggled together within hcr; and 
she said, If it be so, why am I thus? And she went to enquire 
of the LORD. 

23. And the LORD said unto her, Two nations arc in thy 
womb, and two manner of people shall be separated from thy 



bo~vels; and the one people shall be stronger than the other 
people; and the elder shall serve the younger. 

Rebckah's spiritual sense told 
her that this struggle was the war- 
fare between the spiritual and the 
material, the real and thc unreal, . 
betlvcen Soul and scnsc. 

24. And when her days to be delivered \vere fulfilled, be- 
hold, there were twins in her womb. 

These t~vins typify the belief T~vrx. I. Twain; two. Obs. 
that man has a dual naturc. 2. Made up of two distinct, 

nearly related, and equal, mem- 
bers; double; t~vofold. 3. 
specif.: I. composed of ti+;o 
like or nearly rclatcd parts or 
fixtors; of two parts joined or 

. acting as one. Illerriarn- l.t7ebster 

25. And the first came out red, all over like an hairy 
garment; and they called his name Esau. 

Esau is the type of animal ESAU. Ilirsute, hairy. 2bung 
naturc. 

26. And after that came his brother out, and his hand 
took hold on Esau's heel; and his name was called Jacob: and 
Isaac was threescore years old when she bare them. 

Jacob represents a higher sensc, J~con .  A corporeal mortal cm- 
~rliich supplants the animal and bracing duplicit); repentance, 
replaces it with thc spiritual. sensualism. Inspiration; the 
.Jacol~'s "hand took hold on Esau's revclation of Science, in which 
heel." From the nlo~ncnt of birth the so-called rnaterial senses 
he endeavoured to throw down yield to the spiritual scnsc of 
"the old man" and "put on the . . Life and Love. (SeH589: 4-7) 
new." 

Isaac was threescore years old 
wlicn Rebekah gavc them birth. 
Soul at  thc point of Spirit was 
naming true manhood, 

JACOI~. Following after, sup- 
planter. l.lourzg 

Ilccl-catcl~cr: I.iepce contender. 
C.B. 



,, I (;or. I 5: 4.5-50 
57 

Eph. 4: 17-24 
I1 Cor. 5: 16-17 
Mis. 99: 1-2 
S8:H 111: 11-18 

116: 5-10 
119: 21-9 
122: 1-14 
215: 22-24 

DUPLICITY. [. . . fr. LL duplicitas, 
fr. dullex double. . . .] I .  Double- 
ncss of heart or speech; dcccp- 
tion by pretending to entertain 
one set of feelings and acting 
undcr thc influence of another; 
. . . Syn. Dissimulation, deccp- 
tion, falsehood. 

Aferriam- Webster 

REPENT. 2. TO change one's 
mind or one's heart with regard 
to past or intended action, 
conduct, etc., on account of 
rcgret or dissatisfaction; . . . 

Aferriatn- i+'ebster 

SUPPLANT. [. . . fr. L. supllanfare 
to trip up oneYs.hecls, to throw 
down, fr. sub under+filanta the 
sole of the foot. . . .] 2. T o  
bring about the downfall of; . . . 
to overthrow, upset, undcr- 
mine, dcgradc, ctc. 3. To 

. supersede (another), csp. by 
force, trickery, or treachery; . 

to usurp the place or possessions 
of. Aferriam- 1Z7ebster 

27. And the boys grelG: and Esau was a cunning hunter, a 
man of the field; and Jacob was a plain man, dwelling in tents. 

Esau was a hunter-an unsatis- 
fied seeker-embracing scnsual- 
ism. He typifies all the appetites 
of the flesh. 
S8:H 60: 21-2 

Jaeob's ti;oGglit had a great 
mcasurc of the purity of Spirit, 
and he was alt\.ays moving for- 
ward. A tent is a portable habita- 
tion. 

I1 Cor. 5: 1-8 

SEKSUAI~ISJI. I.  Subjection to 
sensual appetite; pursuit of 
scnsual pleasures and interests. 
2. Aesthetics. Stress on the scn- 
suous qualities of an object or 
on the sensuous as the chief . 

clement of beauty, as dis- 
tinguished from ideal and for- 
mal qualities and elements. . 
3, Eti1ic.r. The victv that grati- 
fication of the senses is the . 

highest good. 
Aferriam- FZ'ebster 

"A MAN OF TIIE FIELD." . "The 
field is the world." . C.B. 



P~.41~=Upright or pure. C.B. 

c'Quiet" or Ccharmlc~~," the 
Hebrcw meaning literally "per- 
fec t ." Cent. 

98. And Isaac loved Esau, because he did eat of his 
venison: but Rebekah loved Jacob. 

Isaac, who evidently had little 
spiritual vision, lovcd Esau, but 
the more spiritually minded Re- 
bekali loved Jacob, bccause she 
rcalizcd that he had inspiration, 
and that the spiritual idea would 
more readily bc accepted by and 
developed through him. 

29. And Jacob sod pottage: and Esau came from the field, 
and he was faint: 

30. And Esau said to Jacob, Feed me, I pray thee, with , 

that same red pottage; for I am.faint: therefore was his name 
called Edom. 

Edom means "redn-a symbol 
of the fleshly nature. Esau was 
faint because he lacked the purity 
\vhich is the strcngth of Spirit. 

John 6: 51-57 
63 

3 1. .4nd Jacob said, Sell me this day thy birthright. 
32. And Esau said, Behold, I am at  the point to die: and 

~vhat  profit shall this birthright do to me? 
33. And Jacob said, Swear to me this day; and he sware 

unto him: and he sold his birthright unto Jacob. 
34.. Then Jacob gave Esau bread and pottage of lentiles; 

and hedid eat and drink, and rose up, and went his way: thus 
Esau despised his birthright. 

Man's birthriglit is his own 
spiritual identity. This is what 
Jacob sougllt, and what Esau 
despised. Jacob was ready to 
exchange the objccts of material 



sense for this birthright ofspiritual 
ideas, but Esau sold it  to satisfy 
the senses. 

Mis. . 181 : . 3-30 
182: 5-13 

22-28 
183: 10-12 

20-3 I 
S833 517: '31-4 

Chapter XXVI 

. AND there was a famine in the land, beside the first faminc 
that was in the days of Abraham. And Isaac went unto 
Abimelech king of the Philistines unto Gerar. 

This famine, as in Abraham's ABIMELECH. See p. 47. 
time, was the lack of spiritual 
understanding with which to PIIILISTIKE. Sec p. 47. 
grasp and identify the spiritual 
idca which thought had dimly 
bcgun to discern. 

Abimclech, king of the Philis- 
tines, who, it ~vill be remembered, 
typifies fear of new ideas and the 
characteristic resistance of human 
thought to all progress, again 
comes into the picture. 

2. And the LORD appeared unto him, and said, Go not 
down into Egypt; d~vell in the land which I shall tell thee of: 

3. Sojourn in this land, and I will be with thee, and will 
bless thee; for unto thee, and unto thy seed, I will give all 
these countries. and I will  erf form the oath which I sware 
unto ~braham'thy father; A 

4. And I will.makc thy seed to multiply as the stars of 
heaven, and will give unto thy seed all these countries; and in 
thy seed shall all the nations of the earth be blessed; 

5. Because that Abraham obeyed my voice, and kept my 
charge, my commandments, my statutes, and my laws. 

In  the time of faminc Abraham ' 

went down into Egypt, into the 
darkness of ignorance and fcar. - 



Rut Spirit now separated the 
light from the darkness in Isaac's 
thought, enabling him to discern 
something of Soul's infinite re- 
sources ever at hand. 

6. And Isaac dwelt in Gerar: 

"Gcrar" means "a circle." A 
circle is a type of infinity. I t  also 
symbolizes the limitations of cir- 
cumscribed mortal thought which ' 

have to be overcome. 

7. And the men of the place asked him of his wife; and he 
said, She is my sister: for he reared to say, She is my wife; lest, 
said he, the men of the place should kill me for Rebekah; be- 
cause she was fair to look won.  

8. And it came to pass; when he had been there a long 
time, that Abimelech king of the Philistines looked out at a 
windo~v, and sal\?, and, behold, Isaac was sporting with 
Rebekah his wife. 

g. And Abimclech called Isaac, and said, Bcllold, of a 
surety she is thy wife: and how saidst thou, She is my sister? 
And Isaac said unto him, Because I said, Lest I die for her. 

10. And Abimelech said, J17hat is this thou hast done unto 
us? one of the people might lightly have lien with thy ~vife, 
and thou shouldest have brought guiltiness upon us. 

I I. And Abimelech cllarged all his people, saying, He that 
touchctl~ this man or his wife shall surely be put to death. 

Like Abrahnm, his filther, Isaac 
feared to identify and ackno~c- 
-ledge his ideal. This error was 
uncovered and destroyed. 

12. Then Isaac sowed in that land, and received in the 
same year an hundredfold: and the LORD blessed him. 

The land in which Isaac sowcd 
symbolizes the earth, which "to 
spiritual sensc . . . is a compound 

! idea." I n  this "type of eternity 
and immortality" the seed of true 



GENESIS 26 : 13-17 

identity springs up and bears 
much fruit. I n  receptive thought 
the creative power of the infinite 
One is multiplied tenfold-is made 
manifest to human consciousness. 

S8rH 585: 5-8 
Luke 8: 5-8 

I 1-15 
I-Icb. 6: 7-8 
S&H 507: 24-5. 

' 13. And the man waxed great, and went fonvard, and 
grew until he became very great: 

14. For he had possession of flocks, and possession of herds, 
and great store of scnrants: and the Philistines enviccl him. 

15. For all the wells which his father's senrants had digged 
in the days of Abraham his father, the Philistines had stopped 
them, and filled them ~vith carth. 

Thought was moving forward 
from the \lTord to the Christ- 
from the creative sense of the 
divinc Principle to tlic substancc 
of its idea. 

Soul's infinite rcsourccs always 
incur the envy and hostility of the 
senses. The wells which "his 
Lltl~er's servants had diggcd" re- 
prcjcnt the ll.'ord of Life-thc 
source of ordered unfoldment of 
the spiritual idea of being forever 
springing up from the infinite. 

R.esistance to progress claims to 
obstruct spiritual development. 
"To material sense, earth is 
matter." 

16. And Abimelecli said unto Isaac, Go from us; for thou 
art mucl1 mightier than we. 

17. And Isaac departed thence, and pitched his tent in 
the valley of Gerar, and dwelt there. 

The valley typifies humility. 
Thc: third beatitude, which cor- 
responds to the third day of 



creation, gives the assurance that 
"the rncek shall inherit the earth.." . 

hlatt. 5: 5 
SGrH 596: 20-27 

I 8. And Isaac digged again the wells of water, which they 
had diggcd in the days of Abraham his father; for the Phili- 
st ine~ had stopped them after the death of Abraham: and he 
called their namcs after the names by which his father had 
called them. 

19. And Isaac's servants digged in the valley, and found 
there a well of springing water. 

20. And the lierdmen of Gerar did strive with Isaac's 
herdmen, saying, The lcrater is our's: and he called the name 
of the wcll Esek; because they strove wit11 him. 

21. And they diggcd another well, and strove for that 
also: and he called the name of it Sitnah. 

22. And he removed from thence, and digged another 
well; and for that they strove not: and he called the name of 
it  Rehoboth; and he said, For now the LORD hath made room 
for us, and we sliall be fruitful in the land. 

Contention and hatred are the ESEK. Contention. 2"otr ng, 
outcome of the limitations of .  
matcrial scnsc. IYlien spiritual SITXAH. Hatred. 2̂ otlrg 
sense identifies and names the 
infinitude of spiritual ideas which REHEBOTH. Enlargement. Ibzmng 
constitute the substance of Soul, 
strife ceases, for ideas may bc 
simultaneously used by every one. 

S & u  24.1: 1-4 
464: 23-24 

hlis. 10: 4-7 

23. And he went up from thencc to Becr-slleba. ' 

Thc "well of seven" typifies BEER-SIIEBA. See p. 52. 
perfection-"completeness in all 
essentials." Spiritual understand- 
ing of the sevenfold nature of 
Gocl through the days of creation 
makes this infinite source of ideas 
available to all. 
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24. And the LORD appeared unto him the same night, and 
said, I am t21c God of Abraham thy father: fear not, for I am- 
wit11 thee, and will bless thee, and multiply thy seed for my 
sewant Abraham's sake. 

25. And he builded an altar there, and called upon the 
. name of the LORD, and pitched his tent there: and there 

Isaac's servants digged a well. 
26. Then Abimelech went to him from ' ~ e r a r ,  and Ahuz- 

zath one of his friends, and Phichol the chief captain of his 
ariny. 

27. And Isaac said unto them; 14rhercfore come ye to me, 
seeing ye hate me, and have sent me away from you? 

28. And they said, We saw certainly that the LORD was 
~vitli thee: and ~ v c  said, Let there be now an oat11 betwixt us, 
even betwixt us and thee, and let us make a covenant. with 
thee; 

29. That thou wilt do us no hurt, as we have not touched 
thee, and as we have done unto thee nothing but good, and 
have sent thee away in peace: thou art now the blessed of the 
LORD. 

30. And iic made them a feast, and  they did eat and 
drink. 

31. And they rose up bctimes in the morning, and slvare 
one to another: and Isaac sent them away, and they departed 
from him in pcacc. 

32. And it came to pass the same day, that Isaac's servants 
came, and told him concerning the well ~vllich they had 
diggcd, and said unto him, IVe have found water. 

33. And he called it Sheball: therefore the name of the 
city is Beer-sheba unto this day. 

After Isaac had built an altar- AHUZZATH. Possession. Cent. 
after lie had given indication of 
his willingness to lay down some- Holding fast. Yourzg 
thing of the mortal scnsc of things 
-spiritual understanding cstab- PIIICIIOL. Great, strong, tamarisk. 
lished apccment with Truth, and . Young 
resistance to the divine order 
ceased. 



34. And Esau was forty years old when he took to wife 
Juditli the daughter of Beeri the Hittitc, and Bashemath the 
daughter of Elon the Hittite: 

35. Which were a griefof mind unto Tsaac and to Rebekah. 

The operatiori of thc divine 
infinite calculus, at  the point of 
the ll'ord, bcgan to analyse 
Isaac's thoughts, rcprcseri tcd by 
his sons. 

Esau's matcriality was further 
cxposcd. I3e acccptcd the false 
calculus and ~veddcd Iiimself to 
the daughters of Canaan. His 
ideal lvas the body and he was 
slave to the scnscs. 

Chapter XXVII 

SPIRIT 

AND it came to pass, that when Isaac was old, and his eyes 
were dim, so that he could not see, he called Esau his eldest 
son, and said unto him, My son: and he said unto him, 
Behold, here am I. 

2. And he said, Behold no~v, I am old, I know not the day 
of my death: 

3: NOW therefore take, I pray thee, thy weapons, thy 
quiver and thy bow, and go out to the field, and take me 
some venison; 

4.. And make me savoury meat, such as I love, and bring 
it to me, that I may eat; that my soul may bless thee before I 
die. 

5. And Rebekah heard when Isaac spake to Esau his son. 
And Esau went to the field to hunt for venison, and to bring it. 

Isaac's vision faded and became 
dim. He now lacked spiritual dis- 
cernment, and lovcd thc Esau 
state of thought better than the 
jacob. 



"Esau went to the field"-to 
the world. Ilis highest concept of 
good, like that of Cain, was 
material. . 

John 6: 26-27 

6.  And Rebekah spake unto Jacob her son, saying, Behold, 
I heard thy father speak unto Esau thy brother, saying, 

7. Bring me venison, and make me savoury meat, that I 
may eat, and bless thee before the LORD before my death. 

8. Now tliercfore, my son, obey my voice according to 
that which I command thee. 

g. Go now to the flock, and fetch me from thence two 
good kids of the goats; and I ~vill make them savoury meat for 
thy father, such as he loveth: 
' 10. ~ n d  tliou shalt bring it to thy father, that he may eat, 

and that he may bless thee before his death. 
I I. And Jacob said to Rebekali his mother, Behold, Esau 

my brother is a hairy man, and I am a smooth man: 
12. My father peradventure ~vill feel me, and I shall seem 

to him as a deceivcr; and I shall bring a curse upon me, and 
not a blessing. 

13. And his mother said unto him, Upon me be thy curse, 
my son: only obey my voice, and go fetch me them. 

14. And he went, and fctched, and brought them to his 
mother: and his mother made savoury meat, such as his father 
loved. 

15. And Rebekah took goodly raiment of her eldest son 
- Esau, which were with her in the house, and put them upon 

Jacob her younger son: 
16. And she put the skins of the kids :of the goats upon his 

hands, and upon, the smooth of his:neck:'- 
I 7. And she gave the savoury meat i n d  the brea!d, ~vhicli 

she had prepared, into the hand of her son Jacob. 
Rebekah knew that having al- 

ready despised and sold his birth- 
right, Esau would be unable to 
receive the blessing of the spiritual 
idea. 

Those \v110 name the name of 
Christ, that is to say, those \v110 



identify themselves with the divine 
nature, accept their birthright and 
are naturally blessed. 

Esau's materialits robbed him 
of his birthright and consequently 
of the blessing. 

Jacob's inspiration, despite a 
measure of duplicity and sen- ' 

sualism in his nature, \vould cn- 
able him to receive it. 

Jacob's offering, like that of 
Abel, was to be of the flock-his 
highest thoughts. 

Rebekah's motive was right, 
even if her method may have 
been questionable. 

18. And he came unto his father, and said,. My father: 
and hc said, Here am I; I ~ I O  art thou, my son? 

19. And Jacob said unto his father, I am Esau thy first- 
born; I have done according as thou badest me: arise, I pray 
thee, sit and eat of my venison, that thy soul may bless me. 

20. And Isaac said unto his son, How is it that thou hast 
found it so quickly, my son? And he said, Because the LORD 

. thy God brought it to me. 
21. And Isaac said unto Jacob, Come near, I pray thee, 

that I may feel thee, my son, ~vlcether thou be my very son 
Esau or not. 

Isaac used the material senses 
in his cff'ort to define and identify 
the substance of the spiritual idea. 
The material senses are always 
deceptive. 

22. And Jacob went near unto Isaac his father; and hc 
felt him, and said, The voice is Jacob's voice, but the hands 
are the hands of Esau. 
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23. And he discerned him not, because his hands were 
hairy, as his brother Esau's hands: so he blessed him. 

24. And he said, Art thou my very son Esau? And he 
said, I am. 8 

25. And he said, Bring it near to me, and I will eat of my 
son's venison, that my soul may bless thee. And he brought 
it near to him, and he did eat: and hc brought him wine, and 
lie drank.. 

At this point in Jacob's career 
there was much duality in his 
tliought, hence the voice was 
Jacob's but the hands were those 
of Esau. 

26. And his father Isaac said unto him, Come near now, 
and kiss me, my son. 

27. And he came near, and kissed him: and he smelled the 
smell of his raiment, and blessed him, and said, See, the smell 
ormy son is as the smell of a field which the LORD hath blessed: 

;8. Therefore God give thee of the dew of heaven, and the 
fatness of the carth, and plenty of corn and ~vinc: . 

29. Lct people scnre h e ,  and nations bow down to thee: 
be lord over thy brethren, and let thy mother's sons bow down 
to thee: cursed be every one that curseth thee, and blessed be 
he  that blesset11 thee. 

This blessing illustrates a mea- 
sure of Science-an undcr- 
standing of divine Principle and 
divine idea. It is typified by the 
"dew of heaven and the fatness of 
the earth"-thc dew of heaven 
illustrating the Fl'ord \vl.iich rc- 
vc:als the creative Principle, and 
the fatness of the carth rcpre- 
sentirlg the Christ, the substance 
of' the spiritual idea. 

With this understanding would 
come "plenty of corn and wine"- 
abundant demonstration of Life, 
Truth, and Love. The corn 
symbolizes the substance of Life . 

and Truth, and wine the inspira- . 

tion of Love. 



- go GENESIS 27 : 30-37 

30. And it came to pass, as soon as Isaac had made an end 
of blessing Jacob, and Jacob was yet scarce gone out from the 
presence of Isaac his father, that Esau his brother came in 
from his hunting. 

31. And he also had made savoury meat, and brought it 
unto his father, and said unto his father, Let my father arise, 
and eat of his son's venison, that thy soul map bless me. 

32. And Isaac his father said unto him, Who art thou? 
And he said, I am thy son, thy firstborn Esau. 

33. And Isaac trembled very exceedingly, and said, 14TIio? 
~vliere is he that hat11 taken venison, and brought it me, and I 
have eaten of all before thou camest, and have blessed him? 
yea, and he shall be blessed. 

The blessing of ditine Science 
is not a personal gift. I t  is the 
natural ditine heritage of all who 
love and scck the spiritual sense of 
Life.. It is measurcd only by the 
individual capacity to accept the 
divine name, or nature. 

Num. 23: 19-21 
Prov. 10: 22 
PS. 21: 1-6 

24: 1-8 
37: 3-6 

18-19 
22 

Mis. 19: 31-32 

34. And when Esau heard the words of his father, he cried 
ivith a great and exceeding bitter cry, and said unto his father, 
Bless me, even me also, 0 myfather. 

35. And he said, Thiy brother came with subtilty, and 
hath taken arcray thy blessing. 

36. And he said, Is not he rightly named Jacob? for he 
hath supplanted me tliese two times: he took away my birth- 
right; and, behold, now he hath taken away my blessing. And 
he said, Hast thou not reserved a blessing for me? 

37. And Isaac answered and said unto Esau, Behold, I 
have made him thy lord, and all his brethren have I given to 



him for servants; and wit11 corn and  vine have I -sustained 
him: and what shall I do now unto thee, my son? 

38. And Esau said unto his father, Hast thou but one 
blessing, my father? bless me, even me also, 0 my father. 
And Esau lifted up his voice, and wept. 

39. And Isaac his father answered and said unto him, 
Behold, thy dwelling shall be the fatness of the eartli, and of 
the dew of heaven from above; 

qo. And by thy sword shalt thou livc, and shalt serve thy 
bi-otllcr; and it shall come to pass wlien thou shalt have the 
dominion, that thou shalt break his yoke from off thy neck. 

The Esau state of thought must 
also eventually receive the bless- . 

ing, since no one can finally escape 
the saving and redemptive activ- 
ity of the true idea, but his present 

... lot was to livc "by the sword," 
thus indicating a warfare with the 
flesh, a constant struggle to im- 
prove finite belief. 

Het. 1 2 :  14-17 
Mis. 15:  26-15 

124: 32-16 

4.1. And Esau hated Jacob because of the blessing where- 
with his father blessed him: and Esau said in his heart, Tlie 

of mourning for my father are at  hand; then will I slay 
my brother Jacob. 

One of the definitions of the 
neme Jacob is "duplicity," indi- 
cating a double nature. The 
material sense in this nature, re- 

- presented by Esau, tries to destroy 
its spiritual sense. 

SftIl 542: 3-5 
568: 1-5 Ever 

hlis. 254: 10-17 

DOUBLE. [. . . fr. L. dt,$dus, lit., 
twofold; . . .] I .  Twofold; . . . 
2. Twofold in relation or char- 
acter; dual in kind; combining 
two things or qualities, usually 
dissimilar; . . . 4. Acting two 
parts, or in two ways, one 
openly and the otlier secretly; 
equivocal; deceitful; insincere. 

Merriam- N7ebster 

42. And these words of Esau her elder son were told to 
Rebekah: and she sent and called Jacob her younger son, and 



said unto him, Behold, thy brother Esau, as touching thee, 
cloth comfort himself, purposing to kill thee. 

43. Nolv therefore, my son, obey my voice; and arise, flee 
thou to Laban my brother to Haran; 

4.4.. And tarry with him a few days, until thy brother's 
fury turn away; 

4.5. Until thy brother's anger turn away from thee, and 
he forget that which thou hast done to him: then I will send, 
and fetch thee From thence: why should I be deprived also of 
you both in one day? 

4.6. And Rebckah said to Isaac, I am weary of my life 
because of the daughters of Heth: if Jacob take a wife of the 
daughters of Ileth, such as these ~cdlich are of the daughters 
of the land, ~crliat good shall my life do me? 

Rcbckah's sole desirc was for 
the prcscnvation of thc spiritual 
sense in Jacob. This could only 
bc effected by its separation from 
the materiality ~vllicIi threatened 
its dcvclopmcnt. 

Rebekah saw that the time liad 
come for Jacob to be wedded to 
higher ideals than those enter- 
tained by the ~naterial senses. 

Chapter XXVIII 

AND Isaac called Jacob, and blessed him, and charged him, 
and said unto him, Thou shalt not take a wife of the daughters 
of Canaan. 

2. Arise, go to Padan-aram, to the house of Bethuel thy 
mother's father; and take thee a ~vife from thence of the 
daughters of Laban thy mother's brother. 

3. And God Almighty bless thee, and make thee fruitful, 
and multiply thee, that-thou mayest be a multitude of people; 

4.. And give thee the blessing of Abraham, to thee, and to 
thy seed with thee; that thou rnayest inherit the land ~crllerein 
thou art a stranger, which God gave unto Abraham. 



5. And Isaac sent away Jacob: and he went to Padan- 
aram unto Laban, son of Bethuel the Syrian, the brother of 
Rebekah, Jacob's and Esau's mother. 

Rebekah's desire to protect the 
unfolding spiritual idea impelled 
Isaac to bless Jacob again and 
send him to find a w i f e t h e  ideal 
of true identity. 

This time the blessing was the 
blessing of Abraham, the spirit- 
ual understanding which first 
defines and identifies the father- 
hood of God, and then leads to the 
Christ, or sonship-to the in- 
heritance of the divine nature. 

Gal. 3: 1-9 
16 

6. When Esau saw that Isaac had blessed Jacob, and sent 
him away to Padan-aram, to take him a wife from thence; 
and that as he blessed him he gave him a charge, saying, Thou 
shalt not take a wife of the daughters of Canaan; 

7. And that Jacob obeyed his father and his mother, and 
was gone to Padan-aram; 

8. And Esau seeing that the daughters of Canaan 
, .not Isaac his father; 

g. Then went Esau unto Ishmael, and took unto the ~vives 
which he had Mahalath the daughter of Ishmael Abraham's 
son, the sister of Ncbajoth, to be his wife. 

hIZoreover the spiritual impul- L~AHALATII. h4ild. Zbztng 
sion of the Christ even touched 
Esau, and moderated his anger. 
He married hkhalath, an im- 
p~-oved state of thought. 

10. And Jacob went out from Beer-sheba, and went to- 
ward Haran. 

Jacob started his journey from HARAK. See p. 6. 
Bccr-sheba-" the ~vcll of seven." 
Although he may not yet have 
realized it, he was using the 



infinite' calculus of Spirit. His 
thought, moving in tlic order of 
the\irord, was going out to seek the 
Christ-to identify the divine idea. 

I I .  And he lighted upon a certain place, and tarried there 
all night, because the sun was set; and he took of the stones of 
that place, and put them for his pillo~vs, and l a y  down in that 
place to sleep. 

Jacob's thought rested on the 
stones-the ideas-of the divine 
infinite calculus, and he had 
visions of reality. 
Ret. 23: 1-24 

12. And he dreamed, and behold a ladder set up on the 
earth, and the top of it reached to heaven: and behold the 
angels of God ascending and descending on it. 

