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INTRODUCTION 

During thesc eight days at Malvern let us listen carncstly, 
quietly, intently for the divine voice - the voice of Clirist, Truth, 
which comes to each one of us through our own individual spiritual 
sense. That voice brings to us - in pure Science, in pyre tliought 
straight from .divinity - somctliing of divine Principle's infinite 
interpretation of itself. I feel tliat tlie message wliich we are going 
1:o:receive this lveek is a clearer, more definite, more specific, more 
exalted meaning of that wonderful word Science. Rlary Baker Eddy 
has described Science as - " Science vast " (My. 354 : 22). Science 
-- divine Scien.ce, Christ Science - is indeed vast because it is 
the 'only real Science, 'the Sciencc of the infinite; and there can bc 
nothing so vast as the infinitc One. So let us open our tliought wide 
to receive a new view of this infinitc subject - the infinite subject 

of divine Principle, Love, tlie term htrs. Eddy uses to give tllc 
Iiigliest concept of divinity. . , . 

In considering the :theme of Science, of c c  science vast ", let us 
remember that the fundamental essence of Sciencc is the fact that 
rherc is only one infinite I3eing. I want you to pay particular atten- 
tion to the two follo\ving passages, because they epitomize the true 
!;ensc of Sciencc :- 

'l Science is divine ; it hath no partnership with Iiuman means and 
ends, no half-way stations; Nothing conditional or material belongs 
to it " ( M y  260 : 11-13).,. 

" Christian Science is absolute ; it is neither behind the point of 
perfection nor 'advancing towards it; it is at this point and must be 
practised therefrom " (My. 242 : 5-7). 

, . ,  , . . . _  ' 
U . .  . .  . 

These two passages describe something of the sensc of Sciencc 
given in the Epistles of John - a sense of Science so exalted, so 



INTRODUCTION ' ' 

pure, so absolute, and so imperative in its challenge to us all to 
strive to prove, here and now, the oneness and allness of Spirit 
and the nothingness of matter. This is accomplished only when 
thought is poised in Principle, when thought is in Science. JVlien 
thought is in Science, it is, as Mrs. Eddy says, " neither behind 
thc point of perfection nor advancing towards it; it is at this 
point . . . " M1hen thought is established and balanced in an abso- 
.lute sense of Science, then the spiritual becomes the natural, the 
normal, and the material seenis abnormal. And it is when our 
thought is at  that point, and only then, that we can really exercise 
tile divine authority which is our birthrigllt as the sons of God, and 
prove the supremacy of Spirit. 

These three Epistles of John were written anonymously, al- 
though the Second and the Third are in the name of " the Elder ", 
or, as some Commentaries have it, "the Presbyter." Most of the 
Commentaries, however, agree that in tone, style, and vocabulary 
they very closely resemble the fourth Gospel, and they have there- 
fore been attributed to the same \rmiter. The date of authorship 
is considered to be round about A.D. 90. I t  is not known definitely 
which was written first, the Gospel of John or the Epistles. In, my 
o\vxi mind there is no doubt wIiatever that they are by the same 
hand. They have the same structure, that of Science as stiown in 
the fourth column of the Matrix (p. 257). and they have John's 
method of teaching by constant repetition of a phrase to emphasize 
his point. This method is very evident in his Gospel. In  studying 
the other three Gospels I have noticed how the same point is also 
brought out time and time again, but usually through different 
symbolism. 

Inspired tl~inkers may use different symbols in their teaching, 
but the teaching itself, if it is truly scientific, must always be the 
same. I t  must be based squarely on the fact of the infinite One. 
That infinite One, \vliose essential nature is Life, Truth, and Love, 
interprets its own ideal and operates in the divine infinite calculus, 
which demonstrates spiritual values alone; this divine nature, liow- 
ever, is further translated and brought to the point of manifesta- 
tion through Soul, Spirit, and Mind. Then the infinite One can 
be understood, and its ideas can be utilized, through the infinite 
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INTRODUCTION 

categories of metaphysics. These ideas touch human consciousness, 
lhus making the infinite One available to us a t  all times and under 
all circumstances. 

So \vliat we are really concernxl with in our study of John's 
Epistles is the metaphysics contained in these three little gems of 
scientific teaching; and I am quite sure that a t  the end of this 
week you will be just as enthusiastic as I am now in regard to 
their inspiration, beauty, and pure spirituality. The essential spirit- 
uality of their teaching constitutes the Science, because nothing is 
truly scientific but that which is wholly spiritual. I n  this connection 
L am going to quote John Doorly; what he says amplifies the two 
l~assages from Miscellany to which I have already referred. I want 
you to see how every inspired thinker has the same message to 
give, but from his own individual viewpoint, using symbols adapted 
to the thought of his age. 

" Thinking which is truly scientific must start from the absolute, 
and it must be subjective. Mrs. ~ d d ~  says, ' Thc divine Principle of 

'the universe must interpret the universe ' (S. & H. 272 : 28-29), and 
when you and I learn to think from God, we s21all be able to interpret 
all things scientifically, whether it be the days of creation, tlie 
"numerals of infinity,' thc synonymous terms, tlie analysis, uncover- . 
ins, and annihilation of error, or ariy symbol whatever. . . . 

As we become Scientists, we don't try to think our way up to 
God, but we think our way from God. IVc see the Word of God as 
God's revelation of His own nature, God's revelation of Himself. 
IVe see the Christ as God's translation to Himself of His own nature. 
IYe see Christianity as God's reflection of His own ideal to Himself. 
And we sec Science as God's interpretation to Himself of His own 
ideal. Those four divine processes come to us as seeking, finding, 

,using, and being, but that is just our dim human sense of them. As 
long as we are thinking our way up to God, w e  are religionists, and 
we are bound to have a certain amount of dualism in thought, be- 
cause we are working out of one thing into another. I t  is a relative 
sense which thinks of climbing out of the human, as it were, to find 
God; it is a good thing as far as it goes, but tlie trouble is that it 
doesn't go far enough, and so it never has the authority of Science. 
I t  is often just faith." 

Remember that Mrs. Eddy says of Science that " notl~ing con- 
ditional or material belongs to it " (My. 260 : 11-13). John Doorly 
implies the same thing when he says that working from the human 
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to find God is a relative sense. I t  is conditional; a relative sense 
is always conditional. We first approach God, divine Principle, and 
begin to learn the Science of divinity from the standpoint of the 
human. But as we advance in an'ordered way to some under- 
standing of God, we rclinquistl that approaching sense and defin- 
itely lay hold on specific ideas of divinity; then we think from the 
absolute. The learning process and the process of true tliinking are 
different. True tli inking is scientific knowing or spiritual under- 
standing. \.Ye use our s)mbols to learn, but ultimately we have to 
maintain our thought a t  a spiritual level and think from God. 
\.l.'hen we are thinking or praying - ~vlicn we are working in 
Christian Science, giving a treatment:. or whatever you like to call 
it - our thought needs to be a t  the standpoint of the divine. And, 
of course, as I said before, that is only accomplisIied when the 
spiritual becomes so real to us that it is natural-so natural that 
we don't liave to jack up our thought in order to reach Gocl, 
because it  is already at  that altitude. Now that state of thought is 
really natural to each one of us because the sj~iritual fact is that 
" Beloved, now are we the sons of God " (I John 3 : 2). And so . 

let us claim the Mind of Christ - that Christ through which 
divine Principle forever translates its own ideal. John Doorly 
continues :- 

" IVhen you begin to think from the subjective, you view the days 
of creation from the staridpoint of the IVord, the Christ, Christianity, 
and Science. But you don't lose them thereby, because the objective, 
~vliich is the process of understanding and provirlg God, then be- 
comes what might br termed subjectively objective. hfrs. Eddy says 
tliat ' divine Love cannot be deprived of its manifestation, or object' 
(S. & 13. 304: 10-1 l), and the understanding and the proving of 
God may be said to illustrate that object. But when you begin to 
think from Principle, and you realize that the process of under- 
standing and demonstrating God's nature is really just a faint sense 
of God revealing, manifesting, reflecting, and interpreting Himself, 
then the objective becomes subjcctivelg objcctivc, because it is viewed 
from the subjective" (Oxford Summer School, 1918, Vol. 11, pages 
118-1 19). 

Take for instance the days of creation. \Ire start learning of 
Science tllrougI1 those days, and we begin to consider in a simple 
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way the process of seeking God, which we call ' The Mrord '. But - 
vrhen we liave learned our days of creation, and they have become 
to us Lv11at Mrs. Eddy terms " numerals of infinity " (S. & 13. 520 : 
10) - ideas, qualities, and attributes which characterize the syn- 
clnyrnous terms for God - then lvc begin to think of the days of 
creation and the numerals of infinity from the standpoint of the 
synonymous terms themselves. Then we are .thinking from the 
IVord : we are thinking from Mind, Spirit, Soul, Principle, Life, 
l'ruth, and Love; and when \VC are thinking from Mind, or Spirit,' 
or Soul, or Principle, or Life, or Truth, or Love, then we arc think- 
ing from the 'subjective. You see the difference, don't you? IVhcn 
we are learning the days of creation the first day is just a little 
sense of light, and the second day is the development of that light, 
and then in the third day it begins to be defined as idea, and then 

' that idea becorncs.identified with Principle; we are working up 
all the time, and we don't reach full power until we arrive a t  the 
scvcnth day. But Lvlien, through that learning process, thought 
arrives at  a full understanding of the \trord, it is at the standpoint 
of Mind, Spirit, Soul, Principle, Life, Truth, and Love, that is, 
at the standpoint of God Himself,. because cvery one of those terms 

. is a name for God. . . .  . . . .. . 

\lrhen the clays of ciegtidn have become numerals of infinity, 
or numerals of consc iousn~,~  when they are completely subjective 
to our own thought, then t!ici are us; and we ourselves are at  the 
standpoint of Principle, be&usc we are then thinking from Mind, 
Spirit, Soul, Principle,. Life, Truth, or Love. \I1hen we view our 

' universe from that standpoint, our thought is \vllolly pure, it is in 
the order of Spirit, and we view that universe spiritually. Ille arc 
not deprived if a* bbjkct;; o i f ;  . . . . thbught . . , is subjective because it is. 
coming straight frbm Spirit, ina, i v e  discern and view the universe 
of Spirit. What may seem tb. be: j. material universe, which we 
are tr)ing to translate into tllejspi+tual, becomes naturally spirit- 
ual to the spiritually minded! . ~ h k . ~ i ~ e  . .  says, " Unto the pure all 
things are pure" (Titus l. :; 15) - well, you might say, to the 
Mind wllich is ,, Spirit, everytliiry: is spiritual. 

A .few minutes' ago I said that we have consciously to realize 
that here and now we are the sons of God, and that here and now 
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we have the Mind'of Christ. That reminds me of a passage from 
Galatians which often comes to my thought. I t  reads : " . . . and 
the life which I now live in the flesh I live by the faith of the Son 
of God, . . . " (Gal. 2 : 20). I always translate the word " faith " 

*in that verse into " understanding ", because very often in-  the 
Bible the word faith does mean understanding. And so the life 
which you and I now live in the flesh, we live by the understanding 
of the Son of God. I used to think i t  meant as I gain an under- 
standing; but suddenly one day when I was thinking, and that . 

passage came to my thought and met the problem on which I was 
working, I saw that the fact that I was the son of God meant that 
I was actually that understanding itself - not just gaining under- 
standing. " And the life which I now live in the flesh I live by the 
[understanding] of the Son of God." I t  is the Son of God's under- 
standing which is my life, and the Son of God's understanding 
wllich is your life. " Now are we the sons of God;" therefore the 
understanding of the Son of God (the Christ) is subjective to us 
now - natural to our thought. I t  came as such a light, and 
has come back to me so many times when my thought has been 
reaching out, as it were, feeling far from divinity and trying to 
climb up; and then I have seen that the understanding of the Son 
of God, whicll is always in operation, is actually me, that it is the 
very substance of my being. 

Before we start studying these Epistles I want to give you the 
overall picture. The whole standpoint is Science - Science in 
divine Science, in absolute Christian Science, and in Christian 
Science. All three Epistles illustrate, in a great measure, the tone 
of divine Principle, Love, in divine Science; the tone of Truth and 
Love in absolute Christian Science; and in ~hris i ian Science they 
correspond with the order of Science in its four aspects as seen 
in the fourth column of the Matrix (p. 257). But remember the 
most exalted aspect ol the overall picture is that of divine Prin- 
ciple, Love - the highest term we as yet know for God - and 
that divine infinite One is forever interpreting itself as one Life, 
one Truth: and onc Love. 

That is the story that John tells us. I t  is the story of the one 
Life - your life, my life; it is the story of the one Truth - the 
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truth that is you, and the truth that is me; it is the story of the 
' one divine Love - the Love that enfolds and embraces you, and 
that enfolds and embraces me; and the climax of this \vonderful 
story is divine Principle, Love, the infinite One. During this week 
let the sense of oncncss - one Life, one Truth, one Love, one 
clivine Principle, Lovc - impress itself on your thought. But never 
forget for a minute that it is our Life, our Truth, our Love, our 
clivinc Principle, Love. 

. 
Let us try and rid oursclvcs of this awful sense of separation 

which is the curse of materialism, and from which the world is 
suffering to-day-the sense of division and separation which 
falsc theology perpetuates through its belief in dualism, its 
belief in the reality of both Spirit and matter. ll'e can never 
reach Science through that dualistic scnsc. Mrc have to part with 
the falsc sense of religion in order to accept Science. Actually we 
have, in a scnse, to part with religion altogether, because the mean- 
ing of "relig-ion" is to bind. The word comes from the Latin 
rcligare which means to hold back, bind fast. It'hcn we understand 
Science and oncncss, there is no binding fast. You don't have to 
bind fast that which is already one, that which is of one nature, 
clnc substance, onc being. It. just is One. And so, thought must rise 
from a religious sense,'whicll, as John Doorly says, was 
good as far as it went, but didn't go far enough. I t  went as far 
as to see that we had tojbe bbund fast to God, and then to each 
other; but Scicncc shows that there is only the One, and that, 
within that One, every idea is already one with the other, because 
every idea reflects cwrery other idea. And so, as we contemplate 
this oneness, this one Life, this one Truth, and this one Love, let 
us keep reminding ourselves that that is us, that it is our Life mw. 
I t  isn't something we are reaching after; it is the Life which we 
" now live in the flesh . . . by the faith of the Son of God ", so 
that here and now that one Life is our Life. 

That is the story that John tells, and he tells it in very few 
words. His presentation is very absolute, very metaphysical. I ic  
uses practically no illustrations; he just goes on repeating and ' 

emphasizing his points. But we to-day have gained some faint 
sense of the systcm of Scicncc through tlic symbols Mrs. Eddy 
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uses in her textbook to illustrate the infinite categories of meta- 
physics; and that system has become a key with which to un- 
lock the Bible. As we use this key, we can take these short 
Epistles, interpret, translate, reduce, and illustrate them-and thus. 
bring them r i ~ t l t  down to the human. So 1 am going to use many 
illustrations; I am going to use correlative passages from Science 
and Health, which bring out the scientific aspect, passages and 
stories from the 13ible, which show their application, and passages 
also from John'Doorly's writings. All inspired thinking is scientific 
thinking, and it all tells the same story since there isn't any other . 

story to tell. 
As I have already said, the overall picture is that of divine 

Principle, Lovc, the infinite One. From the standpoint of absolute 
Christian Science die overtone is Truth and Lovc - the term 
which epitomizes absolute Christian Science. The term Life, as 
you know, is not used in  this combination because in  the essential 
sense-of Science itself there is no creative aspect. I n  Science Being 
just is. 

I t  is an  interesting thing, but not surprising \vhen we know 
somctliing of the rneaning of tlicse terms, to find that Truth and 
Love is the combination of the synonymous terms most freely used 
by hfrs. Eddy both in Science and Health and in her other 
writings. If you refer to the list of references to the combinations 
of the synonymous terms which John Doorly gives in his book, 
' Tile Pure Science of Christian Sciencc', you will find that the 
number of references to Truth and Lovc far exceeds that of any 
otller combination - a very significant fact. I t  is obvious there- 
fore that that was Mrs. Eddy's message to the ~vorld - the mcs- 
sage of Truth and Love. From the point of view of the thousand 
year periods Science comes a t  tlie sixth period, that of Truth. 
Jesus lived in the period associated with Life, and that is where 

, the emphasis undoubtedly lay at that time. If you study the writings 
of the New Testament you will find that the main theme is Life; 
the theme of the Gospels, the Acts, and of most of the Epistles is 
that of Life; but Mrs. Eddy3 theme in Christian Science is that 
of Truth, and in absolute Christian Science the tliemc of Truth 
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and Love. Truth ind  Love constitute absolute ~hr is t ian  Science 
in its essence. 

us consider tliese terms for a moment. We need constantly 
to reduce our terms to language we understand.. I t  is no good using 
them without knowing what they mean, and so we have always ' 

to present them to oursclvcs in new words, as it werc, to keep them 
fresh. We know very little about Truth and Love - I hope at  the 
end of this week we ~vill know a good deal more; and I am sure 
\VC shall, because John's message in these Epistles is really the - 

message of Truth and Love. When you come to the two last Epistles 
you will find Iie iterates and reiterates the phrase "in truth and 
love ". 

These terms, Truth and Love, represent the divine ,ideal, or 
Son of God, forever cncompassed, by or included in Love - in 
the divine h5otlier. hlirs. Eddy writes of Love as " represented by 
the h4othern (S. & H. 569 :. 3), and her definition of Mother in 
the Glossary reads: " MOTHER. God; divine and eternal Prin- 
ciple; Life, Truth, and ~Jo\'c (S. & H. 592 : 16-17). This definition 
teaches us something more of the meaning of Love. Love is the 
term which expresses most clearly the xxzturc of Deity;, it is a 
szientific term for God, for divine and eternal Principle, and it 
epitomizes Life, TruthJ and.Love. The true sense of Love includes 
vrithin itself both Lifd and :Trutli. As we rise higher in thought 
and consider the .term' divice Principle,, Love, we find that that 
term includes every asliect of .divinity. 

When we talk of Truth' as : the divine ideal, remember that 

, 
'1'kt.h. constitutes an infinit&.!s)stem of ideas. These ideas proceed - 

" from one Principle which dcmonstratcs itself; and they operate 
tlierefore in perfect harmony, in perfect co-ordination, in perfect 
order and system within the' infinite categories of divine mcta- 
physics. A category, rougl~ly speaking, is any compre~ien~ive class 
or description of tlrinp. Now, wlivhat arc tllc categories of divine 
nietaphysics? Some of these categories are : the days of creation; 
the numerals of infinity; the synonymous terms for God in their 
various blendings and combinations; the four orclers' of those syn- 
onymous terms operating as the Word, the Christ, Christianity, 
and Science; the divine infinite calculus operating in divine Science, 



absolute Christian Science, and Christian Science. All these are 
the categories of metaphysics and they constitute a divine system 
of ideas, which, vie~ved as a whole, are epitomized by that term 
Truth. When we think of Truth we don't juit think - " Oh, that's 
the ideal, that's the Son of God ", and leave it there, because that 
kind of thinking would tend to become stereotyped and meaning- 
less; but WC think of Truth as comprising everything which is of 
the naturc of reality, cevcqrthing \vIlich is of the naturc of God, 
everything which is of the naturc'of Science, everything which is 
of the nature of idea. Itre know God only through the ideas \vhich 
cxprcss I-Iim, and we can only know Science througI1 order and 
system - the order and system of thc divine infinite calculus. I n  
this way Truth will begin to have a much fuller and more vital 
sense for us than it has ever had before. 

I am going to take you back for a moment to the days of 
creation. I want to sho\v you Iloiv this \vhole system is one, and 
how every part of it just dovetails into every other part. Ft7e have 
spent many years learning these different categories, and when 
we Iiad learnt one category it  seemed to be the "be all and end 
a11 ". And then we learned another category) and that seemed to 
be everything; and then we learned something else;, and so it went 
on. But now we are beginning to see the whole thing operating 
sul~jectively from Principle, but also translating itself right down 
to the least idea that we need - right down to our Iiuman under- 
standing. And wc arc beginning to sec that everything that pertains 
to reality is comprised in  this one inf~nite system. 

If  you consider the sixth day in Genesis, the clay of Truth, you 
will find that there are seven verses; these illustrate the.full seven ' 
tones of the days of creation. I n  that sixth day in Genesis there 

, is also indicated what we term the diagonal pattern of the haatrix 
(p. 257), w11cre we see the Word in its own aspect, the outstanding 
feature of which is order; then the Christ in its own aspect, where 
the essential operation is translation; then Christianity in its own 
aspect, .rvliere we see the ref7cctiort of the divine ideal througilout 
nll space; and finally Science in its own aspect, which constitutes 
the omni-action of Principle. Those of you who have studied closely . 
the days of creation, both in the Bible and in Mrs. Eddy's exegesis 



of Genesis, will find ttiose seven tones clearly brought out in the 
sixth day. They are then no longer the symbol of a sevenfold order, 
but the symbol of completeness, because the sixth day constitutes 
the complete revelation of Truth. 

- When you come to the seventh day there are just two tones - 
those of Love reflecting Truth, and Love in its own essential ofice. 
At that point thought enters absolute Christian Science. Truth 
in the sixth day includes the whole system - tlie seven and the 
foui - and so when we reach the seventh day WC find Truth, . 

representing the divine ideal, operating as a divine infinite calculus 
ca system of ideas, and Love, representing Science, including that 
divinc ideal within itself. In the seventh day Christian Science 
blends into absolute Christian Science. 

In the first Epistle of John we see ' Science as the Word ' - 
Life and Soul - first from the standpoint of Truth, illustrating 
the divine system which iritex-prets the idea of God (God cm only 
tle understood through the idcas which exprcss Him), and then 
from the standpoint of Love, which illustrates Science embracing 
its infinite ideal. So also with the otlier three aspects : ' Science 
as the Christ ', where we see Truth and Spirit, first from tlie stand- 
p i n t  of Truth, ancl then from that of Love; ' Science as Christ- 
ianity' - Love and Mind - again first from the standpoint of 
7'ruthi, and then from Love; and finally Science, where we see 
I1rinciple also first from Truth and then from Love. 

Now, as you know, I usually show many patterns within pat- 
terns, and I am telling you about them now. But you don't have 
to p s p  them all at once - they will unfold as we go along. But 

, I do want in this introduction to give you some sense of the \c41ole 
? . 

picture. . I 

Tile term Science includes every aspect of the system of divinc 
metaphysics; and so in studying the fiat Epistle, wliicli illustmtcs 
Science in such a mrvellous way, it is not surprising to find that, 



although the general overtone of tlie whole work in absolute Christ- 
ian Science is undoubtedly Truth and Love, the part comprising 
the IIrord is also a very clear presentation of Life, Truth, and Lovc 
- the Ilrord in absolute Christian Science, \vIiere Life gives the 
creative sense of divine Principle, !Truth the factual, and Love the 
fulfilled. The passages corresponding to the Christ likei~rise bring 
out a sense of Trutli, Life: and Love - the Christ in absblutc 
Christian Science; Truth the divine ideal, Life the cxprcssion of 
that ideal, and Love its complete consummation. Then in Christ- 
ianity the tones of Life and Love, illustrating Christianity in ab- 
solute Christian Science, are very evident; they represent the 
omnipresent fattierhood and ~notlicrliood of God. In  tlic Science 
aspect, of course, Truth and Love, absolute Christian Science itself, 
predominate - Truth, the divine ideal, forever embraced in and 
encompassed by divine Love. 

Those four combinations of the terms which represent the.three- 
fold essential nature of God constitute the four cardinal points in 
absolute Christian Science. Operating in the divine infinite calculus, 
they demonstrate pure spiritual values, because in absolute Christian 
Science there is nothing relative or conditional. In  order to apply 
that absolute sense of pure Science to the human problem, wc 
must come down to Christian Science, wliere we use Mind, Spirit, 
and Soul, in varying sequence, to bring the substance of that essen- 
tial nature into operation in our human experience. 

I feel that the essential thing to-day is for us to try and develop 
in our thinking some sense of the Science viewpoint. Spiritual 
development in human thought has to begin with tlie Itrord; then 
thought rises to thc Christ and begins to understand something of 
the divine translation. That leads into Cliristianity, into tlie realm 
of divine reflection and demonstration, u-Iiere onc becomes con- 
scious of the operation of the details of the Christ-idea in pure 
spiritual thought. And that brings thought to the point of Science, 
\\*here it is no longer rising into a fuller understanding of God, 
but where it is at  the standpoint of God Himself - at  tlie stand- 
point of divine Principle forever interpreting itself through Science 
and system. I am conx-inced that the important thing to-day is to 
tr). and realize (even if only in a very simple way, because we are 



all just beginners) ~vhat  that standpoint means. If Sve can get some 
sense of what it means for thought to be in Science, I think it 
will do something tremendous not only for ourselves but for the 
world, and for the establishment in thought generally of the idea 
of pure Science. I n  doing this, we shall not leave behind us any 
of the other categories of metaphysics, because, so long as we are 
working out the liuman problem, we must use Christian Science 
in order to see pum Science operate in our experience. But wc 
shall use our Christianity, and our Christ, and our Word from 
Science. Then our thought will have real power. IYe are only a 
few here in this room, but remember what Mrs. Eddy said to her 
March Prim3ry Class :- 

" We, to-day, in this class-room, arc enough to convert the world 
if we are of one hiind; for then the whole world will feel the in- 
fluence of this Mind; as when tile earth was without form, and 
.&find spakc and form appeared " (hlis. 279 : 27-2). 

If even the few of us here can get a glimpse, and hold on to 
that glimpse, of what Science really is, it will operate as leaven, 
tlic "little lcavcn [which leavens] the whole lump" (Gal. 5 :. 9). 
A n d  the lump certainly hns dire nccd of Icavcning. Somctimcs o n e  
is a little impatient. One sees sometlling new - some aspect of 
Truth which is new to human thought - and one tells a few 
people about it and they are thrilled and begin to see it also; but 
it doesn't seem to go over generally. That of course is because we 
believe in time. I t  seems to take time for any idea, or any aspect of 
an idea, to reach general tliouglit. All movement of thought must 
start with tlic individual; the process is first individual, then collec- 
tive, then universal. Every idea of God is as eternal as God .Him- 
self, because there is nothing new to God. IYhenevcr some idea of 
God first appears in human consciousness, it must come through 
the thought of some individual; then, through reflection, it expands 
and cxpands - it becomes collective - until finally it is realized 
that all thoughts having come from God must go back to God. 
But sometimes it seems to take a long time for even some simple 
presentation of Science to develop. So we have to be patient and 
learn to let the leaven work. 



IKTRODUCTION 

We began our study of the system of divine metaphysics with 
the Mrord, and spent much time in the development of that aspect. 
Then the Christ came into focus, and thought began to dwell on 
that; and latterly quite a sense of Christianity has developed. I 
don't believe however that great things will be accomplished 
along the line of real spiritual advancement until thought arrives 
a t  the standpoint of Science itself. Ftlhen thought rises from tlie 
objective to the subjective sense of its subject, then the leaven 
starts to work and continues working until the idea is born in 
general thought. Then it  comes with power, because it comes from 
the subject itself. So, if during these eight days we ourselves can 
get a more vital sense of the aspect of Science, establish thought 
a t  that point, and begn  to look out from it, we need not worry 
or be impatient to know how soon, or in what way, it \viIl come 
to the world. I t  \%ill find its own way; it will make its o\vn way; 
it will reach general thougllt through channels that it makes for 
itself. 

l 
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THE FIRST EPISTLE OF JOHN 

' SCIEXCE AS THE M'ORD ' ( C I I A P ~ R  1 : 1-2 : 17). 

In Chapter 1 we begin with ' Science as the IVord '; and from 
the point of view of divine Scierzc~ the tone is Life - the one Life 
- one Being forever in operation. In  absolute Christian Science, 
although the overtone of the whole Epistle is Truth and Love, kve 
also see Life, Truth, and Love as the first cardinal point. In 
Christian Scictzce the tone is Life and Soul, seen first from the 
standpoint of Truth and then from that of Love. IVhen we look at 
it from Truth, we regard it from the standpoint of the divine sys- 
tem interpreting the idea of God. When we look at it from Love, 
we regard it from the standpoint of Science embracing the idea 
of God - including it within itself. 

Now, as I said before, in divine Science the Mrord indicates 
the one Life, the one Being; in absolute Christian Science we 
se& that IVot-d as Life, Truth, and Love, which is the essential 
nature of God with the focus on the divine fatherhood. In  abso- 
lute Christian Science Life Ineans eternal cause. The creative sense 
of Life isn't a sense of bringing something into being, it is Being 
forever going on; so in the M'ord in absolute Science we see Life 
as the eternal cause forever maintaining Truth, the infinite idea 
or effect of that infinite cause, and Love fulfilling the eternal unity 
of cause and effect. In  Christian Science, we see Life identified 
by Soul through the numerals of infinity. Now those are the three 
lcvels of thought from which we are going to consider ' Science 
as the Word ', as illustrated in the first chapter of this Epistle. 

111 tile first four verses, looked at from Truth, we get a very 
clear picture of Life, Truth: and Love - which is the 14rord in 
absolute Christian Science, the revelation of the essential nature 
of God. 



' SCIENCE AS THE WORD ' 

I n  thosc samc four verses we also get a picture of the divine 
infinite calculus - a picture of the Word, the'christ, Christianity, 
and Science. 

With verse 5 there starts a sequence of the synonymous terms 
in the order of thc Word, illustrating ' Science as the Word ' in 
Christian Scicnce, operating as numerals of infinity. 

Let us takc verses 1-4, first with the picture of Life, Truth, 
and Lovc; then wit11 that of the calculus (The llrord, the Christ, 
(Xristianity, and Scicncc); and fir~ally in the tonc of Life and Soul. 

Life 

I 

LIFE, TRUTH, AND LOVE 

1: 1 Tha t  zvhich was from the beginning, which we have heard, 
which we have seen with our eyes, which we have looked 
zrpon, and ozrr hands have handled, o f  the Word o f  Life; 

Life is very clcarly defined in this verse - ". . . the Word 
of Life." 

Truth. 
1: 2 (For the life was manifested, and we Irave.secn it, and bear 

wittlass, and shczu unto you that etcrnal life, which was with 
the Fatl~cr, and was manifested unto us;) 

Thc manifestation of Life is Truth. 

Love 
1: 3 Tha t  which we Ilave seen and heard declare we unto you, 

that ye also may  have fellozushif) with zrs: and truly our 
. f c l lowsh ip i swi th t l~cFat l~cr ,andwi t t~~ t~ i sSonJeszr sCl l r i s t .  

This vcrse has such a universal sense, which always brings out 
ihc idea of Lovc. Love is thc infinite Mothcr, and, as \VC have 
already seen, the definition of Mother includes also Life and 
Truth, the Father and the Son. So in this verse Love is seen as 
the universal Motller including fatherhood (because there is no 
Iviother unless thcre is a Father) and including sonship (because 
tticre is no Mothcr without a Son). 



C THIS FIRST EPISTLE OF JOIIN ' 

Love 
1: 4 And these things write zuc unto jotr, that your joy may be 

f zrll. 

This verse gives a wonderful sense of IJoveys fulfilment. 
And now let US arlalyzc these same four verses in the light of 

the divinc infinite calculus. 

T H E  \t70RD, T H E  CHRIST, CHRISTIANITY, SCIENCE 

The Word 
1: 1 That zuhic?~ was fronz thc begirlrlirlg, iu?~ic?~ we  have heard, 

which W C  I~aue seen with otlr eyes, zullic?1 zuc J~aue looked 
zlfior~, artd our I~ands havc har~dlctl, of the Tlrord of lift; 

lire start with the Word of Life - that is very clear. I t  is also 
interesting to find that within this vcrsc itsc1.f there is a fourfold 
picture. Here i t  is :! "That  which was from the beginning" - 
that which was from the beginning is Life, the eternity of Life 
and its forever revelation through tlic Ij70rd. " l171iicll we have 
heard " - the hearing of the divine message from God to men 
whicI1 the Christ is forever voicing. " IVhich \VC have seen wit11 ' 

our eyes, which we have looked upon" - reflection in Clrrist- 
iarzity. "And our hands have handled of the I170rd of life;," - 
that sense of handling is touch, that \vI..~licIi gives you the feel of 
divinc fact. F17el12 the feel of divine fact is Science. Illhen one's 
thougllt just feels God, it is a t  the standpoint of Science. So, al- 
though primarily that verse indicates the Word of Life, we also 
have a clear picture of tlle calculus within that Word. 

The Christ 
1: 2 . ( F o r t J ~ e l i f c z u a ~ r r ~ c r r ~ i f c s t c d ~ a r ~ d z u c l r a v c s c c r ~ i t ~ a r ~ d b c a r  

zen'trzess, and s l ~ w  z ~ r ~ t o  3'011 that etsrnal lifc, zohick was with 
the Father, and zuas rrzanifestcd zltrto us;) 

This verse, which illustrates Truth, the idea or cffcct of thc 
one eternal cause, brings out the sense of the Christ as the divine 
manifestation of God. And again there is the fourfold picture. 
" The life was manifested " - made known, disclosed - the 
Christ as the Ilrord. I<emember,, in the Matrix (p. 257) ' the  



SCIENCE AS TIIE WORD ' 

Christ as the Word ' is described as manifestation, so Life is 
manifested. "And we have seen it, and bear witness" - the 
~vitncss is tkc Clrrist, tIic idea itself. "And show unto you that 
e~crnal life " - in Christianity we see the sharing of the idea of 
Life through infinite reflection. " Whicli was with the Father, and 
was manifested unto us "-in Scicncc everything is wit11 - ~ o d ,  
with the Father; and Christ in Science means " Immanuel, God 
with us ". 

Christianity 
1: 3 That which wc hauc sccn and hcard dcclarc wc unto you, 

that ?c also may have fellowship with us: and truly our 
fcllowsl~ifi is zvitll the Fatllcr, and with his Son Jestrs Christ. 

In this verse also there is a fourfold picture. " That which 
we have seen" - tliere is tltc IVord. "And heard " - there is 
tl,:c Clrrist. " Declare we unto you, that ye also may .have fcllow- 
ship with us " - there is Clrristiatzity, making the Word of Life 
universal. "And truly our fellowship is wit11 the Father, and with 

' 

his Son Jesus Christ" - Sciencc, in which all ideas arc found 
included within the one Life. 

Science: 
l: 4 Arzd tllcsc things writc zuc ttnto you, that yottr joy may be 

full. 

Science interprets, and I have noticed that writing usually 
indicates interpretation. And so we scc Principle interpreting the 
IVord - the revelation of the one Life, the one infinite Being - , 

artd identifying its fulfilment with the joy of Soul. Science inter- 
prets the di&e infinitc~alculus in its fulness. . 

So we have seen fiife, Truth, and Love, the threefold essential 
nature of God, as tlik 32'orc.l in absolute Christian Science;, we have 
senzn the calculus of th i  :Mrord, the Christ, Christianity, and Science. 
\Ire have seen these :things from the standpoint of Truth, t lk  
divine system, which iihs interpreted to us some of the categories 
of metaphysics - Life, Truth, and Love, the cardinal point in 
atbsolute Science, and the divine infinite calculus; and now it is 
going to interpret Life and Soul in Christian Science. 



' THE FIRST EPISTLE OF JOEIK ' 

LIFE AND SOUL 

(hlain tone in Christian Science) 

From the standpoint'of TRUTH. 

Let us read the first verse once again, and take it in further 
detail. I am also going to quote from the Gospel of John, because 
I want to show you how si~nilar it is - undoubtedly the same 
nlcssngc, from the same author. Of course, in this Epistle it is just 
the concentrated essence of the message. 

1: l That whicit zuas from the Dcginning, z ~ i l i c i ~  zve have heard, 
zuhich Z U E  have sccn zoitlr ozir ejes, zuhich we havc lookctl 
upon, and our hands I~ave Irandled, of the ll'ord of Lifc; 

"That  ~vliicli was from the beginning" - in divine Science 
Being is, Life is, there is no beginning to infinity, it just is. And 
that Life is discerned only tlirough inspired vision. Now Life, as 
you know, means inspiration; inspiration is a symbol of Life; cxalta; 
tion is a symbol of Life; and so John is telling us that the one 
Being can only be discerned tlirougti the inspired and malted 
sense of Life, as we understand it in the fifth day of creation. I am 
talking now in Christian Science, bringing the sense of divine 
Science arid xbsolutc Christian Scicncc right down to Christian 
Science, where it can touch our thought in the human. 

Now, Life, Truth, and Love (to go back to the absolute), is 
also " that which was from the bcginning". You remember: &Is. 
Eddy defines " beginning" as " the o n l ~ ,  - that is, the eternal 
verity and unity of God and man, . . . " (S. 6; H. 502 : 25-26). The 
moment you understand something of " the eternal verity and unity 
of God and Inan", you understand something of Life, Truth, and 
Love, which hfrs. Eddy describes in Genesis as " the creative Prin- 
ciple " (Sec S. 8r 11. 502 : 27-28). 

ll'hcn ~ v c  just talk of " the one Life ", then we are thinking of 
it from the IeveI of divine Science, but the moment we begin to 
sec the relationship - " the eternal unity of God and man" - 
which was from the beginning, then our thought is in absolute 
Christian Science, and WC are seeing Life, Truth, and Love as the 
divinely creative Principle, which is from everlasting to everlasting; 
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and \re arenseeing the idea of Life, Trutll, and Love in relationship 
to that Principle. Thcn, bringing it right down to the standpoint 
of Christian Scicn.cc, operating as Life and Soul, we see that the 
idea of Life, Truth, and Love is heard, seen, looked upon, and 
1i:lndlcd only through spiritual sense - through inspired vision. 
111 his Gospcl John ivrites :- 

. In  the beginning was the Word, and the Word was with God, and 
the IVord was God. The same was in the beginning with God. All 
things were made by Him; and without Him yas not any thing made 
that was made (John l : 1-3). 

Thosc three verses tell you the samc story as that first verse in 
the Epistle, and thcy also bring out the sense of the Word of Life 
and the cliangelessness of Soul - the unchanging immutable 
identity of the IVord of Life -. " The samc w a s  in tlic beginning 
with God." Mrs. Eddy writes :- 

" God is infinite, the only Life, substance, Spirit, or Soul, the only 
intelligence of tlie universe, including man. Eye hath neither seen 
God nor I-Iis image and likeness. Neither God nor tile perfect man 
can be discerned by the material senses. The individuality of Spirit, 
or the infinite, is unknown, and thus n knowledge of it  is !eft either 
to human conjecture or to tlic revelation of divine Science" (S. 8; 
H. 330: 11-18]. 

.. . 

The revelation of divine Scicncc comes through " the city 
[that] lieth foursquare " (Rev. 21 : 16), which Mrs. Eddy describes 
as representing " the light and glory of divine Science" (S. 6i H. 
515 : 9-10). Slie says, further, . :-- . j . 

" Taken in its allegorical sense, the description of tlie city as four- 
square has a profound mdaning. The four sides of our city are the 
Word, Christ, Christianity, and divine Science " (S. 8; H. 575 : 
16-19). 

. .  . 

At the moment 1.e are cbncerned with the first side wliicli is 
the Word. Mrs. Eddy tlien amplifies lier description and reduces 
it to absolute Christian science ivllen she writes of what she terms 
" the city of our God " (S. Si 1-1.577 : heading). 

" This spiritual, liolp iabitation has n o  boundary nor limit [Life 
lias no boundary nor limit], but its four cardinal points arc: first, 
the Word of Life, Truth, and Love; . . ." (S. 8i H. 577: 12-14). 
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Now, let us again consider Life and Soul; the follotving quota- 
tion brings them back to thought :- 

" God is the infinite, and infinity never began, will never end, and 
includes nothing unlike God. JVhcncc then is soulless matter? 

Life is, likc Christ, ' the samc yesterday, and to-day, and forever.' 
Organization and time liavc nothing to do with Life " (S. & H. 249 : 
14-20). 

Let us remember that Life is timeless and that organization has 
nothing whatever to do with it. Organization and time form no 
part of your life, nor my life; there is only one Life, and it is 
divine Life - Life unconditioned by time or  limits of any kind. 

" That which . . . we have heard, which we have seen with our 
eyes, which we have lookcd upon, and our hands have handled " 
- now this is symbolism; those are not the material senses; we 
have just read that we can't know the infinite through the material 
senses. John is symbolizing the senses of Soul, the spiritual senses 
which arc infinite. There arc not just five spiritual senses, although 
there may be five physical senses, since thought on a material or 
pliysical basis implies limits. Life has no limit \vliatsoever, and the 
spiritual senses arc infinite; they are limitless. John could only 
hint a t  them, so he did this through hearing, sight, and touch. 
A human slmbol is always limited; i t  can never be infinite. An 
idea is infinite, and that is w11y we have to be \villing constantly 
to let go the symbol (which is only a faint dim limited sense of an  
idea) and grasp the idea itself. When you g a s p  the idea you have 
grasped some rneasurc'of infinity, and when your thought is a t  the 
standpoint of infinity the limits are off; then thought is with power. 
Mrs. Eddy writes :- 

" In Revelation ~ x i .  l we rcad :- 
And I saw a new heaven and a new earth: for the first heaven 

and the first earth wcrc passed away; and there was no more sea. 

The " new heaven " and " new earth " indicate a foretaste of 
absolute Christian Science. They symbolize the objective sense of 
absolute Christian Science - when thought is going up  to the city 
foursquare. When thought comes down from the city foursquare 
(which is a symbol of divine Science), and it comes through the 
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p t e s  into " c  the city of our God ", then it has a subjective sense of 
absolute Christian Science, described by the four cardinal points. 
Mrs. Eddy continues :- 

" Tlirougli what sense came this vision to St. John? Not through 
the material visual organs for sceing, for optics are inadequate to 
take in so wonderful a scene. \Vere this new heaven and new earth 
terrestrial or  cclcstial, material or spiritual? They could not be the 
former, for the human sense of space is unable to grasp such a 
view. The Revelator was on our plane of existence, while yet be- 
lzolding what thc eye cannot see, - that which is invisible to the 
uninspired thought. . . . 

Thus man was no longer regarded as a miserable sinner, but as 
the blessed child of God. Why? Because St. John's corporeal sense 
of the heavens and earth had vanished, and in place of this false 
scnsc was the spiritual sense, the subjective state 1~ which he could 
sec the new heaven and new earth, which involve the spiritual idea 
and consciousness of reality" (S. & H. 572: 19-22, 25-5 : 573: 
17-23). 

Again Mrs. Eddy writes :- 
. 

" The unveiled spiritual signification of the Word so enlarges our 
sense of God that it makes both sense and Soul, man and Life, im- 
material, thougli still individual " (No. 12: 24-26). 

. The onc Lifc, the one Being, is discerned only through inspircd 
vision and through spiritual sense. Life, k a l  Life, the only Life . 

tl~ere is, is identified by Soul alone. 

1: 2 (For the life was manifested, and w e  have seen it,  and bear 
witness, ~ n d  sheru unto you that eternal life, wlrich was with 
the Fatlrer, and was manifested unto U S ; )  

" The, life ~vas, manifested " - John says the same thing in 
his Gospel :- 

Andqthc Word was n ~ a d e  flesh, and dwelt among us, (and wc 
beheld his' glory, trie glory as of the only begotten of the Father,) 
full of grace and truth (John l : 14). 

"And we liavc seen it, and bear witness, and shew unto you 
that eternal life, which was mtli tlie Father, and vvas manifested 
unto us " - Life is the eternal revelation of the divine individuality 
-- the individuality of the infinite. That one divine individuality 
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includes within itself the individuality, or life, of every single idea 
-the life of each o n e  of us. The revelation of individuality 'con- 
stitutes the continuous unfoldment of the nature of God; that is 
all that is ever going on; that is what Life is. Mrs. Eddy writes :- 

" Science defines the individuality of God as supreme good, Life, 
Truth, Love. Tiiis term enlarges our sense of Deity, takes away the 
trammels assigned to God by finite thought, and introduces us to 
higher definitions " (Rud. 2:  18-21). 

If you study that quotation you will see the beauty of it; and 
also that i t  is just what John is descril~ing. He shows us the "su- 
preme good ", wliicIi, in our scientific terminology, is the calculus 
of omrlipotence, omniscience, om.nipresence, and omni-action; he 
stiorvs us the essential nature of God - Life, Truth, and Love; and 
also the definition of the individuality of God, or Life, through 
Soul. He  shows us Life ~ntr~unmclled;  that is an interesting word. - 

The word " trammel" actually comes from a Latin root meaning 
'c IL net ", and a " trammel nct " is a net in three layers. I t  is extra- 
ordinary, because, of course, our sense of Life,. Truth, and Love 
has been confined; our concept of God, instead of having the un- 
trammelled freedom of infinite Life, absolute Tru th ,  and perfect 
Love, has been " cabin'd, cribbed, confined" through mortal sense. 
Mrs. Eddy writes further :- 

" This Life, Truth, and Love-this trinity of good-was individ- 
ualized, to tlic perception of mortal sense, in the man Jesus " (Rud. 
3 :  8-10). 

Of course, John's whole theme is Jesus Christ, because the 
aspect from lvliich he wrote is that of Science; and, to John: Jesus 
was God's idcal. Jesus represented the Christ: and he demonstrated 
the ideal of God. A11 of John's writings iterate and reiterate the 
theme of the Christ, and, although this Epistle begins with 
' Science as tlic \I7ord', what it is actually showing us is the Christ 
from the standpoint of Life. ll'hen we come to the passages which 
are in the aspect, of the Christ, and of Christianity, and of Science, 
although these aspects arc perfectly definite, they all give the pic- 
ture of the Christ, because the Christ was uppermost in John's 
thought. He was writing in the period when the Christ-idea had 
appeared in its fullness. 
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Mrs. Eddy writes :- 
"Life demonstrates Life. The immortality of Soul makes man 

immortal. . . . 
The myriad forms of mortal thought, made manifest as matter, 

are not more distinct nor real to the material senses than are the 
Soul-created forms to spiritual sense, which cognizes Life as per- 
manent. Undisturbed amid the jarring testimony of the material 
senses, Science, still enthroned, is 'unfolding to mortals tlie immut- 
able, harmonious, divine Principle, - is unfoldirig Life and the 
universe, ever present and eternal " (S. 8; H. 306: 7-8, 21-29). 

. '  ~lrondcrful blending there of Life and Soul ! " Life demon- 
strates Life" - it can never demonstrate or  show forth anything 
else; and Life is immortal. Immortality is demonstrated through 
Soul, because Soul is sinless. I t  is sin that claims to bring death, 
because sin means " to miss the mark "; and if we miss the mark, 
WC lose science; and if we lose Science, we lose the eternality of 
being. Science is kternal, i t  knows no beginning and no ending. 
And so "the immortality of Soul m k e s  man immortal ". Soul 
identifies all life with the one Life - " that eternal life which was 
with the Father, and was manifested unto us." Again Mrs. Eddy 
writes :- 

" I t  is objcctcd to Cliristian, Science that it claims God as tlie 
only absolute Life and Soul, and man to be His idea, - that is, His 
image. It should be added thpt this is claimed to represent the 
normal, healthful, and sinless coridition of man in divine Science,. . . " 
(S. & H. 344: 1-6). 

Now we come to verse 3, which, in the cardinal point in abso- 
lutf: Science indicates Love, and also constitutes Christianity in 
the calculus. We arc now going to sec how Soul identifies all in- 
tertats with the one diirinc Principle, Life, Truth, and Love. 

That which w e  htive seen and heard declare we  unto you, 
that ye also may have fellowstlip zoith U S :  and trztly our 
fellowsilip is with the Father, and with .his Son Jeszrs Christ. 

. . . . 

" That which we have seen and !leard !declare we unto you, 
that ye also may have fellowship with'us " gives a ~vonderful sense 
of I-eflection. Every individual idea of God sees and hears from his 
oml  individual viewpoint, and tlien reflects lvliat he has seen and 
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heard, what has been revealed to him of the nature of God, to 
every other idea. And so we get the sense of each idea reflecting 
every other idca from the standpoint of Life '- infinite individ- 
uality. 

The word '' fello~vship " is interesting. I t  means : " The condi- 
tion of being sharers or partakers; . . . joint interest or experience." 
Soul identifies every individual idea with the one divine Principle, 
Life, Tru th ,  and Love; and wc saw how Love in Christianity is 
the infinite Mother including both Father and Son. The statement 
- " and truly our fellowship is with the Father, and with his Son 
Jesus Christ" - also brings out the sense of the oneness of Prin- 
ciple and idea that Christianity always implies - oneness with 
Principle, and unity therefore with all the ideas of Principle in 
the one cornpound idea, man. That oneness, from the Soul point 
of view, is identification. One of the dictionary meanings of iden- 
tity is "oneness ". Soul not only identifies every least idea, or 
individuality, with the one Life, but it also identifies all ideas with 
each other in the one compound idea, thus making those ideas 
sharcrs in, or partakers of, the one Life. Mrs. Eddy \+rites :- 

" God is revealed only in that which reflects Life, Trutll, Love,- 
yea, which manifests God's attributes and power, even as the human 
likeness th ro~tn  upon the mirror, repeats the color, form, and action 
of the pcrson in front of the mirror " (S. 8; H. 300 : 31-4). 

John Doorly has some lovely things to say about this reflection 
of Life, Truth, and Love. For example :- 

"Now remember, God in Himself is Father, Son, and Mother. If 
God were Father and hiother and not Son, but man were Son, then 
man would have an original office which God didn't Iiave, and 
man wouldn't be the reflection of God. God in Himself is Father, 
Son, and Mother, and every one of those divine offices of God is 
as important as the others. . . . If the infinite is Life, Truth, and 
Love, then each of us must reflect the ~iature of fathcrhood, or  Life, 
of sonship, o r  Truth, and of motherhood, or  Love " (Oxford Summer 
Scliool, 1949, Vol. I, page 31). 

And thcse things write we t ln to  jou, that yotrr joy may be 
f tl ll. 

Here we see Science interpreting the revelation of the one Life 
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and identifying its fulfilment with the joy of Soul. The sense of 
identification that we find in Soul always ties up in my thought 
with the joy and the satisfaction of Soul. Satisfaction and joy only 
come through identification, because when you have identified 
something good, you have made it your own; you havc made i t  . 

one with yourself, and when something is one with yourself you 
are satisfied because it is yours; you are no longer reaching out 
for it, but rejoice in possessing it. That sense of joy and satisfaction 
vrhich comes through Soul is the result of the fundamental fact 
that our own identity is always one with divine Principle, Life, 
l'ruth, and Love,. and thcreforc shares in  everything that pertains 
to Life, everything that pertains to Truth, and everything that 
pertains to Love. So let our joy be full ! Mrs. Eddy writes :- 

" The  sinless joy,-the perfect harmony and immortality of Life, 
possessing unlimited divine beauty and goodness without a single 
bodily plcasure or pain, - constitutes the only veritable, indestruct- 
ible man, whose being is spiritual " (S. 8; H. 76 : 22-26). 

Here is a short passage from one of John Doorly's Verbatim 
R.eports on the subject of the calculus from the point of Life :- 

"You know, those four clivirle orders are just one divine,rllyt!~m. , 
For instance, if you make a simple statement sucli as : ' God is 'mj. : 
Life,' in that you havc brought into operation not only the Word, ' 

but also the Christ, Christianity, and Science. The idea comes to 
you.as revelation, that is the IVord, but at the same time it is the 
Christ-idea translating itself to you. Then, if you really feel i t  in 

. every fibre of your being so that you are one with that statement, 
. 

and it is one ,\vith you, that is Christianity. And it lias always been 
a fact of 'divine Principle, \vhich is tlie aspect of science. So the 
four divine iorders arc inherent even in'  that sirnple statement" 
(Verbatim ~ e p o r t  98, page. 92). 

' 

I t  is interesting that, in these first four verses of the Epistle, 
we have seen sucli a marvellous sense of the calculus with the focus 
on Life, because not only hive b e  seen it in the four \rerses, but 
\vhcn we took the first three separately, each one of those three, 
representing the Word, the Christ,' and Christianity, contained a 
fourfold -statement. Perhaps, after all, it is not surprising because 
Science, of course, is all-inclusive. i 
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THE FIRST EPISTLE OF JOHN 

Thinking of Trutli and Love this passage comes to me :- 

" In the year 1866, I discovered the Christ Science or divine laws 
of Life, Truth, and Love, and named my discovery Christian 
Science " (S. & H. 107 : 1-3). 

" Christ Science " might well be rendered 'Trutl i  and Love ", 
since Christ is Truth, and Science indicates Love. Fundamntally 
Mrs. Eddy's discovery was absolute divine Science; but, since it 
must touch human consciousness at the point of Christian Science, 
the Christ translates Science, or the divine laws of Life, Truth, 
and Love, through Soul, Spirit, and Mind. 

Yesterday morning we began l the first Epistle from the stand- 
point of Truth in absolute Christian Science, and we saw the revela- . . . ! 

tion of divine Life in ' Science as the Word ' through Life, Truth, ' 

and Love; then in Christian Science wc saw that Life, tlie one 
, 

being, is identified by soul and is discernible only through spiritual 
scnsc. When we identify Life through Soul then we really enjoy 
being. Sometimes we seem to enjoy the counterfeit things of life; 
but often \Sc don't, for the sense of human enjoyment is fleeting 
-- it comes and it goes. That which is truly of the nature of Life, 

I ' is  eternal. The Psalmist says :- 

Thou wilt ~ h e w  me tlie path of life: in thy presence is fulness of 
joy; at thy right hand there are pleasures for evermore (PS. 16: 11). 

Those pleasures, the outcome of Life, Truth, and Love, are 
e ternally enjoyed through spiritual sense. 

31 
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Having seen Life, Truth, and Love operating in the divine 
infinite calculus, we come to a sequence of Mind, Spirit, Soul, 
Principle, 1,ife: Truth, and Love: from whicli we gain a subjective 
sense of Life identified by Soul through the numerals of infinity. 
In Scicnce the Word is no longer the approach to God. IVlien we 
start our study of Christian Science we begin with the days of 

. creation, wlrlliclrll constitute an ordered unfoldment of thought, bring- 
. 

irlg it into unity wit11 divine Principle, Life, Truth: and Love; 
but we don't really get a fulfilled sense of Principle until we reach 
the seventh day. TVc have term.ed that process " seeking ". Science 
as the IVord ' is a very different proposition; it is no longer an 
approach,. but God's c ternal revelation of Ilimself. When, through 
inspired and exalted thouglrllt, we gr.1sp the fact that this revelation 
is tlie eternal unfolding to each one of us of our own individuality 
and the individuality of every oilier idea, then wve dwell in conscious 
unity with God, and all the strain and stress of human life is passed 
away. - 

So w e  are now going to look at this sequence from a more 
subjectivc point of \view - from the point of view of Principle 
forever saying :- . , 

I am hlrm - the one infinite intelligence. 
I am SPIRIT - the one infinite substance. 
I am SOUL - the one infinite identity. 
I am PRINCIPLE - the infinite One. 
I am LIFE - the eternity of that infinite One. 
I am TRUTII - the form and cor~scious'ness of that infinite 

One. 
1 am LOVE - the eternal pcrfcctiorl of that infinite One. 

Continuing the text of the Epistle :- 

Mind 
1: 5 This tlicn is the messagc zuhich we have hcnrd of him, and 

dcclare unto ~ 0 2 1 ,  that God is light, and in him is no dark- 
ness at all. 

Science interprets; and Science is forever interpreting the 
divine message - that message which comes to us through the 
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Clirist translation. Mrs. Eddy says that " Christ is . . . the divine 
mcssage from God to men" '(S. & 11. 332 : 9-10). Truth is forever 
voicing the divine message, and the fact that we have the Mind 
of Christ enables us t o  hear i t  - not by reason of any human 
str-iving and straining on our part, but because we are ideas in the 
one hlind. This divine message - " God is light, and in him is 
ncl darkness a t  all" (which might be rendered Mind 'is good, and 
in Mind is no evil a t  all) - comes to you and to me quite naturally 
and normally through Soul, because in ' Science as the IVord ' 
Life is defined through spiritual instead of material sense. 

\.Ire are considering all this from the standpoint of Tnith, and 
the highest sense of light is Truth. Truth is the light itself - the 
idea of the infinite, Principle's ideal consciousness of itself. Sub- 
jectively that light comes to us through the inspired vision of Life; 
o'cljectively it comes to us as hlind. So, from the standpoint of ab- 
solute Science, light is tlie symbol of Truth; that light comes to 
mch individual through Soul, and thus becomes the light of Life; 

, 

'and then that light of Life touches human consciousncss a t  the 
point of Mind. 

Think for a moment of the Christ translation (as shown in the 
hl'ntrix p. 257). In the Christ reflecting the Ij'ord, Principle is ,for- , ever . . .  saying of itself : " I am Life, I am Truth, I am ~ o v e ;  tliit ' : 
isiiij. . . essential nature." 