This ladder illustrates the MTord LADDER. An appliance . . . on 
and the Christ.* which a person may step,. in 

The Word represents the or- ascending or descending. 
dered way by means of which Merriarn-M'ebster 
thought sccks an understanding of 
divine Principle, step by step, in 
its journey from sense to Soul. 
This ordered way is the way of 
revelation-the revelation of the 
nature of God as Mind, Spirit, 
Soul, Principle, Life, Truth, Love. 

The understanding of the nature 
of God is found in the Christ, the 
office through which divine Prin- 
ciple forever translates its ideal of 
itself as Life, Truth, and Love, 
through Soul, Spirit, and Mind 
to the point of manifestation. 

115: 12-18 
Mis. 22: 3-21 
h!fess '02: 10: 12-16 
Rct. 85: 9-12 

* See Ap. I. 



GENESIS 28 : 13-1 7 95 

13. And, beliold, the LORD stood above it, and said, I am 
the LORD God of Abraha'm thy father, and the God of Isaac: 
the land whereon thou liest, to thee will I give it, and to thy 
seed : 

14.. And thy seed shall be as the dust of the earth, and thou 
shalt spread abroad to the west, and to the east, and to the, 
north, and to the south: and in thee and in thy seed shall all 
the families of the earth be blessed. 

15. And, behold, I am with thee, and will keep thee in all 
places ~vhither thou gocst, and will bring thee again into this 
land; for I will not leave thee, until I have done that ~vhich I 
have spoken to thee of. 

Jacob's thought was now in- 
spired to receive the revelation of 
Science. He caught a glimpse of 
the fact that there is but one 
Being, that this infinite One-the 
God of Abraham and the God of 
1r;aac-is a divine Principle, and 
he saw that it  was to be under- 
stood and demonstrated not only 
by hinlsclf but by his sced aftcr 
him. Moreover, he discerned 
something of the blessedness of a 
spiritual sense of Life. 

16. And Jacob awaked out of his sleep, and he said, 
Surely the LORD is in this place; and I knew it not. 

17. And he was afraid, and said, How dreadful is this 
place! this is none other but the house of God, and' this is the 
gate of heaven. 

The awakening to reality 
through Jacob's ncw-born under- 
standing of the infinite One cx- 
posed the seeming duality in his 
own nature, and a struggle with 
rnateriality, manifested in an 
c:xtrcmc sense of fear, now began. 



18. And Jacob rose up early in the morning, and took the 
stone that he had put for his pillows, and set it up for a pillar, 
and poured oil upon the top oFit. 

19. And he called the name of that place Beth-cl: but the 
name of that city was called Luz at the first. 

Jacob rose up in thought. PILLAR. 2. . . . a main support; 
Nnl-inn I~nd a revelation of i n -  Afcrriatrr-ll'cbstcr - 
finit)?, he was ready to progress. 
The stone on which hc had rested Lvz. Bending, curve. Young 
lie now set zip as c? pillar-a s p -  
bol of his r&oluti&n that hence- 
forth the calculus of Spirit should 
be his main support. Tlic obli- 
quity of mortal thought must give 
place to the straigl1,t line, or divine 
order, of Spirit. I-Ience the change 
of the name Luz, meaning bmding 
or curce to Beth-cl, tile /louse, or 
consciousness, of God. 

S&I3 583: 12-13 
Ket. 31: 13-30 

20. And Jacob voltred a voltr, saying, If God will be with 
me, and will kccp me in this way that I go, and will give me 
bread to eat, and raimcnt to put on, 

21. So that I come again to my father's house in peace; 
then shall the LORD be nly God: 

22. And this stone, ~vl;ich I liave set for a pillar, shall be 
God's house: and of all that thou shalt give me I will surely 
give the tenth unto thee. 

Jacob was not trying to make a 
bargain with God. I-Ialing had a 
vision of Science, hc began to 
rcalize something of the demon- 
strability of divine Principle, and 
was willing to accept an-d apply 
the idcas of the divine infinite cal- 
culus to his human experience. 



Chapter XXIX 

SOUL 

THEN Jacob went on his journey, and came into the land of 
the people of the east. 

Jacob continued his journey 
f ro~n sense to Soul, a journey in 
thought from a material and 
mortal concept of existence to the 
consciousness of. ever-present im- 
mortality, and bcgan to feel the 
touch of the Christ. He came into 
the land of the people of the east. 

2. And he looked, and behold a well in the field, and, 10, 
, 

there were three flocks of sheep lying by it; for out of that 
well they watered the flocks: and agreat  stone was upon the 
~vell's mouth. 

3. And thither were all the flocks gathered: and they 
rolled the stone from the ~vell's mouth, and watered the sheep, 
and put the stonc again upon the ~vell's mouth in his place. 

J ~ I C O ~  beheld n well, an infinite 
soul-cc of inspired thought spring- 
ing from Life in divine Science. 

The three flocks of sheep lying 
by the well may be taken to reprc- 
sent the Jlrord, the Christ, and 
Christianity-threc modes of or- 
dercd thinking. As already de- 
fined, the Word is the process 
which leads thought to the Christ, 
the divine fact, or compound 
spiritual idea, and Christianity is 
the proccss of thought which 
utilizes the infinite ideas. of the 
Christ, or divine plan, in order to 
derrlonstrate the oneness of Being 
in divine Science-the Science of 
reality. 

The great stonc upon the well's 
mouth symbolizes tlic belief of 
life in matter. This stone can 
only be rolled away by the under- 



standing of the divine infinite 
calculus-" the stone which the 
builders rejectedH-the builders 
representing laboured material 
thinking. a 

Prov. 16: 22 
hfis. I: 11-16 

179: 19-23 
S&H 497: 3-4 

547: 23-17 

4. And Jacob said unto them, h!ty' brethren, whence be 
ye? And, tliey said, Of Haran are we. 

5. And he said unto them, Know ye Laban the son of 
Nahor? And they said, We h o w  him. 

6. And he said unto them, Is he well? And they said, He 
is well: and, behold, Rachel his daughter cometh with the 
sheep. 

7. And he said, Lo, it is yet.high day, neither is 
. that the cattle should bc gathered together: water 

sheep, and go and feed them. 

it time 
ye the 

8. And they said, We cannot, until all the flocks be gath- 
ered together, and till. they roll the stone from the well's : 

mouth; then we water the sheep. . 

These verses imply the need for 
a time process, but Jacob, having . 

just had the revelation of Science, 
realized that the calculus of 
reality is always in operation, 
and that the divine offices of the 
llTord, the Christ, and Christian- 
ity should be used at all times and 
under all circumstances. 

g. A n d  ~vliile he yet spake 116th them, Rachel came with 
her father's sheep: for she kept them. 



10. And it came to pass, when Jacob saw Rachel the 
daughter of Laban his mother's brother, and the sheep of 
Laban his mother's brother, that Jacob 11~cnt near, and rolled 
the stone from the well's mouth, and watered the flock of 
Laban his mother's brother. 

Rachel means "lamb." The RACHEL. A lamb. Young 
lamb is always considered as a 
type of the Christ. At the appear- 
ing of Rachcl, Jacob's thought 
spin rose to some apprehension 
01 the Christ, or divine ideaI, and 
in a moment of inspiration and 
exaltation he rolled away the 
stone. He  had a gleam of the 
power of Spirit to overcome the 
belief in material resistance. This 
understanding of Principle de- 
monstrated itself as a divine idea. 

I I. And Jacob kissed Rachel, and lifted up his' voice, and 
~vep t . 

M7ith this kiss, Jacob's thought 
gently touched his ideal. It was 
an indication of his genuine 
affection for Christ, Truth, and 
his tears may have been tears both 
of joy and of repentance. 

Luke 7: 36-50 

12. And Jacob told Rachel that he was her father's 
brother, and that he was Rebekah's son: and she ran and told 
her father. 

13. And it came to pass, when Laban heard the tidings of 
Jacob his sister's son, that he ran to meet him, and embraced 
him, and kissed him, and brought him to his house. And he 
told Laban all these things. 



14. And Laban said to him, Surely thou art my bone and 
my flesh. And he abode with him the spacc of a month. 

In  a moment of inspiration 
Jacob had rolled away the stone 
which hides from man the true 
water of Life-the immortality 
of Soul-but now hc must needs 
establish his vision and resolve 
the problem of mortality. Thc 
calculus of reality must "sct the 
seal of eternity on time" (StYII 
44: 5-12). 

M s .  180: 21-2 
S&H 598: 19-2 

15. And Laban said unto Jacob, Because thou art my 
brother, sliouldest thou therefore serve me for nought? tell me, 
what shall thy wages be? 

Serving the senses is always for 
nought, but the reward of the 
Flrord is the fulfilment of an or- 
dered spiritual understanding- 
the Christ. 

16. And Laban had two daughters: the name of the elder 
was Leah, and the name of the younger was Rachel. 

I 7. Lcah \tTas tender eyed; but Racliel was beautiful and 
~vell favoured. 

18. And Jacob loved Rachel; and said, I will senre thee 
seven years for Rachel thy younger daughter. 

19. And Laban said, I t  is better that I give her to thee, 
than that I should give her to another man: abide with me. 

20. And Jacob served seven years for Rachel; and they 
seemed unto him but a few days, for the love he had to her. 

Jacob's ideal was the Christ. LEAH. It'cary. Young 
From the human standpoint this 
idcal is only attained through the 
N70rd, the process of sceking an 
understanding of divine Principle. 



The seven years of scrvice which 
Jacob was willing to give for his 
ideal represent the spiritual cul- 
ture of this understanding through 
the seven days of creation. 

2 I. And Jacob said unto Laban, Give me my wife, for my 
days are fulfilled, that I may go in unto her. 

22. And Laban gathered togetlier all the men of the place, 
and made a feast. 

23. And it came to pass in the evening, that he took Leah 
his daughter, and brought her to him; and he went in unto . 

her. 
24. And Laban gave unto his daughter Leah Zilpah his 

maid for an handmaid. 
25. And it came to pass, that in the morning, behold, it 

was Leah: and lie said to Laban, What is this thou hast done , 

unto me? did not I serve with thee for Rachel? wherefore then 
hast thou beguiled me? 

26. And Laban said, It must not be so done in our coun- 
try, to give the younger before the firstborn. 

27. Fulfil her week, and we ~yill givethee this also for the 
service which thou shalt servewith me yet scvcn other years. 

28. And Jacob did so, and fulfilled her week; and he gave 
him Rachcl his daugliter to  wife also. 

29. And Laban gave to Richel his daughter Bilhah his 
handmaid to be her maid. 

30. And he went in also unto Racliel, and he loved also 
Rachel more than Leah, and served with him yet seven other 
years. 



Although Jacob's ultimate ideal ZILPAII. hlyrrh dropping. 2^oting 
was the Christ, the Flrord, as re- 
\realecl through thc days of crea- hlyrrh. [. . . Heb. mar bitter, . . .] 
tion, must first be fulfilled. So he Aferriarn- ll 'ebster 
must needs serve yet another 
seven years for Rachel. This may BILHAII. Tender. 2"oung 
bc taken to indicate a further cul- 
ture of the IVord in  a fuller and 
more sut~jectivc sense, through 
"numerals of infinity," i.e. the 
diversified, classified, and in- 
dividualized ideas ~vhicli sym- 
bolize the divine nature. 

Ret. 81:15-4 
S&H 520: 10-15 

31. And when the LORD sal? that Leah was hated, he 
opened her womb: but Rachel was barren. 

Jacob began to bring forth 
some sense of the spiritual idea 
of Life, Truth, and Love through 
the JITord-the creative sense. 

TE-IE IIrORD 

32. And Leah conceived, and bare a son, and she called 
his name Reuben: for she said, Surely the LORD hath looked 
upon my amiction; now therefore my husband will love me. 

Gen. 49: 3-4 
Deut. 33: G 
S&N 507: 1-3 

REUDEN (Jacob's son). Cor- 
poreality; sensuality; delusion; 
mortality; error. (S&H 593: . 

332: 31-32 12-13) 
191: 4-7 
372: 2-6 REUIIEN. Behold a son. Young 
544: 31-2 

33. And she conceived again, and bare a son; and said, 
Because the LORD hath heard that I was hated, he hath there- 
fore given me this son also: and she called his name Simcon. 



GENESIS 29 : 34.-30 : 2 1°3 

Gcn. 49: 5-7 
SftH 38: 24-32 

271: 26-18 
284: 2 1-23 
292: 19-26 
350: 16-23 
585: 1-4 

SIBIEON. Nearing. Young 

34.. And she conceived again, a n d  bare a son; and said, 
Now this time will my husband be joined unto me, because I 
have born him three sons: therefore was his name called Levi. 

LEVI (Jacob's son). A corporeal 
and sensual bclief; mortal man; 
denial of the fulness of God's 
creation; ecclesiastical despot- 
ism. (S&H 590: I 1-1 3) 

LEVI. Joined. Young 

35. And she conceived again, and bare a son: and she 
. said, Now will I praise the LORD; therefore she called his name 
Judah; and left bearing. 

, Gen. 49: 8-12 
Deut. 33: 7 
S8:H 558: 1-16 

559: 1-6 

JUDAII. A corporeal material 
belief progressing and disap- 
pearing; the spiritual under- 
standing of God and man 
appearing. (S&H 589: 23-25) 

JUDAII. Praise. Young 

Chapter XXX 

AND ~vhen Rachel saw that she bare Jacob no children, 
Rachel envied her sister; and said unto Jacob, Give me 
children, or else I die. 

2. And, Jacob's anger was kindled against Rachel: and he 
said, Am I in God's stead, who hath withheld from thee tlie 
fruit ofthe womb? . 



3. And she said, Behold my maid Bilhah, go in unto her; 
and slie shall bear upon my knees, that I may also have children 
by her. 

4-. And she gave him Bilhah her handmaid to 117ifc: and 
Jacob went in unto her. 

Some sense ofthe Christ as "The BILHAII. Sec p. 102. 
divine rnanifcstation of God, 
which comes to the flesh to des- 
troy incarnate crror" also began 
to appear to Jacob. 

Luke 22: 24-27 
Isa. 42: 1-4 

THE CI-IRIST 

5. And Bilhah conceived, and bare Jacob a son. 
6. And Rachcl said, God hath judged me, and hath also 

heard my voice, and hath given me a son: therefore called she 
his name Dan. 
Gen. do: 16-18 

1 4  

Deut. 33: 22 
SBrII 102: 1-8 

DAS (Jacobls son). Animal mag- 
netism; so-called mortal mind 
controlling mortal mind; error, 
working out the designs of error; 
one beliefpreying upon another. 
( S e I 1 5 8 3 :  26-28) 

DAN. Judge. Young 

7. And Bilhah Rachel's maid conceived again, and bare 
Jacob a second son. 

8. And Rachcl said, With great ~vrestlings hare I wrestled 
with my sister, and I have prevailed: and she called 11is name 
Naphtali. 
Gen. 49: 21 NAPHTALI. l\rrestli~~g. 22rrtlg 
Deut. 33: 23 



GENESIS 30 : 9-15 

S&H 567: 3-13 Truth 
Ms.  336: 1-7 

339: 10-15 
Pco. 1: 2-2 : 2 

Ret. 56: 18-3 

g. When Leah saw that she had left bearing, she took 
Zilpah her maid, and gave her Jacob to wife. 
s&Ig 559: 19-3 I ZILPAII. SCC I). 102. 

10. And Zilpah Leah's maid bare Jacob a son. 
I I. And Lea11 said, A troop cometh: and she called his 

name Gad. 
Gen. 49: 19 GAD ( JacobYs son). Science; 
Dcut. 33: 20-21 spiritual being understood; 
S&H 593: 4-5 liastc towards harmony. 

585: 9-13 (SG'IJ 586: 21-22) 
hlis. Go: 1-1 I 

24: 29-2 GAD. Thc seer, lot, fortunc. Young 

CHRISTIANITY 

12. And Zilpall Lcah's maid bare Jacob a second son. 
13. And Leah said, Happy am I, for the daughters will 

call me blessed: and she called his name Asher. 
Gen. . 4.9: 20 
b u t .  33: 24-25 
S&H 57: 18-30 

60: 24-3 
261: 2-7 
55: 15-26 

531: 8-14 
269: 14-20 
390: 4-11 

To. ro:21-7 

ASIIER (JacobYs son). Hopc and 
faith; spiritual compensation; 
the ills of thc flesh rebuked. 
(S#H 581: 15-16) 

ASHER. Ilappy. Young 

14. And Reuben went in the days of ~vlieat hanrest, and 
found mandrakes in the field, and brought them unto his 
mother Leah. Then Rachel said to Lcah, Give me, I pray 
thee, of thy son's mandrakes. 

15. And she said unto her, Is it a small matter that thou 
hast taken my husband? and wouldest thou take away my 



son's mandrakes also? And Racllel said, Therefore he shall 
lie with thee to night for thy son's mandrakes. 

16. And Jacob came out of the field in the evening, and 
Leah went out to meet him, and said, Thou must come in 
unto me; for surely I have hired thee with my son's man- 
drakes. And he lay with her that night. 
S&I3 258: 1-6 ~ ~ A X D R A K E .  I .  a An herb . . . . It 

148: 7-14 I.las a very large forked root, 
credited with human attributes, 
and the subject of many super- 
stitions. The fruit when eaten 
by women was supposed to 
promote conception. . . . 

Afern'arn- ll 'ebster 

. . . the root easily formed, by 
pinching it, into the shape of a 
man. Hence its name; also 
supposed to be and used .as a 
"love-philtre." C.B. 

17. And God hearkened unto Leah, and she conceived, 
and bare Jacob the fifth son. 

18. And Leah said, God hath given me my hire, because I 
have given my maiden to my husband; and she called his 
name 1ssacl.iar. 
Gen. 49: 14-15 
Dcut. 33: 18-19 
S&H 351: 16-4 

464: 21-29 

ISSACHAR (Jacob's son). A cor- 
poreal belief; the offspring of 
error; enky; hatred; selfishness; 
self-will; lust. (SG'H 589: 1-3) 

ISSACIIAR. Bearing hire, reward. 
Young 

19. And Leah conceived again, and bare Jacob the sixth 
son. 

20. And Lcah said, God hath endued me with a good 
do~crry; now will my husband dwell with me, because I havc 
born him six sons: and she called his name Zebulun. 

Gen. 49: 13  
Deut. 33: IU-19 
s&Ig 15: 25-30 

ZEBULUX. Divelling. Young 



21. And aftenvards she bare a daughter, and called her 
name Dinah. 

I 

Dinah was Leah's seventh child. DINAII. Heb. .prob. vindication, or 
judgment. C.B. 

Judged or avenged. Young 

SCIENCE 

22. And God remembered Rachel, and God hearkened to 
her, and opened her womb. 

23. And she conceived, and bare a son; and said, God 
hath taken a~riay my reproach: 

24. And she called his name Joseph; and said, Tlle LORD 
shall add to me another son. 
Gen. 
Deut. 
S &I3 

JOSEPH. A corporeal mortal; a 
higher sense of Truth rebuking 
mortal belief, or error, and 
showing the immortality and 
supremacy of Truth; pure af- 
fection blessing its enemies. 

( S M I i  589: 19-22) 

JOSEPH. Increaser. . 2"ong 

25. And it came to pass, when Rachel had born Joseph, 
that Jacob said unto Laban, Send mc away, that I may go 
unto mine own place, and to my country. 

26. Give me my wives and my children, for whom I have 
scrved thee, and let me go: for thou knowest my service which 
I have done thee. 

. 
After Rachel had given birth to 

Joscph, that is to say, when a 
measure of Jacob's ideal had been 
translated to the point of idea 
and a higher sense of Truth had 
been born in his thought, this 
purer sense of manhood began to 
separate him from Laban, Laban 
typifying the duplicity with 
which Jacob so far had continued 
to identify himself, 



108 GENESIS 30 : 27-34. 

Jacob now perceived that as an 
idea of divine Principle he had a 
definite place in the Christ, the 
divine plan, and so his desire was 
to identify his true self~~ood. 

2 j .  And Laban said unto him, I pray thee, if I have found 
favour in thine eyes, tarry: for I have learned by experience 
that the LORD hat11 blessed mc for thy sake. 

28. And he said, Appoint me thy ;vages, and I ~vill give it. 
29. And he said unto him, Thou kno~vcst ho~v I have 

senreb thee, and how f l y  cattle was with me. 
30. For it was little which thou hadst before I came, and 

it i s  now increased unto a multitude; and the LORD ha th  
blcsscd thee since my coming: and now when shall I provide 
for mine own house also? 

31. And he said, IVhat shall I give thee?. And Jacob said, 
Thou shalt not give me any thing: if thou wilt do this thing 
for me, I ~crill again feed and keep thy flock. 

32. I ~vill pass through all thy flock to day, removing from 
thence all the speckled and snotted cattle. and all the brown 
cattle among th'e sheep, and ihe spotted and speckled among 
the goats: and of such sEiall be mv hire. 

i3. So shall my righteousnek answer for me in time to 
come, when it shall come for my hire before thy face: every 
one that is not speckled and spotted among the goats, and 
bro~crn among the sheep, that sllallbe counted stolen with me. 

34,. And Laban said, Behold, I would it might bc accord- 
ing to thy word. 

Laban, representing the hypo- 
crisy of material sense, sought the 
spiritual for material bencfit alone. 
Consequently, he was loth to part 
lvith Jacob. 

LADAX. l\'hi te. Pel. 

~VIIITE.  I .  Of the colour of snou*, 
or milk; having that colour 
produced by reflection, trans- 
mission, or emission of all kinds 
of light in the proportion in 
which they exist in the com- 
plete visible spectrum without 
sensible absorption, being thus 
fully luminous and devoid of 
any distinctive hue. 
5. Pale, pallid, esp. from fear 



GENESIS 30 : 35-42 1°9 

- or other emotion. Also in 
allusive phrases expressing cow- 
ardice, . . . . O.ford 

v. I. To makewhite; to whiten; 
whitewash; bleach. 2. Hence,. 
to give a deceptive gloss to; to 
gloss over. Merriatn-Tl'ebster 

35. And he removed that day the he goats that were 
ringstraked and spotted, and all the she goats that were 
speckled and spotted, and every one that had some ~vhite in 
it, and all the brown among the sheep, and gave them*into 
the hand of his sons. 

36. And he set ttiree days' journey bet~crixt himself and 
Jacob: and Jacob fed the rest of Laban's flocks. 

Spiritualization was going on in 
Jacob's thought. This is indicated 
by Laban's three days' journey, 
which separated him from Jacob. 

37. And Jacob took him rods of green poplar, and of the 
hazel and chesnut trec; and pilled white strakes in them, and 
made tlie ~vllitc appear ~vhich was in thc rods. 

38. And he set the rods ~vhich he had pilled before the 
flocks in the gutters in tlie watering troughs when the flocks 
came to drink, that they should conceive when they came to 
drink. 

39. And the flocks conceived before the rods, and brought 
- forth cattle ringstraked, speckled, and spotted. 

40. And Jacob did separate the lambs, and set the faces of 
the flocks toward the ringstraked, and all the brown in the 
flock of Laban; and he put his own flocks by tliemselves, and 
put them not unto Laban's cattle. 

41. And it came to pass, whensoever the stronger cattle 
did conceive, that Jacob laid thc rods before the eyes of the 
cattle in the gutters, that they might conceive among the rods. 

42. But when the cattle were feeble, hc put them not in: 
so the feebler lvere Laban's, and the stronger Jacob's. 



43. And the man increased exceedingly, and had much 
cattle, and maidservants, and menservants, and camels, and 
asses. 

Jacob began to usc the rulc of ROD. I .  . . . figuratively with the 
Soul, the measuring rod of the definite article, discipline; cor- 
calculus of Spirit, in order to over- rection; also, dominion; power. 
rule Laban's trickery. His thought 5. A measuring rule. 
was now definite and able, there- I'ilnk GZ ll'agnalls 
fore, to apply the diversified, 
classified, and individualized ideas 
of manhood, as illustrated h): the 
cattlc. 

Chapter XXXI 

AR'D he heard the words of Laban's sons, saying, Jacob hath 
taken away all that was our father's; and of that ~vliich was 
our father's hath he gotten all this glory. 

2. And Jacob beheld the countenance of Laban, and, 
behold, it was not toward him as before. 

3. And the LORD said unto Jacob, Return unto the land 
of thy fathers, and to thy kindred; and I will be with thee. 

4. And Jacob sent and called Rachel and Leah to the 
field unto his flock, 

5. And said unto them, I see your father's countenance, 
that it is not toward me as before; but the God of my father 
hath been with me. 

6. And ye know that 114th all my power I have served 
your father. 

7. And your father liatli deceived me, and changed my - 
wages ten times; but God suffered him not to hurt me. 

8. If he said thus, The speckled shall be thy wages; then 
all the cattle bare speckled: and if he said thus, The ring- 
straked shall be thy hire; then bare all the cattlc ringstraked. 

g. Thus God hath taken away the cattle of your father, 
and given them to me, 



10. And it came to pass a t  the time that the cattle con- 
ceived, that I lifted up mine eyes, and saw in a dream, and, 
behold, the rams which leaped upon the cattle were ring- 
straked, speckled, and grisled. 

I I. And the angel of God spake unto me in a dream, say- 
ing, Jacob: And I said, Here am I. 

12. And he said, Lift up now thine eyes, and see, all the 
rams which leap upon the cattle are ringstraked, speckled, 
and grisled: for I have seen all that Laban doeth unto thee. 

I ~ .  I am the God of Beth-el, ~vhere thou anointedst the 
pillar, and where thou vo~vedst a vow unto me: now arise, 
get thee out from this land, and return unto the land of thy 
kindred. 

As thought becomes spiritually 
definite, it incurs the displeasure 
of the senses. But this only impels 
a return to its original spiritual 
status, in which the ideas of Soul 
are apprehended, unchanged, and 
unchangeable. 

14. And Rachel and Leah answered and said unto him, 
Is there yet any portion or inheritance for us in our father's 
Iiouse? 

15. Are we not counted of him strangers? for he hath sold 
us, and hath quite devoured also our money. 

16. For all the riches which God hath taken from our 
filther, that is our's, and our children's: now then, whatsoever 
God hath said unto thee, do. 

Rachcl and Leah, the ideals to 
which Jacob was wedded, showed 
him the widening gulf between 
his growing spiritual sense and the 
materiality of the Laban state of 
consciousness, 



17. Then Jacob rose up, and set his sons and his wives 
upon camels; 

18. And he carried away all his cattle, and all his goods 
which he had gotten, the cattle of his getting, ~crhich he had 
gotten in Padan-aram, for to go to Isaac his father in the land 
of Canaan. 

19. And Laban went to shear his sheep: and Rachel had 
stolen the images that were her father's. 

Jacob was endeavouring to 
translate his sense of substance 
from matter to Spirit. But his 
thought was not yet free from 
duality, for the record slio~vs that 
Rachel took with her sometlling 
that did not belong to the ideal of 
true manhood, namely a material 
and mythological sense of exist- 
ence, the outcome of a false sense 
of fatherhood. 

S&H 587: 9-10 (to semicolon) 
485: 19-2 7 
140: 23-32 

20. And Jacob stole away unawares to Laban the Syrian, 
in that he told him not that lle fled. 

21. SO he fled with all that he had; and he rose up, and 
passed over the river, and set his face toward the mount 
Gilead. 

Jacob's face was set totvards the 
Christ. He sought to identify the 
spiritual idea u-liich ~vould estab- 
lish his thought on a lvholly 
spiritual foundation-the Prin- 
ciple of divine Science. 