. . .  
- : In  the Christ in its ozon ofice, Truth - the one infinite ideal 
of that essential nature - is fulfilled in Love. Soul defines and 
identifies the ideas of that :divine 5dcil.i reflects these ideas; 
it infinite diversification, 'jassifiiatio?, ' and individualization 
to every idea that Soul has identified ik the one infinite plan, or 

. .. . :, . ./ : . . . .  . design, of Love. . . . , . . . .  . . , .  . ; ,  , ! !  i :  i 

In  the CI~rist reflecting ~hri .&a?it~,;  wd find Love again coin- 
ing into the picture, making tlie:'~l;&st universal; Love must give 
every idea of its infinite ideal to every other idea. Soul, having 
translated the divine ideal t o  the :point of infinite-ideas, now re- 
dmes tllern to a fonn acceptable to':thought at every level. Spirit,. 
which has given substance and value to every idea, unfolds each 
orie in divine order; and this infinitude of ideas is made manifest 
a t  the point of Mind. 
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In  the Christ rcficcting Scicncc, we find these ideas touching 
mortal thought; Soul analyzcs, Spirit uncovers, and Mind anni-' 
hilates whatever is unlike the divine ideal. Because the divine 
translation is forever going on, bringing the light of tIie Mind of 
Christ to humin thought, it must inevitably dispel the darkness. 
Under the impulsion of the divine translation " mortal mind dis- 
appears, and man as God's image appears " (S. 8t H. 116 : 4-5). 

John's message is the message of the Christ; but it comes to 

liumn thought through the JVord. Principle, through its Christ, 
is forever translating its ideal to the point of ideas, and those ideas 
come as revelation - the revelation of the one Life. In this first 
chapter we see the revelation of Life identified by Soul in the light 
of Mind - in the light of infinite ideas. The numcrals of infinity 
are numerals of consciousness, the eternal activity of divinely in- 
spired and walted thought. 

In his Gospel John says : " In  him was life; and the life was 
the light of men " (John 1 : 4). That light is the eternal apprclien- 
sion of ideas. The  light of Life is the action of divine mentality, 
the omni-action of divine intelligence. So long as thought is spon- 
taneously conscious of ideas: it d~veils in Life. " God is light, and 
in him is no darkness a t  all." JVe might say " God is Life, and in 
I-Iim there is no death ". The appreIlension of spiritual ideas is 
above and bcyond mortality; and that is the state of consciousness 
reprcsentcd by ' Science as the \Vord '. In  that state of thought Life 
is not measured by material sense; i t  is the continuous identification 
of the ideas of infinity through the numerals of consciousness which 
reveal the naturc of God as Mind, as Spirit, as Soul, as Principle, 
as Life, as Truth, and as Love. I n  considering this question of 
light, let us take, some references from Mrs. Eddy's writings; and 
first of all tlie definition of " Day " :- 

"DAY. The irradiance of Life ; light, the spiritual idca of Truth 
and Love." 

This absolute scnsc of " day " is defined in terrns of Life, Truth, 
and Love. The "irradiance of Life " is the forever expression of . 
divine Principle through numerals of infinity, and these rays of 
inspired thought shine in the darkness of mortal belief. Then Mrs. 
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Eddy gives a more subjective. sense - " light, the spiritual idea 
of Trutli and Love." She continues :- 

" The objects of time and sense [the opposite of Life and Soul] dis- 
appear in the illumination of spiritual understanding, and Mind 
measures timc according to the good that is unfolded. This unfolding 
is God's day, and ' there sl~all be no night there' " (S. & H. 584: 
1-2, 4-8). 

. . 

This is equivalent to John's statement :. " God is liglit, and in 
him is no darkness at all." In  No and Yes Mrs. Eddy writes :- 

" I t  is Truth's knowledge of its own infinitude which forbids the 
genuine existence of even a claim 'to error. This knowledge is light 
wherein there is no darkness,-not light holding darkriess within 
itself. The consciousness of light is like the eternal law of God, 
revealing Him and nothing else " (No. 30 : 18-23). 

Truth, absolutc Truth, is the light; and tlic light which is 
Truth is Life. The consciousness of that Life in its irradiance is . 

the consciousness which comes to us through the numerals of 
infinity. Mrs. Eddy also writes :,- 

"John saw the human and divine coincidence, shown in the man 
Jesus, as divinity embracing humanity in Life and its demonstration, 
- reducing to human perception and understanding the Life wllich 
is God. In  divine revelation, material and corporeal selfhood dis- 
appear, an'd the spiritual idea is understood. . . . 

The Revclator s)mbolizes Spirit by tlie sun. The spiritual idea 
is clad with the radiance of spiritual Truth, and matter is put under 
her feet. The light portrayed is 'really neitlier solar nor lunar, but 
spiritual Life, which is ' the light of men' " (S. 8; H. 561 : 16-21, 
25-29). 

The " radiance of spiritual Truth " is tlie consciousness which 
comcs to us through Life; it comcs to us through our'own individ- 
ual spiritual sense, and it comes through those numerals of infinity. 
Let me try and illustrate. Little warmth or heat reach rhc earth 
when clouds obscure the sun. It is the same in our thinking; if 
tliouglit is clouded by -material sense, there is no light and we 
lack the rays of our spiritual sun. Sun is a symbol of Principle, 
and it is also a symbol of Soul (See S. & H. 595 : 1). Tile rays of 
divine light arc the attributes ,and qualities of God, identified as 
ideas. Sometimes thought seems dark and lieavy; but, if we begin 



to think spiritually, some idea - some idea of hlind, or  of Spirit, 
or of Soul, or of any one of the synonymous terms for God - 
comes to our thought; and immediately it begins to break up the 
cloud - it pierces the darkness:, and then 'that idea, if we \velcome 
and entertain it, leads to another, and by and by one finds thou&t 
flowing - the light is there again. Mrs. Eddy writes :- 

" Christian Science is dawning upon a material age. The great 
spiritual facts of being, like rays of light, shine in the darkness, 
though the darkness, comprehending them not, may deny their 
reality " (S. 8; H. 516 : 23-26). 

And again :- 

" Christian Science may absorb the attention of sage and philoso- 
pher, but the Christian alone can fathom it. It is made knowm most 
fully to him who understands best the divine Life" (S. 8; H. 556: 
13-16). 

Science "is made known most fully to him who understands 
best the divine Life " - Life identified by Soul through numerals 
of infinity. Those numerals come to us through Soul-sense; Soul 
defines; it brings out all the details of the divine ideal. F\'ithout a 
consciousness of Soul we could never know God. \Ire can only 
know God through the ideas which express Him'; and we appre- 
hend spiritual ideas solely through spiritual sense. hfrs. Eddy 
writes :- 

" Whatever is governed by God, is never for an instant deprived of 
thc light and might of intelligcncc and Lifc " (S. & H. 215 : 12-14). 

Let us know that for ourselvcs; that, because we are 'governed 
by Principle, we can never be deprived of hlind or Life. 

TVe must watch our tones very carefully in these quotations; 
they amplify them for us, and bring them to the point a t  which 
we can understand them in the human. What we are actually 
seeing is Life identified by Soul; we an: seeing the light of the one 
Lifc, an.d it comes to us as the light of hlind - the light of meta- 
physics, the light of idea, the light of intelligent, active thought. 
From the standpoint of Truth: that light is the light of the divine 
ideal. The Christ - " the divine message from God to men" - 
is always translating that divine ideal to the point of infinite ideas; 
and those ideas are the light of hlind. 
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I :want to read you a feuv passages from John Doorly's Talks 
on the Gospel of John; they give awonderful sense of the nature 
of idea. I refer to his witings fairly often, for it seems to me that 
we have only just begun to see the \vealth of spiritual and scientific 
teaching these Verbatim Reports contain.' I t  was John 'Doorly 
who discovcrcd the definite form of the divine system of 
~netaphysics revealed to Mrs. Eddy as a result of her study of the. 
Scriptures, and which die gave to us in her textbook. I feel very 
definitely that, to get a sense of the system of Science in its purity, 
vrc sliould constantly consider that system as elucidated by tlic 
one who first discovered the method of its expression. I myself 
continuously and consistently study those Reports; and they always 
lead my thought back to Science and Health. The study of Science 
a.nd Health brought the discovery of the system, and then it became 
the key to the Bible. I t  took us back to tlic Bible, and opened i t  
up so that we can now see the whole system running right through 
its pages. John Doorly writes :- 

" The  infinite is conscious of ,its own ideal, which is Life, Truth, 
and ~ o v e ,  and that ideal is infinitely expressed as infinite ideas, 
every single one of them known to God from everlasting to ever- 
lasting, - known in all its beauty and holiness, in all its perfection 
and infinitude, and in  its.diversification, classification, and individ- 

a ualization. These ideas arc the outcome, or reflection, of the infinite. 
Of course, fundamentally,. the infinite reflects on itself as one reflec- 
tion, as Life, Truth, and Love; but because God is Love, that one 
infinite reflection must be translated infinitely as infinite ideas. If 
you had an ideal and that ideal never took form in idea, i t  wouldn't 
be an  ideal, it would just be a nonentity. Your ideal, unless i t  bc- 
comes operative as idep, is ?n ,unexpressed ideal. . . . 

As we lay hold on:  tlicse ideas individually, )ve begin faintly to 
. reflect them. . . . As you khti{tain any  orje of God's ideas,-one of the 

ideas of omnipotence, onjnisciencc,' omiiipresence, and omni-action, 
- that idea is Immanuel, i t  is ' God us.' . . . 

So we have this sense .of :the ,'infinite, the one infinite divine 
Principle of all being, and; that iPrin=iple is forever reflecting on its 
own nature as Life, Trutll; :and Love,: ;and manifesting that reflec- 
tion as infinite individual i d c i ~ . , ~ s ; . t l l ~ ~ c  . . . . . . . ideas of Life, Truth, and 
Love come to us, they operate to charrge our false sense of what 
constitutes man and the universe into the true sense of reality" 
(Oxford Summer School, 1949, Vol. 11, pages 140-142): 
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Now I have noticed in these last few lines how John Doorly 
gives the sense of the calculus from the point of view of Science; 
and he gives it subjectively; he starts with Science and takes it 
back to the \Vord. He  talks of the " one infinite divine Principle 
of all being" - Science. Then he says, " that Principle is forever 
reflecting on its own nature as Life, Truth, and Love " - Christ- 
ianity; " manifesting that reflection as infinite individual ideas "- 
the Christ. " As these ideas of Life, Truth, and Love come to us, 
they operate to change our false sense as to what constitutes man 
and the universe into the true sense of reality" - the Word. So 
there is a lovely sense of your calculus in the order of Science, 
Christianity: Christ, the IVord. And, of course, when our thought 
is.  perfectly balanced in  Science, that is the way we think; we 
think from the infinite One, and in Christianity we are the reflec- 
tion of that infinite One; and, as the Christ. that one infinite ideal 
of the infinite One is translated to the point of ideas; and those 
ideas operating in human consciousncss dispel everything unlike 
tliemselves. 

JYhen thought is perfectly balanced in Science, the11 it is 
with power. I have met two people whose expcricnccs illustrate 
this point - both women with a great deal of spiritual sense. 

cenra- \trhen they first heard of Sciencc thcy accepted it without re- 
tion; it just flooded their thought, and they pored over the books. 
They had always been students of the Bible and 'loved it; now 
thcy drank in the truth contained in Scicnce 2nd Hcaltll. They 
porcd over these iwo books, and their thought was just imbued 
with Truth. 

One of these women told me that for about six weeks people 
just flocked to her for healing. They would come in and start a , 

long tale of woe: and before they had gone very far they suddenly 
said, " I  don't know what I came about:" or something to that 
effect. She said the healing was just like that; she did not do any 
conscious work  it was simply that her mentality was permeated 
with Scicnce - Scicnce was operating as her own individuality, 
and it lvas the easiest thing in the world. Tlic carnal mind just 
fled away, it couldn't stand in the presence of Science. Then: after 

' 

a \vhile, the vision seemed to fade and she lost that wonderful 
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sense. She had joined the organization by this time, and I expect 
had stirred up a whole lot of jealousy, and, before she knew where 
she was, she was down on the level of having to argue and work 
up. Jl'lien I met her slic was going through a very difficult timc. ]Ye 
worked it  out together 'and dealt with the difficulty of the moment; 
and then she told mc that whole story; and of course her one 
longing was to get back that wonderful Christ consciousness she 
seemed to have lost. I t  was just a t  the time when we were begin- 
ning the study of Science in its system, and I began to tell her 
a bout it; she followed it up and it was just joy to her. 

That experience of her's during those first early months was 
Science, ~vliich she caught through spiritual sense; but, because 
she didn't know the system, and therefore didn't understand the 
Science of it, when she came under stress she couldn't hold it. 

The second woman told me exactly the same thing - that 
when she first heard of Science her thought was just flooded with 
it, and the healings were spontaneous; then it scemcd to go, and 
the work became laborious. 

Now we may not all have liad that cxpericnce, because we 
may not liavc been imbued with that same measure of spiritual 
sci~sc; but eventually w e  must all get it because in reality 
vre all have the Mind of Christ; and the understanding of Science 
which comes to us through our study will dispel the clouds of . 

raaterial sense w1iict.i seem to hide Truth. Of course that was the 
state; of consciousness w1iich was natural to Jesus, and wliicll came 
to Mrs. Eddy after her discovery. 

Those two people's stories gave me the vision of what the work 
vrill be like when our thought is a t  thc standpoint of Science and 
we think in Science. Thinking thus is pure reflection. I n  Science ' 
Principle is forever in operation; i n  ' Sciencc as Christianity ' Prin- 
ciple reflects on itself; in ' Science as the Clirist " it operates as a 
divine infinite calculus of ideas; and in 'Science as the Word ' 
those ideas constitute infinite numerals of divine consciousness 
which dissipate the darkness. 

Now to return to our text. Jlre have been considering Mind 
in the \!rord sequence, and at  this point the tone changes to Spirit. 
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Spirit 
1: G If zue say that zuc have fetlowship with him, and walk in  

darkness, we  lie, and do not the truth: 

T o  "walk in darkness " is to entertain a material sense of Life; 
a material sense of Life has no " fellowship" - no "joint interest 
or  experience " - wit11 Truth. Mrs. Eddy writes :- 

" Spirit is light, and the contradiction of Spirit is matter, darkness, 
and darkness obscures light " ( S .  & 11. 504: 28-29). 

Spirit 
1: '7 But if zue zoalk in the light, as he is in the light, we have 

fcllowshij) one zvilh another, and the blood of Jesus Christ 
his Son clcanscth us from all sin. 

I n  this tone of Spirit we see the operation of the firmament; 
and the line of demarcation between the real and unreal is indi- 
cated on a very high level. I t  is no longer a question of separating 
thc light from the darkness, but rather of maintaining thought in 
the ordered understanding which is natural to spiritualized con- 
sciousness. " If we walk in the light, . . . the blood [the Life] of 
Jesus Christ his Son [the Life of Truth] cleanscth us from all sin." 
This verse has a wonderful sense of Truth, our standpoint in  ab- 
solute Science; and there is also the sense of Soul identifying all 
ideas with the one Life, 1vIlich is ~vholly spiritual, and is reflected 
in  the purity and order of Spirit. T o  " lvallc in the light" is to 
llave the ordered understanding of Spirit; and that ordered under- 
standing operates as Soul sense, cleansing from sin and identifying 
the Life of Christ - the Life which is Truth. Mrs. Eddy writes :- 

" The  Scriptures give the keynote of Christian Science from Gcn- 
esis to Revelation, and this is the prolonged tone: 'For  the Lord He 
is God, and there is noce beside Him..' And because Hc is All-in-all, 
Hc is in nothing unlike Himself; and nothing that worketh or mak- 
eth a lie is in Him, or can be divine consciousness. . . . 

Hc dwelleth in light; and in the light I-Ie sees light, and cannot 
see darkness " (Ms.  366 : 9-15 ; 367 : 23-24). 

And again :- 
"As light destroys darkness and in the place of darkness all is 

light, so (in absolute 'Science) Soul, o r  God, is the only truth-giver 
to man. Truth destroys mortality, and brings to light immortality" 
(S. 8( H. 72 : 9-13). 
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The revelation of Truth is eternal; it is the Word of Life for- 
ever in operation; in the light of that revelation the perfection of 
being is identified by Soul. Walking "in thc light ", thought re- 
mains in the divine order of Spirit, entirely separate from the 
darkness and cIiaos of matter. That state of thought is true con- 
ception, the understanding through Spirit of Lifc identified by 
Soul. M ~ S .  Eddy writes :- 

" That we exist-in God, perfect, there is no doubt, for the concep- 
tions of Life, Truth, and Love must be perfect; and with that basic 
truth we conquer sickncss;sin, and death" (hlis. 6 :  18-21). 

And again :- 

" The time approaches when divine Life, Truth, and Love will bc 
found alone the remedy for sin, sickness, and death; when God, 
man's saving Principle, arid Christ, the spiritual idea of God, will 
bc revealed " (hlis. 2 : 17-20). 

The tone now clinnges to Soul. 

Soul 
1: 8--10 If we say that zoc have no sin, we deceive ourselves, and 

the truth is not in us. If wc confess our sins, he is faithful and 
just to forgive 11s our sins, and to clear~se tts from all un- 
righteousness. If zue sap that we have not sinned, wc make 
?rim a liar, and his word is not in us. 

One of thc Hebrew words for sin means " to miss the mark ", 
and to miss the mark is to lose the definiteness and exactness of 
the rule of Soul. A rule is a y i d e  to conduct; the rule of Soul *- 
of spiritual sense - is inherent in each one of us as a son of God. 
As through Mind we apprehend the light of idea, and through 
Spirit we reflect on that idea in its purity, we lvalk in the light - 
'in divine order - and then, a t  the point of Soul, that ordered 
sense of idea becorncs definite spiritual understanding. There is . 
nothing so scientific, so exact, or so definite in all the world as 
spiritual sense; it is the rule of Soul. 

" If we say that we have no sin " - material sensc is sin; it is 
vague, indefinite, inaccurate - "\VC deceive ourselves, and the 
truth is not in us." h4rs. Eddy writes of thc inaccuracy of mater- - 
ial sense (See My. 260 : 5-8) and says that " mortal existence is a 
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state of self-deception" (S. & H. 403 : 15); i t  is a state of self- 
deception because it  misses the mark - i t  does not conform to the 
rule of Soul. Under the impulsion of Truth, Soul penetrates and 
destroys that state of self-deception by reason of its own. sinlessness. 
Mrs. Eddy talks of the infinite penetration of Soul as searching 
the secret chambers of sense (See M s .  292 : 25-1); it destroys the 
self-deceived sense \vhich believes in the reality of matter - good 
matter or bad matter - but says : " I have no sin." 

" If w e  confess our sins, he is faithful and just to forgive us 
our sins, and to cleanse us from all unrighteousness " - to confcss 
sin is to recognize and admit its unreality. The moment we make 
that admission: spiritual understanding destroys the sin. When we 
recognize a mistake in mathematics and make the correct calcula- 
tion, the error is destroyed. The spiritual understanding of Life 
identified by Soul cleanses from all sin, because the spiritual sense 
of Life replaces the material. 

One of the definitions of the word "rule" is "a prescribed 
guide "; " prescribed " means " written before ". In  ' Science, as the 
\Vordl, Life is defined by Soul through numerals of infinity; these 
divine rules are indelibly defined in true consciousness. They cleanse 
from sin, because, as ideas of Soul, the). preclude the illusions of 
material sense. h.lrs. Eddy has a ver). pertinent passage defining a 
rule of Soul :- 

" IYhy d o  s o u  insist that there is but one Soul, and that Soul is 
not in the body? 

First: I urge this fundamental fact and grand verity df Christian 
Science, because it  includes a rule that must be understood, or i t  is 
impossible to demonstrate the Science. Soul is a synonym of Spirit, 
and God is Spirit. There is but one God, and the infinite is not 
within the finite; hence Soul is one, and is God; and God 'is not . 
in matter or  the mortal body" (hfis. 75: 6-14). 

htrs. Eddy also writes :- 
" Sin brought death, and death will disappear with the disappear- 

ance of sin. hian is immortal, and the body cannot die, because 
matter has no life to surrender. The human concepts named matter, 
death, disease, sickness, and sin are all that can be destroyed" (S. 8i 
H. 426 : 28-32). 

" If we say that we have not sinned, we make him a liar, [we 
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deny Truth],. and his word Life and  Soul] is not in us." Truth 
operates through Soul-sense to destroy sin. I t  thus destroys death. 
h4:t-s. Eddy writes :- 

" The tenor of the Word sliows that we sliall obtain the victory 
over dcath in proportion as wc overcome sin " (S. & H. 427 : 19-21). 

Mind, Spirit, and Soul have brought us to Principle; and our 
stirndpoint in absolute Christian Science now changes from Truth 
to Love. 

From the standpoint of 1,OVE. 

Principle 
2: 1 AIy little children, ttlcsc things write I unto JOU,  that ye 

.sin not. And if any man sin, W C  Ilave an advocate with the 
Father, Jesus Christ the rigIlteotrs: 

A great sense of motherhood now comes into the picture; John 
addresscs his readers as " My little children "; under the impulsion 
of Love the mother sense asserts itself. Mrs. Eddy defines "child- 
ren" as " The spiritual thoughts and representatives of Life, Truth, 
artd Love" (S. S; 11. 582 : 28-29). Soul identifies all ideas as reprc- 
scntativcs of divine Principle, Life, Truth, and Love. 

" These things write I unto you " - Principle interprets, and 
writing is a symbol of interpretation. 

" And if any man sin, we have an advocate with the Father " 
- that word "advocate" is very interesting; according to the 
Century Bible the same Greek word - paraklctos - is translated 
in the Gospel of John as " Comforter ". The Century Bible says 
that the correct translation is " advocate ". So the Comforter is 
re.dly an advocate, and it is wonderful that the moment thought 
touclies Principle, and the standpoint is Love, we get this picture 
of the Comforter - the Holy Ghost, or development of eternal 
Life, Truth, and Love. (See S. & 13. 588 : 7-8). 

The word advocate comes from the Latin advocattls - "one 
summoned o'r called to another, past participle of advocare to call 
to one's aid " (See Webster); and one of the definitions is " One who 
pleads the cause of another ". I t  is a lovely thing to know that 
" we have an advocate with the Father ", that this advocate is the 
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Comforter, and that we can call on divine Life, Truth, and Love 
to come to our aid and plead our cause whenever we arc con- 
fronted with the false accusations of personal sense. 

John identifies this " advocate with the FatIier" as "Jesus 
Christ. the righteous ". Jesus was both the symbol and the idea of 
divine Principle. He \vas the symbol because lie represented the 
Christ, and hc was the idea because he fully demonstrated the 
Christ. So tlic advocatc is the Christ - the idea of Principle. Any 
specific idea of God is " an  advocate with the Father ". Every one 
of tlie numerals of infinity is an  " advocate with the Father ". Any 
divine idea that comes to you or to me pleads our cause. If we 
have sinned - if, in belief, we have separated ourselves from 
divine Principle, Life, Truth, and Love: and we entertain an idea 
of that Principle, some numeral of infinity, it pleads our cause 
and brings our thought back into its fundamental unity with God. 
JVe may get a sense of the purity of Spirit or of the order of Spirit; 
we may entertain an idea of Life - of exaltation, of 'etetnit); or  
of multiplication; we may entertain some idea which pertains to 
the divine standard or form of Truth. AS we entertain that idea 
it pleads our cause; it operates through Soul to compel translation, 
the exchange of a material belief for some spiritual value. 

The advocate or Comforter to-day is divine Science. (See S. S: 
H. 55 : 28-29). Divine Science operates through an  infinite system 
of metaphysics; it operates through a divine infinite calculus. A 
calculus must have numerals, and in the divine infinite calculus 
those numerals must be of the nature of infinity. Each one of those 
numerals of infinity (Science as the t2'ord) operating in the divine 
infinite calculus (Sciencc as the Christ) lifts thought above and 
beyond matter into metaphysics (Science as Christianity) ; and then 
into Science itself. And so divine Science is the advocate - " one 
who pleads the cause of another ". At all times and in all circum- 
stances that advocatc is available; it is the very nearest thing to us 
that anything can be. The nearest thing to me in all the world is 
Truth, and the nearest thing in all the world to you is Truth. The 
truth about you, as i t  exists in the Mind which is God, is you, and 
nothing can be nearer to you than jou ! Truth is the Christ; the 
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Christ is the truth about you .as God knows it, and it is your 
Comforter, your advocate. 

I want to read you something John Doorly says about the one- 
nc.js of symbol and, idea. The beloved disciple refers to " Jesus 
Christ the righteous " as the advocate, and John Doorly writes :- 

" The  oneness of 'symbol and idea first became clear in the time of 
Jesus. At first the human Jesus was the symbol, but when Jesus 
demonstrated the Christ then that Christ-idea became both the 
symbol and the idea. . . . . 

NOW there is a time in all our experiences when'we are studying 
and considering thoroughly the letter, and the letter is leading us 
to the spirit, but when the time comes that we begin to imbibe the 
spirit, tlien the spirit becomes tlie only, and the letter of it, the 
symbol, melts into the spirit. T h e  climax of our study of Science 
will come when humanity arrivcs at  the point where i t  understands 
the nature of God as divine Principle, Love - that is the climax. 
Even the idea then mclts into .its Principle. At present we think 
about Principle and idca, and to us Principle is God and idea is 
something else, but the fact of the matter is that God is All-in-all, 
and the time has got to come when every manifestation of Truth 
is recognized as being in God, because there is notliing outside of 
God. . . . 

To-day the symbol is Science and the idea is Science, and in 
Christian Science the symbol and the idea have become one. T h e  
period we are in 'to-day is the period of scientific Christianity, and 

. the symbol and the idea have bccomc one and the samc. The  next 
step in human tliought will be that there will be no need of symbol, 
because wc shall not think of Principle and idea, but we shall see 
every manifestation as a manifestation of the one infinite, of ,Mind, 
Spirit, Soul, Principle, Life, Truth, and Love" (Verbatim Report 
No. 22, pages 4-6 or 388-390). 

.. . 

And so to-day our Comforter, our " advocate with the FatIier ", 
is divine Science, operating in  a divine infinite calculus through 
numerals of infinity. That is the Comforter to-day, and those 
numerals of infinity arc symbols which lead us into an  understand- 
ing of idea; and then we let go the symbol and grasp the idea 
itself. The idea is an idea of Principle, and principle demonstrates 
that idea; and so it  operates on our behalf; it 'pleads our cause 

' and defends us from every lying accusation of that arch liar, the ' 
carnal mind. 
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The following are some of Mrs. Eddy's many references to the 
Comforter :- 

"Jesus demonstrated Christ; lie proved that Christ is the divine 
idea of God - the Holy Ghost, or  Comforter, revealing the divine 
Principle, Love, and leading into all truth" (S. & H. 332: 19-22). 

, "  Science is an emanation of divine Mind, and is alone able to inter- 
pret God aright. I t  has a spiritual, and not a material origin. I t  is 
a divinc utterance, - the Comforter which leadeth into all truth" 
(S. & H. 127 : 26-29). 

" Our Master said, 'But the Comforter . . . shall teach you all 
things.' IViien the Science of Christianity appears, i t  will lead YOU 

into all truth " (S. & H. 271 : 20-22). 

Principle 
2: 2 And he is the propitiation for our sins: and not for ours 

only, but also for the sins of the whole world. 

Our standpoint in absolute Science is Love, and Love always 
mnakes everything universal. Love makes the Word of Lifc univer- 
sal. The Word of Life comes to us because the Christ is forever 
translating the divine message; the JVord of Life reveals that mes- 
sage, and Love makes it universal. I t  is " the propitiation for our 
sins : and not for ours only, but also for the sins of the whole 
world ". The JVord of Life operates through numerals of infinity 
identified by spiritual sense; and they reveal the Christ-idea to all 
mankind. The riglit idea about any situation is the Christ to that 
situation and the only true " propitiation" for error of any kind. 
The moment one entertains the 'true idea, that idea corrects the 
error; that correction is " propitiation ". h5rs. Eddy writes :- 

"Jesus aided in reconciling man to God by giving man a truer 
sense of Love, the divine Principle of Jesus' teachings, and this 
truer sense of Love redeems man from the law of matter, sin, and 
dentli by the law of Spirit,- the law of divine Love." . . . 
"Jesus urged the command,ment, 'Thou shalt have no other gods 
before me,' which may be rendered : Thou shalt have no belief of 
Life as mortal; thou shalt not know cvil, for there is' one Life, - 
even ~ o d ,  good " (S. 8; H. 19 : 6-1 l ,  29-1). 

And again :- 
" The  destruction of sin is the divine metliod of pardon. Divine 

Lifc destroys death, Truth destroys error, and Love destroys hate. 



C SCIENCE AS THE WORD 

Being destroyed, sin needs no other form of forgiveness. Does not 
God's pardon, destroying any one sin, prophesy and involve the final 
destruction of all sin?" (S. & H. 339 : 1-6). 

Continuing the text of the Epistle :- 

Principl c 
2: 3-5 And hereby we do know that we know him, if we keep his 

commandments. He that saith, I know him, and keepetk not 
his commandments, is a liar, and the truth is not in him. 
But whoso kcepeth his zuord, irl him verily is the love of God 
perfected: hereby know we that we are in him. 

" Ilcreby we do know that we know him,. if we keep Iiis com- 
mandments" - here the sense of obcdicnce to Principle is clearly 
brought out. Knowing is being - "For God to know, is to be;" 
NI. 16 : 1-2). Being is Life, and Life is understood and demon- 
strated through the rule of Soul. The Commandments came in the 
third thousand ycar period, that of Soul; they rcprescnt the rulcs 
wIlicIi identify tIiougIit with Principle. The rule of Soul leads 
thought to Principle, and obedience to the demands of Principle 
demonstrates Life or true individuality, the absolute unity and 
incJivisibility of Principle and idca. After, all, if you obey the rulcs 
of mathematics you prow that you understand mathematics. When 
mzithcmatical understanding rules your thinking, you know the 
system of mattiematics, and so you find yourself one with the prin- 
ciple of mathematics. M7ell, in thc same way, when Soul, or spiritual 
understanding, rulcs our thinking, divine Principle fulfils the Word 
of Life, and that fulfilled sense of Life inspires and exalts thought 
above the mortal. Then, as John says : " the love of God is per- 
fected : and . . . we know that wre arc in him." Mrs. Eddy writes :- 

"Tha t  God is a corporeal being, nobody can truly affirm. Thc 
13ible represents Him as saying: 'Thou canst not see My face; for 
there shall no man see Me, and live.' Not materially but spiritually 
we know Him as divine Mind, as Life, Truth, and Love. We shall 
obey and adore in proportion as we apprehend tlie divine nature 
and love Him understandingly, warring no more over thc corpor- 
eality, but rejoicing in the amuence of our God " (S. & H. 140: 
4- 12). 

IYe apprehend the nature of divinity when the numerals of 
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infinity become subjective to our thought; then the s)mbols give 
way to Soul-sense, and we rejoice in the affluence of the one Life. 

"But \vlioso keepeth his word, in him verily is the love of God 
perfected : hereby know we that we are in  him" - Paul said 
practically the same thing when he stood on Mars' hill, - '' For in 
him we live: and move, and have our being." The full narrative 
(Acts 17 : 22-31), with a detailed interpretation, will be found in 
Appendix I, page 227. This story in Acts is a man~ellous correlative; 
it illustrates perfectly the absolute necessity for a spiritual under- 
standing of divine Principle. Itre can only obey that which we 
understand; hence tlic urgency for an intelligent apprehension of 
the nature of divine Principle as the one Life. 

Having seen tlle tones of Mind, Spirit, Soul, and Principle, we 
now come to Life. 

Life 
2: G Hc that saith he abidetll in  lrim ought Irimself also so t o  

walk, eucn as Irc walkcd. 

Life is the way - the divine method; to be identified by Soul 
~Gith the numerals of infinity is to ~ L l k  in the way of Life. The 
divine method exalts thought above the mortal and maintains i t  
in the realm of eternity, of timeless reality. That is what is termed 
the infinite progression of Life. The \say of Life is divine order. 
The numei-als of infinity, although no longer represented by an 
ascending scale, but wholly subjective to thought, still constitute 
order - an  ordered manifestation of the infinite modes of divine 
Principle. You rcrnen~ber that both Enoch and Noah "walked 
with God ". Enoch was the symbol w4vhich brought to a climax the 
first thousand years of the Bible, the fulfilment of the stor). of the 
days of creation. Noah was the s)?nbol of thc second thousand years, 
and illustrated the development of the divine order, which Enoch 
had accepted. And so this walk with God, this way of Life, is 
\vhollp spiritual. I t  is an ordered understanding or apprehension of 
the ideas of infinity. Mrs. Eddy writes :- 

" I V e  apprehend Life in divine Science only as we live above cor- 
poreal scnse and correct it " (S: 8i H. 167 : 6-7). 
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And again :- 
" If Enodi's perception had been confined to the evidence before 

liis material senses, lie could riever have 'walked with God,' nor 
been guided into the demonstration of life eternal" (S. & H. 214: 
5-8). 

M'riting of this walk with God, Mrs. Eddy says :- 
" Through tlie wholesome chastisements of Love, we are helped 

' 

onward in the march towards righteousness, peace, and purity, which 
are' the landmarks of Science. Beholding the infinite tasks of truth, 
we pause, - wait on God. Then we push onward, until boundless 

' thought walks enraptured, .and conception unconfined is winged to 
reach the divine glory" (S. & H. 323: 6-12). 

And :- 

" Lifc is deathless. Life is the origin and ultimate of man, never 
attainable through death, but gained by walking in the pathway of 
Truth both before and after that which is called death" (S. & H. 
487: 3-6). 

Life 
2: 7 Brethren, I write no new commandment unto you, but an 

old commandment which ye had from the beginning. The 
oid commandment is the word witich ye have heard from the 
leginnitrg. 

The old commandment is new every moment. The old com- 
nranclment is the revelation of the divine nature forever going on 
-;. Life identified by Soul. In her Message for 1902 Mrs. Eddy 

" hly subject to-day embraces the First Commandment in the , 

Hebrew Decalogue, and the new commandment in the gospel of 
peace, both ringing like soft vesper chimes adown the corridors of 
time, and echoing and re-echoing through the measureless rounds 
of eternity. . . . 

The First Commandment, 'Thou shalt have no other gods 
before me,' is a law never to be abrogated - a divine statute for 
yesterday, and to-da); and forever. . . . 

For man to be thoroughly subordinated to this commandment, 
God must be intelligently considered and ,understood. The ever- . 
recurring human question and wonder, What is God? can never he 
answered satisfactorily by human hypotheses or philosophy. . . . 

In  the first chapter of Genesis, matter, sin, disease, and death 
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enter not into thc category of crcation or consciousness. Minus this 
spiritual understanding of Scripture, of God and Ilis creation, neither 
philosophy, nature, nor grace can give man the true idea of God 
- divirie Love - sufficieritly to fulfil the First Commandment " 
(Mess. '02, 4 :  13-17, 19-21 ; 5 :  12-16; 7 :  5-10). 

Note liere that Mrs. Eddy. talks of the " category of creation or 
consciousness ". Now the subjective sense of creation is really con- 
sciousness; it is the eternal consciousness of ideas forever going on. 
You \v411 remember that in thc fifth clay of creation - that is, a t  
the point of Life - there are four tones. Those four tones illus- 
trate the operation of tlie divine infinite calculus in individual 
tliought. Jesus appeared at  the point of Life - in  the period of 
Life. He fulfilled the days of creation; they were subjective to his 
tliouglit, and therefore numerals of consciousness. So it is alltrays 
a t  the point of Life that the old commandment becomes new. 

I 
The  days of creation, lvhich reveal the nature of God, are the 

old commarldment. At the point of Life those days of creation 
no longer represent stages of advancing thouglit; they operate as 
numerals of consciousness, and so become, as i t  were, the new com- 
mandment. But it is the same message that \VC " had from tlie 
beginning " - as Mrs. Eddy says,. "a new tone on the scale ascend- 
ing, such as eternity is ever sounding " (Alis. 292 : 9-1 1). 

Now we come to the tone of Truth. 

Truth 
2: 8 . Again, a nezu commandment I writc unto you, wl~icfr  thing 

is true in I~i~rz anci in you: because the darktress is past, and 
the true light nozu shinetfr. 

Soul identifies the days of creation and the numerals of infinity 
wit11 the Truth \vhicli is Life. Tlie true light in  its fulness symbolizes 
the synonymous terms for God. ll'e liave days of creation up  to the 
point of Life; a t  that point they become numerals of consciousncss. 
But a t  the point of Truth they become the synonymous terms them- 
selves, because the complete revelation of God as Mind, Spirit, 
Soul, Principle, Life, Truth, Love is then fulfilled. And so, in 
Truth " the true light now shineth." 

. 
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The idea of God, as unclerstood through the synonymous terms, 
is true manhood. Jesus said : " Ye are the light of the world. . . . 
Neither do men light a candle, and put it under a bushel, but on 
;l candlestick; and it giveth light unto all that are in the house " 
(Matt. 5 : 14, 15). IVhat is true al?out God is true about man. What 
is true about Principle is Principle's idea. Mrs. Eddy writes :- 

" The  absolute ideal, man, is no more seen nor comprehended by 
mortals, than is his infinite Principle, Love. Principle and its idea, 
man, are coexistent and eternal. T h e  numerals of infinity, called 
seven days, can never be reckoned according to the calendar of 
time. ~ 1 ; e s c  days will appear as mortality disappears, and they will 
reveal eternity, newness of Life, in which all sense of error forever 
disappears and thought accepts tile divine infinite calculus " (S. & H. 
520: 7-15). 

And again :- 

" Eternal Truth is changing the universe. As mor ta l~  drop off their 
mental swaddling-clothes, .tliought expands into expression. ',Let 
thcre be light,' is the perpetual demand of Truth and Lovc, chang- 
ing chaos into order and discord into the music of the spheres" 
(S. 8; H. 255 : 1-6). 

When we have arrived a t  Truth tlie time sense has disappeared. 
Time scnsc melts into eternity a t  the point of Life. And then, when 
tbouglit is a t  the standpoint' of Truth, " Let tllere be light " be- 
comes " tlie perpetual demand of Truth and Love ". I t  is then a 
spontaneous operation, because time has given place to eternity. 
Thought is then a t  the standpoint of Science, and in Science "Let 
there be light" is not only a perpetual, but also an imperative 
demand, " changing chaos into order and discord into the music of 
the spheres ". The momcnt thought touclles Truth it  touches the 
Clhrist, and translation takes place. That Christ operates through 
the Soul-sense in each one of us, exchanging the material for the 
spiritual. Interpreting the IVord of God in  divine Science, Mrs. 
Eddy writes :- 

' " Divine Science, the Word of God, saitli to the darkness upon tlie 
facc of error, ' God is All-in-all,' and the light of ever-present Lovc 
illumines the universe. Ilence the eternal wonder, - that infinite 
spacc is peopled with God's ideas, reflecting Him in countless spirit- 
ual forms " (S. & H. 503 : 12-17). 
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When thought is at  the standpoint of divine Science, then " the 
light of ever-present Love illumines the universe ". At the point of 
Truth we are conscious of " Let there bc light" as " the perpetual 
demand of Truth and Love ". 115th the sense of Love comes " the 
eternal wonderJy of " infinite space . . . peopled with God's ideas, 
reflecting Him in countless spiritual forms ". Science is; Science is ' 

the ctcrnal nozu. lf'riting of the light of Sciencc, Mrs. Eddy says :- 

l' The illuminations of Science give us a sense of the nothingness 
of error, and they show the spiritual inspiration of Love and Truth 
to be the only fit preparation for admission to the presence and 
power of the Most High " (S. & H. 596: 15-19). 

Truth 
2: 9 He that saith he is in  the tight, and ilateth his brotiler, is 

. in darkness even zrrltil now. 

Spiritual sense is light; material sense is darkness. hlaterial sense 
is hate; it is I~atred of the spiritual idca, because the carnal mind 
is enmity against God. If we have the true idca of God, then it 
necessarily follo\i~s that we must have the true idea of.man. If we 
conceive of God as Spirit and of man as matter, we are in dark- 
ness; we are in ignorance of the true idea of God. 1Ve cannot then 
identify the one Life, the one Being. If we hate, if we entertain . 
a material and mortal concept of our brotIier man, we are actually 
entertaining a material and mortal concept of God, because rve 
can only know God through the ideas which express Ilim; our 
thought is then at enmity with God. As we entertain the right idea 
of man, so we entertain the right idea of God. Conversely, as we 
entertain the true concept of God, so do we conceive of man as 
God's image. Mrs. Eddy writes :- 

l' ~arkness  and doubt encompass thought, so long as it bases 
crcation on materiality " (S. 8; H. 551 : 24-26). 

Tru t h 
2: 10, 11 I-Ic that loveth his brothcr abideth in thc light, and there is 

nonc occasion of sttlmbling in him. But ?rc that hatetll his 
brother is in  darkness, and walketh in dnrktless, and knorueth 
not whit hcr Irc goet h, Dccazrse that darkness hat h blinded 
his cycs. 
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Mrc love our brotlicr only as we identify him through Soul- 
sensc - as we identify his individuality as inseparable from the 
one Life. We identify him through the light - the illumination of 
spiritual understanding. And WC hate our brother if we identify 
him tlirougli material sense; we then walk in darkness, because we 
are minus his individual reflection of the light, the light of divine 
Principle, Life, Truth, and Love. This is a point of great scientific 
import : that we walk in darkness if we conceive of our brottier as 
a mortal. \I1e have then lost some part of the infinite Life; our 
light is no longer effulgent, because our vision is to some extent 
obscured. Only as we conceive of our brotiicr spiritually do we 
reflect the fulness of divine light. May be some will say, as did tllc 
disciples to Jesus : "This is an hard saying; who can hear it?" 
(John G : 60). I n  this connection Mrs. Eddy writes :- 

" Paul was not at first a disciple of Jesus but a persecutor of Jesus' 
followers. When the truth first appeared to him in Science, Paul 
was made blind, and his blindness was felt; . . . 

IVhen first spoken in any age, Truth, like the light, ' shineth in 
darkness, and the darkness comprehended it not.' A false sense of 
life, substance, and mind hides the divine possibilities, and conceals 
scientific demonstration. . . . 

Saul of Tarsus beheld tlrc way - the Christ, or Truth - only 
when his uncertain sense of 'right yielded to a spiritual sensc, which 
is always right " (S. & H. 324 : 19-22; 325 : 30-2; 326 : 23-25). 

Saul's experience on the road to Damascus is a good illustration 
of hating our brother and walking in darkness, or loving our brother 
and walking in light. A detailed interpretation of the incident will 
be found in' Appendix 11, page 231. 



I would like to review briefly what we have done during the 
last two days. 

In  the first four verses of Chapter One we saw the Word of Life, 
Truth, and Lovc, the first cardinal point in absolute Christian 
Science : Life the eternal cause-the one infinite Being forever 
going on; Truth the idea or effect of that infinite cause; and Lovc 
the fdfilment, or complete unity of cause and effect. 

In  those samc four verses there was also a clear picture of the 
divine infinite calculus of the Word, the Christ, Christianity, and 
Science, focused in Lifc. We saw cternal Life revealed in the llTord, 
manifested and translated as Truth in the Christ, reflected as uni- 
versal Love in Christianity, and finally interprctcd by Principle in 
Science. 

Then there started a perfect sequence showing Life and Soul 
operating in Christian Science through the numerals of infinity. 

. We saw Life identified by Soul in the light of h h d ,  in the order ' 

and purity of Spirit, and in the sinlcssness of Soul. All this was 
from the standpoint of Truth in absolute Christian Science. When 
we came to Principle in the sequence, the standpoint cIlangcd to 
Love. At this point we saw that Life identified by Soul is demon- 
strated in obedience to Principle. Then we saw that Life identified 
by Soul is eternal; it is "the samc yesterday, and to day, and for 
ever " (Ileb. 13 : 8). 

Next WC saw that Life identified by Soul is Truth, and that true 
manhood is seen only in the light of divine reflection-" . . . the 
darkness is past, and the true light now shincth." 
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That is the point we reached yesterday, and we are now going 
to complcte the sequence with'the tone of Love. We shall see Lifc 
identified by Soul f~ilfilled in perfect Love. 

Love 
2:  12-13 I z~lritc unto you, little children, because your sins are 

forgiucn J O Z L  for his nanzcJs sakc. I zurite unto you, fathers, 
becazlse ye hnue knozun him that is from the beginning. I write 
unto you, joung tnctl, bccntlse ye have ouercorne thc wicked 
one. I write unto you, little childretz, because ye have known 
the Father. 

" I write unto you "-writing is a symbol of interpretation. \Ire 
are now at the point of Love in ' Science as the JVord ', at  the point 
therefore of perfect interpretation. Love is Science. Love .means 
fulfilment. Love means complete ascension above and beyond 
materiality; Love means perfection, and Science is perfection bc- 
cause i t  is exact knoivledge-the exact knowledge of God, the 
ultimate of all. The scientific sense of Love is the absolute con- 
sciousness of the perfection and holiness of the divine One, includ- 
ing within itself an infinite design. That  is the state of thought 

' 

described by the term Science. So ~ o h n ' s  emphasis on "writing" 
gives a sense of the fulfilment of scientific interpretation-the 
interpretation of divine Principle, Love. 

" I write unto you, little children "-children are defined by 
Mrs. Eddy as " The spiritual thoughts and representatives of Life, 
Truth, and Love" (S. & 11. 582 : 28-29). They are the ideas or 
reflections of the one divine ideal cmbraccd in the divinc mother- 
hood. 

" Sour  sins arc forgiven you for his name's sake "--Soul identifies 
all ideas with the divinc name or nature, which is absolutely sin- 
less. Tha t  is the only true forgiveness. If we can reject the picture 
of anything erring, sinful: or unlovely that may present itself to our 
thought and translate that object of sense into an idea of Soul, Soul 
will identify that idea with Love. Then indeed are our sins " for- 
given for his name's sake ", because in the one infinite divine iden- 
tity there is no sin. Mrs. Eddy writes :- 

" Idcntit): is the rcflcction of Spirit, the reflection in multifarious 
forms of the living Principle, Lovc. Soul is the substance, Life, and 



intelligence of man, which is individualized, but not in matter. Soul 
can never reflect anything inferior to Spirit" (S. & H. 477: 20-25). 

I 

" I write unto you, little children, becausc your sins arc forgivcn 
you for his name's sake "-because in reality you are all in and 
of the nature of divinity, in and of the nature of Love, ivhiill never 
loses sight of the lovclincss of its own idea. Mrs. Eddy asks the 
question :- 

" H a s  man fallerr. from a state of  perfection? 

If God is the Principle of man (and H e  is), man is the idea of God ; 
and this idea carinot fail to express the exact nature of its Principle 

. [the exactness of Science and the perfection of Love],-any more than 
goodness, to 'present the quality of good " (hlis. 71) : 25-29). 

What a wonderful sense of sameness--of identity! hfan, God's 
idea, is God's self-sameness, God's own identity. 

\I7llen I was talking about the Word of Life, Truth, and Love . 

as the first cardinal point in the " city of our God," the realm of 
;ibsolute Christian Sciencc, I brought out the fact that Life repre- 
sents the eternal cause, Tnith the effect, and Love the unity of 
cause a n d  effect. Mrs .  Eddy emphasizes  that po in t  i n  t h c  following 
passage. She says :- 

" If God is upright and eternal, man as His likeness is erect in good- 
ness and perpetual [the perpetuity of Life] in Life, Truth, and Love. If 
the great cause [Life] is peifect, its effect p r u t h ]  is perfect also; and 
cause and effect in Science' [Love] are immutable and immortal [Soul 
and Life] " (hlis. 79 : 15-19). 

If we form the habit of analyzing thcsc passages closely, we shall 
riot only see the absolute Science they contain, but also their 
perfect correlation with the Bible. This is tlic way to an under- 
standing of Science in its purity. The Biblc gives us the pictures, 
a.s it wcrc, which arrest and stimulate thought, and then WC find 
the absolute Sciencc of those pictures in Mrs. Eddy's writings. 

I n  verse 13 (still in the tone of Love from the standpoint of 
1,ove in absolutc Scicnce, and still in the tone of Life and Soul) 
we find another little sequence of Life, Truth, and Love. 
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Lif c. 

" I write unto you, fathers, because ye have known him that is 
from the beginning "-there is the tone of Lifc, fatherhood and 
eternity. "From the beginning" always gives the sense of self- 
existencc-nothing ever going on but that .rvhicli is " tlrc only, thc 
eternal verity and unity of God and man . . ." (S. 8i 13. 502 : 
25-26). 

" I write unto you, young men,"-" young men " is a symbol of 
Truth-" because ye liave overcome the wicked one." II'c have 
just had the sense of fatherhood and the eternity of Lifc, and now 
we see the do mini or^ of true manhood. 

Love. 
" I write unto you, little children "-Love or motherhood. There 

is no motherhood without children-the scnsc of fulfilment. "Be- 
cause yc have known the Fatlier "-Love includes Life and Truth, 
the Father and the Son. This last line therefore indicates the ful- 
filled consciousness of eternal Lifc. 

Mrs. Eddy says :- 

. "The origin, substance, and life of man are one, and that one is 
GodJ-Life, Truth, Love. The self-existent, perfect, and eternal are 
God; and man is their reflection and glory" (hiis. 187: 21-24). 

And further on in the same article :- 

"The supposition that Soul, or hiind, is breathed into matter, is a 
pantheistic doctrine that presents a. false sense of existence, and the 
quickening spirit takes it away [that quickening spirit is the infinite 
inspiration of Life; it is $he breath of Life-the IVord of Life] : 
revealing, in place thereof, the power and perfection of a released sense 
of Life in God and Life as God. The Scriptures declare Life to be the 
infinite I Ahi,-not a dweller in matter. For man to know Life as it 
is, namely God, the eternal good, gives him not merely a sense of 
existence, but an accompanying consciousness of spiritual power that 
subordinates matter and destroys sin, disease, and death" (hlis. 189: 
15-25). 
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John continues :- 
Love 
2: 14-1 7 I have zvrittcn unto you, fathers, because yc have known 

hinz that is from thc beginning. I have written unto you, 
yotrng men, because ye are strong, and the word of God 
nbidcth in you, and ye have overcome the rvicked one. Love 
not tile zuorld, neither the things that are in the world. If an,y 
man love the zoorld, the love of the Father is not in him. For 
all that is in the zuorld, the lust of the flesh, and the lust of 
tire eyes, and the pride of life, is not of the Father, but is of 

' 
the world. And the world passeth away, and the lust thereof: 
Lzrt Ire that doetlr the will of God abideth for ever. 

Here we see Life, Truth, and Lovc again. First the sense of 
Life and Truth, illustrating so well Mrs. Eddy's statement, " Truth 
de~nonstratcd is eternal life " (S. & H. 289 : 1-2); and then Love's 
co~nplete fulfilment of the whole picture of ' Science as the IVord ', 
beginning with the words "Love not the world . . ." Mrs. Eddy 
writes :- 

"For  victory over a single sin, we give thanks and magnify the Lord 
of Hosts. What shall we say of the mighty conqucst over all sin? A 

- louder song, sweeter than has ever before reached high heaven, now 
rises clearer and nearer to the great heart of Christ; for the accuser 
is not there, and Love sends fort11 11cr primal and everlasting strain. 
Self-abnegation, by which we lay down all for Truth, or  Christ, in our 
warfare against error, is a rule in Christian Science. This rule clearly 
interprets God as divine Principle,-as Life, represented by the Father;  
as Truth, represented by the Son ; as Love, represented by the h.lother. 
Every mortal at  some pcriod, here or  Iiereafter, must grapple with and 
overcome the mortal belief in a power opposed to God " (S. & H. 568 : 
24-5). 

A wonderful scnsc of Life and Soul! First, the victory over a 
single sinj then thc 'mighty conquest over all sin-the complete 
lay.ing down of the mortal. That is cause indeed for the " Paean 
of jubilee ", Mrs. Eddy's marginal heading to the above quotation. 
That " Paan  of jubilee " is the song of Soul in the jubilee of the 
fifth day. Music has much to do  with Soul; there is nothing so 
musical, nothing so perfectly rhythmic and balanced as spiritual 
sense. Jlrhenevcr there is a sense of turbulence or stress, and one 
turns in thought to the calm of .Soul, one so often gets a sense of 
the music of Soul. That music, that song of Soul, is the expression 
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of the joy of Soul, and is the sweetest sound in all the world. The 
sweetness of tlic song of a lark high up  in the sky--onc of the 
sweetest of human sounds-is just a faint s)mbol of the ineffable 
joy of Soul. 

Thcn in the same quotation Mrs. Eddy talks of self-abnegation- 
self is a false sense of Soul. I am stressing all these points because 
we are discussing ' Science as the Mrord ', and we need to keep our 
thought refreshed with the qualities and attributes which charac- 
terize the synonymous terms and thus constitute the numerals of 
infinity. JYc need to do this because, in our present stage of spiritual 
development, the synonymous terms arc not yet sufficiently sub- 
jective to our thought to be used often, consciously and with power, 
without these numerals. 

Self-abnegation, the laying down of false identity, is a rule in 
Christian Science; i t  is one of the rules of Soul. Remember, a rule 
is a guide to conduct; i t  must therefore first be a guide to thought; 
it is spiritual sense which guides thought to Principle. " This rule 
clearly interprets God as divine Principle [the rule of Soul identifies 
tIiought with Principle: which interprets itsel 4,-as Life, represented 
by the Father; as Truth, rcprescnted by the Son; as Love, reprc- 
sented by the Motlier "-a beautiful interpretation of the infinite 
Pcrson callcd God. 

T o  go back to our text : in verse 14 we saw Life and Truth, and 
from 15-17 the fulfilment in Love. This was a further sequence 
within the full tone of Love wliich began a t  verse 12. JVc are about 
to touch ' Sciencc as the Christ ', and Christ is " The divine mani- 
festation of God, wIiicIl comes to the flesh to destroy incarnate 
error" (S. 6L N. 583 : 10-11). As ' Science as the JVord ' blends 
into ' Science as the Christ' we begin to see something of the 
three degrees of the scientific translation of mortal mind, operating 
as analysis, uncovering, and annihilation-the threefold process 
referred to by Mrs. Eddy in her work ' Retrospection and Intro- 
spection ' (See page 30 : 10-12). This is introduced in verses 15-17. 
Let us consider them in that light. 

Analysis. 
" Love not the world, neither the things that arc in the world " 

-life on a physical basis. " If any man love the world, the love 
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of the Fatlier is not in him "-where there is the love of the physi- 
cal, there is no love of "Life, represented by the Father" or of 
" Life in and of Spirit ", which, as Mrs. Eddy says, is " the sole 
reality of existence " (htis. 24 : 17-1 8). 

Uncovering. 
"For all that is in the world, the lust of the flesh, and the lust 

of the eyes, and .the pride of life, is not of the Father, but is of 
thc: world." Truth separates thought from the physical, and un- 
covers the error of belief that Spirit and matter minglc. 

Annihilation. 

-4nd then comes the sense of annihilation : " And the world 
. passeth away, and the lust theic'of "-life on a physical basis is 

temporal, and Love annihilates all desire for it. " But he that doeth 
thc will of God abideth for ever" -Love fulfils the eternity of 
Life. 

Mrs. Eddy defines " will" as ".The might and wisdom of God " 
(S. 6: 13. 597 : 21)-the might and wisdom of Mind. This is a 
wonderful description of the 1Vord in its inception-that Word 
which wc now see fulfilled in Love. In  her poem entitled " Love ", 
Mrs. Eddy refers to (' \visdom's rod ',', and then to :- 

' 

"' . . . that word of might . 

IVhich swelled creation's lay: 
'Let there be light, and there was light.' 

What cliased the clouds away? 
'TIV~S Love whose finger traced aloud 

A bow of promise on the cloud." . 

And in the last verse she tells us that "Love alone is Life" 
(see Mis. page 388). In  Unity of Good she writes :- 

. . 

"Life as God, moral and spiritual good, is not secn in the mineral, 
vegetable, or animal kingdoms. Hence the inevitable conclusion that 
Life is not in these kingdoms, and that the popular views to this effect 
arc not up to the Christian standard of Life, or equal to the reality of 
being, whose Principle is God. 

When ' the Word ' is ' made flesh ' among mortals, the Truth of Life 
is rendered practical on the body. Eternal Life is partially understood; 
and sickness, sin, and death yield to lioliness, health, arid Life,-that 
is, to God. The lust of the flesh and the pride of physical life must be 
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quenched in the divine essence,-that omnipotent Love which 
annihilates Iiate, that Lifc which knows no death" (UII. 38: 23-8). 

"That  omnipotent Love which annillilates hate "-you rcmem- 
. bcr we saw that hate is rnatcriality; it is the carnal mind's enmity 

against God. Love annihilates hate, and that annihilation brings to 
light the "Life which knows no death". In  Science and Health 
Mrs. Eddy writes :- 

" Because Life is God, Life must be eternal, self-existent. Life is the 
everlasting I AM, the Being who was and is and shall be, whom 
nothing can erase " (S. 8; H. 289 : 32-2). 

That ends our sequence, and it also brings to a climax John's 
story of ' Science as the ll'ord ', illustrating :- 

the one Life in divine Science 
the Word of Life, Truth, and Love in absolute Christian Science 
Life and Soul in Christian Science 

the whole picture viewed from the standpoint of Truth and Love. 
Before going on to ' Science as the Christ ', I would like to give 

you an illustration of thosc last few verses in a story from the 
Bible. This Epistle of John is beautiful, i t  is just the very cssence 
of spirituality-the essence of Science-but of course it is some- 
what abstract. That is why I am taking other portions of the 
Scriptures to illustrate its teaching. As I: read thosc verses, the story 
of Naaman immediately came to my thought as the perfect cor- 
relative. Its detailed interpretation will be found in Appendix 111, 
page 237. 