S&I< 407: 6-16 
i s .  41: 10-17 
No. 8: 15-18 

the river= the Euphrates. C.B. 

EUPIIRATES (river). Divine 
Science encompassing the uni- 
L7erse and man; the true idea of 
God; a type of the glory which 
is to come; metaphysics taking 
the place of physics; the reign 
of righteousness. ( S g N  585: 
16-19) 

GII .EA~. Strong, rocky. 2burzg 

ROCK. ' Spiritual foundation; 
Trutli. (Sel l  593: 18) 



22. And it was told Laban on the third day that Jacob 
wvas fled. 

23. And he took his brethren with him, and pursued after 
him seven days' journey; and they overtook him in the 
mount Gilead. 

24. And God came t o  Laban the Syrian in a dream by 
night, and said unto him, Take heed that thou speak not to 
Jacob either good or bad. 

Laban remained unaware of 
Jac:obYs flight until the third day. 
On that day of resurrected 
thought Jacob was able to discern 
his own identity, safe in Soul. 

Laban overtook Jacob after a 
seven days' journey, which illus- 
trates the complete uncovering 
of the erroneous state of thought 
he represents. This uncovering 
was accomplished through the 
transforming power of Christ, 
Truth, forever in operation. 

25. Then Laban overtook Jacob. Now Jacob had pitched 
his tent in the mount: and Laban with his brethren pitched 
in the mount of Gilead. 

26. And Laban said to Jacob, \IT11at hast thou done, that 
thou hast stolen away unawares to me, and carried away my 
daughters, as captives taken with the sword? 

27. FITherefore didst thou flee away secretly, and steal 
away from me; and didst not tell me, that I might have sent 
thee away with mirth, and with songs, ~vitlt tabret, and with 
harp? 

28. And hast not suffered me to kiss my sons and my 
daughters? thou hast now done foolishly in so doing. 

29. I t  is in tlie power of my hand to do you hurt: but the 
God of your father spake unto me yesterniglit, saying, Take 
thou heed that thou speak not to Jacob either good or bad. 

30. And now, though thou wouldest needs be gone, 
because thou sore longedst after tliy father's house, yet 
wherefore hast thou stolen my gods? 



114 GENESIS 31 : 31-37 

31. And Jacob answered and said to Laban, Because I 
was afraid: for I said, Peradventure thou wouldest take by 
force thy daughters from me. 

32. With ~vhomsoever thou findest thy gods, let him not 
live: before our brethren discern- thou what is thine with me, 
and take it to tliee. For Jacob knew not that Rachel had 
stolen them. 

33. And Laban went into Jacob's tent, and into Leah's 
tent, and into the t~vo  maidservants' tents; but he found them . 

not. Then went he out of Leah's tent, and entered into 
Rachel's tent. 

34.. Now Racliel had taken the images, and put them in 
the camel's furniture, and sat upon them. And Laban 
searched all the tent, but found them not. 

35. And she said to her father, Let it not displease my 
lord that I cannot rise up before thee; for the custom of 
women is upon me. And he searched, but found not the 
images. 

Laban searched in vain for his 
stolen gods. Rachel had con- 
cealed them beneath false woman- 
hood, the subtlety of mortal 
thought which counterfeits the 
highest concept of man. 

36. And Jacob was wroth, and chode with Laban: and 
Jacob answered and said to Laban, What is my trespass? what 
is my sin, that thou hast so hotly pursued after me? 

37. Whereas thou liast searched all my stuff, what hast 
thou found of all thy household stuff? set it  here before my 
bretliren and thy brethren, that they may judge betwixt us 
both. 

Jacob rcfu ted the accusations 
of material sense. 



38. This twenty years have I been with thee; thy ewes 
and thy she goats have not cast their young, and the rams of ' 

thy flock have I not eaten. 
39. That which was torn of beasts I brought not unto thee; 

I bare the loss of it; of my hand didst thou require it, whether 
stolen by day, or stolen by night. 

40. Thus I was; in the day the drought consumed me, 
and the.frost by night; and my sleep departed from mine 
eyes. 

41. Thus have I been twenty years in thy house; I served 
thee fourteen years for thy two daugliters, and six years for 
thy cattle: and thou hast changed my lvages ten times. 

The twenty years which Jacob 
had spent in Laban's house re- 
present the process necessary to 
bring some understanding of the 
divine order of Spirit into human 
experience, and to separate one- 
self from the duplicity of the 
senses. 

The fourteen years' service for 
Laban's two daughters represent 
thr: spiritual culture of the days 
of creation and the numerals of 
infinity which identify the nature 
of God, as epitomized in the seven 
syrlonymous terms. 

The six years' service for the 
cattle represent the six days of 
creation requisite to find out the 
nothingness of matter and to 
identify true manhood. 

Jacob's wages had been chang- 
ed ten times. The human con- 
cept is always subject to change. 

NO. 33: 5-11 
h$r:ss '02: 6: 23-28 

42. Except the God of my father, the God of Abraham, 
and the fear of Isaac, had been with me, surely thou hadst 
sent me away now empty. God hath seen mine affliction and 
the labour of my hands, and rebuked thee yesternight. 



Jacob's growing spiritual sense 
rebuked the matcriality of the 
Laban state of thought. 

S&H 426: 5-11 
Mis. 339: 6-15 

340: 5-10 
30- I 8 

S&II 4: 12-26 

43. And Laban answered and said unto Jacob, These 
daughters are my daughters, and these children are my 
children, and these cattle are my cattle, and all that thou 
seest is mine: and what can I do this day unto these my 
daughters, or unto their children which they liave born? 

. .. 
4.4.. Now tllerefore come thou, let us make a colrenant, I 

and thou; and let it be for a witness between me and thee. 
The arrogance of a material 

sense of creation and possession 
began to yicld. 

4.5. And Jacob took a stone, and set it up for a pillar. 
Jacob again set up the calculus 

of Spirit as the standard of true 
manhood. 

46. And Jacob said unto his brethren, Gatlier stones; and 
-they took stones, and made an heap: and they did eat there 
upon the heap. 

47. And Laban called it Jegarsahadutha: but Jacob 
called it Galeed. 

48. And Laban said, This heap is a ~vitness between me 
and thee this day. Therefore was the name of it called Galeed; 



GENESIS 31 : 49-55 . . I f 7  

4.9. And Mizpah; for he said, The LORD watch between 
me and thee, when WC are absent one from another. 

50. If thou shalt afflict my daughters, or if thou shalt take 
other wives beside my daughters, no man is with us; see, God 
is witness betwixt me and thee. 

51. And Laban said to Jacob, Behold this heap, and bc- 
hold this pillar, which I have cast betwvixt me and thee; 

52. This heap be ~vitness, and this pillar bc witness, tliat I 
11411 not pass over this heap to thee, and that thou shalt not 
pass over this heap and this pillar unto me, for harm. 

The command to gather stones 
exemplifies the demand of Soul 
as Spirit that the ideas of the 
divinc infinite calculus sllould bc 
named and identified. This would 
lead thought to the understanding 
of true manhood and brother- 
ll00d. 

I l'et. 2: 1-9 
SE:H 298: 8-24 

490: 23-27 
PO. 79: 6 

JEGAR-SAIIADUTIIA. .I-Ieap of testi- 
mony. Toung 

GALEED. Heap of witness. 2^oung 

~ ! ~ Z P A T I .  \lratch-tower. Young 
I t  means the place of scpara- 
tion,-to keep rigidly apart. 

C.B. ' 

53. The God of Abraliam, and the God of Nahor, the God 
of their father, judge betwixt us. And Jacob sware by the fear 
of'his father Isaac. - 

54.. Tlieri Jacob offered sacrifice upon the mount, and 
callcd his brethren to eat bread: and they did cat bread, and 
tarried all night in the mount. 

55. And early in the morning Laban rose lip, and kissed 
his sons and his daughters, and blessed them: and Laban dc- 
parted, and returned unto his place. 

Now that Jacob's thought had 
risen, Laban, who had reprc- 
sentcd Jacob's material sense of 
substance, persons and things- 
the objects of sense-fadcd out 
of the picture. 



Chapter XXXII 

PRINCIPLE 

Ah?> Jacob went on his way, and the angels of God met him. 
2. And ~vllen Jacob saw them, he said, This is God's host: 

and he called the name of that place Mahanaim. 

Jacob continued his journey 
and began to identify the ideas of 
divine Principle. I?c identified 
them, moreover, as God's host- 
an ordered array of ideas operat- 
ing in the divine infinite calculus. 

But the belief in duality still 
claimed to influence his thought, 
for he called the place he had 
reached in his esperience "hlaha- 
naim," meaning "two camps." 

HOST. I. An army; a large 
number of men gathered for 
war. 2. Any great rlumber or 

, multitude; a throng. 
Syn. - hlultitudc, swarm, 
crowd, legion. 

Aferrinm- Jl.'ebster 

hli~rr~h-AIM. Two camps. I'bung , 

Matt. 26: 53 
S&I3 566: 29-3 (to second 

period) 

3. And Jacob scnt messengers before him to Esau his 
brother unto the land of Seir, the country of Edom. 

4.. And hc commanded them, saying, Thus shall ye speak 
unto my lord Esau; Thy servant Jacob saith thus, I have 
sojourned ~vith Laban, and stayed there until now: 

5. And I have oxen, and asses, flocks, and mcnsen~ants, 
and ~c~ornenscn~ants: and I have sent to tell my lord, that I 
may f nd grace in thy sight. 

Jacob realized that he must SEIR. Rough, wooded. 2^oung 
now use the ideas of the divine 
infinite calculus to overcome .the EDOX Red. 2 'b utrg 
state of thought represented by 
Esau. At this point he still be- 
lieved in tZic flesh as his master, 
for lic scnt messengers to his lord 
Esau. 

6. And the messengers returned to Jacob, saying, We 



came to thy brother Esau, and also he cometli to meet thee, 
and four hundred men with him. 

7. Then Jacob was greatly afraid and distressed: and he 
divided the people that was with him, and the flocks, and 
herds, and the camels, into t~vo  bands; 

8. And said, If Esau come to the one company, and smite 
it, then the other company ~vhich is left shall escape. 

. .Jacob had to mcct thc belief in a 
material calculus, a calculus of 
unreality, and to ovcrcomc liis 
reliance on both material and 
spiritual ways and means. 

hais. I 19: 10-21 
S&k? 192: 19-24 

205: 22-3 
168: 4-8 
4.45: 5-18 

Mis. 280: 12-17 

g. And Jacob said, 0 God of my father Abraham, and 
God of my father Isaac, the LORD ~vliich saidst unto me, 
Return unto thy country, and to thy kindred, and I will deal 
well with thee: 

10. I am not worthy of the least of all the mercies, and of 
all the truth, wliich thou hast shewed unto thy servant; for 
with my.staff I passed over this Jordan; and now I am be- 
come two bands. 

The duplicity in Jacob's JORDAN. The descender. Jordan 
thouglit now began to give way . . . was the castcrn boundary 
to repcntancc-a change of mind. of the promised land. Pel. 
He began to perceive something 
of the spiritual fact which lay 
behind the belief in duality- 
namely, the coincidence of the 
human 1Gith the divine. 

Mis. 203: 19-1 I 
SkII 43: 27-31 

561: 16-21 
193: 32-5 

Mis. 100: 19-25 
Un. 51:25-14 



I20 GENESIS 32 : 11-18 

I I. Deliver me, I pray thee, from the hand of my brother, 
from the hand of Esau: for I fear him, lest he will come and 
smite me, and the mother wit11 the children. 

I 2. And thou saidst, I will surely do thee good, and make 
thy seed as the sand of the sea, 

Jacob's tliought had begun to ~ ~ O T E I E R .  God; divine and cter- 
touch Principle, and, having but nal Principle; Life, Truth, and 
faintly disccrncd the idea of Love. ( S E H  592: 16-17) 
divine motherhood ernbraced in 
that Principle, hc fcarcd to lose 
his vision. 

13. And he lodged there that same night; and took of that 
which came to his hand a present for Esau his brother; 

14.. Two hundred she goats, and twcTenty he goats, two 
hundred ewes, and twventy rams, 

15. Thirty milcli camels ~crith their colts, forty kine, and 
ten bulls, tnTenty she asses, and ten foals. 

I 6. And he delivered them into the hand of his servants, 
every drove by themselves; and said unto his servants, Pass . 
over before me, and put a space betwixt drove and drove. 

17 .  And he commanded the foremost, saying, When Esau 
my brother meeteth thee, and asketll thee, saying, flThose art 
thou? and whither goest thou? and ~trliose are these before 
thee? 

18. Then thou shalt say, They be thy servant Jacob's; it  
is a present sent unto my lord Esau: and, behold, also he is 
behind us. 

-4 sense of darkness, doubt, and NIGHT. Darkness; doubt; fear. 
fear beset Jacob, tempting him (S&H 592: 2 I) 
into a policy of appcase~nent. Ilc 
hoped to placate Esau with a 
present, but this policy of appcase- 
mcnt represented thinking still 
based on the false systems wliich 
support the claims of life, sub- 
stance, and intclligcnce in mattcr. 
Thcsc all must give way to the 
first demand of the Science of 
Soul-"Thou shalt have no other 
gods before me. This m e  is Spirit" 
(SE'N 467: 3-4). The divine 



GENESIS 32 : 19-23 

system of ideas is governed and 
supported by the infinite One 
alone. 

19. And so commanded he the second, and the third, and 
all that follo~ved the droves, saying, On this manner shall ye 
speak unto Esau, ~vhen ye find him. 

20. And say ye moreover, Behold, thy servant Jacob is 
behind us. For hc said, I ~vi l l  appease him with the present 
that goetli before me, and aftenvard I will see his kce; per- 
adventure he will accept of me. 

21. So went the present over before him: and himself 
loclged that night in the company. 

True peace is never found until APPEASE. TO reduce to a state of 
the demands of the Science of peace; to pacify, often by satis- 
Soul are satisfied. fying demands; hence, to make 

quiet or calm; . . . 
Merriam-Tl'ebster 

22. And he rose up that night, and took his twro wives, and 
his two ~vomensen~ants, and his eleven sons, and passed over 
the ford Jabbok. 

23. And he took them, and sent them over the brook, and 
sent over that he had. 
- Jacob rose up from his night of ELEVEN. See p. 28. 
doubt and fear and passed over 
the ford Jabbok with his two TWELVE. See p. 18. 
wives-the Word and ihe Christ 
-1rith which to combat his belief JABBOK. I-Ieb. poui-ing out, or 
in two ideals, Spirit and matter; emp tying. C.B. 
his two \vomensenrants-the sew- 
ing of the material scnscs as well 
as of the spiritual senses; and his 
eleven sons, eleven signifying a 
state of thought .rvhich still in- 
cluclcs the disorder of duplicity or 
dual thinking. Jabbok means 
L 6  pouring out, or emptying." 



Jacob now knew that he could no 
longcr build safely on this dual 
foundation, and must empty his 
consciousness of reliance on mat- 
t cr. 

24.. And Jacob was left alone; and there wrestled a man 
with him until the breaking of the day. 

25. And ~vhen he saw that he prevailed not against him, 
hc touched the hollow of his thigh; and the hollo~v of Jacob's 
thigh  as out of joint, as he ~vrcstled with him. 

Jacob's thought now grasped 
the fact of divine Principle as the 
infinite One. I le  was "left alonc" 
-lie pcrceived someti.iing of his 
own identity as "all one" and 
grappled with this new idea, cn- 
deavouring to throw down, or 
ovcrcomc, his doubleness of heart 
and ~nirld. Duality is always out 
of joint--out of harmony with 
Principle. 

ng:  1-5 
hGs. I 18: 1-11 

2 1-28 
h$ y . 24.4.: 15-19 
hlcss. 'or : 20: 8-9 

ALOSE. .[all+onc. ME. a1 one all 
alone, \vl.iere one is fr. AS. (1'11 one, 
alone. See ALL, ONE, LONE.] 
I .  Physically or mentally isol- 
ated; apart from others; all by 
oneself; solitary; . . . 2. ExcIu- 
s i ~ ~ e  of othcrs; without anyone 
or anything elsc; without a 
sharcr; only. Ilferriarn-14'ctrster 

~VRESTLE. I .  TO contend by 
grappling with, and striving to 
trip or throw down, an oppo- 
nent. 2. Hence: a T o  come to 
grips or engagc or strive in 
violent struggle for mastery, 
with either a matcrial or im- 
material foe or obstruction; to 
strive carncstly; to contend; to 
grapple; formerly, to pray car- 
nestly. Merrianr- M%bster 

26. And he said, Let me go, for the day breaketh. And 
he said, I  ill not let thee go, except thou bless me. 

27. And he said unto him, What is thy name? And hc said, 
Jacob. 

28. And he said, Thy name shall be called no more Jacob, 
but Israel: for as a princc hast thou power with God and with 
men, and liast prcvailcd. 



As the perfect day of under- ISMEL. Ruling with God. Young 
standing breaks in on human God commands, orclers or 
thought, objects of time and sense rules. C. B. 
give place to ideas of Soul. Jacob 
let the spiritual idea rule his 
tl~ought until his name was 
changed. This rule of Soul trans- 
la tes ;O every man his own divine 
nature. Accepting true identity, 
man is divinely blessed. 

29. And Jacob asked him, and said, Tell me, I pray thee, 
thy name. And he said, 14Tllerefore is it that thou dost ask 
arter my name? And he blessed him there. 

30. And Jacob called the name of the place Peniel: for I 
have seen God face to face, and my life is preserved. 

Jacob had seen his own spiritual PENIEL. Face of God. Young 
identity, and "his life was pre- 
se:nred." He had recognized the Life=soul. Ilcb. ncphesh. C.B. 
immortality of Soul. 

31.  And as he passed over Penuel the sun rose upon him, 
and he halted upon his thigh. 

32. Therefore the children of Israel eat not of t11b sinew 
which shrank, ~vhich is upon the hollow of tlie thigh, unto this 
day: because he touclled the hollo~v of Jacob's thigh in the 
sinew that shrank. 

Sun is "the symbol of Soul 
governing man, of Truth, Life, 
and Love" ( S g H  595: 1-2). 
Jacob had risen to the spiritual 
apprehension of the fact that Soul 
iilitead of sense governs man. 
Ijecausc he was now resting on 
I'rinciplc,- the strength of his error 
-the belief of life, substance, and 
irltclligence in matter-gave way. 
I lc  had realized its emptiness. 



Chapter XXXIII 

AND Jacob lifted up his eyes, and looked, and, behold, Esau 
came, and with him four hundred men. And he divided the 
children unto Leah, and unto Rachcl, and unto the tu70 hand- 
maids. 

2. And hc put the handmaids and their children foremost, . 
and Leah and her children after, and Rachel and Joscph 
hindermos t. 

Jacol:, met face to face and CIIII~DREK. Tile spiritual thoughts 
11andled the calculus of unreality and representatives of Life, 
wliich the Esau state of thought Truth, and Love. 
brought with it. Ilis newborn (SE'H 582: 28-29) 
understanding of Truth, Life, and 
Love - the Christ in absolute 
Science-now governed the situa- 
tion. 

Jacob used the sys tem of Science 
in a definite ordered way, "Ile 
divided the c~ii1dren"-that is to 
say, he understood tIic diversified 
ideas of divine Principle in their 
infinite classifications, and used 
those classificatioris as processes of 
thought wit11 which to solve his 
problem. 

Tlie Christ and Christianity, ' 
symbolized by the Iiandmaids and 
their children, were foremost in 
his thought, handling the claims 
of animal magnetism 1vIiich hid 
from him his brotllcr's true idcn- 
tity. The overcoming of tIlcse 
claims of material sense would 
bring a sense of the IVord to his 
brother, through Lcah and her 
children, and so establish the 
oneness of Science, represented 
by Rachel and Joscph. 

(See pp. 102-107). 

3. And he passed over before them, and bowed himself to 
the ground seven times, until he came near to his brother. 



4. And Esau ran to meet him, and embraced him, and 
fell on his neck, and kissed him: and they wept. 

5. And hc liftcd up liis eyes, and saw. the women and the 
children; and said, IVho arc those witli .thee? And hc said, 
The children 11rhici1 God hath graciously given thy scn~ant. - 

6. Thcn tlic liandmaidcns came near, thcv and their 
J 

children, and they bo~ved tlicmselvcs. 
7. And Leah also with her children came near, and bowed 

themsclves: and after came Joseph near and Rachel, and they 
bo~vcd thcmselvcs. 

Jacob had named and blcssed 
himself by accepting his own true 
identity. Now hc carricd his 
demonstration further, by recog- 
nizing that thc complctencss of 
spiritual perfection would include 
his brother also. Falsc identity 
must bc abased. 

h4 is. 1x0: 1-3 
hlless. '02: 19: 8-15 
Mess. '00: 15: 8-21 

8. And he said, J2Tliat meanest thou by all this drove 
which I met? And lie said, These are to find grace in the sight 

. 01' my lord. 
g. And Esau said, I have enough, my brother; keep that 

thou hast unto thysclf. 
10. And Jacob said, Nay, I pray thee, if now I hatre found 

grace in thy sight, then receive, my present at my hand: for 
thercforc I have seen thy face, as though I had seen the face of 
God, and thou wast plcascd with mc. 

;I. Takc, I pray Lee, my blessing that is brought to thee; - because God hath dealt graciously ~vith me, and because I 
have enougll. And he urged him, and he took it. 

Jacob was willing to rcnder 
"unto Caesar the things which are 
Caesar's," just as he had bccn 
willing to rcndcr "unto God the 
things that are God's." 



12. And lie said, Let us take our journey, and let us go, 
and I will go before thce. 

13. And he said unto him, My lord kno~veth that the 
children are tender, and the flocks and herds ~vitli young arc 
with me: and if men should overdrive them one day, all the 
flock will die. 

14.. Let my lord, I pray thee, pass over before his servant: 
and I will lead on softly, according as the cattle that goetll 
before me and the children be able to endure, until I come 
unto my lord unto Seir. 

15. And Esau said, Let me now leave with thee some of 
the folk that are with me. And he said, \lrhat nccdcth it? let 
me find grace in the sight of my lord. 

16. So Esau returned that day on liis way unto Seir. 

Jacob realized that his was as 
yet an infant demonstration. I-Iav- 
ing delivered himself from some 
measure of the Esau state of 
thought, he knew that its way 
must ever remain divided from 
his own, if he were to protect and 
develop the spiritual idea of man- 
hood which had been born to him. 

17.  And Jacob journeyed to Succoth, and built him an 
house. and made booths for his cattle: therefore the name of 

' the piace is called Succoth. 

I-Iaving risen above the mcrcly SUCCOTII. Booths. 2^ourzg 
pliysical, Jacob now dwelt in the - 

transitional stage of the moral. BOOTH. I. A frail, temporary 
house or shed. ~Merriam-ll'ebster 

18. And Jacob came to Shalem, a city of Shcchem, which 
is in the land of Canaan, when he came from Padan-aram; 
and pitched his tent before the city. 
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19. And he bought a parcel of a field, ~vhere he had 
spread his tent, a t  tlie. hand of the children of Hamor, 
Shechem's father, for an hundred pieces of money. 

20. And he erected there an altar, and called it El-elohe- 
Israel. 

Jacob was striving to establish SHALE~I. Peace, summit. Young 
his vision of divine Principle and . . . probably it is a proper 
of his own idcntity more firmly i n  noun meaning, . . . "in peace" 
thought. or "in safety.". Pel. 

The piece of Geld which he 
bmght was a foothold, as it wcrc, SIIECIIEII. Shoulder. Young 
in the promised land. 

EL-ELOIIE-ISRAEL. El, the God of h&. 16: 6-26 Israel. Cent. 

Chapter XXXIV 

AND Dinali the daughter of Leah, which she bare unto 
Jacob, went out to see tlie daughters of tlie land. 

2. And when Shechem tlie son of Hamor the Hivite, 
prince of tlie country, saltr her, he took her, and lay with her, 
and defiled her. 

3. And his soul clave unto Dinah tlic daughter of Jacob, 
and he loved tlie damsel, and spakc kindly unto the damsel. 

4.. And Shechem spakc unto his father Hamor, saying, 
Get me this damsel to wife. 

5. And Jacob heard that he had defiled Dinah his 
daughter: now his sons were with his cattle in the field: and 
Jacob held his peace until they w7ere come. 

6. And Hamor the father of Shechem went out unto Jacob 
to commune with him. 

7. And the sons of Jacob came out of tlie field when they 
heard it: and the men were grieved, and they were very wroth, 
hecause hc had wrought folly in Israel in lying 114th Jacob's 
daughter; ~vhicli thing ought not to be done. 

Jacob's manhood had been DINAII. See p. 64. 
resur.rcctcd and identified, but the 
concept of womanhood still need- ISRAEL. The first occurrence in a 
cd to be exalted. Some faint sense collective sense. C. B. 



of the rights of woman, however, 
was beginning to appear. ' 

8. And Hamor communed with them, saying, The soul 
of my son Shechem longeth for your daughter: I pray you give 
her him to wife. 

g. And make ye marriages with us, and give your daugh- 
ters unto us, and take our daughters unto you. 

10. And ye shall dwell with us: and the land shall be 
before you; dwell and trade ye therein, and ge t  you posses- 
sions therein. 

1 1 .  And Shechem said unto her father and unto her 
brethren, Let me find grace in your eyes, and what ye shall 
say unto me I will give. 

12. Ask me never so much dowry and gift, and I will give 
according as ye shall say unto me: but give me the damsel to 
wife. 

rg. And the sons of Jacob answered Shechern and Hamor 
his father deceitfully, and said, because he had defiled Dinah 
their sister: 

14. And they said unto them, MTe cannot do this thing, to 
give our sister to one that is uncircumcised; for that were a 
reproach unto us: - 

15. But in this will we consent unto you: If ye will be as 
we be; that every male of you be circumcised; 

r 6. Then will we give our daughters unto you, and we will 
take your daughters to us, and we will dwell with you, and 
we will become one people. - - .  

17. But if ye will not hearken unto us, to be circumcised; 
then will, we take our daughter, and we will be gone. 

18. And their words pleased Hamor, and Shechem 
Hamor's son. 

19. And the young man deferred not to do the thing, 
because he had delight in Jacob's daughter: and he was more 
honourable than all the house of his father. 



20. And Hamor and Shcchem his son came unto thc'gate 
of their city, and communed ~vitli the men of their city, sa$nng, 

2 I. These men are peaceable wit11 us: therefore let them 
clwell. in the land, and irade thercin; for the land, bchold, it 
is large enough for them; let us takc thcir daughters to us for 
~vives, and lct us give thcm our daughtcrs. 

22. Only lierein will the men conscnt unto us for to dwell 
with us, to be one people, if every male among us be circum- 
cised, as tlicy arc circumcised. 

2 .  Shall not their cattlc and their substance and every 
beast of their's be our's? only let us conscnt unto them, and 
thcy will dwell with us. 

24. And unto Hamor and unto Shechcm his son ilcark- 
ened all that went out of the gate of his city; and cvcry male 
was circumcised, all that  vento out of the gatc of liis city. 

25. And it came to pass on the third day, ur11en they were 
sore, that two of the sons of.Jacob, Simcon and Lcvi, Dinah's 
brethren, took each man hi; sword, and came upon the city 
boldly, and slew all the males. 

26.- And they slew Hamor and Shechcm his son with the 
edge of the sword, and took Dinali out of Shechem's house, 
and went out. 

27. The sons of Jacob came upon the slain, and spoiled 
the city, because thcy had dcfilcd their sister. 

28. Tlicy took tlicir sheep, and tlicir oxen, and their asses, 
and that ~vhich was in the city, and that which was in the 
field, 

29. And all thcir ~vealtli, and all their little ones, and 
their wives took they captive, and spoiled even all that was in 
tllc house. 

30.  id ~ a c o b  said to Sirneon and Lcvi, Ye have troubled 
rnc to make me to stink among the inhabitants of the land, 
among the Canaanitcs and the Perizzites: and I being few in 
number, they shall gather tliemselvcs togctlier against me, 
and slay me; and I shall bc destroyed, I and my house. 

31. And they said, Should he deal ~vitil our sister as with 
an harlot? 

Jacob's moral sense had now to 
be lifted above ecclesiastical 
cruelty and despotism, uncovered 
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in his thought by the action of his 
sons, Simeon and Levi. He was to 
learn that the only way to over- 
come sin is to understand t+ 
sinlessness of Soul. 

Chapter XXXV 

AND God said unto Jacob, Arise, go up to Beth-cl, and dwell 
there: and make there an altar unto God, that appeared unto 
thee ~tr11en thou flcddest from the face of Esau thy brother. 

Jacob's spiritual sense now im- 
pelled him to rise still higher and 
return to Beth-cl, in order to 
cstablisli his vision of the calculus 
of reality. 

2. Then Jacob said unto his household, and to all that 
were with him, Put away the strange gods dlat are among 
you, and be clean, and change your garments: 

3. And let us arise, and go up to Beth-el; and I will make 
there an altar unto God, who answered me in the day of my 
distress, and was ~tritith me in the way which I went. 

The gods of materiality must 
first be put away and thought 
exalted, that the garments of 
mortality niay be laid aside for 
the raiment of immortality-thc 
consciousness of Christ. Tlic sin- 
lessness of Soul demands a cliangc 
in human thought. 
S&H 267: 19-31 

260: 7-12 
19-10 

359: 11-17 



4. And they gave unto Jacob all the strange gods which 
were in their hand. and all their earrinrrs which were in their 
ears; and Jacob hid tliem under tli; oak ~vliich was by 
Shechem. 

Earrings - amulets - may be 
taken in this context to represent 
the superstitions which always 
accompany the strange gods of 
mythology, or matter. 

.Jacob's growing strength of 
character, derived from the con- 
sciousness of his spiritual identity, 
forever one with Principle, cn- 
abled him to lay aside the super- 
stition of mortal concepts. 

5. And they journeyed: and the terror of God was upon 
the cities that were round about them, and they did not 
plirsue after the sons of.Tacob. 
* 

6. So Jacob came t o ~ u z ,  which is in the land of Canaan, 
that is, Beth-el, he and all the people that were with him. 

7. And he- built there a n  aliar, and called the place 
~l-beth-el: because there God appeared unto him, ~vliEn he 
flcd from the face of his brother. 

Rising spiritual sense subju- 
gates the material. 

Un. 50: 3-10 
Mis. 360: 25-8 

8. But Deborah Rebekali's nurse died, and slie was buried 
beneath Beth-cl under an oak: and thc name of it was called 
Allon-bachuth. 

The symbol of that which had DEBORAII. A bee. Pd. 
nursed the virgin thought which OAK. Heb. strong or prominent. 
gave birth to the idea of Soul as Pel. 
Spirit, as illustrated in the story of ALLON-BACHUTEI. Oak of weep- 
Jacob, was no longer needed. It ing. Pel. 



was, therefore, buried beneath an 
oak-a strong tree, illustrative of 
the spiritual power underlying 
Jacob's individualization of his 
Principle. 

g. And God appeared unto Jacob again, 11711en he came 
out of Padan-a ram,  a n d  blcsscd h im.  

10. And God said unto him, Thy name is Jacob: thy namc 
shall not be called any more Jacob, but Israel shall be thy 
name: and lie called his name Israel. 

I I.  And God said unto him, I am God Almighty: be 
fruitful and multiply; a nation and a company of nations 
shall be of thee, and kings shall come out of thy loins; 

12. And the land ~vliich I gave Abraham and Isaac, to 
thee I will give it, and to thy seed aftcr thee will I give the . . 
land. 

13. And God went up from him in the place ~vhere he 
talked with him. 

14. And Jacob set up a pillar in the place where he talked 
with him, even a pillar of stonc: and he poured a drink 
offering thereon, and he poured oil thereon. 

15. And Jacob called the name of the place ~vhere God 
spake with him, Betli-cl. 

Jacob's demonstration of Soul GOD ALVIGIITY. I3eb. El-Shad- 
as Spirit, wliich liad rcnamcd and dai, God-the all-bountiful or 
blessed him, was now firmly all-suficient. C.B. 
established. His thought was 
inspired and consecrated anew. 

16. And they journeyed from Beth-el; and there ~vas but a 
little way to come to Ephrath: and Rachel travailcd, and she 
had hard labour. 

17. And it came to pass, ~vlien she was in hard labour, 
that the midwife said unto her, Fear not; thou shalt have this 
son also. 

"They journeyed from Beth-el" Epr~~cir~r-the same as Ephratah. 
-thought was now subjective, Fertility. . Yorrng 
coming from Principle. 



"There was but a little way to 
come to Ephrath." "Ephrath" 
mcans "fcrt,ility.y' The birth of 
the twelfth son, which would ful- 

, 

fil and bring into complete opera- 
tion the symbol of demonstration, 
was vcry near. 

.S&H $2: 22-28 
Mis. 17:.27-21 

18. And it came to pass, as her soul was in departing, (for 
she died) that she called his name Ben-oni: but his father 
called him Benjamin. 

Tlie name "Benjamin" means 
"Son of the right hand." The 
divine ideal of Life, Truth, and 
Love was now made manifest as . 
the ideas of true manhood and 
womanhood. 

BEN-ONI. Son of my sorrow. 
Young 

BENJAMIN (JacobYs son). A phy- 
sical belief as to life, substance, 
and mind; human knowledge, 
or so-called mortal mind, de- 

Gen. 49: 27 voted to matter; pride; en\ry; 
Deut. 33: 12 fame; illusion; a false bclief; 
S&.II 63: 5-11 error masquerading as the pos- 

396: 26-30 sessor of life, strength, anima- 
274: 3-11 tion, and power to act. 
142: 15-24 Renewal of affections; sclf- 
254: 16-23 ' offering; an improved .statc of 

mortal mind; the introduction 
of .a  more spiritual origin; a 
gleam of the infinite idea of the.  
infinite Principle; a spiritual 
type; that which comforts, con- 
soles, and supports. 

($&H 582: 4-13) 

, 
BENJA~IIN. Son of the right hand. 

Young 

19. And Racllel died, and was buried in the way to 
Ephrath, which is Bcth-lehem. 

no. And Jacob set a pillar upon her grave: that is the 
pillar of Rachel's grave unto this day. 

With the birth of thc twelfth 
soxi Jacob's idcal was fulfilled and 

S 



demonstrated. He no longer 
nccded the symbol. 

The number twelct rep~esents 
demonstration-the workings of 
the spiritual idea of being in the 
calculus of reality; that is to say, 
Life, Truth, and Love operating 
as the 1ITord, thc Christ, Christian- 
ity, and Science. 

2 I. And Israel journeyed, and spread his tent beyond the 
tower of Edar. 

22. And it  came to pass, when Israel d~velt in that land, 
that Reuben went and lay with Bilhah his father's concubine: 
and Israel heard it. Now the sons of Jacob 1t7ere twelve: 

23. The sons of Lcah; Reuben, Jacob's firstborn, and 
Simeon, and Levi, and Judali, and Issachar, and Zebulun: 

24.. Tlie sons of Racl~el; Joseph, and Benjamin: 
25. And the sons of Bilhah, Racliel's handmaid; Dan, and 

Naph tali : 
26. And the sons of Zilpah, Leah's handmaid; Gad, and 

Asher: these are the sons of Jacob, which were born to him 
in Padan-aram. 

A close study of the definitions EDAR, EDER. Flock. 2% tlng 
of the names of Jacob's t.rvclve 
sons (typifying til6 twelve tribes EDER: the flock; a ~ratchto~i*cr for 
of Israel) in the order of their the protection of the flocks is 
birtli, toietllcr with Jacob's and intended. 
&$oscsy blessings, as recorded in 
Genesis Chapter 49 and Deuter- 
onomy Cllaptcr 33, will show that 
they symbolize in some degree the 
ofices of the \ITord, the Christ, 
Christianity, and Science. (Sec 
pp. 102-107, and 133). 

This symbol of' the twelve 
tribes of Israel slio\vs the opcra- 
tion of tlic spiritual idea and its 
effect on mortal thought, hence 
the varied and in many instances 
very human illustrations of its 
application. 



27. And Jacob came unto Isaac his father unto Mamre, 
urito the city of Arbah, ~vhich is Hcbron, wlierc Abraham and 
Isaac sojourned. . . 

28. And the days of Isaac were an'hundrcd and fourscorc 
' 

, j 
years. 

29. And Isaac gave up the ghost, and died, and wvas 
gathered unto his people, being old and full of days: and his 
sons Esau and Jacob buried him. 

The symbol is now changing 
from Jacob to his twelve sons. 
Jacob's mission was completed 
and hc came to Hebron, thus ful- 
filling the sense of the calculus 
which Abraham had discerned 
and imparted to Isaac. 

"The days of Isaac were an 
hundred and fourscore yearsw- 
180 symbolizing 3 X G X ro, the 
spiritual understanding of man- 
hood brought to human appre- 
hension. 

Chapter XXXVI 

NOIY these are tlic generations of Esau, who is Edom. 
2. Esau took his ~viives of the daughters of Canaan; Adah 

the daughter of Elon tlic Hittitc, and Aholibamah the 
daughter of Anah the daughter of Zibeon the Hivite; 

- 3. And Bashemath Ishmael's daughter, sister of Nebajoth. 
4. And Adah bare to Esau Eliphaz; and Bashcmath bare 

Reuel ; 
5. And Aholibamah bare Jeush, and Jaalam, and Korah: 

these are the sons of Esau, ~vliich were born unto him in the 
land of Canaan. 

6. And Esau took his wives, and his sons, and his daugh- 
ters, and all the persons of liis house, and his cattle, and all 
his beasts, and all his substance, which he had got in the land 
of Canaan; and went into the country from the face or liis 
brother Jacob. 



5. For their riches were more than that they might dlc~l l  
together; and the land wherein they were strangers could not 
bear them because of their cattle. 

8. Thus dwelt Esau in mount Seir: Esau is Edom. 
Tlie five sons born to Esau in 

thc land of Canaan typify the five 
physical senses. 

Jacob no longer tried to iden- 
tify the fleshly nature with the 
spiritual, so the .separation be- 
tween himself and Esau was now 
clefinitely established. 

g. And these are tlie generations of Esau the father of the 
Edomites in mount Seir: 

10. These are the names of Esau's sons; Eliphaz the son of 
Adah the ~crife of Esau, Reuel the son of Bashemath the wife 
of Esau. 

I I. And the sons of Eliphaz  er ere Tcman, Omar, Zepho, 
and Gatam, and Kenaz. 

12. And Timna was concubine to Elipllaz Esau's son; 
and she bare to Eliphaz Amalek: these were the sons of Adah 
Esau's wife. 

13. And tllese are the sons of Reuel; Nahath, and Zerah, 
Shammah, and haizzah: these were the sons of Bashemath 
Esau's wife. 

14.. And these were the sons of Aholibamah, the daughter 
of Anah the daughter of Zibeon, Esau's wife: and she bare to 
Esau Jeush, and Jaalam, and Korah. 

15. These were dukes of the sons of Esau: the sons of 
Eliphaz tlie firstborn son of Esau; dukc Teman, duke Omar, 
duke Zepho, duke ICenaz, 

16. Dukc I<orah, duke Gatam, and duke Amalek: these 
are tlie dukes that came of Eliphaz in the land of Edom; 
tlicse were the sons of Adall. 

17. And these are the sons of Reuel Esau's son; dukc 
Nahath, duke Zerah, dukc Shammah, duke hlizzah: these are 
the dukes that came of Rcuel in the land of Edom; these are 
the sons of Basllemath Esau's wife. 

18. And these are the sons of Aholibamah Esau's wife; 



duke Jeush, duke Jaalam, duke Korah: these were the dukes 
that came of Aholibamah the daughter of Anah, Esau's wife. 

19. These are the sons of Esau, 1~110 is Edom, and these 
are their dukes. 

The generations of Esau-the 
outcome of his five sons-number ' 

.thirteen. Thirteen is sometimes 
cor~sidercd a symbol of rebellion, 

. and, as used in this instance, may 
typify the resistance to the twelve 
of dcrnonstration of trucmanhood. 

20. These are the sons of Seir the Horite, who inhabited 
the land; Lotan, and Shobal, and Zibeon, and Anali, 

21. And Dishon, and Ezer, and Dishan: these are the 
dukes of the Horites, the children of Seir in the land of Edom. 

22. And the children of Lotan were.Hori and Hcmam; 
and Lotan's sister was Timna. 

23. And the children of Shobal were these; Alvan, and 
Manahath, and Ebal, Shepho, and Onam. 

24.. And these are the children of Zibeon; both Ajah, and 
Anah: this was that Anah that found the mules in the wilder- 
ness, as he fed the asses of Zibeon his father. 

25. And the children of Anah were these; Dishon, and 
Aholibamah the daughter of Anah. 

26. And these are the children of Dishon; Hemdan, and 
Eshban, and Ithran, and Cheran. 

27. Tlie children of Ezer are these; Bilhan, and Zaavan, 
and Akan. 

28. The children of Dishan are these; Uz, and Aran. 
29. These are the dukes that came of the Ilorites; duke 

Lotan, duke Shobal, duke Zibeon, duke Anah, 
30. Duke Dishon, duke Ezer, duke Dishan: these are the 

dukes that came of Hori, among their dukes in the land of 
Seir. 

The sons of Seir the Ilorite, 
who inhabited the land ("To 
material sense, carth is matter;" 
S g H  585: 7) numbered seven. 
They were a type of complctc 
ma tcriality. 



138 GENESIS 36 : 31-43 

31.  And these are the kings that reigned in thc land of 
Edom, before there reigned any king over the children of 
Israel. 

32. And Bcla the son of Beor reigned in Edom: and the 
name of his city was Dinhabah. 

33. And Bela died, and Jobab the son of Zerah of Bozrah 
reigned in his stead. 

34. And Jobab died, and Husham of the land of Temani 
reigned in his stead. 

35. And Husham died, and Hadad the son of Bedad, ~ v h o  
smote Midian in the field of Moab, reigned in his stead: and 
the name of his city was Avith. 

36. And Hadad died, and Samlah of Masrekah reigned 
in his stead. 

37. And Samlah died, and Saul of Relioboth by the river 
reigned in his stead. 

38. And Saul died, and Baal-hanan the son of Achbor 
reigned in his stead. 

39. And Baal-hanan the son of Achbor died, and Hadar 
reigned in his stead: and the name of his city was Pau; and 
his wife's name was Mehetabcl, the daughter of hlatred, the 
daughter of hlezahab. 

The kings who reigned in the 
land of Edom were eight,-a 
double four,-signifying, in this 
instance, the misruIe of a false 
calculus of Spirit and matter. 

4.0. And &c are the namcs of the dukes that came of 
Esau, according to their families, after their places, by their 
names; duke Timnah, duke Alvah, duke Jetheth, 

4.1. Duke Aholibamah, duke Elah, duke Pinon, 
4.2. Duke Kcnaz, duke Teman, duke hlibzar, 
43. Duke kIagdie1, duke Iram: these be the dukes of 

Edom, according to their habitations in the land of their 
possession: hc is Esau the father of the Edomites. 

Another version of verses 10-14 
and 15-19. 



Chapter XXXVII 

TRUTI-I 

AND Jacob dwelt in the land ~vllerein liis father was a 
stranger, in the land of Canaan. 

Having identified a measure of 
true manhood, Jacob now dwclt 
in the land of Canaan. 

2. These are the generations of Jacob. Joseph, being 
sevcntecn years old, was feeding the flock with his brethren; 
and the lad ~vas ~vith the  sons of Bilhah, and with the sons of 
Zilpah, his father's wives: and Josepll brought unto his father 
their evil report. 

The generations of Jacob, or SEVENTEEN. Denotes a combina- 
his sense of creation, are epitom- tion of S'irit and order. . . . C.B. 
ized in the ' statcmcnt '30seph 
being scvcntccn ycars old," sevcn- 
teen symbolizing the fulfilment of 
thc: seven days of crcation and 
their application to tlic liumarl 
through the thrcefold process of 
analpis, uncovering, and annihi- 
lation. 

Joscph rcprcscnts "a higher 
sense of Truth." It will also be 
remembered that in the sixth day 
of creation, the day of Truth, all 
seven tones are indicated. 

Joscph was "fceding the flock." 
Ile was thinking intelligently. 
The "higher sense of Truth," of 
which Joseph is the symbol, is an 
inclication of Science. 

Ret. 30:1o-8 
S&-.H 115: 19-10 
Gen. 49: 22-26 
Deut. 33: 13-17 

, 3. Now Israel loved Joseph more than all his children, 
because he was the son of his old age: and he made him a coat 
of many colours. 



I 4.0 GENESIS 37 : 4.-7 

". . . the son of his old age"- 
thc outcome of a more mature and 
advanced understanding. 

This coat of many colours was 
some sense of divine order, operat- 
ing in an infinite calculus of' ideas 
and coming to human thought as 
days of creation. These days of 
creation were symbolized bp the 
colours of the spectrum. 

4. And when his brethren saw that their father loved him 
more than all his brcthren, they hated him, and could not . 

. speak peaceably unto him. 

Those who identify and name 
Truth in advancc of others are 
hated by all who arc loth to 
relinquis21 their erroneous con- 
ception of being. 

5. And Joseph dreamed a dream, and he told it his 
brethren: and they hated him yet the more. 

Joseph had not yet learned the 
wisdom of hiding his vision of 
Truth until his thought was 
sufficiently rcsurrcctcd from mat- 
erialism to bc able to demonstrate 
liis ideal. 

hlatt. 17: g 

6. And he said unto them, Hear, I pray you, this dream 
which I have dreamed: 

5. For, behold, we were binding sheaves in the field, and, 
10, my sheaf arose, and also stood upright; and, behold, your 
sheaves stood round about, and made obeisance to my sheaf. 



8. And his brethren said to him, Shalt thou indeed reign 
over us? or shalt thou indeed have dominion over us? And 
they hated him yet the more for his dreams, and for his words. 

Joseph's dream was a vision of 
the operation of the infinite cal- 
clllus of reality, by which he be- 
gan to grasp in some degree the 
idea . of man as "the compound 
idca of God, including all right 
ideas" ( S Y H  475: 14-15). - He 
also perceived that every human 
belief must be made to bow down 
before the idca of true manhood, 
which appears in the sixth day of 
creation and in which thought 
has dominion and can utilize the 
rule of Soul. 

g. And he dreamed yet another dream, and told it his 
brethren, and said, Behold, I have dreamed a dream more; 
and, behold, the sun and the moon and the eleven stars made 
obcisancc to me. 

10. And he told it to his father, and to his brcthren: and 
his father rebuked him, and said unto him, What is this dream 
that thou hast dreamed? Shall I and thy mother and thy 
brcthren indeed come to bow down ourselves to thee to the 
earth? 

Joseph saw something of divine 
Principle through the symbolism 
of'thc fourth day of creation-the 
sun, the moon, and the star?. But 
hc saw eleven stars only-one 
short of the twelve of demonstra- 
tion. I le  saw something of the 
working of the spiritual idea, but 
without realizing his own unity 
with it. Had his thought reached 
a sense of the fulfilment of the 
divine order, it would have be- 
come subjective, and lie would 
have realized that Principle de- 
monstrates itself, and always oper- 
ates on man's behalf. This would 



have given him completc im- 
munity fiom every phase of 
animal magnetism, and therefore 
from the envy .and hatred of his 
brethren. 

I I .  And his brethren envied him; but his father observed 
the saying. 

Jacob evidently did not grasp 
the full import of Joscph's dreams, 
but, like h/Iary (see Luke 2: 'g), 
he pondered tiicm in his heart. 

12. And his brethren went to feed their father's flock in 
Shecliem. 

13. And Israel said unto Joseph, Do not thy brethren 
feed the flock in Shecl~em? come, and I will send thee unto 
them. And he said to him, Here am I. 

14.. And he said to him, Go, I pray thee, see whether it be 
~vell ~ v i t h  thy brethren, and ~vell with the flocks; and bring me 
word again. So he sent him out of the vale of Hebron, and lie 
came to Shechem. 

Joscph was sent "out of the vale H~nnos=Iiirjath-arba. City of 
of Hcbron." "Vale," or "valley," four. Cent. 
is a s)?nbol of humility. Joseph 
was sent out of the humility 
u*hich understands the impersonal 
goodness of the ever-operative 
calculus of reality, on a personal 
errand of Iiuman goodness. 

15. And a certain man found him, and, behold, he was 
wandering in the field: and the man asked him, saying, \lr\iat 
seekest thou? 

16. And he saicl, I seek my brethren: tell me, I pray tlhee, 
where they feed their flocks. 

Once out of FIebron, his 
thought had no definite course. 
It was out or the divine order, 



, wandering in the by-paths of a . . 

liuman scnse of things, a good . 

subject for animal magnetism. 
~ o s e ~ h  was seeking personinstead 
of Principle. This was a false 
sense of the Word. 

S&H 121: 14-16 man 

17. And the man said, They are departed hence; for I 
heard them say, Let us go to Dothan. And Joseph went after 
his brethren, and found them in Dothan. 

Joscph found his brcthren feast- DOTIIAN. Double feast. Young 
ing the senses with the belief in . 
both good and 'evil. This was a 
frrlsc sense of the Christ. 

18. And when they saw him afar off, even before he came 
near unto them, they conspired against him to slay him. 

Joseph's brethren, with whom 
he would have shared his vision 
of reality .before he had fully 
uriderstood it, envied and hated 
him for liis spirituality. Instead 
of using the infinite ideas of the 
Christ-plan, or calculus, to build 
up the brotherhood . of man, 
matcriality conspired to break up 
true relationship and kill the . 
Christ-idea, so illustrating a false 
scnse of Christianity. 

S&I1 541: 16-18 
568: 1-5 

' Mis. 253: 16-21 
254.: 10-20 

19. And they said one to another, Behold, this dreamer 
cometh. 

20, Come no1v therefore, and let us slay him, and cast him 



into some pit, and we will say, Some evil beast hath devoured 
him: and ~ v e  shall see wliat will become of his dreams. 

Instead of Josepll's . thought 
reaching the summit of Science- 
revelation's zeni thy where being is 
found to be infinite-malicious 
animal magnetism attempted to 
slay the Christ-idea and hidc it in 
the circ~imscribed pit of material- 
istic theories, or false Science. 

SRN 564.: 3-23 
292: 4.-6 Divine 

21. And Reuben heard it, and he delivered him out of 
their hands; and said,-let us not kill him. 

22. And Reuben said unto them, Shed no blood, but cast 
him into this pit that is in the ~vilderness, and lay no hand 
upon him; that hc might rid him out of their hands, to deliver 
him to his father again. 

The ever - operative saving REUEEK. . See p. 102. 
Christ asserted itself througli Reu- 
ben. I t  will be remembered that 
hloses' blessing to Reuben was 
"Let Reuben live and not die.". 
The FVord of Life was manifesting 
itself, even though it may seem to 
have done so on the crudest basis. 

23. And it came to pass, when Joseph was come unto his 
brctllren, that they stript Joseph out of his coat, his coat of 
many colours that was on him; 

24. And they took him, and cast him into a pit: and the 
pit was empty, there was no urater in it. 

Animal magnetism, claiming to 
operate through a material sense 
of manhood, temporarily stripped 
Josepli of his consciousness of the 
scvcnfolcl order u-hicl.1 reveals the 
nature of God. The pit into ~vllich 
hc was cast was empty. I t  rcprc- 
sented the state of thought des- 
cribed in Genesis I :  2 as ". . . the 



earth [the spiritual idea] was 
without form, and.  void; and 
darkness was upon the face of the 
deep.'' I le  had lost the primal 
element of inspired thought- 
the water of Life, which is the 
Word of God. 

h4:att. 27: 35-43 
Un. 56: 13-17 

25. And they sat down to cat bread: and they lifted up 
their eyes and looked, and, behold, a company of Ishmeelites 
came from Gilead with their camels bearing spicery and 
balm and myrrh, going to carry it do~vn to Egypt. 

:26. And Judah said unto his brethren, \2That profit is it if 
we slay our brother, and conceal his blood? 

27. Come, and let us sell him to the Ishmeclites, and let 
not our hand be upon him; for he is our brother and our flesli. 
And his brethren were content. 

"Tlicy sat down to cat bread." JUDAH. See p. 103. 
The impulsion of the Christ was 
again manifesting itself, this time 
through Judah-a higher sense of 
the l+Tord. 

28. Then there passed by Midianites merchantmen; and 
they drew and lifted up Joseph out of the pit, and sold Joseph 
to the Ishmeelites for twenty pieces of silver: and they brought 
Joseph into Egypt. 

Joseph was sold for twenty 
pieces of silver-the price of re- 
demption from the belief in the 
reality of both Spirit and matter. 

He was separated from his 
brethren (see Gen. 49: 26 and 
hlatt. 2: 13-15). Someone must 
always separate himself from the . 
mass, or there would be no 
progress. Every fonvard move- 
ment starts with an individual. 

Joseph was carried down into 



Egypt in order that the Science hc 
represented might lay the axe at 
the root of error-the darkness of 
ignorant material belief. 

29. And Reuben returned unto the pit; and, behold, 
Joseph was not in the pit; and he rent his clothes. 

30. And lle returned unto his brethren, and said, The 
child is not; and I, whither shall I go? 

3 I.  And they took Joseph's coat, and killed a kid of tlie 
goats, and dipped the coat in the blood; 

32. And they sent the coat of many colours, and they 
brought it to their father; and said, This have ~ v e  found: know 
now  hether her it be thy son's coat or no. 

33. And he knew it, and said, I t  is my son's coat; an evil 
-beast hath devoured him; Joseph is without doubt rent in 
pieces. 

34. And Jacob rent his clothes, and put sackcloth upon 
his loins, and mourned h r  his son many days. 

35. And all his sons and all his daughters rose up to com- 
fort him; but lle rcfuscd to be comforted; and he said, For I 
~vill go down into the grave unto my son mourning. Thus his 
father wept for him. 

Ignorant material belief be- 
smirches the purity of the divine 
order and clings to its sense of 
duality. 

36. And tlie Midianites sold him into Egypt unto Poti- 
phar, an officer of Pharaoh's, and 'captain of the y a r d .  

"The darkest hour precedes the POTIPEIAR. . . . belonging to the 
da~vn." Evcn in E 3 p t  there was sun. Pel. 
the sun-a "symbol of Soul 
governing man" (SGH 595: 1). PIIARAOII. Sun. 2*ou~g 



Chapter XXXVIII 

AND it came 'to pass at that timc, that Judah went do~crn from 
his bretllren, and turned in to a certain Adullamitc, whose 
name was Hirali. 

2. And Judah saw there a daughter of a certain Canaan- 
ite, wlvllose namc was Shuah; and he took her, and went in 
unto her. 