Let us first take Christ in divine Science.' Christ in divine Science 
is Truth-the one Truth, the one Son of God. Oneness is ahvays 
a symbol of divine Science. 

. J\'e are also going to consider the Christ in absolute Christian 
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Science-the second cardinal point in the " city of our God ". htrs; 
Ecldy defincs the Christ thcrc as " the spiritual idca of God ? (S. 
& H. 577 : 15); and throughout her writings shc illustrates this 
absolute sense of the Christ by the combined terms Truth, Life, 
and Love. Truth, Life, and Love is the standpoint of the divinc 
idcal. When we considered Life, Truth, and Love in the Word, we 
were seeing the essential nature of God from the point of view of 
the fatherhood of God. Now we shall be seeing it from the stand- 
point of the sonship of God. 

In Christian Science our tonc is Truth and Spirit; and we arc 
again going to see it, first from the standpoint of Truth and then 
from that of Love in absolute Christian Science. Truth and Spirit 
rcjxdsent the divinc infinite calculus-the calculus of Truth re- 
flected by Spirit. 

MTc shall also sec this story of ' Scicnce as the Christ' unfold 
in the order of translation. Just as we saw ' Scicnce as the Word ' 
in Christian Scicnce unfold in the order of Mind, Spirit, Soul, 
Principle, Life, Truth, Lovc, so shall we sec ' Science as thc Christ' 
unfold in the order of Divine Principle, Life, Truth, Lovc, Soul, 
Spirit, Mind. 

Now let us bcgin our study of ' Scicncc as the Christ' in all 'its 
various aspects. 

TRUTH AND SPIRIT 

(Main tonc in Christian Scicnce) 

From the standpoint of TRUTH. 

Second cardinal point (Truth, Life, and Love)-accent on TRUTH. 

Principle 
2: 18 Little c?lildren, it is the iast time: and as ye have heard 

that anticlrrist slrall come, even now are there many anti- 
clrrists; zuhereby we know that it is tile last time. 

IVlien I was working out the structure of this whole Epistle it 
troubled m: at  first to find that ' Science as the Christ ' began with 
a'rcference to the anti-Christ. I read the whole Epistle over and 
over again, and studied it intensively all through the year; and 
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the more I studied the more was I convincd that my lay-out was 
right. But, even up to quite a short time before our Summer 
School began, this suggestion still disturbed me. So I handled it 
vigorously, and then it suddenly came to me that Mrs. Eddy does 
the same thing in her textbook. \Vhcn I took a class on the Chapter 
' Science of Being ' in 195 1, and another on the Chapter ' Re~zp i -  
tulation ' this year, I went through the order of the sixteen chapters 
which constitute the text of ' Science and Ilealth', and showed 
how they correspond with the four aspccts of the Word, the four 
aspects of the Christ, the four aspects of Christianity, and the four 
aspects of Science as slio~vn in the Matris (p. 257). I made a r&gh 
summary of the subject of each chapter in its relation to those 
aspects. For instance, in Chapter I-' Prayer '--we see the approach 
to Principle, which corresponds to the IVord in its own aspect. 
Thcn in Chapter 2-'Atonement and EucharistJ-we see the 
identification and unity of idea with its Principle, corresponding to 
dle ' Word as the Christ '. Chapter 3-'htarriage '--deals with the 
unity of male and female in true manhood-' the Word as Chris- 
tianity ';*and Chapter 4-' Christian Science versus Spiritualism '- 
gives us a sense of 'divine order versus the disorder of the mingling 
of Spirit and matter. 

That brings us to the Christ, and the chapter which corresponds 
to the ' Christ as the Word ' is Chapter 5- Animal hlagnetism 
Unmasked '. 

I remember that, when I was studying the textbook in this way, 
it troubled me to find that the chapter illustrating the ' Christ as 
the Word ' should be on such a relative basis. At first I could not 
see the positive sense of the Christ, and then suddenly I saw quite 
clearly that it is the impulsion of the Christ, forever going on, 
which unmasks animal magnetism, or anti-Christ, because animal 
magnetism is the exact opposite of that divine impulsion. 111 the 
'Christ as the IYord ', Principle makes manifest and interprets its 
own essential nature as Life, Truth, and Love; and it is that which 
uncovers the essence of evil. 

In  h5iscellany (357 : 8) Mrs. Eddy describes animal magrletism 
as " the incentive of a mistaken sense ", the counterfeit of the 
divine impulsiori of the Christ eternally translating the divine idea 
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to human thought. So just before these Talks, when animal mag- 
S nt:tism again began to suggest to me that perhaps my lay-out was 

not correct, this question of the textbook came back to me, and I 
remembered that Mrs. Eddy had done the same thing; she knew 
the anti-Christ must first be dealt with through the Christ in its 
oifice of " The divine manifestation of God, which comes to the 
flcsh to destroy incarnate error " (S. & H. 583 : 10-ll), before the 
di.vine ideal could appear. Paul writes :- 

. . . the day of Christ is at hand. Let no man deceive you by any 
mcans: for that day sllnll not come, cxcept there come a falling away 
first, and that man of sin be revealed, the son of perdition; Who 
opposeth and exalteth himself above a11 that is called God, or that is 
worshipped; so that he as God sitteth in the temple of God, shewing 
himself that he is God (I1 Thcss. 2 : 2-4). 

We think everything begins with the Word, but in actual fact 
it is the impulsion of the Christ operating in the mentality of 
each one of us (because we are the sons of God, 'and because we 
have the Mind of Christ) that brings the light to us. Then, as that 
light dispels the darkness, the Christ-idea develops and unfolds in 

, our thought. It is really not a beginning, because " the infinite has 
no beginning" (S. & 13. 502 : 24), and the Christ translation is 
forcvcr going on. 

' Science as the Christ ' fol'lorvi on perfectly from ' Science as . 

the Word '. You will remember that we finished that aspect with 
these verses :- . . 

Love not the world, ncitlrer the things that are in ' the  
zuorld. . . . For all that is in the world, the lust of the flesh, 
and the l l ~ d  of, the eyes, and the pride of life, is not of the 
Father, but is of tllc world. And the world passeth azuny, and 
the lztst thereof: but he that doeth !!re will of God abidcth for 
euer ( I  John 2 : 15, 17). ... . 

And when we come to ' Science as the Christ ', we see how 
" the divine manifestation of God . .^. comes to the flesh to destroy 
incarnate error "-" the world passeth away, and the lust thereof." 
I t  is a perfectly ordered sequence of thought. And now let us 
return to the Bible text. 

" Little children, i t  is the last time; Bnd . . . even now are there 
rnany antichrists; whereby tve know that it is the last time "- 
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Tmth, the divine ideal is eternal; and eternal Truth is the end of 
time. Mrs. Eddy describes timc as :- 

" h.Iortal 'measurements ; limit:, in which arc summed up a11 human 
acts, thoughts, beliefs, opinions, knowledge ; matter ; error ; that which 
begins before, and continues after, what is termed death, until the 
mortal disappears and spiritual perfection appears" (S. & H. 595: 
17-2 1). 

Truth is always " the last time " t o  error, because T r u t h  is 
error's dcstruction. There is one Christ-one divine ideal, one son 
of God-but there arc many anti-Christs. There is one Principle, 
which translates itsclf to us as immortal hgind-the Mind of Ctirist, 
and that divine h5ind translates mortal mind-the belief in many 
minds (many anti-Christs) out of itself. The calculus of Truth and 
Spirit uncovers and destroys its opposite-the anti-Christ or cal- 
culus of materiality. The " last time " to error is the dcstruction 
of this unreal so-called calculus through the numerals of infinity 
operating in a calculus of reality-a calculus of spiritual values. 

One could not have a calculus without numcrals wit11 which to 
calculate. Ilrhat we call ' numerals of infinity ' arc simply symbols 
which represent spiritual values. The moment thougllt has accepted 
the numerals of infinity in ' Science as the Il'ord ', these numerals 
combine themselves and operate quite normally and naturally in a 
calculus. The ideas of this calculus, which " range from the infini- 
tesirnal to infinity" (S. & H. 503 : 3-41> constitute the one Christ, 
and they destroy the belief in many anti-Christs. 

Jesus' teaching of the necessity for a new birth, a new apprccia- 
tion of man's origin, as recorded in John's Gospel (3 : 1-7) provides 
the answer to the problem of 'anti-Christ. John writes : 

There was a rnan of the Pharisees, named Nicodcmus, a ruler of 
the Jcws: The same camc to Jesus by night, and said unto him, 
Rabbi, we know that thou art a teacher come from God: for no man 
can do these miracles that thou doest, except God be with him. 
wicodemus camc in the darkness of mortal belief-the night 'of animal 
magnetism.] Jesus ansls-ered and said unto him, Verily, verily, I say 
unto thee, except a man be born again, hc canriot sce the kingdom 
of God. Nicodemus saitli unto him, How can a man bc born when 
he is old? Can he enter the second time into his mother's womb, and 
be born? [~icodemus believed in time, which Truth destroys.] Jesus 
ansrvered, \rerilg, verily, I say unto thee, except a man be born of 
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water and of the Spirit, he cannot enter into the kingdom of God. 
That which is born of the flesh is flesh; and that which is born of 
the Spirit is spirit. hlarvel not that I said unto thee, Ye must be , . 
born again. 

Unless a man is born of the \lrord of Life-of the elements of 
pure thought-and unless he identifies and reflects the numerals of 
infinity, lie cannot enter into an understanding of the divine infi- 
nite calculus. One cannot understand God, divine Principle, without 
the ideas which constitute His Christ-the ideas which express 
:Him. Spirit alone gives birth, and in this tone of Truth and Spirit 
it gives birth to the Christ or divine infinite calculus. ll'hat is this 
tlivine infinite calculus? I t  is true manhood. As that divine infinite 
calculus operates, i t  brings us into Christianity, where we see Truth 
;S the compound idea, man, .beyond and above matter in the meta- 
111iysics of Mind. 

In  the following passages h4rs. Eddy writes of Christ :- 
" Again I reiterate this cardinal point: There is but one Christ, and 

Christ is divine-the Holy Ghost, or spiritual idea of the divine - 
Principle, Love " (Mess. '01, 8 : 2-4). 

"Christ being the Son of God, a spiritual, divine ,emanation, Christ 
must be spiritual, not material " (Mess. '01, l0  : 8-9). 

" Througll this redemptive Christ, Trutli, we are healed and saved, 
and that not of ourselves, it is the gift of God; we are saved from the 
sins and sufferings of the flesh, and arc the redeemed of the Lord " 
(Mess. '01, l l : 7-1 1). 

The gift of God to each one of us is our own spiritual selfhood, 
;IS it exists in Christ, Truth. The spiritual fact about each one of 
us is a definite, specific, individual ideq oierating in the divine 
infinite calculus. This spiritual,; idea-the ; " redemptive Christ, 
Truth ", through which we are saved-is the 'fact of our own God- 
given and ~od-gdvefned consciousness. Salvation is individual: anh 
the S~viour  to each one of us is tlic truth that God knows about us; 
~ . n d  the truth that God knows about us is us. 

And now let us consider tl!is claim of anti-Christ. Anti-Christ 
is just the " old Adam ". Mrs. Eddy defines Adam in part as :- 

" .. . . the opposer of Truth, termed error; Life's counterfeit, which 
ultimates in death; the opposite of Love, called hate; tlie usurper of 
Spirit's creation, called self-creative matter;" (S. & H. 580: 15-18). 
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Notice this ~equence-" the opposer of Truth . . . Life's counter- 
feit . . . the opposite of Love;" that is the anti-Christ, the opposer 
of Truth, Life, and Love-the Christ,in absolute Christian Science. 
The following quotations from ~Mrs. Eddy's writings all refer to 
anti-Christ :- 

" ADVERSARY. An adversary is one who opposes, denies, disputes, 
not orie who constructs and sustains reality and Truth " (S. Pr H. 580: 
28-30). 

"Now a lie takes its pattern from Truth, by reversing Truth. So 
evil and all its forms 3re inverted good. God never made them; but 
the lie must say He made them, or  it would not be evil. Being a lie, 
i t  lvould be -truthful to calI itself a lie; 2nd by calling the knowledge 
of evil good, and greatly to be dcsired, it constitutes the lie an evil. 

The  reality and individuality of man are good and God-made, and 
they are liere to be seen and tlemonstrated; it is only the evil belie1 
that renders them obscure. 

Matter and evil are anti-Christian, the antipodes of Science" (Un. 
53: 1-12). 

" H e  advances most in divine Science wlio meditntes most on infinite 
spiritual substance and intelligence. Expcrier~cc proves this true. Ponder- 
ing or1 the finite personality of Jesus, tlie son of man, is not the channel 
through wIiicli we reach the Christ, or Son of God, the true idea of 
man's divine Principle. 

I warn students against falling into tlie error of anti-Christ. The 
consciousness of corporeality, arid wliatever is connected therewith, must 
be outgrown. Corporeal falsities include all obstacles to health, lioliness, 
and heaven. hfan's individual life is infinitely above a bodily form of 
existence, and the human concept antagonizes the divine " (Xiis. 309: 
1 1-24). 

Mrs. Eddy makes it quite clear that the anti-Christ is the con- 
sciousness of corporeality and all that pertains to it. Anti-Christ is 
the materiality in our own thought-in our own mentality. John 
says, " There are many antichrists "--every erroneous thought or 
concept that we entertain is anti-Christ, and so it is true to say 
that in human belief there are " many antichrists ". But the irresist- 
ible impulsion of Christ, Truth: is forever translating to us the 
truth about every erroneous belief, and it is therefore "the last 
time " to those " many antichrists ". 
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1Princ:iple 
2: 19 T f ~ c y  wcnt out from us, but they zvcrc not of us; for if thcy 

had been of us, they would no doubt have continued with us: 
' .but they went out, that they might be made manifest that they 
wcre not all of us. 

There is " but one I, or Us " (S. & H. 588 : 1 l), the one infinite 
Person or Principle, whose essential nature, or ideal of itself, is .. 

Life, Truth, and Love. The tone of Truth and Spirit is also very 
marked in this verse, for Spirit separates from that ideal whatever 
fails to measure up  to its standard. John makes it  so clear. First he 
says, " They went out from us ", showing that Spirit separates 
Truth from error; and then hc hastens to say,. " but they were not - 
of us ", because, in Science, the fact of Truth reflected in Spirit is 
complete separation from error. I n  Science i t  is not a question of 

' starting from the false prcmisc that Spirit and matter mingle, and 
then using the firmament of Spirit to separate. Science is divine 
fact, eternal Truth. In  Science, the fact of Truth operating as the 
pure substance of Spirit, the reality of Spirit, is wholly positive, 
and positive Truth is error's negation. The firmament of Spirit in 
' Science-as the Christ' has a much liigher implication than when 
viewed from the standpoint ,of the days of creation. In  .Science, that 
firmament is the fact of T+h,  i n d  ;Spirit-the fact that there is 
only one Christ and that that Christ is \vholly spiritual. 

' 

~hris t , '  Truth, is the divine idea emanating from the infinite 
One, from divine Principle, infinite Spirit; and its very presence 
is an emphatic NO to error. That is the highest scnsc of the firm- 
ament, " the scientific line of demarcation between Truth and error, 
between Spirit and so-called matter " (S. 6L H. 586 : 15-17). And 
so John, speaking of the " many antichrists ", can say, " they were 
not of us ". Mrs. Eddy writes :- . 

"The creative ' Us ' made all, and hiind was the creator. hfan 
originated not from dust, materially, but from Spirit, spiritually. . . . 

By the law of opposites, after the truth of man had been tlemon- 
strated, the postulate of error must appear. . . . This history of a 
falsity must be told in the name of Truth, or it would have no seeming. 
The Science of creation is the universe with man created spiritually. 
Tile false sense and error of creation is the sense of man and the 
universe created materially " (Mis. 57 : 5-7, 12-13, 20-24). 
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And again :- 

". . . Father, Mother, and child are the divine Principle and divine 
idca, cveri tlic divine ' Us '--one in good, and good in One " (hiis. 18 : 
19-21). 

Let us consider for a moment Mrs. Eddy's definition of " good ", 
which epitomizes the infinite operation of the calculus of Spirit- 
the omnipotence of the Mrord, the omniscience of the Christ, the 
omnipresence of Christianity, and the omni-action of Science (Sec 
S. & 13. 587 : 19-20). If you refer to the bottom line of the Matrix 
(p. 257): you will find that the terms omnipotence, omniscience, 
omnipresence, and omni-action bring to a climax in Science the 
columns of the JVord, the Christ, Christianity, and Science. If you 
look at  this line horizontally you will sec that it forms a right angle 
with the fourth column of Science itself. When pondering the lay- 
out of the Matrix, it has often occurred to me that this picture of 
Science regarded as a right angle gives a wonderful sense of the 
calculus operating in the fourth dimension of thought-in the 
realm of pure Science. This absolute scnse of good is the scientific 
Christ, which is Truth, or Science; and Scicnce, Mrs. Eddy tells 
us, " excludes all error and includes all Truth" (No. 9 : 23-24). 
This absolute sense of good, wholly apart from matter, is further 
emphasized in the two following passages :- 

" Throughout the infinite cycles of eternal existence, Spirit arid 
matter neither concur in  man nor in the universe" (S. & H. 319: 
13-14.) 

" That God is good, that Truth is true, and Science is Science, who 
can doubt; arid whosoever demonstrates the truth of these propositions 
is to some extent a Christian Scientist. Is Science material? KO'! I t  
is the Mind of God-and God is Spirit. Is Truth  material? No ! 
Therefore I do riot try to mix matter and Spirit, since Science does 
not and thcg will not xnix. I a m  a spiritual homcropathist in that I 
do not believe in such a compound. Truth and Truth is not a com- 
pound; Spirit and Spirit is not: but Truth  and error, Spirit and 
matter, are compounds arid opposites; so if one is true, the other is 
false. If Truth  is true, its opposite, error, is not;  and if Spirit is true 
and infinite, it hath no opposite; therefore matter cannot be a reality " 
(Mess. '01, 22 : 1-14). 

John indicates the same truth when he says, "They went out 
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from us, but they were not of us." Thisaanti-Christ, this opposer 
of Truth, is sheer animal magnetism, which Mrs. Eddy defines as 
the " incentive of a mistaken sense" (My 357 : 8).8 Anti-Christ is 
belief in corporeality, which, Mrs. Eddy says, " must be out- 
grown ". I t  is belicf in the mingling of Spirit and matter, the 
belief in opposites. But in actual fact there is only one Truth, 
which is Spirit, and it has no opposite. There is no anti-Christ. 

" They went out from us, but they were not of us; "--cvil, or 
matter, was never a part of the "one I or Us ". I t  goes out from 
us because it  never was in, or of, us. The understanding of absolute 
good, the onliness of Spirit, brings reality to light; then the power 
of Truth, operating in the infinite calculus of Spirit, breaks the 
mesmeric belief in the reality of matter. John continues :- 

Principle 
2: 20, 21 But ye Izavc art unction from the I-loly One,  ancZ ye knozu 

all things. I have 'not  written unto you bccnt~se ye know not 
the trzlth, but because ye know it, and that no lie is of tlzc 
truth. 

Tliroughout this Epistlc you will noticc how often John .uses the 
word f '  know ". Science is knozuing. Scicncc means .exact know- 
ledge. \Ye " know a11 things" because . . we have the Mind of Christ; 
and that h5ind is omniscient. . , . 

JVe should claim this Mind more vigorously than \v<: probably 
do; to know that we have it is the only right way to claim it. That 
Mind knows that l" no lie is of the truth ", and cxcludes from con- 
sciousness the arguments of the ariti-Christ. 

The word " unction " is significant. I t  means : " Act of anointing 
. . . Benign influence from a spiritual source " (h5erriam-Webstcr), 
and therefore gives the sense of the Christ as " a divine influence 
ever present in human corisciouness" (S. & H. xi : 16-17). This 
divine influence is not only 'gentle and gracious but is also impell- 
ing. I t  pervades all space, and, because one of the main functioris 
of the Christ is to translate, it operates as an influx of ideas-the , 

ideas of the divine infinite calculus of Truth and Spirit-at cvery 
level of thought. The influence of the Christ is indeed benign, 
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because the Christ itself is the very nature of God, and God is 
Love. I n  his Gospel John writes :- 

But the Comforter, which is the Holy Ghost, whom the Father 
will send in my name, he shall teach p u  all tl~ings, and bring all 
things to your reme~nbrance, whatsoever I have said unto you (John 
14: 26). 

All things are brought " to o u r  rcmcmbrancc " because the Christ 
is omniscient. The lMind of Christ already knows all, for it is all- 
inclusive; whatever is in the Mind which is God is eternally known 
to man, for man is the Mind of Christ. The teaching of the Com- 
forter quickens tllought and awakens it to the recognition of the 
kingdom of God already within-a kingdom or realm of divine 
ideas, vital, living, potential. Jesus said :- 

IIowbcit when he, the Spirit of truth, is come, he will guide you 
into a11 truth: for hc shall not speak of himself; but whatsoever he 
shall hear, that shall he speak: and he will shew you things to come 
(John 16 : 13). 

"Hearing" and " speaking" gives a wonderful sense of the 
Christ-the ability to hear- the divine message and to give it  to 
mankind. 

I n  the Epistle to the I-Iebrcws there is a beautiful description of 
divine anointing :- 

But unto the Son [Truth is the Son] he saith, Thy throne, 0 God, 
is for ever and ever: a sceptre of righteousness is the sceptre of thy 
kingdom. Thou hast loved righteousness, and hated iniquity [Spirit 
separates]; therefore God, even thy God, hatfi anointed thee with the 
oil of gladness above rhy fellows (Heb. 1 : 8, 9). 

Thc " oil of gladness " is " an unction from the Iloly One ". Mrs. 
Eddy uses the word " unction " with Spirit and also with Love. 
Holiness of thought is imparted through the purity and sanctity of 
Spirit, and is made manifest as Truth-God in His office of Son. 
Christ is the true King, and the " unction from the Holy One" is 
the spirit of Truth operating in individual consciousness. Writing 
of Christ, hlirs. Eddy says :- 

" Christ, as the true spiritual idea, is the ideal of God now and 
' 

forever, here and everywhere " (S. 6i H. 361 : 4-5). 
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And :- 

" Christ is the ideal Truth, that comes to heal sickness and sin 
through Christian Science, and attributes all power to God " (S. & 11. 
473: 10-12). 

And of Scicnce :- 

"Divine Science derives.its sanction from the Bible, and, the divine 
origin of Science is demonstrated through the holy ir~fiucnce of Truth 
in healing sickness and sin " (S. 8; H. 146 : 23-26). 

And :- 

" Ancient and modern human pIii1osophy are inadequate to grasp 
the Principle of Christian Scicnce, or to  demonstrate it. Revelation 
shows this Principle, and will rcscue reason from the thrall of error. 
Revelation must subtlue the sophistry of intellect, and spiritualize 
consciousness with the dictum and the demonstratiori of Truth and 
Love " (No. l1 : 23-28). 

And :- 

"Science is not the shibboleth of a sect or the cabalistic insignia 
i of philosophy; i t  ,excludes all error and includes all Truth. . . . 

Divinely defined, Science is the atmosphcre of God; " (No. 9:  22-26). 

Scicnce, " the atmosphere of God ", is the " unction from the 
Holy One "-" a benign influence from a spiritual source ". To-day 
the Christ comes to us in Science as an infinite calculus of 'ideas- 
ideas of Trutll, :trllich have the unction of Spirit. 

U p  to noit;, )he ~empllasis !las been on Truth in our ponsideratioii 
of Truth; Life, and ~ ? ~ c - t l ~ c ' . s ~ & i d  . _ . . .  cardinal' .. . . . : point in absolute 
Christian Science; and! in: tlid i Chriit ;translation the accent so far 
has been on ' ~ r i nc i~ l e - ' ~~ t l ; e  : r.101~ : : . .  ;One . . ,  i'. h strong iense of Life 
now develops, indicating itliat / ,yf ; ;6& to that tone in the 
cardinal point, and also in tl!c sequence. ~ & t l l  is the divine ideal 
itself, whereas Life gives exPieisibn.:to'it. iVe' are now going to see 
a great blending of Life and Truth, the Father and the Son. I n  

' Christian Science our main tone is still Truth and Spirit. 
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Second cardinal point (Truth, Life, and Love)'-accent on LIFE. 

Life 
2: 22, 23 IVko is a liar but he that dmie th  that Jcszts is tlrc Christ? 

Irlc is anticlln.st, that dctlietlr the Father [Life] and tlle Son 
[Truth]. r171rosoever denietlr tlzc Son [Truth], tlrc samc ]lath 
not tlrc Patlrcr [Life] : [bzct] lze that acknozvledgcth tlrc Son 
hat11 tllc Father also. 

Until thought accepts the Christ, it does not fully undcrstand 
the IVord; so John writes : " l\'hosoever denieth the Son the same 
hath not the Father." JIre think we undcrstand the Word when we 
have learned some of the symbols which define and identify it, but, 
until thought accepts the Christ, and has risen above the symbols 
to the apprclicnsion of the ideas of the divine infinite calculus 
themselves, it has not fulfilled this understanding. In  tlie same way, 
until thought arrives a t  the standpoint of Christianity, wc do not 
really fully undcrstand the Christ; and until it arrivcs a t  Science, 
we do not fully understand Ckiristianity. 

The Word of Life is fulfilled when the symbols give place to 
ideas. Thought is thcn a t  the standpoint of the Christ, or Truth, 
and begins to think from Principle; but the Christ is not fully 
apprehended until one arrives a t  Christianity, divine Love, and 
roflects in pure thought on the ideas of the one divine ideal of 
Life, Truth, arid Love. JVlicn Science is reached, i t  is seen that 
all thought comes from God and returns to God. That is the f~ilfil- 
ment of Christianity; and thcn, in Science, Principle, the infinite 
One, is found interpreting itself. 

If one is climbing a mountain, one cannot fully appreciate the 
beauty of one's surroundings at  any particular point until onc has 
gone higher, and can look back and sec them in their fulness. This 
is sornctliing of what John in his own language is telling us. He  
says very much the same thing in his Gospel when he writes :- 

Why do yc not understarid my speecli? cvcn because ye cannot hear 
my word [Wily do you not understand the Word? Because you have 
not yet accepted the divine message of the Christ] (John 8 : 43). 

htrs. Eddy writes :- 
"The  Science of Christianity, that has appeared in the ripeiless of 

74 
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time, reveals the incorporeal Christ; and this will continue to 'be  seen 
more clearly until i t  be acknowledged, understood,-and the Saviour, 
which is Trutti, be comprehended. . . . 

As the IVisemen grcw in the understanding of Christ, tlie spiritual 
idea, it grew in favor with them. Thus it will continue, as it shall 
become understood, until man be found in the actual likeness of his 
Maker. Their highest human concept of the man Jesus, that portrayed 
him as the only Son of God, the only begotten of the. Fntlier, full of 
grace and Truth, will become so magnified to human sense, by means 
of the lens of Science, as to reveal man collectively, as individually, 

' to be the son of God " (hlis. l04 : 5-10, 20-29). 

So John says in this Epistle, " \ll?iosoever dcnicth the Son, the 
same hath not thc Father :" and in the Gospcl he uncovers falsc 
fatherhood in his words, "your father the devil." If we accept 
matter as reality, wc accept mortal mind's expression of itself, 
and therefore a mortal sense of life. If we accept the Christ, Trutli 
reflected in Spirit, as the only reality, then we shall naturally and 
spmtaneously express that rcality and spirituality in our lives and 
W: shall understand something of Life as the expression of the 
divine ideal. But, if we continue to believe in man as a mortal, we 
deny both the Father and the Son, because we admit the lie of a 
material origin. John continues :- 

Life 
: 24 Lct that tlrerefore abide in you, w l ~ i c l ~  je  have heard from 

the beginning [the eternity and onliness of Life]. If that which 
ye have Ireard from the beginning shall remain in you, ye 

, 
also shall contintle in the Son, and in the Father. 

"That  which we have heard from the beginning " is the story 
of the ltrord-the Word of Life, Truth, and Love in absolute 
Cllristian Science, the JVord of Life identified by Soul in Christian 
Science. That IVord, which we have " heard from the beginning ", 
operates through numerals of infinity. If those numerals of infinity, 
which identify Life through spiritual sense, abide in consciousness, 
thcy will naturally and spontaneously combine in a calculus of 
Trutli and Spirit, because, in ~c i ince ,  Principle is forever ihter- 
preting itself. If you consider the Science column in the Matrix 
(p. 257): you 1\41 see Principle both at  the top and bottom. Science 
is the story of Principle; i t  is the story of Principle, Life, Truth, 
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and Love and also of Principle, Soul, Spirit, and hfind. I t  is the 
story of Lifc identified by Soul through numerals of infinity, of 
Truth reflected by Spirit in a divine infinite calculus of ideas, and 
of Love made manifest as one infinite design through the rneta- 
physics of hlind; all based on, and a t  rest in, the omni-action of 
Principle. 

So if we " let that abide . . . in [us], which [we] have heard from 
the beginning . . . , [we] also shall continue in the Son and in the 
Father ". If w e  let thc numcrals of infinity abide in our tllougllt, 
they will operate for us, because Principle is forever operating in a 
calculus of Truth; and we shall "continue in the Son and in the 
Father ". l+'e so continue because Lifc is eternal, and we are per- 
petual in Christ, Truth, which is forever expressed. I n  absolute 
Christian Science-where wc see Truth, Lifc, and Love-Life' con- 
stitutes the cxprcssion of Truth. . 

lire can .also interpret that which "we have heard from the 
beginning " as the divine message-the divine translation-forever 
going on, coming to human thought as the revelation of the Word. 
One simply cannot separate the Father from the Son, or the Son 
from the Father; one cannot separate thc \Irord of Life from 
Christ, Truth; or Christ, Truth, from tlie lIrord of Life, since Being 
is one and indivisible. htrs. Eddy writes :- 

"Christian evidence is founded on Science or demonstrable Truth, 
flowing from immortal Mind, and there is in reality no such thing as 
mortal mind. . . . 

The understanding that Life is God, Spirit, lengthens our days by 
strengthening our trust in the deathless reality of Life, its almightiriess 
and immortality " (S. gi H. 487 : 19-21, 27-29). 

I love that statement : " Christian evidence is founded on Science 
or demonstrable Truth "-founded on Principle, which demon- 
strates itself.' " Flowing from immortal Mind "-" an unction from 
the Holy One," an anointing, a divine and benign influence. 
Demonstrable Truth is forever flowing to us; it is forcvcr flowing in 
consciousness as ideas of infinity operating in a calculus of Spirit. 
These ideas come to us continuously, because Truth is Life, and 
the Christ translation is forever going on. Mrs. Eddy writes :- 

"Jesus said substantially, ' I l e  that bclieveth in me shall riot see 
death.' That  is, he who perceives the true idea of Life loses his belief 
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in death. I-Ie who has the true idea of good loses all sense of evil, and 
by reason of this is being ushered into the undying realities of Spirit. 
Such a one abideth in Life,-life obtained not of the body incapable 
of supporting life, but of Truth, unfolding its own imxnortal idea. Jesus 
gave the true idea of being, which results in infinite blessings to 
mortals " (S. gi H. 324 : 32-9). 

That paragraph is a wonderful blending o f  Truth and . Spirit, 
with the accent on Life. Remember that what we are seeing is 
Truth reflected by Spirit, and expressed in Life. Mrs. Eddy con- 
tinues :- 

" In  Colossians (iii. 4) Paul writes : ' When Christ, who is our life, 
shall appear [be manifested], then shall ye also appear [be manifested] 
with him in glory.' When spiritual being is understood in' all its 
perfection, continuity, and might, then shall man be found in God's 
image. Tile absolute meaning of the apostolic words is this: Then 
shall man be found, in I-Iis likeness, perfect as the Father, indestructible 
in Life, 'hid with Christ in God,'-with Truth in divine Love, where 
human sense hat11 not seen man " (S. & 11. 325: 10-19). 

Take your thought back for a moment, and consider the Christ 
order as shown in the Matrix (p. 257). In Christ as the JVord, we 
see Principle manifesting itself as Life, Truth, and Love; Christ is 
Truth, and Truth is the divine ideal. That  idcal must be cxpresscd; 
i t  must be made manifest through Life-the Father. Life, the 
Father, gives expression to Truth, the Son. The divine manifesta- 
tion begins to appear a t  the point of Life, because manifestation is 
simply the act of making known, of disclosing, of giving exprcssion 
to something. 

As we individually entertain the divine ideal, and we kecp our 
thought a t  that standpoint, the standpoint of Truth, we become 
father to it, and i t  lives in our thought, bccausc we give it  expres- 
sion. Mrs. Eddy writes :- 

"Through the word that is spoken unto you, are you made free. 
Abide in His word, and it sliall abide in you; and the liealing Christ 
will again be made manifest in the flesh-understood and glorified " 
(hlis. 154: 18-22). 

Abide in the consciousntss of thc one. Life-nc Father-and 
' 

i t  will abide in you. You will be the very expression of that father- 
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hood, and the living Christ will be made manifest in spite of the 
flcsh. Continuing the text of the Epistle :- 

Life 
2: 25 And this is the promise t h d  he Itath promised us, evert 

eternal life. 

In  his Gospel John writes :- 
And this is life eternal, that they might know .thee the only true 

God, and Jesus Christ, whom thou hast sent (John 17: 3). 

Mrs. Eddy says the same thing :- 
" The eternal Truth  destroys what mor ta l~  seem to have learned 

from error, and man's real existence as a child of God comes to light. 
Truth demonstrated is eternal life. Mortal man can never rise from the 
temporal dkbris of error, belief in sin, sickness, and death, until he 
learns that God is the only Life. T h e  belief that life and sensation are 
in the body should be ovcrcorne by the understanding of what con- 
stitutes man as the image of God. Then Spirit will have overcome 
the flesh " ,(S. 6c I-I. 288 : 31-7). 

Again John writcs :- 
And as hfoses lifted up  the serpent in the wilderness, even so must 

the Son of man be lifted up :  That \vhosoevcr believcth in him should 
not perish, but have eternal life. For God so loved the world, that he 
gave his only begotten Son, that whosoever bclievcth in him should 
not perish, but have everlasting life. For God sent not his Son into 
the world to condemn the world; but that the world through him 
might be saved (John 3 : 14-17). 

Interpreting this passage, John Doorly writes :- 
" IVisdom will lift you out of animal magnetism, first of all through 

the Word, as the days of creation. That N'ord scnse then rises into the 
higher sense of the numerals of infinity, symbolized by Jesus' demon- 
stration of the Son of man, which fulfilled the days of creation and 
raised him above the mortal. Jesus' fulfilment of the days of creation 
really illustrates the starting-point of divine system. At that point Truth 
demands the acceptance of the development from the IVord of Lifc 
to the calculus of Truth. . . . 

hirs. Eddy . . . writes: ' The  numerals of infinity, called seven 
days,'-we begin by thinking of them as seven days,-'can never be 
reckoned according to the calendar of time '-never, once they become 
to us numerals of infinity." 
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Remember, ' Science as the Christ' began with the statement : 
" Little children, i t  is the last time." The moment thought accepts 
the numerals of infinity operating in a calculus, that is " the last 
time " i t  is the end of time. There is no time in Science. The 
s).mbol of Science is eternity-timeless reality. John Doorly con- 
tinues :- 

" A t  that point they have nothing to do with time, nothing to do 
with the thousand-year periods of the Scriptures, but they are numerals 
of consciousness, ever-present and ever-available. . . . 

The fact is this . . .; the infinite Principle reflects on itself infinitely 
as the one divine family, or Person, of Life, Truth, and Love. But it 
must also be reflected, not only as ideal, but also as idea. And so it 
reflects itself as what we call the compound idea man, or the divine 
infinite calculus -of reality. I t  reflects itself as every idea that exists 
in the realm of reality, and those ideas, being the reflection of Life, 
Truth, and Love, are conscious, intelligent, individual, perfect, eternal, 
immortal, and indestructible, and they constitute the true universe of 
reality " (Oxford Summer School, 1949, Vol. 11, pages 156-158). 
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Yesterday we started our study of ' Science as the Christ ' with 
Principle in the Christ translation. IVe saw divinc Principle inter- 
preting itself as Trutli-the Holy One. Do you see the wonderful 
blending of Principle and Truth? Principle is the infinitc One, and 
there is one Christ, one Tru:h,one divinc ideal. And so divinc 
Piinciplc interprets itself, through its Christ, as Truth-the Holy 
Clne; and that one divinc ideal is reflected by Spirit as an infinite 
calculus of ordered ideas. Then WC saw that these ideas, operating 
in consciousness as what John 'describes as " an unction "-an. 
anointing-from the Holy One, cxposc tllc nothingness of the anti- 
Christ-the myriad beliefs of the so-called calculus of unreality. 

Illhen we have finished this tonc of Truth and Spirit, we shall 
sce that it illustrates in an amazing way the firmamcnt or absolute 
line of demarcation between Spirit and matter-the real and die 
unreal. W e  shall sec Spirit's process of separation, because the 
Clhrist brings it right down to the plane of the human; but the 
scientific aspect of the firmamcnt in Science is the fact that there 
is absolutely no relationsliip, no mingling, no contact whatsoever 
between Truth and error-Spirit and matter. .The whole tonc 
vrorks up  to a tremendous climax, .which 'shorvs the complete 
szparation. You. will sec this sense of separation developing and 
developing all through the tonc. 

At verse 22 we came to Life; and this appeared, not only in the 
sequcncc (Divine Principle, Life, Truth, Lovc, Soul, Spirit, Mind) 
hut also in absolute Christian Science whcrc we saw that Life, 
the divine Father, gives expression to Truth, the divine Son; and 
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that the individuality of every idea in the divine infinite calculus of 
Truth and Spirit is coexistent with, and expresses, the eternity of 
Life. That tone of Life ended on the note of eternity :- 

And this is the promiss that he hath firotniscd us; e v e ~ ~  
eternal life. 

And now in the sequerice we come to Truth, although we still 
continue with Life as the expression of Truth, the divine idcal, in 
absolute Christian Science. John writes :- 

Truth - 
2: 26 These tilirlgs ltavc I zurittcrl unto jou conccrtlirlg thcm that 

scducc you. 

To " seduce " means " to draw into error or evil; lead astray." I t  
is the belief of life in matter which seduces us; i t  is anti-Christ, 
animal magnetism, which leads astray. It is the attraction of the 
physical, the pride of physical life, that claims to draw us away 
from our conscious coexistence with God, and from the natural 
cxprcssion of that coexistence. - 

Truth, tlic divine ideal, is expressed in Life; and Life always 
indicates the individuality of Principle and idea, of Father and 
Son-of Life and Truth. The expression of the divinc idcal must 
be the outcome of absolute indivisibility from it; it means unity of 
thought with the divine ideal in every detail. That one divinc 
ideal is made up  of infinite ideas; if thought abides in that one 
ideal, in perfect unity with its every detail, then it can never be 
seduced; it can never be drawn into error; i t  can never be led 
astray. That unity is achieved only through the understanding that 
Spirit gives us of the inseparability of idea from Principle. That is 
what John means by liis words, c c  Ye also shall .continue in the 
Son, and in the Father ". IVIien thought abides day in and day out 
in the divine ideal, expressing only the ideas of that ideal, then 
it  not only'continucs " in the Son, and in tlic Fatlier" but obtains 
the promise-" even eternal life ". 

In  h~iscellaneous IVritings &h-S. Eddy has a trery pertinent article 
on this subject. She writes :- 

" The last degree of ;egenerntion rises into the rest of perpetual, 
spiritual, individual cxistcncc. The first feeble fiutterirlgs of mortals 
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Christward arc infantile and more or less imperfect. The new-born 
Christian Scientist must mature, and work out his own salvation. 
Spirit and flesh antagonize. Temptation, that mist of 'mortal mind 
which seems to be matter and the environment of mortals, suggests 
pleasure arid pain in matter; and, so long as this temptation lasts, the 
warfare is not crlded and the mortal is not regenerated. . . . 

The material and physical are imperfect. The individual and spiritual 
arc perfect; these have no fleshly nature. This final degree of re- 
generation is saving, and the Christian will, must, attain i t ;  " (Mis. 
85 : 16-25 ; 86: 1-4). 

Consider for a moment h4rs. Eddy's answer to hcr own question : 
" \Vhat is error?" She writes :- 

" Error is a supposition [only a supposition-it has no fouridation, 
no basis, no reality] that pleasure and pain, that intellige~ice, substance, 
life, are existent in matter" (S. & H. 472: 14-16). 

I t  is useful to remember that, becausc sometimes one is inclined 
to try and deal with pleasure and pain in matter, with intclligencc, 
substance, and life in matter; whereas all we ever have to deal 
wit11 is a supposition; Somctimcs I find mysclf struggling with 
sometliing, and, having liandlcd thc condition in every way I know, 
l: suddenly sec that I am trying to deal with evil as a reality; then 
l realize that all I have to 11andlc is my bclief in it-just a supposi- 
tion. " Evil ", Mrs. Eddy says, " is a suppositional lie" (S. & H. 
103 : 17). So do let us remember that, \vhatever the error may call 
itself, the real enemy is only the suj~position. that such a thing 
exists. Mrs. Eddy continues licr definition of error :- 

" Error is neither Mind nor one of hiind's faculties. Error is the 
contradiction of Truth. Error is a belief without understanding. Error 
is unreal because untrue. It is that which seemetli to be and is not. If 
error wcrc. true, its truth would be error, and 'ive should have a self- 
evident absurdity-namely, erroneous truth. Thus we ~sliould continue 
to lose the standard of Truth" (S. & I-I. 472: 16-22). 

When you study that passage you will sce that the whole answer 
to-h4rs. Eddy's question is a blending of the tones of Truth and 
Spirit.. 

IVhat we arc secizk at  the moment is Truth operating under thc 
impulsion of Life, because, remember, 1i.e still have tlie tone of 
Life in the second cardinal point in absolute Christian Science. 
First we had Truth, the ideal; then Life, the expression of the 
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ideal; and, although we have changed from Life to Truth in the 
sequence, we still have an overtone of Life in absolute Christian 
Science. So we can know that Life, diirine Life, maintains the 
standard of Truth. The argument of error, or anti-Christ, or what- 
ever..you like to call it, is simply a belief in the loss of the standard 
of Truth-the loss of our ideal. But the sense of Life as Father 
always maintains, and sustains, and perpetuates, and so we can 
know that under all circurnstanccs Life upIlolds the standard of 
Truth-the divine ideal. 

Returning to the text of the Epistle we read :- 

Truth 
2: 27 But the anointing whiclr ye iravc receivcd of Irim abidctlr 

in JOU,  and ye need not that any man teach you: but as the 
sarne anointing teacheth you of all things, and is truth, and 
is no lie, and even as it hat12 taught you, ye shall abide in 
him. 

We saw that that anointing is the unction of Spirit, the benign 
infiucnce of the ideas of the divine infinite calculus--ever present, 
ever operative, omnipotent, and omniscient. Anointing implies the 
use of oil, and part of Mrs. Eddy's definition of oil is " consecra- 
tion ". This anointing therefore also means the reflection, under- 
standing of, arid consecration of thought to those divine ideas. 

Remember, we are considering Science, anil one of the main 
functions of Science is interpretation. Principle interprets itself. 
I t  interprets itself, to itself, through itself; i t  interprets its own 
ideal of itself, tlrrough the ideas of that ideal, to the ideas of that 
ideal-to each other. Principle in tex-prets itself as Truth; Truth 
operates as a divine infinite calculus of ideas, and, because Truth is 
Christ, i t  operates not only in truth but also in belief, so that those 
ideas are " a divine influence ever present in human consciousness " 
(S. 8i H. xi : 16-17), That is why John could write :- 

. . . yE nccd not that any man teach you: but as the same 
anointing tcacilcth you of all thin@, and is truth, and is no 
lie, and even ns it hat?r taught you, shall abidc in him. 

Every individual idea abides in the consciousness of Truth; and 
that state of being is the expression of Life. 
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John tells us the same thing in his Gospel :- 
And I will pray the Father [Life], and he shall give you another 

Comforter, that hc may abide with you for ever; Even the Spirit of 
truth; whom , thc world cannot receive, because it seeth him not, 
neither knoweth him : but ye know him ; for he dwelleth with you, 
and shall be in you (John 14: 16-17). 

We know him, because we have the Mind of Christ. Mrs. Eddy 
writes :- 

"The divine Principle of the universe must interpret tIlc universe. 
God is the divine Principle of all that rdprcsents Him and of all that 
really exists " (S. & H. 272: 28-30). 

And again :- 
."There is no material truth: The physical senses can take no cog- 

nizarlcc of God and spiritual Truth. Human belief has sought out many 
inventions, but not one of them can solve the problem of being without 
the divine Principle of divine Science. Deductions from material 
hypotheses arc not scientific. They differ from real Science because they 
are not based on the divine law" (S. & H. 273: 2-9). 

A verse in " Christ and Christmas" correlates perfectly with 
this tonc :- 

" The Christ-idea, God anoints- 
Of Trutli and Life ; 

. -  . Tile )Vay in Science He appoints, 

. .  . That stills h11 strife." ' I ; . . .  : 
l .  

Thc " Way " is capitalized, and, 'if you study the text closely, 
you will find that in every case where Mrs. Eddy capitalizes this 
word it brings out a scnsc of Love. So in that verse we get a picture 
of the Christ in absolute ~ h h s t i a n  Science-Truth, Life, and Love. 

This senx of anointing has brought to my thought a passage 
from the Book of Zcchariah, which illustrates it well-an exquisite 
picture of the fourfold calculus. A detailed interpretation will be 
found in Appendix IV, page 244. 

Continuing Jotin's text :- 
Truth 
2: 28, 29 And nozo, little clrildrcn, abide in him; tlrat, when kc . 

slrall appear, zoc may have confidence, and not be ashamed 
bciore him at his coming. If ye know that he is righteous, ye 
know that cucry o7re that doctlr righteoustress is born of him. 

" Every one that docth righteousness " is an idea in the divine 
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irifinitc calculus, and is born of Spirit-is born of divine order. That 
birth is the appearing to each onc of us of our own spiritual self- 
hood, as it is in Science. That divine selfhood, identity and indivi- 
duality, is conscious of every other idea. In  the divine infinite cal- 

. culus every individual is conscious of I.iimself as an idea of God: 
an idea of Truth: an idea born of Spirit; he is a conscious entity. 
But he is not only conscious of himself, but is conscious also of 
every other idca. 

"That, when he shall appear, we may have confidence, and not 
bc ashamed before him at  his coming "-this spiritual birth, this 
finding of our own true sclfliood is painless in proportion to our 
confidence in divine Love, our willingness to let Truth and Love 
give birth to its own idea in tlie divine order of Spirit. I t  is only 
when we resist this appearing that the birth is painful. Referring 
to this spiritual birth Paul writes :- 

IVhereforc henceforth know we no man after the flesh: yea, though 
we have known Christ after tlic flesh, yet now licnceforth know we 
him no more. Therefore if any man be in Ciirist, he is rr n e w  creature: 
old things are passed away; behold, all things are -become new (I1 
Cor.' 5 : 16- 17). 

Now, although the Christ is " the divine manifestation of God, 
which comes to the flesh . . ." (S. & 11. 583 : 10-1 l), although all 
the ideas of the divine infinite calculus are made manifest even in 
human consciousness, we have to remember that the process is 
wholly spiritual, i t  has nothing to do with material conditions. 
J\'hcn we realize that, then the birth is painless. Let us take Mrs. 
Eddy's paragraph on scientific obstetrics (S. tk H. 463 : 5-20) and 
go through it  in the tone of Truth and Spirit. I t  can be worked 
out and used in many ways according to the aspect from which 
we may be looking a t  it. 

"Teacher and student should also be familiar with the obstetrics 
taught by this Science." 

Science teadies ; Science interprets. 

" T o  attend properIg tile birth of the new child, or divine idea, 
, you should SO detach mortal thought from its material conceptions, 

that the birth will be natural and safe." 
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Look at  that lovely blending of Truth and Spirit. The new child, 
or divine idca, is Truth, and it is the truth about you, about me, 
about everyone; the birth of that child is the birth in your con- 
::ciousness, .and in my consciousness, not only of the truth about 
ourselves, but also of the truth about each other. 

" T o  attcnd properly the birth of the new child, or divine idca " 
-Spirit alone gives birth; " to attcnd properly " gives the sense of 
ordered undcrstanding. The ordered way of Spirit is the only proper 
way. Every idea unfolds in the divine ordcr of Spirit. " You should 
so detach mortal thought from its material conceptions "-separate 
--use your firmament to separate. " That which is born of the flesh 
is flesh; and that which is born of the Spirit is spirit" (John 3 : 6). 
" That the birth will be natural and safe "-Spirit is divinc nature; 
clverything of the nature of Spirit is always safe. I 

"Though gathering new energy, this idea cannot injure its useful 
surroundings in the travail of spiritual birth." 

" Gathering new energy "-the developing sense of spirit; Spirit 
unfolds, it develops, it expands. h4rs. Eddy says, " Let us feel the 
divinc energy of Spirit, bringing us into newness of life . . . " (S. 
QL H. .249 : 6-7). This development in thought of the divine.energy 
of Spirit imparts the strcngtlk .of Spirit. ." This  idea m t h ]  carlnot 
injure its useful surroundings in the travail of spiritual birth "- 
the spiritual idea always blesses, .it never injures. 

" A spiritual idea has not a single clement of error, and this truth 
removes properly wlintever is offensive." 

Spirit is absolute purity; Spirit, good, is the only. Spirit is Truth, 
therefore Truth is the only. Truth removes crror properly through 
the divine ordcr of Spirit; that order is the onliness of Spirit, which 
admits of no mingling. 

"The new idea, conceived and born of Truth and Love, is clad in 
white garments." 

" The new idca, conceived and born of Truth and Lovc "-now 
w e  get the subjective sense of the birth. Tlre new idea'lC&'born of 
Truth and Love " because it has always been in and of Truth and 
Love; i t  is of the very nature of Truth and Love. That is what is 

'meant by being " born of Truth and Love "-not that Truth and 
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Love give birth, make the idea appear, but, rather, that the idea 
is actually in and of the nature, the substance, the reality, and the 
divinity of Truth and Love. I t  "is clad in white garments "-in 
the absolute purity of Spirit. 

" Its beginning will bc meek, its growth sturdy, and its maturity 
undecaying." 

Again we get the sense of the development of Spirit, but here it 
means etcrnal development-not a scnsc of developing stages of 
thought, as tve find in the days of creation, but " the development of 
eternal Life, Truth, and Love" (S. & H. 588 : 7-8). 

" When this ncw birth takcs place, the CIlristian Science infant is 
bonl of the Spirit, torn of God, and can caus'e the mother no more 
suffering. By this we know that Truth is here and has fulfilled its 
perfect work." 

What a .wonderful sensc of Truth and Spirit ! 

At this point we come to Chapter 3. \.Ye not only changc our 
standpoint in absolute Christian Science from Truth to Love, but, 
in our consideration of the second cardinal point,. thc Christ as 
Truth, Life, and Love, we also come to the tone of Love. IVe have 
seen Truth as the ideal; we have seen Life as the expression of that 
ideal; and now \vc come to Love, which is the consummation of 
the ideal. Also in our sequence of the Christ translation we have 
reached the point of Lovc. JVe began with divine Principle; then 
~ v c  had Life; next Truth; and now Lovc. 

Now, I just want to say a tvord about Lovc as the consummation 
of the divine ideal in this combination of Truth, Life, and Love in 
absolute Christian Science. I have thougIit a lot about that con- 
summation. John Doorly used the term in his Talks on the Christ 
as illustrated in hiark's Gospel. I t  means fulfilment, but i t  is really 
a stronger tvord than fulfilment. \.$'hen I was working out these 
Epistles, i t  secmed to me that the consummation of the divine ideal 
was a conscious unity with God. The term Love denotes that unity. 
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J$'hc.n we fulfil the seven days in thought, and arrive a t  the point 
. of Love, we have reached the consciousncss of absolute unity with 

God. Idea is then found within its Principle; i t  is found in and of 
its Principle. 

\$'c havc been seeing something of Truth, the ideal; we have 
seen Truth, the ideal, expressed in Life; and now we havc just 

, 

finished the tone of Truth in the Christ sequence with the passage 
relating to spiritual birth, ending with the words " Truth is here 
and has fulfilled its perfect work " (S. & H. 463 : 19-20). That  l 

I~rings us to a sense of complete consummation of the divine ideal- 
a state of thought in which one finds oneself a t  one with one's ideal. 
Unity with God not only means the individual unity of each one 
with Principle, but it also means his unity with all the other ideas 
of Principle. That is why we so often say about the Christ transla- 
tion that, bccause Lovc has a Christ, an ideal, Lovc must translate 
that ideal to the form of idcas; i t  can then give every idea of itself 
.to every other idea; and that consummates the unity of good as one 
infinite relationship in one infinite design. 

This line of thought has given me a much fuller sense of. the 
meaning of consummation. I t  no longer means to me just the fulfil- 
ment and perfecting of divine order, or the fulfilment and perfect- 
ing of one's oivn individuality apart from the individuality of 
another. As we reach a fulfilled sense of our own individual unity 
with Principle, WC must also be'conscious of unity with every other 
idea of Principle; and that consummates the divine ideal as one 
infinite design or perfect $an. 

Lct us now return to the text of the Epistle, continuing our 
study of ' Science as tlie'cllrist ' in the tone of Truth and Spirit. 

From the standpoint of LOVE. 

Second cardinal point (Truth, Life, and Love)-accent on LOVE. 

Love 
3: 1 Behold, what manner of love the Fathrr lrath bestowed 

upon us, that rue should be called the sons of God: ttlercforc 
the zuorld knozurt~r us not, bccause it h e z u  him not. 

" The sons of God "-the idcas of the one Christ, all embraced 
, 

.in Love's design or plan. Lovc is forever translating its infinite 
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design or plan to the point of idcas, operating as a divine infinite 
calculus. " The world knowcth us not, because it knew him not" 
-unless the divine ideal is understood and loved, the idcas of 
that ideal cannot be know11 or understood either. Even in human 
experience, unless we understand someonc,'see their point of view, 
and have some appreciation of their aspirations, ~ v c  do not really 
love them. Jt7c may imagine we love, but we do not really love un- 
less we share the same ideal. In  the follo\ving passage hlrs. Eddy 
gives a wonderful sense of the one infinite, including within itself 
its own ideal :- 

"Life, Truth, and Love constitute 'the triune Person called God,- 
that is, the triply divine Principle, Love. They represent a trinity in 
unity, three in one,-the same in essence, though multiform i ~ i  office : 
God the Father-Mother; Christ the spiritual idea of sonship ; divine 
Science or the Holy Cornforter. These three express in divine Science 
the threefold, cssential nature of the infinite. They also indicate the 
divine Principle of scientific being, the intelligent relation of God to 
man and the universe " '  (S. & H. 331 : 26-3). 

Love implies intelligent relationship-the relationship of ideas 
to Principle and to each other. The following passage in the tone 
of Truth and Spirit illustrates Love's bestowal of the understanding 

- of sonship in Science :- 
" I s  man's spiritual sonship a personal gift to man, o r  is it the 

reality of his being, in divine Science? hian's knowledge of this grand 
verity gives him power to demonstrate his divine Principle, which in 
turn is requisite in order to understand his sonship, or  unity with God, 
good " (Ms. 181 : 3-8). 

" TIlercfore the world knoweth us not, because it knew him not " 
-unless the ideal is understood, the idcas of that ideal are mis- 
conceived and misrepresented. The quotations which follow amplify 
the meaning of John's words in the idiom of to-day. They are all 
in the tone of Truth and Spirit and they indicate the necessity of 
using our firmament-" . . . the scientific line of demarcation 
between Truth and error, between Spirit and so-called matter" 
( S .  & H. 586 : 15-17). 

" The real man being linked by Science to his Maker, mortals need 
only turn from sin and lose sight of mortal selfhood to find Christ, 
the real man and his relation to God, and to recognize the divine 
sonship " (S. & H. 3 16 : 3-7). 
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"Asserting a selfhood apart from God, is a denial of man's spiritual 
so~~ship ;  for it claims anotlier father" (hlis. 183: 24-25). 

"Christian Science is my only ideal; and the individual and his 
ideal can never bc severed. If either is misunderstood or maligned, it 
eclipses the other with the shadow cast by this error" (Mis. 105 : 
20-23). 

Love 
3: 2 Bctoved, now are zuc the sons of God,  and it cloth not jet 

appear what w e  shall be :  but zue know that, when Ilc shall 
npj~ear, zue shall bc likc Ilirn; for zue slrall sec him as he is. 

The word "beloved" means "greatly loved ", but sometimes I 
1ik.c to think of it also in the sense of acceptance. Acceptance is 

- an attribute of Love, and, because we a11 reflect the divine qualities 
and attributes, we can accept that love which God bestows-we 
can be loved. As we accept the scicntific fact of our own true sclf- 
hood as idea, we accept the love " the Father llath bestowed upon 
us " and we arc being loved. 