3. And she conceived, a n d  bare a son; and he called his 
'name Er. 

4. And she conceived again, and bare a son; and shc called 
his name Onan. 

5. And she yet again conceived, and bare a son; and , 
called his name Shclah: and he was at Cliezib, when she bare 
him. 

6. And Judah took a ~crife for Er his firstborn, ~vliose name 
was Tamar. 

7. And Er, Judali's firstborn, ~vas wicked in the sight of 
the LORD; and the LORD slew him. 

8. And Judali said unto Onan, Go in unto thy brother's 
wife, and marry hcr, and raisc up secd to thy brother. 

g. And Onan knew that the seed should not be his; and 
it came to pass, wllen he \vent in unto his brother's wife, that 
he spilled it on the ground, lest that he should give seed to his 
brother. 

10. And the thing ~vliich he did displeased the LORD: 
~vherefore lie slew him also. 

I h r c  was a further attempt to TA~IAR. Palm tree. pel. 
destroy the line of the developing 
spiritual idea, to prevent the ful- 
filment of the Word by destroying 
the seed of tlid Christ. I t  illus- 
trates the resistance in human 
thought to the universality of 
Truth. 

I I. Then said Judah to Tamar his daughter in law, Re- 
main a widow at thy father's house, till Shelah my son be 
grown: for he said, Lest peradventure he die also, as his 
brethren did. And Tamar went and dwelt in her father's 
liouse. 



12. And in process of time the daughter of Shuah Judah's 
wife died; and Judah ~vas comforted, and went up unto his 
sheepshearers to Timnath, he and his friend Hirah the Adul- 
lamite. 

13. And it was told Tamar, saying, Behold thy father in 
law goeth up to Timnath to shear his sheep. 

14.. And she put her rvidow's garments off from her, and 
covered her with a vail, and wrapped herself, and sat in an 
open place, which is by tlle rvay to Timnath; for she saw that 
Shelah was grown, and she was not given unto him to wife. 

15. IIThen Judah saw her, he thought her to be an harlot; 
because she had covered ller face. 

16. And he turned unto her by the way, and said, Go to, 
I pray thee, let me come in unto thee; (for he knew not that 
she was his daughter in lalv.) And she said, What wilt thou 
give me, that thou mayest come in unto me? 

I 7. And he said, I will send thee a kid from the flock. And 
she said, Wilt thou give me a pledge, till thou send it? 

18. And he said, FIT1lat pledge shall I give thee? And she 
said, Thy signet, and thy bracelets, and thy staff that is in 
thine hand. And he gave it her, and came in unto her, and 
she conceived by him. 

19. And she~arose, and went away, and laid by her vail 
from her, and put on the garments of her wido~vhood. 

20. And Judah sent the kid by the hand of his friend the 
Adullamite, to receive his pledge from the woman's hand: but 
he found her not. 

2 I .  Then he asked the men of that place, saying, IVl~ere 
is the Barlot, that was openly by the way side? And they said, 
There was no harlot in this place. 

22. And he returned to Judah, and said, I cannot find 
her; and also the men of the place said, that there was no 
harlot in this place. 

23. And Judah said, Let her take it to her, lest we be 
.shamed: behold, I sent this kid, and thou hast not found her. 

24. And it came to pass about three months after, that it 
was told Judah, saying, Tamar thy daughter in law hath 
played the harlot; and also, behold, she is wit11 child by 
~vhoredom. And Judah said, Bring lier forth, and let her be 
burnt. 



GENESIS 38 : 25-30 I49 

25. MThcn she was brought forth, she scnt to her father in 
law, saying, By tlie man, whose these are, am I ~vith child: and 
she said, Discern, I pray thee, ~vhose are these, the signet, and 
bracelets, and staff. 

26. And Judah acknowledged them, and said, She hath 
been more righteous than I; because that I gave her not to 
Shelah my son. And he knew her again no more. 

True womanhood, representing 
thc highest spiritual vision, again 
saves the situation, although (as 
with Rcbekah in the story of 
Jacob and Esau) the means taken 
may have seemed questionable. 

'The impulsion of thc Clirist- 
idea is forever going on, and its 
birth is irresistible. 
hlis. 99: 19-31 
No. 45: 8-20 

27. And it came to pass in the time of her travail, that, 
behold, twins were in her- womb. 

28. And it came to pass, ~ ~ l l e n  she travailed, that the one 
put out his hand: and the midwife took and bound upon his 
hand a scarlet thread, saying, This came out first. 

29. And it came to pass, as he drew back his hand, that, 
behold, his brother came out: and she said, How hast thou 
broken forth? this breach be upon thee: therefore his name 
was called Pharez. 

30. And aftenvard came out his brother, that had the 
scarlet thread upon his hand: and his name was called Zarah. 

The light broke forth, and its .PIIAREZ. Breach. C. B. 
line was maintained through 
Pharez-again through the Breaking forth. 
younger. 

U11. 30: 13-27 

ZARAEI. A rising of light, Off- 
spring, or Dawn. 
Both Pharez and Zarah, to- 
getherwith their mother Tamar, 
are in the genealogy of Christ 
(Matt. I : 3). C. B. 

Sprout. Young 



Chapter XXXIX 

AND Joseph was brought down to Egypt; and Potiphar, an 
officer of Pharaoh, captain of the guard, an Egyptian, bought 
him of the hands of tile Ishmeelites, ~vhich had brought him 
down thither. 

2. And the LORD  as with Joseph, and he was a prosperous 
man; and lie was in tlie house of his master the Egyptian. 

3. And liis master s a ~ ~  that the LORD ~vas with him, and 
that the LORD made all that he did to prosper in his hand. 

4. And Joseph found grace in his sight, and he sen~ed 
him: and he made him overseer over his house, and all that 
11c had he put into his hand. 

5. And it came to pass from the time that he had madc 
him overseer in his house, and over all that he had, that the 
LORD blessed the Egyptian's house for Joseph's sake; and the 
blessing of the LORD was upon all that he had in the house, . 
and in the field. 

6. And he left all that he had in Joseph's hand; and he 
knew not ought he had, save the bread which he did eat. 
And Josepli was a goodly person, and well favoured. 

Truth was always with Joseph, 
even in Egypt. I-Xis Soul-sense re- 
turned and all that he touched 
was blessed. 

PS. I :  1-3 
Isa. 55: 6-1 I 
PS. 122: 1-9 
My. 184: 24-10 

Joseph is the outstancling fea- 
turc in the symbol of the t~vclve 
sons of Jacob. Ile illustrates the 
demonstration of the spiritual 
power of divine Principle. Ilcnce' 
the numerous rcfcrenccs in this 
chapter to the ivord l~nncl, which 
signifies power. 

PROSPERITY. I. . . . advance or 
gain in anything good or desir- 
able; successf~~l progress; attain- 
ment of the object desired; . . . 

Merriam- T l'ebster 

BLESS. 2. . . . to confer prosperity 
or happiness upon; to grant 
divine favor to. 

Merriam- Tl'ebster 



7. And it came to pass aftcr these things, that his master's 
wife cast her eyes upon Joseph; and she said, Lie ~vitli me. 

8. But he refused, and said unto his master's wife, Behold, 
my master wotteth not ~vliat is with me in the house, and he 
hath committed all that he hath to my hand; 

g. There is none greater in this house than I; neitlier hath 
he kept back any thing from me but thee, because thou art 
his wife: how then can I do this great ~vickedncss, and sin 
against God? 

10. And it camc to pass, as she spake to Josepli day by 
day, that lie hearkened not unto iier, to lic'by her, or to be 
with her. 

I I. And it came to pass about this timc, that Joseph went 
into the housc to do'liis business; and there was none of tlie 
men of the housc there within. 

12. And she caught him by his garment, saying, Lie with 
me: and lie left his garment in her hand, and fled, and got 
him out. ' 

13. And it came to pass, wvhcn slie saw that he had left his 
garment in her hand, and was fled forth, 

14.. That shc called unto ilic men of her house, and spake 
unto them, saying, See, he hatli brought in an Hcbrciv unto 
us to mock us; he camc in unto me to lie with me, and I cried 
wit11 a loud voice: 

15. And it came to pass, when he heard that I lifted up 
my voice and cried, that he left his garment with me, and fled, 
and got him out. , 

16. And she laid up his garment by her, until his lord 
came home. 

I 7. And slie spake unto him according to these words, 
saying, The Hebrew servant, which thou hast brought unto 
us, camc in unto me to mock me: 

18. And it camc to pass, as I lifted up my voice and cried, 
that he left his garment ~vitith me, and fled out. 

19. And it camc to pass, ~vhen his master heard the words 
of his wife, ~vliich she spake unto him, saying, After this 
manner did thy servant to me; that his wrath was kindled. 

20. And Joseph's master took him, and put him into the 
prison, a place where the king's prisoners were bound: and 
he was tlicrc in the prison. 



Joseph's understanding of his 
vision of the calculus of reality, 
ho~vcver, was not yet fully estab- 
lished. h4alicious animal magnet- 
ism, operating this time through 
the female, again attempted to 
destroy the Christ in his thought 
by demoralizing him through the 
senses. Joseph resisted tlic tcmp- 
tation and escaped, but was once 
xgain temporarily bereft of his 
Cllristly garment, the conscious- 
ness of Truth ,\vllich includes all 
seven tones of the days of creation. 
Losing the garment of Truth, 

S Joseph lost his sense of dominion 
and of the freedom of Soul. 

21. But the LORD was with Joscpll, and shewed him 
mercy, and gave him favour in the sight of the keeper of the 
prison. 

22. And the keeper of the prison committed to Joseph's 
hand all the prisoners that were in the prison; and ~vhatsoever 
they did there, he was the doer of it. 

23. The keeper of the prison looked not to any thing that 
was under his hand; because the LORD  as with him, and 
that which he did, the LORD made it to prosper. 

"The Lord was with Joseph." 
Neither the brutality of the male 
nor the subtlety of the female, 
~vhich claimed to hold him cap- 
tive, could deprive him long of 
his sense of dominion. Joseph was 
indeed "a fruitful bough," and 
"the arms of his hands were made 



strong by the hands of the miglity 
God of Jacob." (See Gen. 49: 
22-24) 

Chapter XL 

AND it came to pass after these things, that tlic butler of the 
king of Egypt and his baker had offencled their lord the king 
of Egypt. 

2. And ~liaraoli  was wrath against two of his oficers, 
against the chief of the butlers, and against the chief of the 
bakers. 

3. And he put tliem in ward in tlie liouse of the captain of 
the guard, into the prison, the place where Joseph was bound. 

4.. And tlie caplain of the guard charged Joscph with them, 
and he served tlicm: and they continued a season in ward. 

5. And they dreamed a dream both of them, each man his 
dream in one night, each man according to thc interpretation 
OS his dream, the butler and the baker of the king of Qypt ,  
which were bound in the prison. 

6. And Joseph came in unto them in the morning, and 
looked upon them, and, behold, they wcre sad. 

7. And he asked Pharaoh's oficers that wcre with him in 
the ward of his lord's house, saying, Wherefore look ye so 
sadly to day? 

8. And they said unto him, \j7c have dreamed a dream, 
and there is no interpreter of it. And Joscph said unto them, 
Do not interpretations belong to God? tell me tliem, I pray 
you. 

,Joseph, as thc type of Science, 
knew that "divine h/lind is its own . 
interprcter" (S&H 577: 2 1). 

S8:F-I 272: 28-32 

g. And the chief butler told his dream to Joseph, and said 
: to him, In  my dream, beliold, a vine was before me; 



10. And in the vine were three branclies: and it was as 
though it budded, and her blossoms shot forth; and the 
clusters thereof brought forth ripe grapes: 

I I .  And Pharaoh's cup was in my hand: and I took the 
grapes, and pressed them into Pllaraoh's cup, and I gave the 
cup into Pharaoh's hand. 

I n .  And Josepll said unto him, This is the interpretation 
of' it: The three branches are three days: 

I g. Yet within three days shall Pharaoh lift up thine head, 
and restorc thee unto thy place: and thou shalt deliver Pha- 
raoh's cup into his hand, after the former manner when thou 
1trast his butler. 

14.. But think on me when it shall be well ~vith thee, and 
shew kindness, I pray thee, unto me, and make mention of 
me unto Pharaoh, and bring me out of this house: 

15. For indeed I was stolen away out of the land of the 
: Hebrews: and here also have I done nothing that they should 

put me into the dungeon. 
The thrcc days, rcprcscntcd by 

the three branches, arc the days of 
hiind, Spirit, and Soul, which 
lead thought to Principle. I n  the 
third day, Soul identifies thought 
with Principle, and then Principle 
demonstrates its own essential 
nature as Life, Truth, and Love. 
As thought presses on to the 
apprehension of the divine esse, it 
drinks the wine of inspiration and 
zinderstanding, and this restores 
to man his Soul, his spiritual sense 
of his own identity, safe in the 
divine plan. 
Is. 61: 10-11 

27:  6 
35: 1-4 

S&H 35: 27-29 
598: I 7 (to first period) 
578: 8-9 

16. MThen the cliief baker saw that the interpretation was 
good, he said unto Joseph, I also was in my dream, and, be- 
hold, I had three white baskets on my head: 
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I 7. And in the uppermost basket tllere was of all manner 
or bakemeats for Pharaoh; and the birds did eat them out of 
the basket upon my head. 

18. And Joseph answered and said, This is the inter- 
pretation thereof: The three baskets arc threc days: 

19. Yet. ~vitliin three days shall Pliaraoh lift up thy head 
from off thce, and shall hang thce on a tree; and the birds 
shall eat'thy flesh from off thee. 

The three days represented by 
the three ~vliite baskets spbol izc  
the first three days of crcation, in 
which some sense of God as Mind, 
Spirit, and Soul is unfolded, but 
the baskets arc colourless, indicat- 
ing thought which is still vague . 
and unidentified. The full scale 
in the ascending order of creation 
must be accomplished for thought 
to touch Science, the prism of 
Truth which "brings out the 
eritire hues of Deity." Until this 
state of consciousness is reached, 
thought is unprotected from mali- - 
iops animal magnetism, \vhich 
claims to destroy developing 
spiritual sense. 
h4is. 19-1: 13-18 
hgy. 150: 11-14 
hlis. 234: 6-17 

96: 7-16 
h'lark 4: 4 
Mis. 357: 13-18 

20. And it came to pass the third day, . which was 
Pharaoh's birthday, that he made a feast unto all his servants: 
and he lifted up the head of the chief butler and of the chief 
baker among. his servants. 

2 1. And he. restored the chief butler unto his butlership 
again; and he gave the cup into Pharaoh's hand: 

22. But he hanged the chief baker: as Joseph had inter- 
preted to them. 

23. Yet did not the chief butler remember Joseph, but 
forgat him. 



The first three days, revealing 
hlind, Spirit, and Soul, reprcscnt 
tile creative ofices, or manhood of 
divine Principle. The last three 
clays, revealing Lifc, Truth, and 
Love, the essential nature of divine 
Principle, indicate the woman- 
hood of God. 

The type of thought repre- 
sented by the butler accomplishes 
thc full scale in the ascending 
order. A material sense of esist- 
cncc is exchanged for the spiritual 
-Love restores his soul. 

Thc type of the baker, on thc 
other hand, is satisfied with a 
vague sense of the nature of God 
\vliicIi merely -brings material 
case and comfort s)mbolizcd by 
the bakemcats. 13'liis state of 
things is temporary, and thought 
swings back to a material sense 
which is self-destructive. I t  is 
hanged on a tree. 

Hea. g: 25-8 

Chapter XL1 

AND it came to pass at  the end of two full years, that Pharaoh 
dreamed: and, behold, he stood by the river. 

2. And, behold, there came up out of the river seven ~vell 
favoured kine and fatfleshed; and they fed in a meadow. 

3. And, bellold, sewn other kine came up after them out 
of the river, ill favoured and leanfleshed; and stood by the 
other kine upon the brink of the river. 

4.. And the ill favoured and leanfleshed kine did eat up 
thc seven well favoured and fat kine. So Pharaoh awoke. 

The end of these two full years 
represents a fulfilled sense of Soul 
as Spirit-the second tone of the 
third day of creation, in which 
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Spirit not only "feeds and clothes 
every object, as it appears in the 
line of spiri tual creation" but also 
G C  
. names and blesses all." (See 
$&H 507: 3-7) 

The seven well-favoured kinc RIVER. Channel of thought. 
came out of the river. The river When smooth and unobstructcd, 
symbolizes the course of Truth- it typifies the course of Truth; 
the ordered course of the seven but muddy, foaming, and dash- 
tones of the sixth day, which ing, it is a type of error. 
operate in a divine infinite cal- (SE'H 593: I 4- I 7) 
culus. They fed in a meadow- 
they were maintained by - the 
divine order of the llTord, ~vhich 
rcvcals the nature of God as 
h*Iind, Spirit, Soul, Principle, 
Life, .Truth, Love. 

The seven ill-favoured and 
. 1e:an-fleshed kinc arc a type of the 

errors ~vllich counterfeit the divine 
tones. Animal magnetism-thc 
attraction of the physical-is the 
term which describes the claim 
that these errors can operate in a 
calculus of matcriality. 

5. And he slept and dreamed the second time: and, be- 
hold, seven ears of corn came up upon one stalk, rank and 
good. 

6. And, behold, seven thin ears and blasted wit11 the east 
wind sprung up after them. 

7..And the seven thin ears devoured the seven rank and 
full cars. And Pharaoh awoke, and, behold, it was a dream. 

8. And it came to pass in the morning that his spirit was 
troubled; and he sent and called for all the magicians of 
Egypt, and all the wise men thereof: and Pharaoh told them 
his dream; but there was none that could interpret them unto 
Pharaoh. 

The seven ears upon one stalk 
represent seven terms for the one 
Principle. 

The seven thin ears blasted 



with the cast wind symbolize the 
self-destructive naturc of all that 
resists Christ, Truth. Christ, in 
one of its aspects, is "the divine 
manifestation of God, which 
comes to thc flesh to destroy in- 
carnate error" (S31f583: I o- I I). 

g. Then spake the chief butler unto Pharaoh, saying, I 
do remcmber my faults this day: 

10. Pharaoh was ~trroth with his senrants, and put me in 
. ward in the captain of the guard's house, both in; and the 

chief baker: 
I I .  And 11~e dreamed a dream in one night, I and he; we 

dreamed each man according to theintcrpretation of his dream. 
I 2. And there was there with us a young man, an Hebrew, 

servant to the captain of the guard; and we told him, and he 
interpreted to us our dreams; to each man according to his 
dream .he did interpret. 

13. And it camE to pass, as he interpreted to us, so it was; 
me he restored unto mine ofice, and him lie hanged. 

14. Then Pharaoh sent and called Joseph, and they 
brought him hastily out of thc dungeon: and lie sllaved him- 
self, and changed his raiment, and came in unto Pharaoh. 

15. And Pharaoh said unto Joseph, I have dreamed a 
dream. and there is none that can intermet it: and I have 
heard 'say of thee, that thou canst undirstand a dream to 
interpret it. 

IF. And Joseph answered Pharaoh, saying, I t  is not in 
me: God shall give Pharaoh an answer of peace. 

Joscph knew that his ability to 
interpret was the outcomc of his 
recognition of his Christ selfhood, 
or true identity, in eternal unity 
with divine Principle. 

John 5:19,30 
14: 10 

I Cor. 12: 4-11 
S&I-I 461: 7-15 
hlis. 189: 3-7 

258: 27-2 
S&H 83: 25-2 

84: 14.-18 
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I 7. And Pharaoh said unto Joseph, in my dream, behold, 
I stood upon the bank of the river: 

I 8. And, behold, there came up out of the river seven kine, 
fatfleshed and well favoured; and they fed in a meadow: 

19. And, behold, seven other f ine  came up after them, 
poor and very ill favoured and leanfleshed, such as I never 
saw in all thesland of Egypt for badness: 

. 

20. And the lean and the ill favoured kine did eat up the 
first seven fat kine: 

21. And ~vhen thcy had eaten them up, it could not bc 
known that they had eaten them; but they were still ill 
favoured, as at the beginning. So I awoke. 

22. And I salr  in my dream, and, behold, seven ears came 
u p  in one stalk, full and good: 

23. And, behold, seven cars, withered, thin, and blasted 
\v.ith the east wind, sprung up after them: 

24. And the thin ears devoured the seven good ears: and 
I told this unto the magicians; but there was none that could 
dcclarc it to me. 

I t  will be remembered that the 
name Pharaoh means "Sun." 
Sun is "the symbol of Soul 
governing man<f Truth, Life, 
and Love" (SG'N 595: 1-2). 
Some measure of the divine ideal, 

' 

trnnslated by Soul to the point of 
idea, touches mortal thought, dis- 
sipates the thick darkness of ignor- 
ant material belief, and brings to 
light the state of consciousness 
described in the second degree of 
the translation of mortal mind. 

. This was symbolized by Pharaoh. 
He responded to the touch of the 
Christ. 

Human thought, liaving at- 
tained the second degree, may 
see the danger of the claims of 
animal magnetism, but does not 
always know the remedy. The 
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remedy lies in the third degree, 
where an understanding of speci- 
fic spiritual values analyses, un- 
covers, and destroys the manifold 
errors of a so-called carnal, or 
mortal mind. 

25. And Joseph said unto Pharaoh, The dream of Pharaoh 
is one: God hath shclrvcd Pharaoh what he is about to do. 

26. The seven good kine are seven years; and the seven 
good ears are scvcn years: the dream is one. 

27.  And the sevcn thin and ill favourcd kine that came up 
after them are seven years; and the swen empty cars blasted 
wit11 the east wind shall bc seven years of famine. 

28. This is the thing which I have spoken unto Pharaoh: 
What God is about to do 11e slie~veth unto Pharaoh. 

29. Behold, there come seven years of great plenty 
throughout all the land of Egypt: 

30. And there shall arise after them seven years of famine; 
and all the plenty shall be forgotten in the land of Egypt; and 
the famine shall consume thc land: 

31. And the plenty shall not be knorvn in the land by 
reason of that famine follo~ving; for it shall be very grievous. . 

The infinitude of spiritual ideas 
in the divine calculus constitute 
the seven years of plenty. 

The myriad beliefs of the carnal 
mind, the outcome of ignorance, 
makc up the seven years of 
famine-the inability of material 
sense to define and identify spirit- . 
ual facts. 

32. And for that the dream was doubled unto Pharaoh 
twice; it is because the thing is established by God, and God 
will shortly bring it to pass. 

The identification of the divine ESTABI~ISI-I. [. . . fr. L. stabdire, fr. 
order of the '(.lTord takes place in stabilis firm, stable. . . .] I .  To  
Soul. In the third day of creation, make stable or firm; to fix 
Soul not only destroys the tares of immovably or firmly; to settle; 



material sense, but it gathers the confirm. 4. . . . specif.: a T o  
wheat, the spiritual sense of things, prove and cause to be accepted 
into the barn of definite spiritual as true; . . . Merriam-Il'ebster 
understanding. Jesus described 
this same process of thouglit when 
he said ". . . let your communica- 
tion be, Yea, yea; Nay, nay: . . ." 
(Matt. 5: 37). 

S8:H 269: 3-20 

33. Now therefore let Pharaoh look out a man discreet 
and wise, and set him over the land of Egypt. 

34.. Let Pharaoh do this, and let him appoint officers over 
the land, and take up the fifth part of the land of Egypt in the 
seven plenteous years. 

Joseph's advice to Pharaoh was 
based on Science, on his spiritual 
understanding of the calculus of 
reality. Having perceived some- 
thing of the seven days of crcation 
he realized that in ihe fifth day, 
the day of Life, ascending thought 
grasps the essence of the divinc 
Word, and is therefore willing to 
lay down the mortal or material 
sense of things, accepting the onus 
of individually using and demon- . 
strating the divine infinite cal- 
culus. 

35. And let them gatller all the food of those good years 
that come, and lay up corn under the hand of Pharaoh, and 
let them keep food in'the cities. 

sG. And that food shall be for store to the land against the 
sev& years of famine, ~vllich shall be in the land Gf Egypt; 
that the land perish not through tlie famine. 

Joseph was saying, in substance, 
to Pharaoh, "Keep thought active 
in the calculus of' reality. Learn 
and understand the real meaning 
of the synonymous terms for God. 
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Then there will be plenty of 
spiritual food to use when the 
problems come along." . 

37. And the thing was good in the cycs of Pharaoh, and. 
in the eyes of all his servants. 

38. And Pharaoli said unto his servants, Can we find such 
a one as this is, a man in ~vlrhom the Spirit of God is? 

Pharaoh was obviously recep- 
tive to the spiritual idea. Soul- 
sense governed his thought, en- 
abling him to identify Joscph with 
Truth-the calculus of Spirit. 

39. And Pharaoh said unto Joseph, Forasmuch as God 
hath shewed thee all this, there is none so discreet and ~visc as 
thou art: 

4.0. Tliou shalt be over my house, and according unto thy 
word shall all my people be ruled: only in the throne will I be 
greater than thou. 

Joseph's spiritual understand- 
ing yas now being established as 
the rule of Soul. 

41. And Pharaoh said unto Joseph, See, I have set thee 
over all the land of Egypt. 

4.2. And Pharaoh took off his ring from his hand, and put 
it upon Joseph's hand, and arrayed him in vesturcs of fine 
linen, and put a gold chain about his neck; 

. 

The ring is a S)-mbol of tfic 
Word of Life-the circle of eter- 
nity. Thc vestures of fine linen 
typify the consciousness of the 
Christ, and the gold chain is an 



intlication of Christianity-the 
chain of scientific being. . 

Pharaoh appointed these divine 
offices, which constitute Science, 
to rule over tlie land of Egypt- 
to handle and forestall the claims 
of animal magnetism. 

43. And he made him to ride in the second chariot which 
lie had; and they cricd before him, Bow the knee: and he 
made him ruler over all the land of Egypt. 

44. And Pharaoh said unto Joseph, I am Pharaoh, and 
~vithout thee sliall no man lift up his hand or foot in all tlie 
land of Egypt. 

When thought rides in the 
second chariot, when it uses the 
swift winged thoughts of the cal- 
culus of Spirit, every human 
belief bows down to Christ. 

45. And Pharaoh called Joseph's name Zaphnath- 
paaneah; and he gave him to wife Asenath the daughter of 
Potipherah priest of On. And Joscph went out over all the 
land of Egypt. 

Joseph was now identified with 
the Christ. I3c was named and 
recognized as "Saviour of the 
world,, or Revealer of secrets." 
I-Ie wedded the daughter of thc 
priest of On. "On" was the "seat 
of the sun god," indicating that 
Joseph was now invested with a 
sense of authority-the authority 
of Soul governing man. 

ZAPHNATEI-PAANEAH. . . . Saviour 
of the world, or Revealer of 
secrets. . . . Ruler of thc Nomc 
(district) Place of Life, i.e. thc 
Nomc Scthroides, God speaks 
and lives. Cent. 

. . . abundance of life, or of food 
for the living. C. B. 

POTI-PHERAH. The Egyptian 
priest of On= "City of thc Sun," 
. . . I t  was the university of Old 
Egypt. C.B. 

ON. . . . the great scat of the wor- 
ship of the sun-god; . . . Cent. 



46. And Joseph was thirty years old ~Ghen he stood before 
Pharaoh king of Egypt. And Joseph went out from the 
presence of Pharaoh, and went throughout all the land of 
Egypt. 