" Beloved, now are we the sons of God "-Science is the eternal 
now. So let us accept, here and now, the scientific fact of our own 
true selfhood as idea-idea in Christ. Lct us acccpt tllc fact that, 

. as :idea,;bacll one of us is included now within Love's plan; let us . . 

realize that each one is diversified, classified, and individualized by 
spirit, and is therefore of the substance, reality, purity, and order 
of Spirit. And because every idca reflects and expresses the same 
divine ideal, all are one with the divine source, and also with each 
other. Paul writes :- 

And we know that all tliings work together for good to them that 
love God, to tliem who .ar" the ;called according to his purpose. For 

. rvliorn lie did foiekdo~v, Ilk Glso; did predesti~iate to  be conformed to 
the image of his So'n, tliat he might be the firstborn among many 
brethren (Rom. 8: 28, 29). 

. 13vcry idea of the onc divine ideal is " conformed to the image 
of his Son ". In  ' Science as the Christy every idca, reflecting the 
divine form, must conform to the :divine ideal, to the divine stand- 
ard. Daniel tells us (3 : 25) that " the form of the fourtll is likc 
the Son of God ". The " form of the fourth "-the Christ, or the 
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form of true manhood--comes to us to-day as the divine infinite 
calculus. h5rs. Eddy says :- 

"Love never loses sight of loveliness. Its halo rests upon its object" 
(S. 8; H. 248: 3-4). 

She also writes of the spiritual idea :- 
" TIirougt~out all generations both before and after the Christian cra, 

the Christ, as the spiritual idea,-the reflection of God,-has come with 
some measure of power and grace ['power and grace '-there must be 
both in perfect balance in order to express ideal manhood and ideal 
womanhood] to all prepared to receive Christ, Truth. Abraham, Jacob, 
kfoses, and the prophets caught glorious glimpses of tlie hicssiah, or 
Christ, which baptized these seers in the divine nature, the essence of 
Love. The divine image, idea, or Christ was, is, and ever will be 
inseparable from the divine Principle, &d. Jesus referred to this unity 
of his spiritual identity thus: ' Before Abraharn was, I am ;' ' I and 
my Father are one;' ' hfy Father is greater than I.' The one Spirit 
includes all identities" (S. & 11. 333: 19-31). 

Ancl again :- 
" Infinite Principle and infinite Spirit must be one. What avail, then, 

to quarrel over what is the person of Spirit,-if we recognize infinitude 
as personality,-for who can tell what is the form of infinity? IVhen 
we understand man's true birthright, that he is 'born, not . . . of the 
will of the flesh, nor of the will of man, but of God,' we shall under: 
stand that man is the offspring of Spirit, and not of the flesh; 
recognize him through spiritual, and not material laws; and regard 
him as spiritual, and not material " (hlis. 181 : 11-20). 

Love 
3: '3  Artcl every rnan that hatjl this {lope itz hirn purifieth him- 

self, cvett a.r he is Pure. 

" Even as he is purc "--even as Christ is purc, and even as every 
least idea in the one divine ideal reflects the purity of divinity. 
Paul says much the same thing, giving a lovely sense of the Christ 

But we all, with open face beholding as in a glass the glory of 
the Lord, are changed into the same image from glory to glov, even 
as by the Spirit of the 1,ord (I1 Cor. 3 :  18). 

"Every man that hath this hopc in him "-in its highest scrlsc 
this hopc is actually the divine ideal itself. Every man has that 
hope, that ideal, already within him, because every man is the son 
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of God. Spirit is the purity which brings that ideal to the birth as 
idea, and which therefore fulfils that hope. 

43nc of the meanings of the word " hope " '  is " Desire accom- 
panied by expectation "; so, from the human standpoint, it is the 
desire to attain to the standard of the divine ideal, and also the 
expectation of fulfilment of that desire. Also that sense of hope is 
already within the consciousness of every man, because every man 
feels the impulsion of the Christ. 

" Beloved, now arc we the sons of God "--divinely man is the 
son of God-in and of Truth; humanly he makes himself the son 
of God in proportion to his reflection and demonstration of the 
dikine order-the purity and substance of Spirit. Mrs. Eddy 
writes :- 

" Few persons comprehend what Christian Science means by the 
word reflection. To  himself, mortal and material man seems to be 
substance, but his sense of substance involves error and therefore is 
material, temporal. 

On the other hand, the immortal, spiritual man is really substantial, 
and reflects the eternal substance, or Spirit, which mortals hope for. 
He reflects the divine, wl.1icl.l constitutes the orily real and eternal 
entity. This reflection seems to mortal sense transcendental, because the 
spiritual man's substantiality transcends mortal vision and is revealed 
only through divine Science " (S. & 13: 301 : 5-16). 

i . .  . . . ,  . And again :- . :  ! . .  . 
. . : .  

"The apostle urges upon our;acceptance this great fact: 'But as 
many as received him, to them gave he power to become the sons of 
God.' hfortals will lose their sense of mortnlity-disease, sickness, sin, 
and death-in the proportion that 'they gain the sense-of man's spiritual 
pre-existence as God's child ; as the offspring of good, and not of God's 
opposite,--evil, .or a fallen man. . . . 

The apostle indicates no personal plan of a personal Jehovah, partial 
and finite; but the possibility of all finding their place in God's great 
love, tlie eternal heritage of the Elohim, His sons and daughters" 
(hfis. 18 1 : 23-30 ; 182 : 22-26). 

In the three verses we have been considering there is such a lovely 
picture of those three levels of Science--divine Science, absolute 
Christian Science, and Christian Science. First, the sense of diuine 
Science :- 

Behold, what manner of love the Father I~ath bestowed 
upon us, that w e  shoztld be called the sons of G o d :  
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That is the very fact of our being in divine Science. Then there 
is the sensc of absolute Christian Scicnce :- 

Beloved, now arc we  t l ~  sons of God, and it dotlr not jet 
appear what rue shall bc: but we know that, when he silall 
appear, we shall be like hirn; 

Here is an indication of the relationship of Principle and idea, 
which illustrates absolute Christian Science. And finally, in 
Christiarr Scicncc, John brings the picture right down to its appli- 
cation in the human :- 

And Every man that hath this llope in Iiim pzrrifictlr him- 
self, even as he is pure. 

Now remember that in our sequence, which started with Prin- 
ciple, we considered Principle, Life, and Truth when we were work- 
ing from the standpoint of Truth, and that, when the standpoint 
in absolute Christian Science changed to Love, we also reached 
the tone of Love in the sequence. Now at verse 4 we come to Soul. 
Bring your thought back for a.moment to the Christ translation 
as shown in the Matrix (p. 257); I want to show you how ~)erfectly 
John's text f01lo~~s it out. 

First of all, consider the Christ as the I'ord, where we see divine 
Principle's ideal of itself as the one infinite Person-Life, the 
infiriite Father; Truth, the infinite Son; and Love, the infinite 
h<other. 

At the point of the Christ in its own office we see Truth repre- 
senting this one divine ideal. The term Truth here epitomizes that 
one ideal of Life, Truth, and Love-a complcte whole. This ideal 
is already fulfilled and the irltroductiorl of the term Love at  this 
point implies its fulfilment. So the divine ideal is complete; it is 
fulfilled; it is consummated. I t  is one infinite ideal. Now that is the 
point we have reached in the sequcncc; that is what we have just 
been seeing. Tha t  ideal includes the ideas, or identities, of every 
individual one of us in harmonious relation to each other; but it is 
one ideal. In order that we may appreciate and understand that one 
ideal, it must be translated to the point of ideas. Because Principle 
is Love, and Love is always giving, Love must give every idca of 
itself to every other idea. This essential demand for translation 
brings Soul into the picture, because Soul reduces and translates. 
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Soul defines; it brings out all the details of tlic one ideal; and 
then, when we come to the point of Spirit, Spirit gives order to 
those ideas, and shows each one in its own diversification, classifi- 
cation, and individualization. 

What I have just been showing you-is the translation in the 
divine from ideal to idea. But simultaneously with the scientific 
translation of immortal Mind there takes place the translation of 
mortal mind, because, as one accepts the true idea, the wrong con- 
cept disappears. And so in Soul we see both aspects of translation- 
the translation from ideal to idea and, at the same time, the trans- 
lation out of the mortal. That is vhy, immcdiately wc come to 
Soul in the scqucnce, we find that John deals with sin. 

Soul 
3: 4 Il'hosoevcr committctlr sin transgrcssetlr also the law; for sin 

is the transgression of thc law. 

FVebsterys dictionary defines "La\vN as " A divine command- 
ment or the revelation of the will of God; collectively the whole 
body of God's commandments or revelations; the will of God, 
whether expressed in Scripture, implanted in instinct, or deduced 
by reason ". Also : " A statement of an order or relation of pheno- 
mena which, ,so far as known; is invariable under the given condi- 

I 

. , 
' tions." !. 

In our scientific terminolo& we might say that the divine will 
is the actual operation of, the ideas of God. Matthew (6 : 10) 
records ~esub. words, " ~ h ~ ' ' w i l 1  be done in earth, as it is in 
heaven." M&. Eddy defines " earthy' in a spiritual sense as a com- 
pound idea (See S. & 11. 585 : 7-8), and " heaven " indicates the 
P.rinciple of that compound idea. , 

In Ferrar Fenton's translation of the Bible " Thy will be done " . 

is rendered "Your will must be being done ", ~vliich gives a very 
much stronger and more scientific sense, because the divine will, 
" The might and wisdom of God " (S. & H. 597 : 21), is all that is 
ever going on. That will is forever in operation as ideas which are 
the expression of their divine Principle. Now Soul defines all those 
ideas-all the details of the divine ideal; we might say that it " pin- 
points" the ideas of God. These ideas, which are the operation of 
tlic will of God, analyze, uncover, and annihilate the manifold 



' THE FIRST EPISTLE OF JOHN ' 

errors of the carnal mind, the anti-Christ, which claim to oppose 
Truth. Sin, which in one sense means to " miss the mark ", is 
" transgression of the law ". The word " transgression " comes from 
a Latin root meaning " a going across ". I t  goes across the Inv; of 
God, because it is the opposer of Truth; it is the anti-Christ. As 
I have already pointcd out, Soul alone can deal with sin-it docs 
so by reason of its own sinlessness; it docs not however deal with it 
mcrcly in a gcncral way, but by bringing into operation in human 
consciousness all the details of the divine plan. Those definite, speci- 
fic ideas, or truths, correct the errors of the human mind. 

Mrs. Eddy writes :- 

" H o w  would you define Christian Science? 
As the law of God, the law of good, interpreting and demonstrating 

the divine Principle and rule of universal harmo11y " (Rud. 1 : 1-4). 

Science is the law governing the operation of divine system; 
the divine system operates as Truth-as the divine infinite calculus 
-and i t  operates in accord with divine law because Soul identifies 
every one of the ideas of the divine infinite calculus with divine 
Science. This law demonstrates universal harmony through the 
rule of Soul. 

Soul 
3: 5 And JC know that Ire wm manifested to take away our sins; 

and in  him is no sin. 

Here we see Christ as " The divine manifestation of God, which 
comes to the flesh to destroy incarnate error " (S. 6L H. 583 : 10-1 1). 
The Christ comes to-day as the divine infinite calculus; and every 
idea of this calculus has the purity of Spirit; and the purity of 
Spirit is the sinlessness of Soul. All the ideas of the divine ideal- 
pure and perfect-arc identified by Soul. On the subject of thc 
destruction of sin, Mrs. Eddy has given us the following 

" Christ wme to destroy the belief of sin. 'The  God-principle is 
omnipresent and omnipotent. God is eveq-tvhere, and nothing apart 
from IIim is present or has power. Christ is the ideal Truth, that 
comes to heal sickness and sin through Christian Science, and attributes 
a11 power to God " (S. 8: H. 473 : 6-12). 

96 
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"God's law reaches and destroys evil by virtue of the allness of 
God. . . . 

God's law is in three words, ' I am All ;' and this perfect law is 
ever present to rebuke any claim of another Iaw " (No. 30: 7-8, 11-13). 

"This practical Christian Science is the divine hlind, the incor- 
poreal Truth and Love, shining through the mists of materiality and 
melting away the shadows called sin, disease, and death. 

In mortal experience, the fire of repentance first separates the dross 
from the gold, and reformation brings the light which dispels darkness. 
Thus the operation of thc spirit of Truth and Love on the human 
thought, in the words of St. John, 'shall take of mine and show it 
unto you ' " (Mis. 205 : 3-12). 

NOW that is exactly what Soul does in the Christ translation. 
" I t  takes of mine " i t  takes the ideas of the divinc ideal and 
translates thcm to the point of manifestation through Spirit and 
Mind. I t  takes thcm first to the point of understanding (to the point 
of Spirit), and then, as those ideas are understood; they become 
the light of Mind which dispels darkness. In that last passage 
from hliscellaneous Writings there is a perfect sense of translation. 
I t  starts .with the absolute, sense by defining tIic divine h h d  as 
" the incorporeal Truth and Lovc ". The light of this h5ind shines 
i n  spite of the mists of materiality. 13ccause it is divine light, it 
strincs right through thcsc mists.. It shines because there is a 
Christ-a calculus of divine ideas. I t  shines because God is Soul, 
2nd Soul is sinless. Sinless spiritual sense is perfect spiritual under- 
standing, which operates according to rule; that rule brings' into 
operation the law of God, which is Science; and then those ideas, 
which Soul defines, to which Spirit gives order, and which hlind 
makes manifest, come to human thought as the light tvliich dispels 
clarkncss. In this tone of Soul, John gives such a lovely sense of tIic 
office of the Christ as c c  the divine manifestation of God, which 
comes to the flesh to destroy incarnate error " (S. & H. 583 : 10-1 1). 

Soul 
3: G FVI~osoever abideth in him sinnctll n o t :  whosocvcr sinneth 

Irath not seen him, neither known him. 

If thought abides in the divine infinite calculus of Truth and 
Spirit, then it must operate according 'td-SkienCe-according to 
divine law. I t  must reason, or calculate, divinely, and can'there- 
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fore never. sin. I t  ~canrzot " miss the mark ", because . i t  forcvcr 
measures up to the divine standard. 

I n  the t\vo following passages Mrs. Eddy writes of sinlcss man- 
hood :- 

"Man is incapable of sin, sickness, arid death. The real man canriot 
depart from holiness, nor can God, by whom man is evolved, engender 
the capacity or freedom to sin " (S. & H. 475 : 28-31). 

" JVficri speaking of God's children, not the cliildren of men, Jesus 
said, ' T h e  kingdom of God is within you;' that is, Truth and Love 
reign in the real man, sh0wir.g that man in God's image is unfallen 
and eternal " (S. & 13. 476 : 28-32). 

I t  was tlie operation of Soul-sense in the mind of Jesus which 
enabled him to behold thc perfect man-Truth reflected in the 
purity, thc order, and the substance of Spirit. 

Soul 
3 :  7-8 Little children, lct 710 man d c c ~ i v e  jozr: he that dor t l~  

rightcousness is rigilteotls, ever1 as hc is righteous. I lc  tlrat 
committeth sin is of tlze devil; for tile devil sinncth from tlrc 
bcgitrtling. For this pzlrPosc tlrc Son of God zuas tnnnifcstcd, 
that Irc nziglrt destroy the works of the devil. 

As we saw before, the purity of Spirit opcratcs as the firmament, 
and the spiritual understanding of Soul makcs that firmament 
a definite line of demarcation bctwecn the real and unreal; it also 
" burris the tares "-it destroys the sin. " For this purpose the Son 
of God was manifested, that lie might destroy the works of the 
devil "--our standpoint in absolute Christian Science is Love, and 
i t  is Love that ftllfils the mission of the Christ, which is to " destroy 
the works of the devil ". T l ~ e  Scriptures say : " lI7hom the Lord 
loveth he ctlastcnetti." Love chastens. T o  chasten means to refine; 
and \lTcbstcr defines the word " chaste " as " pure in design and 
expression ". Love's fulfilmcnt of the mission of the Christ brings 
to light the perfection of all ideas in its own design, \vhicli is pure, 
chaste, refined. 

Mrs. Eddy writes :- 

"Despite the hallorving influence of Truth in the destruction of 
error, must error still be immortal? Trutli spares all that is true. If evil 
is real, Truth must make it  so; but error, not Truth, is the author of 
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the unreal, and the unreal vanishes, while all that is real is eternal. The 
apostle says that the mission of Christ is to ' destroy the works of the 
devil.' Truth destroys falsity and error, for light and darkness cannot 
dwell togetlicr. Liglit extinguishes the darkness, and the Scripture 
declares that there is ' no night there.' T o  Truth there is no error,-all 
is Truth. To infinite Spirit ,there is no matter,-all is Spirit, divine 
Principle and its idea " (S.. & R. 474: 24-4). 

That finishes the tone of Soul, and now we come to Spirit. 

Spirit: 
3: 9-10 It71iosoever is born of God cloth not commit sin; for his 

seed remainetit in h im:  and lze cannot sin, because he is born . 

of God.  In this the cliiklren of God are manifest, an,! tlie 
children of the devil: wllosoever doeth not riglrteousnc~s is 
720t of God, neit l~er he that lovctli tzot his brotiler. 

" IVhosocver is horn of God .doth not commit sin "-that which 
is born of God is of tlie nature of God--of the nature of Lovc; 
and Lovc is Spirit. He  who is born of God and tllcrcfore cannot 
sin is he who is immaculately conceived, and whose birth is the 
virgin birth of Spirit. I love to think of each one of us as not only 
having bccn immaculately conccived, but also as eternally ion-  
ceiving of each other in the purity of Spirit. hfrs; Eddy speaks 
c ~ f  Jesus as " the only  imrnaculatc " (hgcss. '01, 8 : 26). JYiiy was h e '  '. ' ' 

the only immaculate? Simply because hc was thc only one to accept 
the fact of his immaculate conception. It is up to each one of us 
to accept that fact for ourselves and for others. Only in proportion 
as we recognize Spirit as the only creator, and accept the fact 
that we arc all conceptions of pure'hfind-not the misconceptions 
of mortal niind-shall we admit the naturalness and normality of 
our own immaculate conception. Thcn will we also conceive of 
each other in that same purity, and begin to prove in our lives 
that "Tha t  which is born of the Spirit is spirit ". If it seems 
necessary to handle heredity or a sense of impurity for anyone, I 
often try to establisZi in thought the fact that not only did that 
individual have an immaculate conception and birth, but also that 
he himself is actually a statc of 'immaculate conception; that he 
noi+? conceives of himself in pure thought as man in the image and 
likeness of God, and that this realization separates him entirely 
from all false conception, material conception, misconception. 
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The  idea of immaculate conception is brought out so clearly in 
these lines : " \2'hosoever is born of God doth not commit sin "- 
man born of Spirit is absolutely pure and sinless. "For his seed 
[God's seed, the seed of Truthi] remaineth in him; and hc cannot 
sin, because he is born of God." " His seed remaineth in him "- 
lie is eternally actuated, motivated, and impelled by the Christ- 
idea, and can therefore reproduce nothing. unlike Truth-nothing 
that is not of the nature of Spirit. The seed is that which re- 
produces. If we accept the fact of our immaculate conception in 
Spirit, then that seed, or idea of Truth, can reproduce nothing 
unlike Spirit--either in our own experience or in our conception 
of the experiences of others. In  the following passages Mrs. Eddy 
writes of man born of Spirit :- 

"Jesus taught but one God, one Spirit, who makes nian in the image 
and likeness of Himself,--of Spirit, not of matter. hlari reflects infinite 
Truth, Life, and Love. The nature of man, thus understood, includes 
all that is i~nplied by the terms 'image' and 'likencss' as u s d  in 
Scripture " (S. & H. 94 : 1-61. 

The marginal Ileading to that paragraph is " Scientific man ". 
" Christian Science reveals Truth and Love as the motive-powers of 

man " .(S. 6; 1.1. 490: 6-8). 

If Truth and Love arc " the motive-powers of man ", then man 
cannot sin; he cannot err in thought or deed. Again h5rs. Eddy 
Lvrites of man :- 

" All real being represents God, and is in Him. In  this Science of . 
being, man can no more relapsc or collapse from perfection, than hIs 
divine Principle, or  Father, can fall out of I-Iimself into something 
below infinitude. . . . 

hlan's individual being must reflect the supreme individual Being, 
to be His image and likeness ; and this individuality never originated 
in molecule, corpuscle, materialits, or mortality" (No. 26: 13-16, 
19-22). 

The two verses that we have just been considering (I John 3 : 
9, 10) have brought out the salicrit point in this tone of Spirit- 
the fact that man's sinless immaculatc conception is the firmament 
which completely separates him from sin of every kind. 



C SCIENCE AS THE CLIRIST ' 

Spirit 
3: 11 For this is tlre message that ye Izeard from the beginning, 

that we  shozrld lovc onc another. 

The message that we have heard from the beginning is the 
translation from the divine to the human-the Christ translation 
forever going on. I n  ' Science as the Christ ', from the standpoint 

' 

of Love, that message comes as an infinitude of divine ideas, all 
emanating from the very highest source. They emanate from divine - 
Love, which, Mrs. Eddy says, " imparts the clearest idea of Deity " 
(S. & 13. 517 : 13-14). This clearest idea of God, imparted by Love, 
the divine Mother, is reflected as the highest concept of man, which 
is woman. Itrith this emphasis on Love, John begins to introduce 
the idea of love for one another. T o  lovc one another is to conceive 
of each other in the way that divine Love conceives of each one. 
To  love is to know one another spiritually, not materially. To love 
means constantly to translate out of the human into the divine; 
nothing expresses a grcatcr degree of love than that; and yet 
nothing seems harder for us to do than to form the habit of revers- 

. ing the unlovely pictures that mortal mind presents, and thus 
translate out of the mortal back into the divine. Mrs. Eddy ad- 
monishes us to " form perfect models in ihought and look a t  them 
continually " (S. & 13. 248 ':. 26-27). Remember that every time we 
accept a right idea of man, :every time w e  accept the idea that 
divine ~ o v e  translates to us through i t s  Christ, .we are accepting 
a new revelation of God; and we then know something more of 
God, because we know God only through the ideas which express 
Him. 

Spirit 
3: 12 hrot as Cain, zolro was of that wicked one, and slew his 

brotlrer. And zoherefore sleru he hirr t?  Because Irk own works 
were evil, and his Drotlter's righteous. ' ,  

' 

Here again we get the sense of the firmament of Spirit. Cain, 
of course, is the offspring of Adam, and just as the ideas of the 
Christ are the outcome of the one divine ideal, so Cain, the type 
of mortal man, is the outcome of anti-Christ. A part of Adam's 
definition reads : " The opposite of Love, called hate " (S. & H. 
580 : 17). Cain is the offspring of hate, or rnateriality, instead of 
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the offspring of Love, or Spirit. The meaning of the name Cain 
is " acquisition "; it therefore means getting, instead of hauirzg 
and giving. Lovc means acceptance; acceptance results in having, 
and having in giving. As we accept the ideas of the divine infinite 
calculus, we no: only have them but we must also give them, 
because, as we accept those ideas, so do we reflect them, and thus 
impart them to our brother man. That is the true sense of loving, 
and it ix~volvcs translation, since " [LOVE] restoreth In), soul 
[spiritual sense] " (S. & 11. 578 : 8). The impartation of Lovc 
restores the spiritual sense of being. There can be no greater 
expression of love than that. 

Paul defines the carnal or flcslily mind as " enmity against God " 
(Rom. 8 : 7). This so-called mind claims to exalt itself by tearing 
down the divine standard. A standard is a 'banner, and, according 
to Scripture, " his banner over [us is] love " (Song of Solomon 2 : 
4). The fleshly sense is a tearing down of that 't~anncr, or standard. 
Cain is the type of envy, and envy is a pulling down; i t  would 
bring everything down to the lowest level in order to exalt itself. 
I t  cannot rise to the divine standard, to the realization that Lovc 
is urliversal and impartial; it cannot appreciate that all the sub- 
stance there is is the substance of Spirit-the substance of spiritual 
ideas-and that all one can ever do with ideas is to reflect them. 
Cain is absorption because Cain means " getting ", whereas love is 
reflection because it is not only " having " but also " giving ". hlrs. 
Eddy says of Cain :- 

" Cain is the type of mortal arid material man, corlceived in sin and 
'shapcn in iniquity;' he is not the type of Truth  and Love [He had 
neither an immaculate conception nor the perfect form of Truth]. 
hlaterial in origin and sense, he brings a material offering to God.. 
Abcl takes liis offering from the firstlings of tlie flock. . . . 

. . . the lamb was n more spiritual type of even the human concept 
of Love than the herbs of tlic ground could be." (S. 6r H. 540: 28-1, 
541 : 11-13). 

Spirit 
3: 13 Afarirel not, my brctlrrcn, if tllc world llatc you. 

John amplifies this short statement in his Gospel :- 
If the \vorlcI hate you, ye know that it hated me before it hated you. 

If ye were of the world, the world would love his own : but because 
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ye are not of the world, but I have chosen you out of the world, 
therefore the world hateth you. Remember the word that I said unto 
you, Thc servant is not grcatcr than his lord. If they have persecuted 
me, they will also persecute you; if they have kept my saying, they 
will keep your's also. But all these tliings will they do unto you for my 
name's sake, because they know not him that sent me [They know not 
divine Love]. If I had not come and spoken unto them, they had not 
had sin: but now they have no cloke for their sin [Truth uncovers 
error; that is why error hates Truthi]. He that hateth me liateth my 
Father also p-Ie who fails to recognize the spiritual idea has no love 
for the Principle of the idea]. If I had not done among them the 
works which none other man did, they had not had sin: but now 
have they both seen and hated both me and my Father. Rut this 
cometh to pass, that the word might be fulfilled that is written in their 
law, They hated me without a cause (John 15: 18-25). 

If Truth were not the divine form, the divine ideal, sin would 
not be known as sin. Truth is hated because it is the divine 
standard, and therefore slio\vs up all deficiencies. In  the light of 
Truth, deflection .in any degree from the divine order of Spirit 
can never remain hidden. h9rs. Eddy writes :- 

"But why should the world hate Jesus, the loved of the Father, the 
' 

loved of Love? I t  was that his spirituality rebuked their carnality, and 
gave this proof of Christianity that religions had not given (Hea. 2 : 
20-23). . . . .  

And again :- . . 
m .  : . :  

" The real cross, \hicl1 ~ e s k s  bore up the llill of grief, was the 
world's hatred .of Truth and Love" (S. Bi H. 50: 30-31). 

Hatred of Truth and ~ o v e  is the outcome of resistance to Spirit. 
Hatred is an effect of the materiality with which the carnal mind 
claims to identify each 'one of us. One may not consciously resist 
the  benefits which the ~ i l r i s t  brings to the human experience, but 
Truth and Love mean' something far greater. Truth and Love 
represent absolute Christian Science itself, in which there is nothing 
material, nothing conditional. You will remember that we began 
these Talks wi th  a statement made by hlirs. Eddy on the real 
meaning of Science. 

" Science is divine; it hath no partnership with human means and 
ends, no half-way stations. Nothing conditional or material belongs to 
it  " (My. 260 : 11-13). 
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That is tvhat the carnal mind cannot bear. I t  zuants a partner- 
ship with human means and ends. Truth and Spirit admit of no 
such partnership-no mingling of Spirit and matter. I t  is this 
absolute sense of Science, operating in Truth and Lovc, that the 
carnal mind hates. 

Spirit 
3:  14 ?Ve know that we  have passed from death unto life, 

bccattse zuc lovc tlic brctiircn. H c  tiznt lovc t?~  not his brottrcz 
abidcth in dcath. 

Lovc impels spiritualization of thougtit. IVhcn "we love the 
brethren " we spiritualize our concept of them. Spiritualization of 
thought is the outcome of the operation of the Christ, resulting 
in translation-translation out of the human up to the divine, out 
of the material into the spiritual. Then we find ourselves reckoning 
in the divine infinite calculus, and our estimate of our brother man 
is quite a different proposition. 

Spirit 
3: 15 lYhoso~uer hatct l~ his brotlrer is a murderer: and ye know 

that rro mtlrderer I~attr eternal life abiding in him. 

Spirit is life-giving. Mrs. Eddy says : " The life-giving quality of 
hlirid is Spirit, not matter" (S. & 13. 517 : 7-8). And John tvrites 
in his Gospel : " I t  is the spirit that quickcneth; the flesh profiteth 
nothing " (John 6 : 63). Lovc impels spiritualization, and spiritual 
thinking vitalizes and invigorates. A true estimate of the nature of 
our brother man is a measure of reflection of the one Life. I n  that 
reflection we not only multiply our own true sense of life, but we 
impart something of that sense to our brother. Entertaining a 
spiritual concept of any one of the ideas of the infinite, we add 
to our own individual consciousriess of God. Because God is Life, 
and Life is eternal, we then abide in Life, and life abides in us. 
Mrs. Eddy writes of spiritualization :- 

"Love will finally mark the hour of harmony, and spiritualization 
will follo~v, for Love is Spirit" (S. Sc H. 96 : 4-5). 