Joseph "was thirty years old"- 
thirty indicating that llc had 
arrived at  the point of a definite 
spiritual understanding of Truth 
~vhich could be applied to every 
human condition. This was the 
same age, or state of thought, a t  
which it is recorded that Jesus 
began his ministry to humanity. 
I t  was then that he became 
"Saviour of the world," and 
"Rcvealcr of secrets"-the secrets 
of divine .rvisdom-by interpreting 
the true nature of God and man. 

47. And in the seven plenteous years the earth brought 
forth by handfuls. 

The seven plenteous years in- 
dicate the divine order of Spirit, 
in which the earth, or compound 
idea of spiritual consciousness, re- 
flecting the creative ability of 
h.Iind,-ccthe Soul of all,"-brings 
forth with power the diversified, 
classified, and individualized ideas 
of hlind, Spirit, Soul, Principle, 
Life, Truth, and Love. 

48. And he gathered up all the food of the seven years, . 

which r ~ ~ e r e  in the land of Egypt, and laid up the food in the 
cities: the food ofthe field, which was round about every city, 
laid he up in the same. 

\ 
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These diversified, classified, and 
individualized ideas, gathered in- 
to "the citiesH-proccsscs of 
thought which constitute the di- 
vine infinite calculus-operate as 
the llrord, the Christ, Christian- 
ity, and Scierice. 

4.9. And Joseph gathered corn as the sand of the sea, very 
much, until he left numbering; for it was without number. 

Joseph individualizednd gath- 
ered into his consciousncss, at  the 
focal point of the Word of Life, 
the manifold ideas of Mind, 
Spirit, Soul, Principle, Life,Truth, 
and Love, which constitute the 
truth about all things. 

50. And unto Joseph were born two sons before the years 
or  famine came, which Ascnath the daughter of Potiphcrah 
priest of On bare unto him. 

51. And Joseph called the name of thc firstborn Manasseh: 
For God, said he, hath made me forget all my toil, and all my 
filther's house. 

52. And the name of the second called hc Epllraim: For 
God hath caused me to be fruitful in the land of my affliction. 

Two sons were born to Joseph- M,~SSEH.  Causing forgetfulness. 
two specific ideas. The first was 4"oun~ 
the need to cease tilling the soil 
and to forget the rejection of the EPIIRAI~~.  ~ o d b l ~  fruitful. 3bung 
spiritual idea by those who should . 

have ~~relcomed it. The second 
was the fact that divine Science 
can only be demonstrated by 
adopting a positive spiritual me- 
thod-by accepting the infinite 



fivition of a spiritual sense. of 
Lie, which is the outcome of 
understanding spiritual values in 
the calculus of reality. 
All tilling of the soil is forgotten 

when the Christ-idea appears. 

S&H 545: 7-17 
520: 16-3 
543: 31-7 

M%. 107: 4-13 
Gen. 49: 22-26 
Deut. 33: 13-17 
Mess. '00: 3: 1-8 
S&H 270: 31-1 

348: 26-2 
494: 19-29 

53. And the seven years of plenteousness, that was in the 
land of Egypt, were ended. 

54. And the seven years of dearth began to come, accord- 
ing as Joseph had said: and the dearth was in all lands; but in 
all the land of Egypt there was bread. 

55. And when all the land of Egypt was famished, the 
people cried to Pharaoh for bread: and Pharaoh said unto all 
the Egyptians, Go unto Joseph; what he saith to you, do. 

56. And the famine was over all the face of the earth: And 
. Joseph opened all the storehouses, and sold unto. the Egyp- 

tians; and the farnine waxed sore in the land of Egypt. 
57. Andall countries came into Egypt to Joseph for to buy 

corn; because that the famine was so sore in all lands. 

The Christ translates divine 
Principle, Life, Truth, and Love, 
through Soul, Spirit, and Mind to 
the point of manifestation as in- 
finite ideas. These ideas of in- 
finity bring the bread of Life to 
humanity. They touch and 
quicken thought, awakening it to 
spiritual reality, hence the scien- 
tific translation of mortal mind 

. through analysis, uncovering, and 



annihilation, which operates con- 
currently. 

Chapter XL11 B 

NOW when Jacob saw that there was corn in Egypt, Jacob 
said unto his sons, M%y do ye look one upon another? 

2. And he said, Behold, I have heard that there is corn in 
Egypt: get you down thither, and buy for us from thence; that 
we may live, and not die. 

Jacob saw the necessity for im- 
poverished material thinking to 
turn towards Truth. 

Deut. 30: 19-20 
S. 342: 3-27 

3. And Joseph's ten brethren went down to buy corn in 
Egypt. 

Up to this point their desire for 
Truth was only for the purpose of 
meeting the human need, hence 
the ten. 

4. But Benjamin, Joseph's brother, ' Jacob sent not with 
his brethren; for he said, Lest peradventure mischief befall 
Km. - 

Jacob's thought was still cling- BENJMILN. See p. 133. 
ing in some degree to a "physical . 

belief as to lite, substance, and 
mind" and to other erroneous 
conceptions as illustrated in the 
first part of the definition of 
Benjamin. The record shows that 
he refused to part yith them. 
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5. And the sons of Israel came to buy corn among those 
that came: for the famine was in the land of Canaan. 

G .  And Joseph 1vas the governor over the land, and he it 
was that sold to all tlle people of the land: and Joseph's - 

brethren came, and bowed down themselves before him with 
their faces to the earth. 

7. And Joseph saw his brethren, and he knew them, but 
rnadc liimsclf strange unto them, and spake roughly unto 
them; and hc said unto them, llThence come ye? And they 
said, From the land of Canaan to buy food. 

8. And Josepll knew his brethren, but they knew not him. - 

Joscph's Soul-sense enabled him 
to identify his brethren, but their 
material sense failed to recognize 
Joseph-or Truth. 

g. And Joseph remembered the dreams which he dreamed 
of them, and said unto them, Ye are spies; to see thc naked- 
ness of the land ye are come. 

10. And they said unto him, Nay, my lord, but to buy 
food are thy servants come. 

I I.  ljTe are a11 one man's sons; IVC are true men, thy ser- 
vants are no snies. 

12. And said unto them, Nay, but to see the nakedness 
of the land ye are come. 

Joseph realized that the scienti- 
fic translation of mortal mind had 

. 

begun at  the first degrce, and that 
his brethren had come down into 
Egypt to find out the nothingness 
(nakedness) of error, or physical 

-sense. 

13. And they said, Thy servants are twelve brethren, the 



sons of one man in' the land of Canaan; and, behold, the 
youngest is this day with our father, and one is not. 

14.. And Josepli said unto them, That is it that I spake 
unto you, saying, Ye are spies: 

15. Hereby ye shall be proved: By the life of Pharaoh ye 
shall not go forth hence, except your youngest brother come 
hither. 

Joseph knew that the transla- 
tion of the mortal sense of man- 
hood into its spiritual sense could 
not possibly be fulfilled without 
the twelve-the symbol of demon- 
stration-hence his demand for 
Bcnjamin. 

16. Send one of you, and let him fetch your brother, and 
ye shall be kept in prison, that your words may be proved, 
tvlicthcr there be any truth in you: or else by the life of 
Pharaoh surely ye are spies. 

17. And he put them all together into ward three days. 
He put them "into ward tllrec 

days"-the days of Mind, Spirit, 
and Soul, which, in this context, 
constitute the objective analysis, 
uncovering, and annihilation of 
the sense of sin. 

18. And Joseph said unto them the third day, This do, and 
live; for I fear God: 

19. If ye be true men, let one of your brethren be bound 
in the house of your prison: go ye, carry corn for the famine of 
your houses : 

20. But bring your youngest brother unto me; so shall 
your words be verified, and ye shall not die. And they did so. 

21. And they said one to another, We are verily guilty 
concerning our brother, in that we saw the an wish of his soul, 
when he besought us, and we would not hear; therefore is this 
distress come upon us. 



22. And Reuben answered them, saying, Spake I not unto 
you, saying, Do not siwagainst the child; and ye would not 
hear? therefore, behold, also his blood is required. 

The first reaction of human SIN. Heb. chiity2, to sin; to miss 
thought when it recognizes its the mark. . . . C. B. 
belief in sin, is one of guilt and 
fear of penalty. This was identi- REUDEN. See p. 102. 
iied by Rcubcn, as the analysis of 
the physical began. 

Deut. 33: G 
S&H 240: 18-22 
Ret. 81: 10-20 
Mis. 107: 14.-108: 25 

23. And they knew not that.Joseph understood them; for 
he spake unto them by an interpreter. 

Reuben only knew the error. 
Joseph knew the spiritual fact. 
Christ, Truth, for-cvcr interprets 
divine Principle to man. 

24.. And ilc turned himself about from them, and wept; 
and returned to them again, and communed with them, and 
took from them Simeon, and bound him before their eyes. 

Joseph bound the state of LEVI. See p. 103. 
thought which bclicvcs in penalty. 
That state of thouglit is ecclesias- 
ticism. I t  lvill be remembered 
that "Simeon and Levi arc breth- 
ren." "Simeon" means "joined" 
-he was joined to ccclesiasticism. 

Gen. 49: 5-7 
No. 44: 4-13 
P u ~ .  7: 4.-23 
Mis. 109: 8-3 
h./Iess.'or: 13: 26-16 
&$is. 389: 14-17 

25. Then Josepll commanded to fill their sacks with corn., 
and to restore every man's money into his sack, and to give 
them provision for the way: and thus did he unto them. 



26. And they laded their asses ~vitli the corn, and departed 
thence. 

27. And as one of them opened his sack to give his ass 
provender in the inn, he espied his money; for, behold, it was 
in his sack's mouth.. 

28. And he said unto his brethren, My money is restored; 
arid, 10, it is even in my sack: and their lieart failed them, and 
they were afraid, saying one to another, \17hat is this that God 
hath done unto. us? 

29. And they came unto Jacob their father unto the land 
of Canaan, and told him all that befell unto them; saying, 

30. The man, wlio is the lord of the land, spake roughly 
to us, and took us for spies of the country. 

3 I. And we said unto him, We are true men; we are no spies: 
32. TITe be t~velve brethren, sons of our father; one is not, and 

the youngest is this day ~vitli our father in the land of Canaan. 
33. And the man, the lord of the country, said unto us, 

Hereby shall I know that ye are true men; leave one of your 
brethren here ~vith me, and take food for the famine of your 
households, and be gone: 

34. And bring your youngest brother unto me: then shall I 
know that ye are no spies, but that ye are true men: so ~vill I 
deliver you your brother, and ye shall trafick in the land. 

35. And it came to pass as they emptied their sacks, that, 
behold, every man's bundle of money was in his .sack: and 
when both they and their father saw the bundles of money, 
they were afraid. 

These sacks represent the 
human consciousness which must 
be filled with Truth in order that 
error may be proportionately cast 
out. They illustrate the process of 
translating the objects of material 
sense into spiritual ideas. Truth 
exposes the unreality of both sin 
and penalty, showing mortal man 
the filllacy of the belief in paying 
a price. 



36. And Jacob their father said unto them, Me have yc 
bereaved of my children: Joseph is not, and Simeon is not, and 
yc will take Benjamin away: all these things are against me. 

Altllough Jacob had brought 
forth thc twelve sons,-the sym- 
bol of the workings of thc spiritual 
idea,-hc had not yet seen the 
idea in demonstration. 

Jacob had sllo\vn Joseph some- 
thing of thc order of thc days of 
creation, but had not understood 
thc Science which governed them 
in sufficient a degree as to trans- 
late those days of revelation into 
numerals of consciousness, operat- 
ing in a calculus. 

So, 'Yoseph is not, and Simeon 
is not." "Faith without works is 
dead," and Jacob still helcl fast to 

Benjamin-his faith in the 
human. 

37. And Reuben spakc unto his father, saying, Slay my 
two sons, if I bring him not to thee: deliver him into my hand, 
and I ~vill bring him to thee again. 

38. And lie said, R'Iy son sliall not go down with you; for 
his brother is dead, and he is left alone: if mischief befall him 
by the way in the which ye go, then shall ye bring down my 
gray hairs ~vith sorrow to the grave. 

Some measure of ~villingness to 
give up thc belief in duality began 
to appear, although at  a very 
crude level. 

John 3: 14-21 
S&I-I 42: 5-8 

4.85: 18-19 
hlis. 30: 8-12 
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Chapter XLIII 

AND the famine was sore in the land. 
2. And it came to pass, when they had eaten up the corn 

which they had brought out of Egypt, their father said unto 
them, Go again, buy us a little food. 

\\'hen the corn was eaten, when 
the truth it s)mbolized had been 
understood, thought was ready 
for n further degree of spiritual 
progress. 

3. And Judati spake unto him, saying, The man did 
solemnly protest unto us, saying, Ye shall not see my face, 
except your brother be with you. 

4. If thou wilt send our brother with us, we will go down 
and buy thee food: 

5. But if thou wilt not send him, we will not go down: for 
the man said unto us, Ye shall not see my face, except your 
brother be with you. 

6. And Israel said, '\lTllerefore dealt ye so ill with me, as to 
tell the man whether ye had yet a brother? 

7. And they said, The man asked us straitly of our state, 
' 

and of our kindred, saying, Is your father yet alive? have ye 
another brother? and we told him according to the tenor of 
these ~vords: could we certainly know that he ~vould say, 
Bring your brother down? 

8. And Judah said unto Israel his father, Send the lad 
. with me, and ~ c ~ e  will arise and go; that we may live, and not 
die, both we, and thou, and also our little ones. 

g. I ~vill be surety for him; of my hand shalt thou require 
him: if I bring liim not unto thee, and set him beforc t h e ,  
then Ict me bear the blame for ever: 

10. For except we had lingered, surely now we had re- 
turned this second time. 
. The state of thought rcprc- 
serited by Judah, "a corporeal 
material belief progressing and 
disappearing," now persuaded 
Jacob to relinquish to some m- 
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tent his "physical belief as to life, 
substance, and mind," typified by 
Benjamin. 

In order to dc~nonstrate thc 
spiritual ttlcrc must he a willing 
surrender of the physical. 

I I .  And their father Israel said unto them, If it must be so 
now, do this; take of the best fruits in the land in your vessels, 
and carry down the man a present, a little balm, and a little 
honey, spices, and myrrh, nuts, and almonds: 

12. And take double money in your hand; and the money 
that was brought again in the mouth of your sacks, carry it 
again in your hand; peradventure it was an oversight: 

13. Take also your brother, and arise, go again unto the 
man: 

14.. And God Almighty give you mercy before the man, 
that he may scnd allray your other brother, and Benjamin. 
If I be bcrcaved of my cliildren, I am bercavcd. 

The Israel in Jacob was re- ' 

asserting itself. The best fruits of 
the land, of which Jacob chose 
six, typified tllc fruit of the spirit 
of truc manhood, the attainment . 
of a measure of understanding of 
Truth, as rcvealcd in the sixth 
day of creation. Jacob also en- 
joined his sons to take with them 
double money, the substance of 
110th understancling and clemon- 
stration. 

15. And the men took that present, and they took double 
money in their hand, and Benjamin; and rose up, and went 
down to Egypt, and stood before Joseph, 

Thought rose up, and then 
went down to Egypt the second 
time, typifying the second degree 



of scientific translation of mortal 
mind. The men stood before. 
Joseph-before the state of con- 
sciousness which, in that period, 
escmplified the ideal of Truth. . 

SftH 515: 21-24 Man 
475: 28-10 
476: 28-8 
260: 31-7 
495: 14-24 

16. And when Joseph saw Benjamin with them, he said to 
the ruler of his house, Bring these men home, and slay, and 
make ready; for these men shall dine with me at noon. 

Joseph, seeing Benjamin with 
his brethren, could now identify 
the twelve of demonstration. 

Christianity, operating through 
Soul, in the calculus of reality, 
brings cach individualized idea of 
manhood home to Principle, en- 
forces the. laying down of the 
mortal concept, and makes ready 
to welcome and entertain the 
Christ as the compouncl idea, 
man. 

17.  And the man did as Joseph bade; and the man 
brought the men into Joseph's house. 

18. And the men were afraid, because they were brought 
into Joseph's house; and they said, Because of the money that 
was returned in our sacks a t  the first time are we brought in; 
th.at he may seek occasion against us, and fall upon us, and 
take us for bondmen, and our asses. 

19. And they came near to the steurard of Joseph's house, 
and they communed with him at the door of the house, 

20. And said, 0 sir, we came indeed down a t  the first 
time to buy food: 

2 I. And it came to pass, ~vhen we came to the inn, that 
we opened our sacks, and, behold, every man's money was in 



the mouth of his sack, our money in full weight: and we have 
brought it again in our hand. 

22. And other money have lye brought down in our 
hands to buy food: we cannot tell ~ v h o  put our money in our 
sacks. 

23. And he said, Peace be to you, fear not: your God, and 
the God of your father, hath given you treasure in your sacks: 
I had your money. And he brought Simeon out unto them. 

Spiritual scnsc brought tllc men JOSEPII. See p. 107. 
into Joscph's house, a state of 
consciousness where a higher 
sense of Truth compels 'tlic phy- 
sical to givc place to the moral. 

In Joscph's house-in the clcar 
light of Truth-the error of 
material scnse is shown up, and 
mortals are afraid. But spiritual 
sense reassures thought, uncovers 
the unreality of both sin and 
penalty, and that lvhich upas 
bound is then sct free. 

24. And the man brought the men into Joseph's house, 
and gavc them water, and they ~vashed their feet; and he gave 
their asses provender. 

Spiritual sense, the divine rul- Ass. See p. 56. 
ing, enforces resurrection and 
purifies the lowest thought. I t  
also makes man humble-"he 
gavc their asses provender." 

25. And they made ready the present against Joseph came 
at noon: for they heard that they should eat bread there. 



26. And when Joscph came home, they brought him the 
present ~d i i ch  ltras in their hand into the house, and bowed 
themselves to him to the earth. 

27. And he asked them of their ~velfare, and said, Is your 
father well, the old man of whom ye spake? Is lie yet alive? 

28. And they ans~;~cred, Thy senrant our fither is in good 
health, he is yet alive. And they bowed dolcrn tlieir heads, and 
made obeisance. 

Flrlien Christ, Truth, rises in 
thought, every human belief bows 
down before it. 

29. And he lifted up his eyes, and saw his brotlier Ben- 
jamin, his mother's son, and said, Is this your younger 
brother, of whom ye spake unto me? And he said, God be 
gracious unto thee, my son. 

30. And Joseph made haste; for his bowels did yearn upon 
his brother: and he sought where to wrcep; and he cntcrcd 
into liis chamber, and ~ ~ e p t  there. 

The recognition and identifica- BEXJAMIN. See p. 133. 
tion of the true scnsc of Bcnjamin 
brought to Joseph some measure 
of'thc qualities of Lovc, the divine 
mothcrhood. Lovc, in divine 
Scicncc, is the focal point of 
Christianity, and is tlicrcfore es- 
sential for demonstration to be 
fulfilled. 

31. And he washed his face, and went out, and refrained 
himself, and said, Set on bread. 

32. And they set on for him by himself, and for them by 
tllemsclves, and for tlie Egyptians, ~vliich did eat with him, 
by themselves: because the Egyptians might not eat bread 
wit11 the Hebre~vs; for that is an abomination unto tlie 
Egyptians. 
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Joseph purified his sense of 
identity. Identification of true 
manhood translates the mortal 
concept out of itself, hence the 
symbol of three different levels of 
thought: the spiritual (repre- 
sented by Joseph); the moral 
(represented by his brethren); and 
the physical (rcpresentcd by the 
Egyptians). 

33. And they sat before him, the firstborn according to 
his birthright, and the youngest according to his youth: and 
the men manrellcd one at  another. 

The "firstborn according to his . 

birthright, and the youngest ac- 
cording to his youth" represent 
the whole range of consciousness, 
or manhood. 

34. And he took and sent messes unto them from before 
him: but Benjamin's mess was five times so much as any of 
their's. And they drank, and were merry with him. 

Benjamin, now representing 
"Rene~val of affections; sclf-offer- 
ing; an improved state of mortal 
mind; the introduction of a more . 
spiritual origin," received a multi- 
plied sense of things. The 
number j ~ ~ e  indicates a state of 
thought which has reached some 
sense of thc fifth day of creation, 
the day of Life. In this state of 
consciousness love of spirituality 
enables thought to lay down a 
material sense of life, and exalt 
true individuality, with its eternal 
multiplication. 



Chapter XLIV 

AND he commanded the steward of his house, saying, Fill the 
men's sacks with food, as much as thcy can carry, and put 
every man's money in his sack's mouth. 

2. And put my c u p , ~ h e  silver cup, in the sack's mouth of 
the youngest, and his corn money. And he did according to 
the word that Joseph had spoken. 
j. As soon as the morning was light, the men were sent 

away, they and their asses. 
4. And ~vlien thcy were gone out of the city, and not yet 

far off, Joseph said unto his steward, Up, follo~v after the men; 
and when thou dost overtake them, say unto them, TZTherefore 
have ye rewarded evil for good? 

5. Is not this it in ~v~i ich  my lord drinketh, and ~vhereby 
indeed he divinctli? ye have done ~ ~ i l  in so doing. 

6. And, he overtook them, and he spake unto them these 
sarne words. 

The cup, as used in this con- 
text, signifies the process of re- 
demption. Drinking this cup may 
seein a bitter experience, for re- 
demption involves paying c?. pricc. 
The cup of salvation, however, is 
sweet, for salvation is "Life, 
Truth, and Love understood and 
denlonstrated as supreme over all; 
sin, sickness, and death destroy- 
ed" (S&'I1593 : 20-22). Thought 
partakes of this cup in proportion 
as it willingly accepts the ever- 
present Christ. 

.h&. 124: 32-20 
My. 161: 14-21 
Pan. 14: 4-9 

7. And they said unto him, IlTherefore saith my lord these 
words? God forbid that thy servants should do according to 
this thing: 

8. Behold, the money, ~vhich we found in our sacks' 



mouths, we brought again unto thee out of the land of 
Canaan: how then should we steal out of thy lord's house 
silver or gold? 

g. \lr3h ~thomsoever of thy servants it be found, both let 
him die, and I r e  also  ill be my lord's bondmen. 

10. k n d  hc said, N o ~ r  alsdlet it be according unto your 
\vords: he with whom it is found shall be my servant; and ye 
shall be blameless. 

This story of the cup is the 
symbol of the completion of the 
scientific translation of mortal 
mind through the third degree. 
The understanding of pure spirit- 
ual values in the calculus of 
reality brings to light the fact that 
"God hath made man upright." 

I I .  Then they speedily took down every man his sack to 
the mound. and o ~ e n e d  evenr man his sack. - - -  

:Q. ~ n d  he searched, and'becian at the'eldest. and left at 
the youngest: and the cup was f&nd in ~enjarn ids  sack. 

Spiritual understanding gives BEXJAMIN. See p. 133. 
"a gleam of the infinite idea of the 
infinite Principle" through the 
state of thought called Benjamin. 

13. Then they rent their clothes, and laded e17er). man his 
ass, and returned to the city. 

14. And Judah and his brethren came to Josepli's house; 
for he was yet there: and they fell before him on the ground. 

15. And Joseph said unto them, What deed is this that 
ye have done? ltrot yc not that such a man as I can certainly 
divine? 

16. And Judah said, \lThat shall we say unto my lord? 
what shall we speak? or how shall Itre clear ourselves? God 
hath found out the iniquity of thy servants: behold, we are 
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my lord's servants, both we, and he also with ~vliom the cup is 
found. 

17. And he said, God forbid that I should do so: but the 
man in whose hand the cup is found, he shall be my servant; 
and as for you, get you up in peace unto your father. 

Soul burns the tares,-rebukes 
and destroys the errors of the 
human mind,-but the under- 
standing of divine Principle, Life, 
Truth, and Love impels thought 
to arisc and go in peace to its 
Father, for Soul also gathers the 
ivlleat into the barn-identifies 
the idea with its Principle and 
individualizes it in Life. 

18. Then Judah came near unto him, and said, Oh my 
lord, let tliy servant, I pray thee, speak a word in my lord's 
ears, and let not thine angcr burn against thy servant: for 
thou art even as Pharaoh. 

19. My lord asked his,servants, saying, Have ye a father, 
or a brother? 

20. And we said unto my lord, TVe have a father, an old 
man, and a child of his old age, a little one; and his brother is 
dead, and he alone is left of his mother, and his father loveth 
him. 

21. And thou saidst unto tliy servants, Bring him down 
unto me, that I may set mine eyes upon him. 

22. And we said unto my lord, The lad cannot leave his 
fa.ther: for if he should leave his father, his father would die. , 

23. And thou saidst unto thy servants, Except your 
youngest brother cpme down with you, ye shall sec my face no 
more. 

24. And it came to pass when we came up unto thy 
servant my father, we told him the words of my lord. 

25. And our father said, Go again, and buy us a little 
ibod. 

P.1 



26. And urc said, TZTe cannot go down: if our youngest 
brother be with us, thcn will WC go doim: for 1tTe may not see 
the man's facc, cxccpt our youngest, brother be with us. 

27. And thy servant my father said unto us, Ye know that 
my wife bare me two sons: 

28. And the one ~~~ \ . en t  out fromme, and I said, Surely he 
is torn in pieces; and I saltr him not since: 

rg: And if yc takc this also fi-om me, and mischief befall 
him, ye shall bring down my gray hairs ~vith sorro~t~ to tlie 
U 

30. NOIV tlierefore when I come to thy servant my father, 
and the lad be not with us; seeing that his life is bound up in 
the lad's lifc; 

31. I t  shall come to pass, 1~11~11 he seeth that the lad is not 
with us, that he ~vill die: and thy servants sliall bring down the 
gray hairs of' thy servant our father with sorrow to the grave. 

32. For thy servant became surety for the lad unto my 
father, saying, If I bring him not unto thee, then I shall bear 
tlic blame to my father for cvcr. 

33. Now tlicreforc, I pray thec, let thy servant abide 
instead of tlie lad a bondman to my lord; and let the lad go 
up with his brettircn. 

34.. For how shall I go up to my father, and the lad be not 
with me? lest peradventure I see the evil that shall come on 
my father. 

Judali's description of the ten- BENJAMIK. See p. 133. 
dcr relationship between the lad 
and his father corresporlds with 
the remainder of the definition of 
Benjamin-"a spiritual type; that 
wliich comforts, consoles, and 
s~pports .~ '  

Judah now represents "the JUDAI~ .  Sce p. 103. 
spiritual understanding of God 
and man appearing." 

Chapter XLV 

THEN Joseph could not refrain himself before all them that 
stood by him; ancl he cried, Cause circry man to go out from 



me. And there stood no man with him, ~vliile Joseph made 
himsclf known unto his brethren. 

In thc third degree of transla- . 

tion unreality disappears and 
.reality appears. True identity can 
no longer be concealed, sincc the 
spiritual man is never for an 
instant separated from his Prin- 
ciple, or Father. 

2. And he urept aloud: and tlie Egyptians and the house 
of Pharaoh heard. 

3. And Joseph said unto his brethren, I am Joseph; doth 
my father yet live? And his brethren could not answer him; 
for they were troubled at his presence. 

4. And Josepli said unto his brethren, Come near to me, I 
pray you. And they came near. And he said, I am Joseph 
your brother, whom ye sold into Egypt. 

5. Now therefore be not grieved, nor angry with your- 
selves, that ye sold me hither: for God did send me before you 
to preserve life. 

Thc understanding of Soul as JOSEPIX. See p. 107. 

Spirit as typified in Joscph--"a 
higher sense of Truth' '-presen~cs 
lifc. I t  shows the immortality and 
supremacy of Truth, or manhood. 
At this point Joscph fulfilled tlie 
remainder of his definition- 
"pure affection blessing its cne- 
mies" ($&H 589: 21-22). 

G .  For these two years hath the famine been in the land: 



and yet there are five years, in the which there shall neither 
be caring nor hanrest. 

The two years of famine now 
past represent the fact that 
thought hacl grasped the creative 
sense of hfIind and Spirit in the 
divine order, but Joseph realized 
that five further stagcs of develop- 
ment were necessary for fulfiIment. 

7. And God sent me before you to prescnre you a posterity 
in the earth, and to save your lives by a great deliverance. 

The individual whose under- POSTERITY. I. Tlic race pro- 
standing of reality is in advance ceeding from a progenitor; off- 
of general thought always pre- spring to the furthest genera- 
serves a posterity in the earth, for tion; descendants; . . . 
the light he sheds is the light of hlerriam-If7ebster 
eternity. 

Mis. 363: 30-9 
Rct. 61: 26-2 

84: 1-6 
19-23 

hllis. 92: 31-5 

8. So now it was not you that sent me hither, but God: 
and he liath made me a father to Pharaoh, and lord of all his 
house, and a ruler throughout all the land of Egypt. 

Joscph was a father to Pharaoh 
because Truth is always made 
manifest in thc human, and 
Pharaoh, it will be remembered, 
represents the good human con- 
cept. Truth was now not only 
lord in Pharaoh's consciousness, 
but ruled over all theland of E z p t  
-the darkness of material belief. 

g. Haste ye, and go up to my father, and say unto him, 
Thus saith thy son Josepli, God hath made me lord of all 
Egypt: come down unto me, tarry not: 

10. And thou shalt dwell in the land of Goshcn, and thou 
shalt be near unto me, thou, and thy children, and thy 



children's children, and thy flocks, and thy herds, and all that 
thou hast: 

I I. And there will I nourisli thee; for yet there are five 
years of famine; lest thou, and thy household, and all that 
thou ]last, come to poverty. 

12. And, behold, your eyes see, and the eyes of my 
brother Benjamin, that it is my mouth that speaketh unto you. 

?'he land of Goshen was a land 
of pasture, where Jacob and his 
sons would be separate from the 
Egyptians, whcrc Joscph ~vould 
meet their human needs, and 
whcre they could also partake of 
the fulncss of the spiritual idea. 
Ilaving understood somctliing of 
the divinc naturc as Mind and 
Spirit, they would lcarn also of 
Soul, Principle, and Life, and 
thus rcach the point wlierc they 
could identify and utilize thc 
nurncrals of infinity. 

GOSIIEN. Thc namc of a part of 
Egypt where the Israelites dwelt 
during the whole period of their 
sojourn in that country. I t  was 
probably situated on the eastern 
bordcr of the Nile, extending 
from the hkditerranean to the 
Recl Sea. I t  contained thc 
treasure-cities of Ramcses and 
Pithom. It was a pasturc land, 
especially suited to a shepherd 
people, and sufficient for the 
Israelites, who there prospered, 
and wcrc separate from the 
main body of the  Egyptians. 

Pel. 

13. And ye shall tell my father of all my glory in Egypt, 
and of all that ye have seen; and ye shall haste and bring 
down my father hither. 

14. And he fell upon his brotlier Benjamin's neck, and 
wept; and Benjamin wept upon his neck. 

15. Moreover he kissed all his brethren, and wept upon 
thcm: and after that his brethren talked with him. 

Soul as Spirit identifies pure 
aflc:ction, which names and blesses 
the sinless reality of true manhood. 

Mis. 124: 24.-31 
387: 8-13 

S&H 17: 6-7 
339: 1-6 
4.97: 9-11 
453: 18-20 
30: 14-30 ' 



16. And the fame thereof was heard in Pharaoh's house, 
saying,. Joseph's brethren are come: and it pleased Pharaoh 
well, and his servants. 

. ;7. And Pharaoh said unto Joseph, Say unto thy brethren, 
This do ye; lade your beasts, and go, get you unto the land of 
Canaan; 

18. And takc your father and your households, and come 
unto me: and I will give you the good of the land of Egypt,and 
yc shall eat the fat of the land. 

19. Now thou art commanded, this do ye; take you 
wagons out of the land of Egypt for your little ones, and for 
your ~vivives, and bring your father, and come. 

20. Also regard not your-stuff; for the good of all the land 
of Egypt is your's. 

, \t7hcn pure affection blesses, 
every human belief is made to 
senrc the rcprcscntativcs of Soul. 
Joseph's Christianity, his demon- 
stration of die Christ-idea, was 
taking every detail of the divine 
plan back in thought to its in- 
hcrcnt unity with Principle. 
Ilence the sequence in verse 19; 
first, "your little onesH-the in- 
finite details of the Christ-plan; 
second, "your ~vivcs"-the ideal 
or Christ itself; third, "your '' 
fatherM--Life, the divine llTord. 

21. And the children of Israel did so: and Joseph gave 
them wagons, according to the commandment of Pharaoh, 
and gave them provision for the way. 

22. To all of them' he gal7e each man changes of raiment; 
but to Benjamin he gave three hundred pieces of silver, and 
five changes of raiment. 

23. And to his father he sent after this manner; ten asses 
laden witid1 thegood things of Egypt, and ten she asses laden 
1vit11 corn and bread and meat for his father by the way. 

24. SO he sent his brethren away, and they departed: and 
he said unto them, Sec that ye fall not out by the way. 



Joseph "gave them ~vagons." 
Througli the higher sense of 
Truth lie cntertaincd he could 
te~nporarily make the way easy 
fox* them. In  fact, lle carried them. 
along with the impetus of his own 
understanding of the divine order. 

Truth always acts as an alter- 
ative to human belief. It there- 
fore changed their thinking, and 
lifted the Benjamin state of con- 
sciousness into a sense. of Soul as 
Life. The "three hundred pieces 
of silver" indicate Soul resurrect- 
ing and identifying thought, and 
tlie "five changes of raiment" 
signify its exaltation above the 
mortal. 

The "ten asses" represent the 
qlialitics of humility and patience 
which could bring the absolutc 
sense of Truth down to the level 
of' the human consciousness and 
meet its needs, making tlie good 
things of Egypt, or material belief, 
serve the Christ. 

Joseph's last enjoinder to his 
brethren was "Sec that ye fall not 
out by the way," that is, "Keep 
thought steadfastly in the divine 
order." 

25. And they went up out of Egypt, and came into the 
1;md of Canaan unto Jacob their father, 

26. And told him, saying, Joseph is yet alive, and he is 
governor over all the land of Egypt. And Jacob's heart - 

fi~inted, for he bclicved them not. 
27. And they told him all the ~vords of Joseph, which he 

had said unto them: and when he saw the wagons ~vllich 
Joseph . had sent to carry him, the spirit of Jacob iheir father 
revived : 

28. And Israel said, I t  is enough; Joseph my son is yet 
alive: I will go and see him before I die. 



Jacob's vision had obviously 
grown dim and his faith faint, but 
the tender provision of "the 
~vagons'' of Joseph's understand- 
ing to carry him lifted up his 
thought. 

Chapter XLVI 

AND Israel took his journey with all that he had, and came 
to Beer-sheba, and offered sacrifices unto the God of his father 
Isaac. 

2. And God spake unto Israel in the visions of the night, 
and said, Jacob, Jacob. And hc said, Here am I. 

3. And he said, I am God, the God of thy father: fear not 
to go down into Egypt; for I will tllerc make of thee a great 
nation: 

4. I ~vill go do~vn with thee into Egypt; and I' will also 
surely - bring - thee up again: and Joseph shall put his hand 
upon thine eyes. 

IYhen Jacob began his journey 
from scnse to Soul he started out 
from Bccr-stleba-" the l17ell of 
seven." i\l'o~v that the journey 
must be f~~lfilled, his thought re- 
turned to the scvcnfold order. 
The f~~lfilment of this divine order 
brings thought to acceptance of 
the Christ, \vhich in its turn leads 
to demonstration in Christianity. 

Jacol~ responded to the divine 
voice lvhicI1 bade him not to fear, 
realizing that he could ncvcr go 
beyond divine Love's omnipres- 
ence. Indecd it is often necessary 
to go do~vn into E g ~ p t  and use the 
understanding of the Christ, since 
"going dolvn into E ~ p t ' '  t>-pifies 
the process of resolving things into 
thoughts, in order that ol~jjects of 
material scnse may bc cxclianged 



for ideas of Soul. Jacob would 
then be able to appreciate and 
approximate to the Joseph state 
of thought, that highei. sense of 
Truth which typifies the woman- 
hood of man. 'Yoseph shall put 
his hand upon thine eyes." 

. 139: 7-12 
Un. 56: 1-2 

57: 28-4 
58: 12-20 

htis. 222: 29-8 
.276: 19-13 

S&H 91: 5-21 
275: 31 

This stage of the Bible story 
would seem to illustrate the point 
of' coincidence of the Jlrord and 
the Christ. At the point of the 
ll'ord Soul resolves things into 
thoughts, it rcsolves matter into 
its original element-mortal mind 
-and a t  the point of the Christ 
Soul translates mortal mind out 
of' itself, thus fulfilling the scienti: 
fic translation of mortal mind. 
Jacob, as 'an individual, had 
already known a measure of this 
translation; his sons, representing 
the family, had also experienced 
it in some degree, and now the 
time had come for the Christ-idea 
to be identified by a nation, that 
salvation might be proved univer- 
sal. 

5. And Jacob rose up from Beer-sheba: and the sons of 
Israel carried Jacob their father, and their little ones, and 
thcir~vives, in the wagons ~vhich Pharaoh had sent to carry him. 

6. And they took their cattle, and their goods, ~vhich they 
had gotten in the land of Canaan, and came into Egypt, 
Jacob, and all his seed with him: 

7. His sons, and his sons' sons with him, his daughters, and 
his sons' daughters, and all his seed brought he with him into 
Egypt. 



Here is a fourfold statement, 
symbolizing the calculus in the 
sequence of the Christ, the Word, 
Chn3tianity, and Science. The 
Christ (represented by "the sons 
of Israel") brings the Word 
(represented by "Jacob their 
i'ather") to humanity, and de- 
monstrates through Christianity 
(indicated by "their little ones") 
the universality of Science (sym-. 
bolized by "their wivesH--the 
ideal to which they were wed- 
ded). 

The statement begins with the 
Christ, because the Christ-idea 
predominates in the next stage of 
developing thought, i.e. the Word 
reflecting. the Christ, the Word in 
its own office having been fulfilled. 
As the Bible story continues, it 
will be found to be no longer only 
the story of the individual, but 
also of the collective, illustrated in 
the first instance by the children 
of Israel. 

CHILDREN OF ISRAEL. The repre- 
sentatives of Soul, not corporeal 
sense; the offspring of Spirit, 
who, having wrestled with error, 
sin, and sense, are governed by 
divine Science; some of the 
ideas of God beheld as men, 
casting out error and healing 
the sick; Christ's offspring. 

(S&H 583: 5-9) 

8. And these are the names of the children of Israel, 
which came into Egypt, Jacob and his sons: Reuben, Jacob's 
firstborn. 

g. And the sons of Reuben; Hanoch, and Phallu, and 
Hezron, and Carmi. 

ro. And the sons of Simeon; Jemuel, and Jamin, and 
Ohad, and Jachin, .and Zohar, and Shaul the son of a 
Canaanitish woman. 

I I. And the sons of Levi; Gershon, Kohath, and Merari. 
12. And the sons of Judah; Er, and Onan, and Shelah, 

and Pharez, 'and Zarah: but Er and Onan died in the land of 
Canaan. And the sons of Pharez were Hezron and Hamul. 

13. And the sons of Issachar; Tola, and Phuvah, and Job, 
and Shimron. 

14. And the sonsof Zebulun; Sered, and Elon, and Jah- 
leel. 

15. These be the sons of Leah, which she bake unto Jacob 



in Padan-aram, with his daughter Dinah: all the souls of his 
sons and his daughters werc thirty and three. 

The outcome of Lcah's six sons Scc pp. 102, I 03, I 06. 
was thirty and three, symbolizing a 
.resurrected sense of manhood. 

16. And the sons of Gad; Ziphion, and Haggi, Shuni, and 
Ezbon, Eri, and Arodi, and Areli. 

I 7. And the sons of Ashcr; Jimnah, and Islluah, and Isui, 
and Beriah, and Serah their sister: and the sons of Beriah; 
Heber, and hfalchiel. 

18. These are the sons of Zilpah, \+?horn Laban gave to 
Leah his daughter, and these she bare unto Jacob, even 
sixteen souls. 

The outcome of Zilpah's two Sec p. 105. 
sons was sixteen, four X four, re- 
presenting the understanding and 
demonstration of the fourfold 
calculus of Spirit. 

19. The sons of Rachel Jacob's wife; Joseph, and Ben- 
jamin. 

20. And unto Joseph in the land of Egypt were born 
Manasseh and Ephraim, which Asenath the daughter of 
Potiphcrah priest of On bare unto him. 

2 I.  And the sons of Bcnjamin were Belah, and Becher, 
and Ashbel, Gera, and Naaman, Ehi, and Rosh, Muppim, 
and Huppim, and Ard. 

22. These are the sons of Rachel, which were born to 
Jacob: all the souls were fourteen. 

The outcome of Rachel's two Sec pp. I 07, I 33. 
sons was fourteen,. typifying the 
clemonstration of the calculus of 
Spirit in human cxpcriencc. 

23. And the sons of Dan; Hushim. 
24.. And the sons of Naplitali; Jahzeel, and Guni, and 

Jezer, and Shillem. 
25. These are the sons of Bilhah, which Laban gavc unto 



~ a c h c l  his daughter, and she bare these unto Jacob: all the 
souls were seven. 

The outcome of Bilhah's two Sec p. 104.. 
sons was seren, symbolizing the 
handling of the claims of animal 
magnetism through an under- 
standing of the sevenfold divine 
order. 

26. All the souls that came with Jacob into Egypt, which 
came out of his loins, besides Jacob's sons' ~vives, all the souls 
were threescore and six; 

Three score and sh=3  X 20 + 6, 
typifying Soul as Spirit identify- 
ing ~nanhood. 

27. And the sons of Joseph, ~v l~ ich  were born him in 
Egypt, were two souls: all the souls of the house of Jacob, 
which came into Egypt, were threescore and ten. 

Three score and ten=3 X 2 0  1- I 0, 
symbolizing how Soul as Spirit 
fulfils the Word in its own office 
and brings thought to the point of 
the ll'ord reflecting the Christ. 

Three score and ten may also be 
read as se~lerztJI!, indicating the 
seven of completeness brought to 
the human through the ten: i.e. 
the sevenfold nature of clivine 
Principle understood and used in 
the analysis, uncovering, and 
annihilation of mortality. 

28. And he sent Judah before him unto Joseph, to direct 
his face unto Goshen; and they came into the land of Goshen. 

29. And Joseph made ready his chariot, and went up to 
meet Israel his father, to Goshen, and presented himself unto 
him; and he fell on his neck, and wept on his neck a good 
while. 

The Judalz state of conscious- 
ness, "the spiritual understanding 
of God and man appearing," 



GENESIS 4.6 : 30-34 

directed Jacob to Joseph, the 
"higher sense of Truth" which 
came to meet him. 

30. And Israel said unto Joseph, Now let me die, since I 
have seen thy face, because thou art yet alive. 

"As tve rise the symbols dis- 
appear." Jacob had risen in 
thought. The Israel in him 
identified in Joseph the, demon- 
stration of the Science of which 
lie himself had only had tlic 
revelation. 

3 1. And .Joseph said unto his brethren, and unto his 
father's house, I will go up, and shew Pharaoh, and say unto 
him, My brethren, and my father's house, ~vhich were in the 
land of Canaan, are come unto me; 

32. And the men arc slicphcrds, for their trade hath been 
to feed cattle; and they have brought their flocks, and their 
herds, and all that they have. 

33. And it shall come to pass, ~vhen Pharaoh shall call 
you, and shall say, IVhat is your occupation? 

34. That ye shall say, Thy servants' trade hath been about 
cattle from our youth even until now, both ~ve, and also our 
fathers: that ye may dwell in the land of Goshen; for every 
shepherd is an abomination unto the Egyptians. 

Tlic sheplierd is used as a type SHEPHERD. In  a nomadic state of 
of thought which is watching and society every man, from the 
waiting to identify fully the sheik down to the slave, is more 

. Christ-idea. or less a shepllcrd. , The 
progenitors of the Jews in the 

Lukc 2: 8-16 patriarchal age were nomads, 
S&H vii: 1-12 and their history is rich in 

scenes of pastoral life. Pel. 

NOMAD. *A rover; one of an un- 
settled, wandering race. 

Funk &? J17agnalls 



Chapter XLVII 

THEN Joseph came and told Pharaoh, and said, My father 
and my brethren, and their flocks, and their herds, and all 
that they have, are come out of the land of Canaan; and, 
behold; they are in the land of Goshen. 

2. And he took some of his brethren, even five men, and 
presented them unto Pharaoh. 

3. And Pharaoh said unto his brethren, What is your 
occupation? And they said unto Pharaoh, Thy servants are 
shepherds, both we, and also our fathers. 

Thisjve represents Mind, Spirit, 
Soul, Principle, Life, i.e. the Word 
in its own office and the Word 
reflecting the Christ (See Ap. I) 
-the state of thought which has 
accepted the divine order and is 
willing to lay down the mortal 
concept of being, in order to put 
on the Mind of Christ and become 
a spiritually scientific thinker. 

4. They said moreover unto Pharaoh, For to sojourn in the 
land are we come; for thy servants have no pasture for their 
flocks; for the famine is sore in the land of Canaan: now there- 
fore, we pray thee, let thy servants dwell in the land of Goshen. 

5. And Pharaoh spake unto Joseph, saying, Thy father 
and thy brethren are come unto thee: 

6. The land of Egypt is before thee; in the best of the land 
make thy father and-brethren to dwell; in the land of Goshen 
let them dwell: and ifthou knowest any men of activity among - 
them, then make them rulers over my cattle. 
Good human belief welcomes 

the active thinking of the spiritu- 
ally minded to rule over its cattle 
-its ideas of manhood. It  accepts ... 

the rule of Soul. 
Mess. '00: 2: 7-10 

3: 1-14. 

Mess. '02 : 8: 15-24 
MY- 165: 16-26 

213: 1-14 



GENESIS 4.7 : 7-15 '95 

7. And Joseph brought in Jacob his father, and set him 
before Pharaoh: and Jacob blessed Pharaoh. 

8. And Pharaoh said unto Jacob, How old art thou? 
g. And Jacob said unto Pharaoh, The days of tlie years of 

my pilgrimage are an hundred and thirty years: few and evil 
have the davs of the vears of mv life been, and have not 
attained unt6 the days bf the years' of the life &my fathers in 
the days of their pilgrimage. 

10. And Jacob blessed Pharaoh, and urent out from before 
Pharaoh. 

Jacob's pilgrimage was his jour- 
ney from sense to Soul. 

I I. And Josepll placed his father and his brethren, and 
gave them a possession in the land of Egypt, in the best of 
the land, in the land of Rameses, as Pllaraoh hacl commanded. 

12. knd  Joseph nourishcd -his father, and his brctlircn, 
and all his father's household, with bread, according to their 
families. 

13. ~ n d  there was no bread in all the land; for the famine 
was very sore, so that the land of Egypt and all the land of 
Canaan fainted by reason of the famine. 

This was a famine or dearth of 
spiritual sense. 

14. And Joseph gathered up all the money that was found 
in the land of Egypt, and in the land of Canaan, for the corn 
which they bouglit: and Joseph brought the money into 
Pharaoh's house. 

15. And when money failed in the land of Egypt, and in 
the land of Canaan, all the Egyptians came unto Joseph, and 
said, Give us bread: for why should we die in thy presence? 
for the money faileth. 



I 6. And Joseph said, Give your cattle; and I \trill give you 
for your cattle, if money fail. 

15. And they brought their cattle unto Joseph: and 
Joseph gave them bread in exchange for horses, and for the 
flocks, and for the cattle of the herds, and for the asses: and he 
fed them with bread for all their cattle for that year. 

18. that year was ended, they came unto him the 
second year, and said unto him, We rvill not hide it from my 
lord, holv that our money is spent; my lord also hath our 
herds of cattle; there is not ought left in the sight of my lord, 
but our bodies, and our lands: 

19. IlTherefore shall rtre die before thine eyes, both we and 
our land? buy us and our land for brcad, and we and our land 
\trill be servants unto Pharaoh: and us seed, that we may 
live, and not die, that the land be not desolate. 

20. And Joseph bought all ihe land of Egypt for Pharaoh; 
for the Egyptians sold every man his field, because the famine 
nrevailed over them: so the land became Pllaraoh's. 
I 

2 I. And as for the people, hc removed them to cities from 
one end of the borders of Egypt even to the other end thereof. 

22. Only the land of the priests bought he not; for the 
priests had a portion assigned them of Pharaoh, and did eat 
their portion which Pharaoh gave them: ~~~llercforc they sold 
not their lands. 

The process of eschanging the 
material for the spiritual now be- 
gan for the Egyptians-a further 
illustration of the scientific trans- 
lation of mortal mind. First they 
gave their money, or sense of 
substance; then thcir cat tle-the 
lesser ideas of manhood; and, 
finally, their bodies and thcir 
land-the individual and com- 
pound idea, man. 



23. Then Joseph said unto the people, Behold, I have 
bought you this day and your land for Pharaoh: 10, here is 
seed for you, and ye shall sow the land. 

24. And it shall come to pass in the increase, that ye shall 
give the fifth part unto Pllaraoh, and four parts shall be your 
own, for seed of the field, and for your food, and for tlicm of 
your households, and for food for your little ones. 

25. And they said, Thou hast saved our lives: let us find 
grace in the sight of my lord, and 1ve will be Pharaoh's 
xn7ants. 

26. And Joseph made it a law over the land of Egypt unto 
this day, that Pharaoh should have the fifth part; except the 
land of the priests only, which became not Pliaraoh's. 

Joseph gave them the seed of the 
Christ-idea with which to sow the 
land. The increase of this seed is 
the spiritual understanding ~vliich 
resurrects tl~ought from material- 
ism. The fifth part, which was to 
be given to Pharaoh, and the four 
parts, \vhich were to be their own, 
illustrate the fifth day of creation, 
when the calculus is seen, from 
the point of view of the ll'ord, 
through four distinct spiritual and 
mental tones. The fifth part re- 
presents the laying down of a 
mortal sense of life. As this takes 
place, the four parts, representing 
the divine infinite calculus, be- 
come one's own. IYhen thought 
accepts the facts of reality, Prin- 
ciple demonstrates itself for the 
individual. This demonstration 
of the Christ-idea is.madc rnani- 
fest at  every level of thought. 
This is illustrated by the rcnder- 
ing of the money, cattle, and land 
to I'haraoh. 



27. And Israel dwelt in the land of Egypt, in the country 
of Goshen; and they had possessions therein, and grew, and 
multiplied exceedingly. 

28. And Jacob lived in the land of Egypt seventeen years: 
so the whole age of Jacob was an hundred forty and seven 
years. 

Jncob's undcrstandirlg of the 
sevenfold order of the days of 
creation had brougllt a gleam of 
light to the darkness of Egypt. 

His whole age of "an hundred 
forty and seven ycars," indicates 
his oivn fulfilled sense of the cal- 

- culus of ~meality fi-om the point of 
view of the Jt'ord. 

29. And the time drew nigh that Isiael must die: and he 
called his son Joseph, and said unto him, If now I have found 
grace in tliy sight, put, I pray thee, thy hand under my thigh, 
and deal kindly and truly with me; bury me not, I pray thee, 
in Egypt: 

30. But I will lie with my fathers, and thou shalt carry me 
out of Egypt, and bury me in their buryingplace. And he said, 
I will do as thou hast said. 

3 I .  And hc said, Swear unto me. And he sware unto him. 
And Israel bowed himself upon the bed's head. 

The symbol had served its 
purpose. 

John 12: 23-25 

S&II 582: 21-23 

Chapter XL\TIII 

AND it came to pass after these things, that one told Joseph, 
Behold, thy father is sick: and he took with him his two sons, 
h<anasseIi and Ephraim. 

2. And one told Jacob, and said, Behold, thy son Joseph 
cometh unto thee: and Israel strengthened himselc and sat 
upon the bed. 



GENESIS 4.8 : 3-1 5 . I99 

3. And Jacob said unto Joseph, God Almighty appeared 
unto me at  Luz in tlie land of Canaan, and blessed me, 

4. And said unto me, Behold, I will make thee fruitful, 
and multiply thee, and I will make of thee a multitude of 
people; and will give tliis land to thy seed after thee for an 
everlasting possession. 

5. And now thy two sons, Epliraim and Manasseh, ltrhich 
were born unto thee in the land of Egypt before I came unto. 
thee into Egypt, are mine; as Reuben and Simeon, they sliall 
be mine. 

6. And thy issue, which thou begettest after them, shall be 
thine, and shall be called after the name of their brethren in 
tllcir inheritance. 

7. And as for me, when I came from Padan, Rachel died 
by me in tlie land of Canaan in the Itray, when yet there was 
but a little way to come unto Ephrath: and I buried her there . 
in the Itray of Ephrath; tlie same is Beth-lehcm. 

8.. And Israel beheld Joseph's sons, and said, U7ho are 
these? 

g. And Joseph said unto his father, They arc my sons,- 
whom God hath given me in this place. And he said, Bring 
them, I pray thee, unto me, and I will bless them. 

10. fio~tl the eyes of Israel were dim for age, so that he 
could not see. And he brought them near unto him; and hc 
kissed them, and embraced them. 

-I I.  And Israel said unto Joseph, I had not thought to see 
thy face: and, 10, God hath shewed me also thy seed. 

12. And Joseph brought them out from between his 
knees, and he bowed himself with liis face to the earth. 

1;. And Josepli took them both, Epliraim in his right 
hand toward Israel's left hand, and htanasseh in his left hand 
toward Israel's right hand, and brought them near unto him. 

14. And Israel stretclled out his right hand, and laid it 
u l~on Ephraim's head, who was the younger, and his left hand 
upon hknasseh's head, guiding his hands ~vittingly; for 
hlanassch was the firstborn. 

15. And he blessed Joseph, and said, God, before whom 
m y  fathers Abraham and Isaac did walk, the God which fed 
mk all my life long unto this day, 
0 * 



16. The Angel xvhicli redeemed me fiom all evil, bless the 
lads; and let my name be named on them, and the name of 
my fathers Abrallam and Isaac; and let them groicr into a 
multitude in the midst of the earth. 

Jacob's blessing to Joseph and 
his sons in verses I g and 16 is in a 
fourfold sequence. 'J'hcre is first the 
torie of fatherIiood, or tlie ll'ord 
of Life; then follotvs a reference to 
the redemptive nature of the 
Christ; then a statement of the 
I-clationship of ideas, indicating 
Christianity; and finally a sense 
of the universality of Science, re- 
presented by "a multitude in tlie 
midst of the earth." 

S&EI 507: 3-10 
18: 13-11 

htcss. 'or: 10: 19-11 
Un. 55: 12-22 

17.  And 114len Joseph saw that his father laid his right 
hand upon the head of Ephraim, it displeased him: and he 
held up  his father's hand, to remove it from Ephraim's head 
unto h4anasse2i's head. 

18. And Joseph said unto his father, Not so, my father: for 
this is the firstborn; put thy right hand upon his head. 

19. And his father refused, and said, I know it, my son, I 
know it: he also sllall become a people, and he also shall be 
great: but truly his younger brother sllall be greater than he, 
and his seed shall become a multitude of nations. 

20. And he blessed them that day, saying, In  thee shall 
Israel bless, saying, God make thee as Ephraim and as 
htanasseh: and he set Ephraim before htanasseh. 

Jacob put the Epliraim state 
of thouglit-that tvhicli mc~zns 
"doubly fruitf~11"-bcforc that of 
RIIanassch, in spite of Joscph's 
protest. He evidently liad grasped 
tlie fact that spiritual progress 
has nothing to do with human 
factors of time and precedcncc, 



but is a matter of understanding 
and demonstration, thc only real 
fruit being the fruit of Spirit. 

The many instances in the 
Scriptures of thc youngcr thought 
apprehending the value of the 
spiritual idea may bc an indi- 
cation of the fact that each new 
link in the chain of scientific 
being, or line of spiritual develop- 
ment, begins as a babe, a nmv-old 
idea. 

21. And Israel said unto Joseph, Behold, I dic: but God 
shall be with you, and bring you again unto the land of your 
fathers. 

22; Moreover I have given to thee one portion above thy 
brethren, wliich I took out of the hand of the Amorite wit11 
my s~vord and with my bow. 

This portion, or property, PORTION. Hcb. Shechem, .Gr. 
which Jacob bought at Shechem &char, sec John 4: 5. Both 
was a token sense of establish- Abraham and Jacob bought 
rnent in the promiscd land. . property at Shcchem: Gen 23: 

Thc sword and the bow with 18, 19; 33: 18, 19. C. B. 
which the property was taken 
was a measure of understanding 
of the calculus of Truth and 
Spirit-the sword of Truth and 
the bow, or sevenfold order, of 
Spirit. 

Chapter XLIX 

AND Jacob called unto his sons, and said, Gather yourselvcs 
together, that I may tell you that which shall befall you in tlic 
last days. 

2. Gather yourselves together, and hear, ye sons of Jacob; 
and hearken unto Israel your father. 



3. Reuben, thou art my firstborn, my might, and the 
beginning of my strength, the excellency of dignity, and the 
excellency of power: 

4. Unstable as water, thou shalt not excel; because thou 
wentest up to thy father's bed; then defiledst thou it: he went 
up to my couch. 

5. Simeon and Levi are brethren; instruments of cruelty 
are in their habitations. 

6. 0 my soul, coine not thou into their secret; unto their 
assembly, mine honour, be not thou united: for in-their anger 
they slewa man, and in their selfwill they digged down a will. 

7. Cursed be their anger, for it was fierce; and their wrath, 
for it was cruel: I will diGde them in Jacob,and scatter them 
in Israel. 

8. Judah, thou art he whom thy brethren shall praise: thy 
hand shall be in the neck of thine enemies; thy father's 
children shall bow d o w  before thee. 

g. Judah is a lion's whelp: from the prey, my son, thou art 
gone up: he stooped down, he couched as a lion, and as an 

- old lion; who shall rouse him up? 
10. The sceptre shall not depart from Judah, nor a law- 

giver from between his feet, until Shiloh come; and unto him 
shall the gathering of the people be. 

1 I. Binding his foal unto the vine, and his ass's colt unto 
the choice vine; he washed his garments in wine, and his 
clothes in the blood of grapes: 

12. His eyes shall be red with wine, and his teeth white 
with milk. 

13. Zebulun shall dwell at the haven of the sea; and he 
shall be for an haven of ships; and his border shall be unto 
Zidon. . 

14.. Issachar is a strong ass couching down between two 
burdens: 

15. And he saw that rest was good, and the land that it 
was pleasant; and bowed his shoulder to bear, and became a 
servant unto tribute. 

I 6. Dan shall judge his people, as one of the tribes of Israel. 
17. Dan shall be a serpent by the way, an adder in the 

E ath, that biteth the horse heels, so that his rider shall fall 
ackward. 



GENESIS qg : 18-28 203 

18. I have ~vaited for thy salvation, 0 LORD. 
1 g. Gad, a troop shall o\rcrcome him: but he shall over- 

colne at the last. 
. 20. Out of Asher his bread shall be fat, and he shall yield 
royal dainties. 

2 I. Naphtali is a hind let loose: he giveth goodly words. 
22. Joseph is a fruitful bough, even a fruitful bough by a 

~vell; whose branches run over the wall: 
23. The archers have sorely grieved him, and shot a t  him, 

and hated him: 
24. But his bow abode in strength, and the arms of his. 

hands ~vere made strong by the hands of the mighty God of 
Jacob; (from thence is the shepherd, the stone of Israel:) 

25. Even by the God of thy father, ~vho  shall help thee; 
and by tlie Almighty, who shall bless thee with blessings or 
heaven above, blessings of the deep that lietli under, blessings 
of the breasts, and of tlie womb: 

26. Tlie blessings of thy father have prevailed above the 
blessings of my progenitors unto the utmost bound of the 
everlasting hills: they sliall be on' the head of Josepli, and on 
the crown of the head of him that was separate from his 
brethren. 

27. ~en jamin  shall ravin as a kolf: in the morning he shall 
devour the prey, and at night he shall divide the spoil. 

28. All these are the twelve tribes of Israel: and this is it 
that their father spake unto thcin, and blessed them; every 
one according to his blessing he blessed them. 

These verses, which constitute 
an analysis of the qualities and 
characteristics of the twelve sons 
of Jacob-the outcome of his 
thinking-clim'ax the outstand- 
ing feature of his life story. This 
story corresponds in tone with the 
second statement in the third day 
of creation, and may bc epitom- 
ized as "naming and blessing." 

Jacob's blessing to Joseph em- 
phasizes the qualities of woman- 
hood, the highest concept of man. 



Joseph undoubtedly symbol- 
ized tllc pinnacle of the spiritual- 
ized and scierltific thinking repre- 
sented by the "t~velve." Ilc not 
only identified Soul as Spirit, but 
demonstrated its fruit to the full. 

29. And he charged them, and said unto them, I am to be 
gathered unto my people: bury me with my fathers in the 
cave that is in the field of Ephron the Hittite, 

30. In  the cave that is in the field of Machpelah; which is 
before Mamrc, in the land of Canaan, which Abraham bought 
with the field of Ephron the Hittite for a possession of a 
buryingplace. 

3 I. Thcre they buried Abraham and Sarah his wife; there 
they buried Isaac and Rebekah his wife; and there I buried 
Leah. 

32. The purchase of the field and of the cave that is 
therein was f ro~n the children of Hcth. 

33. And when Jacob had made an end of commanding 
his sons, he gatllered up his feet into the bed, and yielded up 
the ghost, and was gathered unto his peoplc. 

Jacob had finishccl his work and DURIAL. Corporeality and physi- 
was ready to "let the dead bury cal sense put out of sight and 
their dead." The possession of a hearing; annihilation. Sub- 
buryingplace is the willingness to xnergencc in Spirit; immortality 
rclinquisli the rnaterial sense of brought to light. 
existence and accept the spiritual. ( S g H  582: 2 1-23) 

Chapter L 

AND Joseph fell upon his father's face, and wept upon iiim, 
and kissed him. 

2. And Josepll commanded his servants the physicians to 
cmbalm his father: and the physicians embalmed Israel. 



3. And forty days were fulfilled for him; for so arc fulfilled 
tlie days of thosc ~vhicli arc embalmed: and tlie Egyptians 
mourned for liim tlircescore and ten days. 

Tlicsc forp days represent tlic E~IBAL~I .  I .  TO treat (a dead 
operation of thc calculus rcmov- body) . . . in order to presenrc 
in[< from human thought the i t  from decay. 3. To prescrve 
1,cllef in oblivion or decay. from decay or oblivion as' if 
S833 247: 13-15 with balm. Merriarn-M'ebster 

310: 31-32 
200: 8-13 

4. And when tlie days of his mourning wcre past, Josepli 
spake unto the house of Pharaoh, saying, If no~v I have found 
grace in your eyes, speak, I pray you, in tlie ears of Pharaoh, 

' 5."hty fathcr made me swear, saying, Lo, I die: in my 
grave ~vliicl~ I have diggcd for me in thc land of Canaan, 
there shalt thou bury mc. Now therefore lct me go up, I pray 
thee, and bury my fathcr, and I will come again. 

6. -. And Pharaoh - said, - Go up, and bury thy father, 
according as lie madc tlicc swcar. 

7. And Joseph lvcnt up to bury his fathcr: and with him 
went up all the servants of Pharaoh, the elders of his house, 
and all the elders of tlie land of Egypt, 

8. And all the house of-Toseph, and hiis brethren, and his 
father's house: only their lit& ones; and thcir flocks, and their 
herds, they left in thc land of Goshen. 

9 . - ~ n d  there went up with him both chariots and horse- 
men: and it was a very great company. 

This "going up" represents a 
grcat scnsc of resurrection in 
thought-thought rising to the 
understanding of the immortality 
of idea. 

10. And thcy camc to the thrcshingfloor of Atad, rvliich is 
beyond Jordan, and there they mourned with a grcat and 
very sore lamentation: and he made a mourning for his father 
seven days. 



I I. And when the inhabitants of the land, the Canaanites, 
saw the mourning in the floor of Atad, they said, This is a 
grievous mourning to the Egyptians: wherefore the name of 
it was called Abel-mizraim, which is beyond Jordan. 

The threshing floor symbolizes ATAD. Thornbush. Young 
the separation in thought be- 
tween the house of Joseph and the 
Egyptians. 

Soul as Spirit was separating 
between the tares of a mortal 
sense of life and the wheat, or 
eternal truth, of spiritual exist- 
ence. 

The mourning was grievous 
only to the Egyptians. To Israel 
it fulfilled the spirit of the second 
beatitude, "Blessed are they that 
mourn: for thev shall be com- 
forted" (Matt. 5: 4). The Corn- 
forter is the spirit of Truth, the 
understanding or forever develop- 
ment of Life, Truth, and Love. 

12. And his sons did unto him according as he corn- - 

manded them: 
13. For his sons carried him into the land of Canaan, and 

buried him in the cave of the field of Machpelah, which 
Abraham bought with the field for a possession of a burying- 
place of Ephron the Hittite, before Mamre. 

14. And Joseph returned into Egypt, he, and his brethren, 
and all that went up with him to bury his father, after he had 
buried his father. 

The symbol is buried but the 
idea goes on. 

15. And when Joseph's brethren saw that their father was 
dead, they said, Joseph will peradventure hate us, .and will 
certainly requite us all the evil which we did unto him. 

16. And they sent a messenger unto Joseph, saying, Thy 
father did command before he died, saying, 
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I 7. So shall ye say unto Joseph, Forgive, I pray thee now, 
the trespass of thy brethren, and their sin; for they did unto 
thee evil: and now, we pray thee, forgive the trespass of the 
servants of tlie God of thy father. And Joseph wept when they 
spake unto him. 

18. And his brethren also went and fell down before his 
face; and they said, Behold, we be thy servants. 

19. And Joseph said unto them, Fear not: for am I in the 
place of God? 

20. But as for you, ye thought evil against me; but God 
meant it unto good, to bring to pass, as it is this day, to save 
much people alive. 

21. Now therefore fear ye not: I will nourish you, and 
your little ones. And he comforted them, and spake kindly 
unto them. 

Joseph's dream, which was a 
conception of the idea of true 
manhood and its dominion over 
all the earth, as shown in the sixth 
day of creation, was now fulfilled. 

Verse 17  corrcsponcls in tone 
with the sixth statement in the 
Lord's Prayer, "And forgivc us 
our debts as we forgivc our deb- 
tors." The whole passage indi- 
cates surrender to Truth-accept- ' 

ance of the Christ. 

22. And Joseph dwelt in Egypt, he,. and his father's 
house: and Joseph lived an hundred and ten years. 

Joseph lived an hundred and 
ten years. He brought the one of 

. Science to thc ten of humanity. 

23. And Josepll saw Ephrairn's children of the third 
generation: the children also of Machir the son of Manasseh 
were brought up upon Joseph's knecs. 



The fruitf~~lness of Spirit was ~ ~ A C H I R .  Salesman. 2"outlg 
identified in Soul. nut Joseph 
also adopted haachir the son of Sold. Pel. 
hlanasseli, a symbol of the pro- 
cess of redemption-that which 
pays the price of sin by over- 
coming its claims. 

24.. And Joseph said unto his brethren, I-die: and God - 
will surely visit you, and bring you out of this land unto the 
land ~vliich he slyare to Abraham, to Isaac, and to Jacob. 

25. And Joseph took an oath of the children of Israel, 
saying, God will surely visit you, and ye shall carry up my 
bones from hence. 

26. SO Joseph died, being an hundred and ten years old: 
and they embalmed him, and he ~vas put in a coflin in Egypt. 

,Joseptl knew that thc operation 
of divine Principle through the 
activity of its idea, or Christ, 
~vould bring the children of Israel 
out of thc Egypt of spiritual 
ignorance, and that they would 
carry with them the substance of 
the spiritual facts which he had 
shown them. 



APPENDIX I 

THE Matrix below indicates the blending of the four fundamental orders 
of the synonymous terms operating as the IITord, the Christ, Christianity, 
and Scicnce. The ordered statements of the synonymous terms for God 
occur on the following pages of the Christian Science textbook, Science 
and Health with  Key to the Scril,tttres by hlary Baker Eddy, i.e. S6LI-I 
465: 10, 115: 13-14, 587: 6-7. . . . 

IVcbster defines "hlatrix" as follo~vs : ". . . 2. A place or enveloping 
clement within which something originates, takes form, or develops; . . . 
4. That which gives form, origin, or foundation to something cncloscd or 
c:mbedded in it; . . ." 

TIIE WORD I T11E CIIRIST I CHRISTIANITY I SCIENCE 

Order 

hIIKD PRISCII'LE PRIXCIPLE PRINCIPLE 
TIIE WORD SPIRIT LIFE hII?iD 

SOUI. TRUTI I SOUL 
LOVE SPIRIT 

SOUK. TRUTII 1 .  SPIRIT 
TII E CHRIST PRISC1PI.E I.OVE ! LIFE 

I.IFE SOUL 
' SPIRIT 

LIFE 

CHRISTIANITY 
TRUTII SOUL 

SPIRIT 
hIIKD 

h! ItiD 
SCIENCE TRUTII 

LOVE 

The Pure Scicnce of Christian Science 
By Permission of Jo/m Ji'. Doorb.  
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TIIE folloiring chart gives an  indication of thc fundamental spiritual 
values or tones which arc the outcome of the initial blending of the 
synonymous terms for God, as rcvcalcd in the Days of Creation. It also 
illustrates the appearing of the divine infinite calculus in its offices of the 
llTord, the Christ, Christianity, and Science, from the standpoint of the 
Word. 

T H E  D A Y S  O F  C R E A T I O N  
. l s t  Day 2nd Day 3rd Day 4th Day 5th Day Gth Day 7th Day 

By P'~lmisn'o1r ofJohn II', Docrly 
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APPENDIX I11 
SUMMARY OF THE TONES OF TIIE FIRST, SECOND, AND THIRD THOUSAND 

YEAR PERIODS OF TIIE BIBLE RECORD, IN RELATION TO THE DAYS 
01: CREATION 

"Genesis is the seed-plot of the whole Bible. I t  is essential to the true 
understanding of its every part. I t  is the foundation on which Divine 
Rcvelation rests; and on 1vIiic11 it is b ~ i l t  up. I t  is not only the foundation 
of all Truth, but it enters into, and forms part of, all subsequent in- 
spiration; and is at  once the warp and woof of Holy \17rit." (C.B.) 

"Subsequent Bible revelation is co-ordinate wit11 tllc Science of creation 
recorded in the first chapter of Genesis." ( S  H 537:22-24). 

First Tliousand \'cars 
MIhrD as Mind 

The light of ever-operative divine intelligence, or Mind, comes to 
human thought as ~visdom, thus analysing and exposing the nakedness, 
or nothingness, of the Adam-dream. 

Wisdom shows the nature of Mind to be good. ' Reflection of the all- 
ness of good separates the light from the darkness. This is illustrated in 
the story of Cain and Abel, showing a contrast between good and evil, 
the spiritual and material. 

The allness of the Mind ~vhi'cll is good becomes law-the revelation of 
divine will or purpose. The divine law is the only rccord of creation, so 
Cain goes out into the land of Nod-the land of illusion-while Enoch 
identifies the statement of divine order, for he walks with God. 

Second Thousand. Years 
SPIRIT as Mind 

The record of divine law'reveals Spirit as the only creator. The 
recognition of one creation constitutes purity of thought. This impels 
Noah to choose good, and to build an ark of understanding. 

Purity of thought leads to reality, the substance of Spirit. The under- 
standing of Spirit as the only substance is the ark in which Noah takes 
refuge, thus separating himself from thc flood of material theories. 

211 
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SPlRIT as Soul 
Understanding lifts thought into the divine order of Spirit, the 

harmonious development of spiritual values. Ttie ark rests on Mount 
Ararat-holy ground-and the bow, a s)rmbol of the sevenfold order, is 
seen in the cloud. 

~ h i r d  Thousand Years 
SOUL as Mind 

Developing thought defines all things through spiritual under- 
standing, thus exchanging objects of sense for ideas of Soul. Abram- 
exalted father-identifies the creative Principle, and his name is changed 
to Abraham-father of a multitude, a multitude of spiritual ideas. 

SOUL as Spirit 
Spiritual understanding defines the spiritual nature of all ideas. This 

divine naming brings blessing. Soul names and blesses Jacob after his 
struggle with a mortal sense of life, and lie is no longer called Jacob, but 
Israel-ruling with God. 

SOUL us Soul 
The blessing of the divine name, or nature, brings to light true 

identity-selfsameness. Soul translates from ideal to idea, and as the 
spiritual idea touches human thought it translates it into the divine. 
Divine Principle translates itself to Moses through its Christ as I AM 
THAT I AM. hloses identifies God as the God of Israel, arid brings the 
Ilebrc~vs-identified as children of Israel, or representatives of Soul- 
out of Egypt, tlius illustrating translation from the bondage of material 
scnse into the freedom of Soul. 

SOUL us Prittci'le 
Translation establishes the rule of Soul, wliich is the rule of true 

gender-infinite diversification and ~Iassification. htoses demonstrates 
spiritual facts, or the true gender of ideas, for the cliildren of Israel in the 
\vilderness, and identifies God's rule as the l a~ r ,  or commandments. 

SOUL as Life 
True gender identifies the immortality of Soul, thus resurrecting 

thought from belief in mortality. The cliildren of Israel enter and dive11 
in the promised land. They inherit the Christ-idea. 



Accept, 29 
Accretion, 44 
Acquire, 44 
Analysis, 59 
Annihilate, 59 
Ark, 64, 65 

Baptism, 66,67 
&$:inning, 5 
Uelief, 61 
Bless, 28 
Bow, 79 
Break up, 70 
Breath, 72 
Brick, 89 

INDEX TO. DEFINITIONS 
P A R T S  I A N D  I 1  

Calculate, 5 
Cillculus, 5 
Christ, 18 
Citizen, 48 
City, 48 
Clay, 89 
Comfort, 57 
Compensation, 49 
Conception, 42 
Coafusion, 3 I 
Conjuncture, I 8 
Consciousness, 25,26 
Cool, 41 
Corrupt, 64 

Day, 18,64 
ncep, 7 
Define, 15 
Dcprave, 81 
Depravity, 81 
Discern, 63 
Disperse, g I 
Dispersion, 91 
Divide, 13, 88 
Divine, 5 
Dominion, 27 
Door, 66 
Dove, 73 
Drunk, U 2  
Dualism, 32 
Dust, 32 

Earth, 15 
Error, 3 I 
Eternity, 19 
Evening, 74 
Eye, 62,63 

Finishd, 28 
Firmament, 12, Go 
Flesh, Go 
Flood, 6G 
Form, 7,26 

Generation, 29 
Gcnesis, 8 
Gentile, 85 
Giant, G I  
God, 5 
Good, I 2  
Grace, G2 
Ground, 31 

IIarmony, 2 I 
Ileaven, 14 
Iloly, 28 
Ilouse, G8 
Ilunter, 85 
Husbandman, 82 

Ideal, 26 
Identity, 14 
Imagination, 62 
Incorporeal, G 
Individuality, 23 
Infinite, 5 
Initiate, 50 
Intelligence, g 

Land, 15 
Land of Nod, 48 
Language, 88,89 
Law, I 0  
Life, 22 ; 
Light, g 
Logos, 18 

hlagnetism, 36 
Man, 25 
Matter, 29,30 
Meet, 35 
Meridian, rg 
Miracle, I 7 
hlist, 31 
Moon, 20,2 I 
hlultiply, 24 
hlyth, 61 

Naked, 38 
Nation, 88 
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Objective, 10 
Olive, 74 
Open, 23 
Order, 7,06 

Pantheism, 37 
I'erfection, 28 
Pitch, 65 
Plain, 89 
I'leasure, 3.1 
Prevail, 72 ' 

Principle, IG, I 7 
I'rism, 80 

Rainbow, 79 
Range, 25 
Raven, 73 
Reality, Ll I 
Reckon, 5 
Reflection, 80 
Refraction, 80 
Renown, 61 
Repcnt, 62 
Rest, 57 
Rib, 37 
Room, 65 

Saturate, 82 
Scatter, 91 
Science, 19,20 
Season, 18 
Serpent, 38 
W?, 17 
Solid, 15 
Soul, 14 
Spectru~n, 79 
Spirit, I I ,  12 
Star, 21 
Stone, 89 
Story, 66 
Subjective, I I 
Substance, 12, 13 
Sun, 20 
Supreme, 5 
Symbol, 17 
System, 7 

Till, 30 
Timc9.45 
Transition, 8 I 
Transitory, 44 
v e ,  33 
Truth, 24 
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Uncover, 59 Vineyard, 82 
Understand, I 3 Violence, 64 
Understanding, I 3 
Universe, 5 Whole, 29 

Wind, 72 

Window, 66 
word, I7 

Year, 19 

INDEX TO PROPER NAMES 
P A R T S  I AND I I  

Abel, 44 Enos, 49 Nimrod, 85 
Ararat, 73 Euphrates, 34 Nosh, 57 
Babel, 86, g: Eve, 43 Nod, 48 
13abyIon, 86 Gihon, g4 

Pcleg, 87 
Cain, 44 Ham, 58 Pison, 34 
Canaan, 81 Hiddekel, 34 

Japhet, 59 
Jesus, 18 
Joktan, 87 

Seth, 49 . 
Shem, 59 
Shinar, 89 

INDEX TO DEFINITIONS 
P A R T  111  S E C T I O N  I 

None, 122 Heat, 34 Repent, 79 
Angel, 2 7 Host, I 18 River, 157 
Appease, I 2 I Rock, I 12 
Ass, 56 Inherit, 23 Rod, IIO 
Astrology, 6 

Journey, 10 Salt, 18 
Elefore, 29 .m& 38 Salt Sea, I 7 
Bless, 150 Sensualism, 79 
Rond, 52 Ladder, 94 Seventeen, 139 
Booth, 126 
Bread, 2 I Sex, 31 

Mandrake, 106 Shepherd, 193 
Burial, 204 Meal, 35 Shoot, 4 

Canaan, 7 Measure, 35 si?, 37,170 
Captive, rg Mock, 5 1 S O J O U ~ ,  1 1  

Clhaldec, 6 Mother, 120 Supplant, 79 
Children, 124 Myrrh, 102 
Children of Israel, ]go Tempt, 56 
Circur?cision, 3 I Night, I 20 Ten, 40 

Clonceive, 50 Nine, ng Tent, 34 - 
Nomad, 193 Thirteen, 18 

Double, 91 Noon, 34 Three, 23 
Duplicity, 79 Train, 20 

Oak, I 32 Twelve, 18 
Eight, 31 ' Twin, 78 
Eleven, 28 Philistine, 47 
Embalm, 205 Pillar, 96 Vail, 73 
Establish, I 60 Pitch, 10 

Plain, 80 Wande'r, 26 - 
Famine, I I Portion, 201 Well, 52 
Fire, 45 Posterity, IQ Wellspring, 53 
Friend, 4 Priest, 21 White, 108 

Prince, 7 M'ild, 28 
God Almighty, I 32 Promise, 7 Wilderness, 27 
Cirove, 55 Prosperity, I 50 Wrestle, I 22 
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I N D E X  T O  PROPER NAMES 
P A R T  111 SECTION I - 

Abimelech, 47 
Abraham, 5,30 
Abram, G 
rlhuzzath, 8 j 
Allon-bachuth, I 32 
Amoritc, 14 
Aner, 19 
Arphnxad, 3 
Asher, 105 
Atad, 206 

Beer-lnhai-roi, 08 
Betr-sheba, 52 
Ben-ammi, 47 
Benjamin, 133 
Ben-oni, 133 
Beth-cl, 10 
Bethuel, 69 
Bilhah, 102 

Dan, 20, 104 
Deborah, 132 
Dinah, 10; 
Dothan, 143 

Eber, 4. 
Edar, Eder, 134 
Edom, I I 8 
El-elohe-Israel, 127 
Eliezer, 22 
Ephraim, I G j 
Ephrath, 132 
Esnu, 78 
Esek, 84 
Eslicol, I 9 
Euphrates, I I 2 

Gad, I o j  
Galeed, I I 7 
Gerar, 47 
Gilead, I 12 
Gomorrah, 15 
Goshen, 103 

Ifagar, 26 
Hai, 10 

Haran, G 
Hebron, 142 
Heth, G2 

Isaac, 32 
Ishmael, 18 
Israel, 123 
Issachar, 106 

Jabbok, I 2 I 
.Iacob, 78 
Jegar-sahadutha, I I j 
Jehovah-jireh, 59 
Jerusalem, 2 I 
Jordan, I 19 
Joseph, I o j 
Judah, 103 

Kadesh, 47 
Keturah, 74 
Kirjath-arba- 62 

Laban, 108 
Lahai-roi, 76 
LeA, l 0 0  

Levi, I 03 
Lot, 6 
Luz, 96 

hfachir, 208 
hlachpelah, 63 
hlahalath, 93 
hiahanaim, I 18 
hfamre, 17 
Xlanasseh, I 65 
hlilcah, 61 
hiizpah, I 1 7 
hlmb, 47 
hforch, g 
hloriah, 56 

Kahor, 5 
Naphtali, 104 

On, 163 

Paran, 53 
Pele6.s 4 
Peniel, 123 
Pharaoh, 146 
Pharez, 149 
Phicol, 85 
Potiphar, 146 
Poti-pherah, I 63 

Rachel, g9 
Rebekah, 67 
Reheboth. 84 
Iteu, 4 
Reuben, 102 

Salah, 3 
Salem, 21 
Salim, 21 
Sarah, 32 
Sarai, ;. 
Seir, I 18 
Serug, 4 
Shnlcm, 127 
Shcchcm, 127 
Shem, 3 
Shur, 27 
Simeon, 103 
Sitnah, 84 
Sodom, 15,37 
Succoth, 126 

Tamar, 14 j 
Terah, 5 

Ur, 6 

Zaphnath-paaneah, I Gg 
Farah, 149 
Lcbulun, 106 
Zilpah, 102 
Zoar, I j 