And again :- 
" Our hlaster said, 'The kingdom of heaven is at hand.' Then God 

and heaven, or Life, are present, and death is not the real stepping- 
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stone to Life and happiness. They are now and iiere; and a change 
in human conscious~~ess, from sin to holiness, would reveal this wonder 
of being [Science is the eternal now]. . . . 

Human beings are physically mortal, but spiritually immortal. [That 
is a most arresting statement. The scientific fact about you and me is 
iierc now; even as human beings we can know that we are spiritually 
immortal.] The evil accompanying physical personality is illusive and 
mortal ; but the good attendant upon spiritual individuality is immortal. 
Existing here and now, this unseen individuality is real and 
eternal. . . . 

As Truth supersedes error, and bears the fruits .of Love, this 
understanding of Truth subordinates the belief in death, and demon- 
strates Life as imperative in the divine order of being" [the divine 
order of Life in Spirit] (Un. 37 : 6-10, 17-21 ;' 40 : 8-1 1). 

Spirit signifies eternal development, and ctcrnal development 
means Life. This infinite progression of Life is the eternal devclop- 
mcnt of the sced of Truth. 

Spirit 
3: 16 Hereby perceive we the love of God, because he laid down 

his life for us: and we ozrght to lay down our lives for the  
bretllrcn. 

It rather looks llerc as i f  John t?iought that Jcsus was God, but 
thc words " of God " are  in italics, and you know that tlic italicized 
words in the Bible are 'tliose of later compilers, due to omissions 
in thc original translations. On the otlier hand, John u~lderstood 
that Jesus' spiritual individuality was actually God in opcration. 
John's thought was at  the standpoint of Science; he was the most 
metapliysical of all the disciples, and, to John, Jcsus was the ideal 
of the infinite. Jesus' true sclfllood was God's idea. John knew that, 
and he knew also that the activity of idea is the operation of 
Principle. \Irhcre there is some understanding of Science and of 
the symbols of Science, i t  is possible to interpret such a passage 
aright. But one can see how easy it was, without an understanding 
of the divine system, to arrive a t  thc conclusion that Jesus was 
God. As the idea of God, Jesus was the actual manifestation, or 
demonstration, of divine power; but the theologians attributed this 
spiritual power to the human and personal Jcsus. 

The impulsion of the Christ impels .the laying down of the 
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mortal, material, sense of life and acceptance of the spiritual. Peter 
has something to say to us which comes as a fitting climax to 

. this tone :- 

Forasmuch as ye know that ye were not redeemed with corruptible 
things, as silver and gold, from your vain conversation received by 
tradition from your fathers; But with the precious blood of Christ, as 
of a lamb without blemish and without spot [the purity of Spirit]: Who 
verily was foreordained before the foundation of thc world, but was 
manifest in tliesc last tirnes for you, Who by him do believe in God, 
that raised him up from the dead, and gave him glory; that your faith 
and hope might be in God. Seeing ye have purified your souls in 
obeying the truth through the Spirit unto unfeigned love of the 
brethren, see that ye love one another wit11 a pure heart fervently: 
Being born again, not of corruptible seed, but of incorruptible, by the 
word of God, which liveth and abidcth for ever (I Peter l : 18-23). 

"Being born again "-being born of Spirit, of the recogrlition 
that TrutI1, the idea of God, is of the nature and of the divine 
order of Spirit. I n  tIiat divine order there is no mingling of Truth 
and error--of Spirit and matter. The true sense of love is our 
willingness to use the firmament of Spirit and thus to acknow- 
ledge our own spiritual individuality and that of our brother man. 

IVe now come to Mind in fulfilment of our sequence. Let us 
once more get a clear picture of divine Principle interpreting and 
translating itself througli its Christ to the point of Mind. Principle's 
ideal of itself is one ideal of Lifc, Truth, and Lovc. Soul brings out 
all the details of that ideal and translates it to the point of idea. 
Spirit gives order to the ideas in the divine plan through its pro- 
cess of diversification, classification, and individualization, thus 
showing that every idea has specific spiritual value. Each idea is 
distinct from every other idea, and every idea, " conceived and born 
of Truth and Lovc " (S. & 13. 463 : 141, is of the nature, the sub- 
stance, and the purity of Spirit. All those ideas are made manifest 
a t  the point of Mind, and they constitute the Mind of Christ. 

This tone of Mind is from the standpoint of Love, and the accent 
is still on Love in the combined tone of Truth, Lifc, and Love- 
the Christ in al~solute Christian Science. \Ye are still working in 
Truth and Spirit in Christian Science. 
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Mind 
3: 17 But wlloso hat11 this zuorld's good, and sceth his brotkcr 

lraue need, and shzltteth up his bowcls of compassion from llirn; 
how druelleth tllc love oj God irr /rim? 

. 
" This world's good "-we can read this phrase in a spiritual or 

a material sense. Sometimes the word " world " is used in a positive 
sense to signify the realm of ideas, but more oftcn in a negative 
sense, indicating the realm of material beliefs. As I sce it, it is 
used here in a positive way. Love impels the translation of the 
infinite good-thc omnipotence, ornnisciencc, omnipresence, and 
omni-action of the infinite calculus of Spirit. The world has need 
of this good; that is why divinc Love impels the translation of the 
on[: divine ideal to the point of infinite ideas; those ideas.arc the 
good that the world has need of; they constitute the divine Mind, 
and this Mind is made manifest at  every level of thought. 

Mrs. Eddy uses the words " aid ", " help ", and words of similar 
meaning, mainly in relation to Mind. The " good " 'that the world 
necds consists of the ideas of the divine infinite calculus, and 
those ideas not only constitute the allness of hfind but arc made 
mmifest by Mind in human consciousness. So, under the impul- 
sion of Love, the h5ind of Christ is always giving-giving forth 
idcas of Life, Truth, and Love; i t  is giving them forth because , 

it .must do so in order to exprcss, or make manifest, thc'divinc 
ideal. Thesc ideas operate in ' ~ r u t h  and also in human belief; and 
so they meet the human need. hlrs. Eddy says :- 

" God gives you His spiritual ideas, and in turn, they give you daily 
supplies " (Mis. 307 : 1-2). 

What a lovely climax to this wonderful Christ:.translation is this 
sense of fulfilment in individual consciousncss of the divinc ideal ! 
Earlier in this chapter John wrote.: " Ancl every man that hath 
this hope in him purificth himself, even as he is ;pure." This hope, 
this pure desire and expectation of the fulfilment of the. divine 
ideal, quickens thought, opening up each individual consciousness 
to receive the ideas which Love is eternally giving forth. At this 
point of Mind every idea is conscious not only of its own indivi- 
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duality, but also of cvery other idea which goes to make up  the 
one compound idea man. Mrs. Eddy writes :- . 

" Goodness never fails to receive its reward, for goodness makes life 
a blessing. As an active portion of one stupendous whole, goodness 
identifies man with universal good. Thus may each mernbcr of this 
church [the only real church is the "structure of .Truth and Love " 
(S. & H. 583: 12)] rise above the oft-repeated inquiry, IVhat am I ?  
to the scientific response: I am able to impart truth, health, and 
happiness, and this is my rock of salvation and my reason for cxistin~ " 
My. 166: 19-20). 

And again :- 
" When we are willing to llelp and to be helped, divine aid is near " 

(MY. i s 6 :  19-20). 

The verse we are considering. (3 : 17) has reminded mc of two 
cases of healing which came about through'a clear realization of 
the Christ translation. The trouble in both instances was a stoppage 
of the bowels. There seemed a great deal of fear and tension, and, 
as I bcgan to work, the idea of the Christ translation kept coming 
to my thought. So I began to think about the irresistible impulsion 
of tlie Christ-idea forever going on. I t  was obyious that something 
needed to be loosened up, and, as I sougEit the positive truth 
which would meet that necd, I saw very clearly how, under the 
impulsion of Love, the one divine ideal, which included the truth 
about every one and every condition, was forever being broken up, 
as i t  were, into an infinitude of diversified, classified, and indivi- 
dualized ideas, and that these ideas were forever being given forth. 
I saw that there had never been a moment throughout eternity 
when divine Love had ceased giving. I had'  such a vivid sense 
of Love's ideas freely flowing in consciousness that ' I  began to feel 
the whole thing loosening up, and I knew the condition ~vas  met. 
I t  is difficult to 'convey the mental sense that came, because the 
moment one attempts to put pure thought into words it  seems to 
lose so much of its spirituality; but what I have told you is the 
substance of it. 

I n  both cases thc healing came very quickly. In  the first 
instance the stoppage had continued for weeks, and \vhen the 
husband first called me on the telephone there seemed to be terrific 
pain. This was met almost immediately, and the stoppage itself was 
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rc:moved in a couple of days. I learned aftenvards that a great 
deal of hate and resentment had been engendered. One of the 
carnal mind's lies about that particular individual was that she 
had a very hard and unyielding type of thought, and so held on 
to her grievance until that influx of ideas from divinf. Love 
compelled her to kivc it up. The other case was not quite so acute, 
but therc was a good.dea1 of tension and anxiety, and it was met 
in much the same way. 

If you ponder the Christ translation you will get such a wonder- 
ful sense of divine Love giving forth the pure ideas of its Christ; 
and in that infinite light of ideas the dark images of mortal thought 
must fade from consciousness. 

And so John writes of " this world's good ". Each one of us, 
as an idea of the Christ, has this world's good-the good that the 
world has need of. By reflection we possess the omnipotence, the 
ornniscicnce, the omnipresence, and the omni-action of Principle, 
which constitute all the good therc is, and this good is Spirit. 
Therefore, " M7hoso hath this world's good, and seeth his brother 
hrve need, and shutteth up his bowels of compassion from him, 
how dwclleth the love of God in him?" T o  " shut up his bowels of 
compassion" is to .fail in reflecting divine Love the one to the 
other. Remember that a t  this point of fulfilment of the Christ 
translation every idea is conscious of every othcr idea; and every 
idea reflects good-the ineffable goodness of God-to every other 
idea. 
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I n  our study of Truth and Spirit in ' Science as the Christ S 

tve have now reached the tone of Mind. I have made a summary 
of the whole sequcnce, so, before finishing the few verses which . 
tvill bring i t  to completion, let us just run through it. 

Under the impulsion of Truth in absolute Christian Science, 
Divine Principle interprets Truth and Spirit as "the Holy 

Clne "--one divine ideal, or plan, reflccted as an  infinite ~ d c u l u s  of 
ideas. Tliese ideas uncover and expose the unreality of the anti- 
C:hrist-the myriad beliefs of the calculus of materiality. 

Life, the ,divine Father, eternally expresses Truth, the divine 
Son, maintaining and pcrpetuating evcry'individual idea in this 
infinite calculus of Truth and Spirit. 

Truth interprets the spiritual selfliood of every idea in the reality . 

and purity of Spirit. 
The standpoint in absolute Christian Science then clianges to . 

Love, and under its own impulsion 
, 

Love consummates the divine ideal as one perfect design, in 
\vhicli every idea conforms to the divine standard of Truth as 
reflected in the order of Spirit.. . 

Soul not only translates the divine ideal of Truth as ordered 
ideas in the infinite calculus of Spirit, but, through the sinless 
naturc of those ideas, i t  also identifies the mission of the Christ, 
vrhich is " to destroy the works of the devil ", the beliefs of anti- 
Clhrist. 

Spirit operates as an absolute line of dernardation between Truth 
a.nd error-" 'Illat which is born of the flesh is flesh; and that 
which is born of the Spirit is spirit " (John 3 : 6). 
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Mind makes manifest tile infinite good (the omnipotence, omni- 
science, omniprcscncc, and omni-action of the ideas of the infinitc 
calculus of Truth and Spirit) which constitutes the hlind of Christ. 

That brings us up to date, and we have still to finish the tone 
of hfind. You remember i t  started in this way :- 

Mind 
3: 17-19 But zvl~oso hath &his world's good, and secth  hi^ brother 

have need, and shzcttcth up  his bowels of cornparsion from him, 
how dwelleth tllc louc of God in him? M y  litile children, Zct 
EIS not love in word, ncither in tongue; but in dccd and in 
truth. And hereby w e  know that zue arc of tllc truth, arrd s h ~ l l  
assure our I~earts bcfore him. 

In  verse 18 there is a fourfold statemcnt, which shows the Christ, 
the divine infinite calculus of ideas, made manifcst a t  the point of 
hlind. IIrhen ~ o l i n  says, "Let us not love in word, neither in 
tongue; but in dced and in truth ", he means that we must not 
stop at  the Itrord, or even a t  the Christ, but that, under the impul- 
sion of Love, .we must, and can, fulfil the wI~olc scale of the 
calculus. " In  word ", of course, indicates the Word; " in tongue " 
denotcs the Christ-translation into the new tongue of Spirit; 
"in decd " is obviously Christianity; and "in truth" is Science. 
UTe have seen how this divine ideal is translated to the point of 
hlind, and that a t  that point i t  operates as the infinitc good-as 
the omnipotence, omniscience, omnipres&nce, and omni-action of 
Spirit. As we accept this scientific statemcnt of the calculus, our 

,...thought rises above the symbols of. the IVord into the very spirit 
, of the Christ-but not through mere emotionalism. The  spirit of 

the Cliris:' is the understanding of Truth in its purity. As, through 
the action of divine h!Iind, we rise above the symbols into the 
spirit of the Christ, then from the Christ to demonstration in 
Christianity, and from Christianity into Scienccl we find ourselvcs 
in the abiding consciousness of Truth itself-a realization of the 
divine fact that " Nolv are we the sons of God ", now have we the 
Mind of Christ. 

In  Philippians Paul writes :- 
If there be ttierefore any consolation in Christ, if any comfort of 

love, if any fellowship of the Spirit, if any bowels and mercies, Fulfil 
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ye my joy, that ye be likeminded, having the same love, being of one - 
accord, of one mind. Let nothing be done through strife or vainglory; 
but in lo\vliness ,of mind let each esteem other better than themselves. 
Look not eve+ man on his own things, but every man also on the 
things of others. Let this mind be in you, which was also in Ctirist 
Jesus : (Pliil. 2 : 1-5). 

Paul is showing here that there must be complet~ fulfilinent of 
the calculus of Truth and Spirit. IYc must not think that indivi- 
dually we arc Self-suficicnt. As I have already pointed out to you, 
a t  tllis point of h/Iind in the Christ translation one is not only 
conscious of the fact of one's own spiritual indivicluality and idcn- 
tity, but also of the individuality and identity of cvcry other idea. 
E\lery idea is a manifestation of the one divine htind, and WC all 
reflect those ideas from an individual viewpoint. If we were not 

' 

corlscious of the other ideas of God, we sllould not be man. Paul 
used'to seem terribly involved and difficult to understand, but to- 
day, with even a small understanding of tile system of Science, 
hi:; writings arc crystal-clear. One car1 see how absolutcly scientific 
~vas  his thought. . . . . 

Answering the query,-" lYill the Bible, if read a n d  practised, 

Ilcal ns eflccttlally a s  your  book, ' Science a n d  Hca l th  with K e y  to  
' the '  Scriptures '?-htrs. Eddy writes :- . 

" . ... Rightly to read and to practise the Scriptures, theif spiritual 
sense must be discerned, understood, and demonstrated [discerned 
through the Word, undcrstwd in the jchrist;. and demonstrated in 
Christianity]. God. being Spirit,- l!is l anbagc  :And meaning are wholly 

. spiritual. Uninspiied knoyledge,of thb trfhifations of the Scriptures has 
imparted little power to practise :the, Word. Hence the re~elation, dis- 
covery, and presentation of Chri~tian~cidb={-th~ Ciiiist~cience [Truth 
and Love], or ' new tongue ' of which !$/hfiik pkop~~esied-becanie 
requisite in the divine order [tlie divine l+r<er of spirit]. On ttie swift 

' 

pinions of spiritual thought: man rises aG?vc the letter, law, o r  morale 
of the inspired It'ord to the spirit of ~ u i h ,  .~vliereby tlie Science is 
reached that demonstrates i God. IVhenl'tlrc Bible is thus . read and 
practised, there is no possibility of, midinterpretation. God is under- 
standable, knorvable, and kpplicablc to {very hunia; nc&d: I n  athis is 

l 
thc proof that Christian Science is Science, for it demonstrates Life, 
not death ; health, not disease ; Truth,' not error; Ldve, not hate " 

, (My. 238 : 2-4, 7-2). . - 
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Again Mrs. Eddy writes :- 
" IVhosoever learns the letter of Christian Science but possesses not 

its spirit, is unable to demonstrate this Science; or whosocvcr hath the 
spirit without the letter, is held back by reason of the lack of under- 
standing. Both the spirit and the letter arc requisite ; and having tlicse, 
every onc can prove, in some degree, the validity of tliose words of the 
great Master, 'For thc Son of man is come to save that which was 
lost.' " (hlis. 195 : 5-12). 

Bccausc the Christ trarislation is forever going .on, the divine 
l\'ord, ivhidi is God's revelation of Ilimself, comes to human 
thought as the light of hlind. Then, through ordered devclop- 
nlent of the divine idea in human thought, one learns the symbols 
which reveal God to man, tliusfulfilling the 1Vor.d and rising into 
die spirit of tlic Christ. Up to this point in our study of the Epistle, 
we have seen the 'r+'ord, which, from the human standpoint, repre- 
sents the lettcr, and the Christ, xvliich, of course, is the spirit; and 
now John is quick to impress on thougllt that we must not just 
remain there-" Let us not love in word, neither in tongue; but in 
deed and in truth." The whble scale of the calculus must be ful- 
filled, because that calculus constitutes the hlind of Christ. -4 
calculus is a process of reasoning by means of symbols, but there 
are divine S)-mbols as  ell as human symbols. Every idea is a 
symbol of the one Principle, of the one divinity. As we " imbibe tlie 
spirit" while studying "thoroughly the letter ", we put on the 
hlind of Christ; then \Ire reflect on the higher symbols, the ideas 
behind thc'lVord which has revealed them to us. As we use those 
ideas in a divine infinite calculus, we reason spiritually and there- 
fore rightly; reason then coincides with revelation; it operates 
under the impulsion of tlie hlirid of Christ, or rather, it is the Mind 
of Christ. John continues :- 

Mind 
3:  20, 21 For if otir llcart condemn zis, Go4 is grcntcr than otlr 

ircart, and I;nozueth all things. Bclovcd, if our heart condctnn 
us not, thcrr iiavc rue confid~tlcc tozuartl God.  

c c  If our heart condemn us" reminds us of thc old sense of the 
Jlrord as the law, with its belief in penalty; and " If our heart con- 
demn us not" gives us a sense of the Christ- the understanding 
of tlie unreality of evil. The " heart " typifies the seat of motives. 
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In  her Glossary Mrs. Eddy gives a purely relative definition of 
"heart ". Elscwherc in her writings she talks of " hcart " in a 
positive way-" the great hcart of Love " (S. & H. 448 : 4), " the 
great hcart of Christ" (S. & 13. 568 : 28), " the heart of divinity" \ 

(S. 6r N. 258 : 31-32). A study of the passage in which she refers 
to " the heart of divinity " will reveal the fact that man is actually 
that hcart. " If our hcart condemn us " i f  we make a mistake and 
believe in its reality, we often incur the penalty of sclf-condcmna- 
tion. But, ,since " God is greater than our heart " . and also " of 
purcr eyes than,  to behold cvil " (I-Iab. 1 : 13), both error and 
~ ~ c n a l t y  can be proved unreal. " Beloved, if our lieart condcmn 
us not, then have we confidence toward God "-if wc don't make 
a reality of cvil and refuse to identify oursclvcs with it  (by knowing 
that it is no part of the divine infinite calculus), then we prove 
its no;liingness, both in our own experience. and also in that of 
others. Paul writes :- 

But with me it is a very small thing that I should be judged of 
you, or of man's judgment: yea, I judge not mine own self. For I 
Brlow nothing by 'myself; yet am I not hereby justified: but he that 
judgeth me is the Lord (I Cor. 4 : 3-4). 

When the Christ judges, it does so according. to the divine 
infinite calculus of Truth and Spirit, thus separating thc"crror from 
the individual. That is the only true ju'dgmcnt; and in that judg- 
ment therc is no sense of condemnation, because it  is the under- 
standing of the onliness of good and the ,demonstration of the 
nothingness of evil. Paul saw that mortal man's judgment was 
worthless, and that, from a human. standpoint, hc had neither 
ability nor right to judge himself, but, rather sliould he let himself 
be judgcd by Christ-" he that judgeth me is the Lord." Trutli is 
the judge, and the operation of the calculus of Truth and Spirit 
completely separates error from ~rutli;'!ii'shoivs that it is no part of 
Truth, no part of the Mind of ~l i r is j , :  khd therefore no part of 
man. I t  is vital that we sllould r&~iz~:th'~se things. \VC have 
heard them many times, but mortal j $lid . i4 always condemning. 

- *  - .  1 , :  I 

\VC condcmn ourselves in our thinkink, !and, we condcmn others, 
because we are not quick enough straight~tkiy:to translate back into 
the divine what mortal mind presents to us; and so we continue to 
judge after the testimony of the senses. All that there is to mortal 
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mind is condemnation-condemnation to till the soil of material 
belief. T o  quote Paul again :- 

There is therefore now no condemnation to them. which are in 
Christ Jesus, who walk not after the flesh, but after the Spirit. . . . And 
if Christ be in you, the body is dead because of sin; but the Spirit is 
life because of righteousness. . . . For as many as are lcd by thc Spirit 
of God, they are the sons of God. For ye have not received the spirit of 
bondage again to fear; but ye have received the Spirit of adoption, 
whereby we cry, Abba, Father (Rom. 8 : 1, 10, 14-15). 

As you study these passages you will sec brought out such a 
wonderful sense of the Son arid the Father; and, of course, that . 
is wliat we have been considering up to now-the Jlrord of Life, 
represented by the Father, and Christ, Truth, represented by the 
Son. llrlien we fully realize that thcrc is only the one Father, one 
Life, ancl that there is only the one' Son, one Truth, then there 
can be no condemnation, because we shall recognize no other origin 
or cause, and no other effect save that which comes from God. 
The fulfilment of that realization is in Love, in Christianity, and 
ivc are just coming to that aspect. Paul writes again in the same 
strain :- 

, But God, who is rich in mercy, for his great love wherewith he 
loved us, Evcn when we were dead in sins, Ilath quickened us 
together with Christ, (by grace ye are saved;) And hath raiscd us up 
together, and made us sit together in heavenly places in Christ Jesus: 
That in the ages to come he might shew the exceeding riches of his 
grace in his kindness toward us through Christ Jesus. For by grace are 
ye saved through faith; and that not of yourselves: it is the gift of 
God : (Eph. 2 : 4-8). 

As we have previously seen, the gift of God to each one of us 
is the fact of our own spiritual selfhood, and we are saved by the 
grace of God-by Truth and Love. M7e are saved by reason of 
the fact that as ideas of Truth we are already embraced in that one 
ideal, encompassed by infinite Love. And so we are saved through 
faith, through the understanding which \rye don't h&e to gain, 
but only to claim-an understariding inherent in us and native to 
us, because we are born of God. On this subject Mrs. Eddy 
writes :- 

" By the love of God we can cancel error in our own hearts, and blot 
it out of others. 
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Sooner or later the eyes of sinful mortals must be opened to see every 
error thcy possess, and tlie way out of i t ;  and they will ' flee as a bird 
to your mountain,' [the mountain of holiness, the great mountain 
which is a symbol of the Christ] away from the enemy of sinning sense, 
stubborn will, and every imperfection in the land of '~odom, and find 
rescue and refuge in Truth and Love " (No. 7: 8-15). 

Returning to the tcxt of the .Epistle :- 

Mind . 

3: 2% And wl~cztsocver rue ask, zue rcceiue of him, because we  
kcc)) his commnndmct~ts, and do thosc things that are phasing 
in his sight. 

Again WC have a fourfold picture of the calculus. " And what- 
soever we ask " t  kc I170rd. " ltrc receive of him " t l l e  Christ. 
" I3ccausc wc keep his commarldmcnts "-Christianity. " And do 
those things that arc pleasing in his sight " 4 c i c n c e .  'Illat is the 
fourfold operation of Truth. Commandments rcprescnt law, and 
obcdicncc to the law of divine htind results in demonstration; 
Lovc fulfils the law of Mind. Mrs. Eddy writes :- 

"Truth, Life, and Love are the only legitimate and eternal demands 
on man, and they arc spiritual lawgivers, enforcing obedience through 
divine statutes " (S. & H. 184 : 12-15). 

And again :- I 

"Jesus .presented the, idcal of God better thhn could any man whose 
origin was 'less spiritual. By his obedience to God, he demonstrated 
more spiritually than all others tlie Principle of 'being. IIence $he force 
of his admonition, ' If ye love me, keep my commandme~its.' " (S. 8; 11. 
25 : 16-21). 

As ideas in the divine infinite calculus, operating in accord with 
Truth and in the order of Spirit, \VC can't do othenvise' than keep 
those cornmandmcnts; we can only operate in accord with 'divine 
law. .I find it helpful sometimes to realize that, because one is an 
idea of Truth, one really is the Mind of Christ, and therefore one 
has thc right to make and enforce a law, as i t  were; because the 
oxlly law is the law of good. As ideas, of the Christ you can 
I.;now for yourselves that, in all circumstances, you can both enact 
and enforce the law of good. If you are thinking rightly and make 
il statement of truth, that is the law to the situation. You can 
E:now that that statement is a law of enactment and enforcement 
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to truth, and that the only law there is always operates on behalf 
of man, never against him, and that it reverses and annuls all the 
so-called laws of mortal belief. Mrs. Eddy writes :- 

" When a hungry heart petitions the divine Father-hiother God for 
bread, i t  is not given a stone,-but more grace, obedience, and love. If 
this heart, humble and trustful, faitlifully asks divine Love to feed it 
with the bread of heaven, health, holiness [Truth and Love], it will be 
conformed to a fitness to receive the answer to its desire ; then will flow 
into it the ' river of His pleasure,' :tIie tributary of divine Love, and 
great growth in Christian Science will follow,-even that joy which 
firids one's own in another's good " (hlis. 127 : 11-19). 

John continues :- 

blind 
3: 23 And this i.r Ilis commantlrncnt, That  zue shotlld brlicvc on 

the rlatne of his Son Jestts Christ, and lovc orzc nrzotllcr, cs 
hc gnvc 11s cornrnandtrzerzt. 

"That we should believe on the name of his Son "-name in- 
dicates nature; nature is Spirit, and the Spirit (or nature) of Truth 
is the Mind of Christ. And so to " bclicve on the name of his Son 
. . . and love one another" is to understand the nature of divinity 
as Truth and to let that hlind, the divine blind, the hliind of 
Christ, bc manifested in our lives. hlrs. Eddy writes :- 

"'The task of healing the sick is far lighter than that of so teaching 
the divine Principle and rules of Christian Science as to lift the 
affections and motives of men to adopt them and bring them out in 
human livcs. He who has named tlie name of Christ, who has virtually 
accepted the divine claims of Truth and Love in divine Science, is 
daily departing from evil ; and all the wicked endeavours of supposi- 
tiorial demons can never change the current of that life from 
steadfastly flowing on to God, its divine source " (hfis. 19 : 8-1 7). 

That is so true, because die more one understands the Science 
of Christian Scicnce the more one sees that the mere healing of 
sickness per sc is no longer the onljn important thing in Christian 
Scicnce. As we gain more understanding, Scicnce itself urges us 
to rise above the mortal in every detail of our lives; and that is 
when the struggle comes. In  order to demonstrate the Mind of 
Christ, we have not only to believe in, but also to understand and 
adopt, the divine nature. The nature of a thing is the sum total 



. I SCIENCE AS THE CHRIST ' 

of its qualities; and so we have to accept and adopt the qualities 
of Spirit and let those qualities obliterate all material elements. " I-Ie 
who has named the name of Christ [he who has identified himself 
with the Mind of Christ] is daily departing from evil; and all the 
wicked endeavours of suppositional demons can never change the 
current of that life from steadfastly flowing on to God, its divine 
source." Why? Because the current of that life is flowing within 
thc divine infinite calculus of Truth and Spirit. hfrs. Eddy 
writes :- 

"Love fulfils the law of Christian Science, and nothing short of this 
divine Principle, understood and demonstrated, can ever furnish the 
vision of the Apocalypse, open the seven seals of error with Truth, or 
uncover the myriad illusions of sin, sickness, and death. Under the 
supremacy of Spirit, it .will be seen and acknowledgcd that matter must 
disappear " (S. 8: H. 572 : 12-18). 

Continuing with the text of the Epistle :- 

Mind 
3: 24 And /re tlrnt k c e ~ t h  his commnt~dmcnts dwclletlr .in him, 

and he in him. And hereby w e  know that he abiclctir in us, 
by tire Spirit which l ie hath given zrs. 

T o  obey the divine law and to keep the commandments is to 
dwell . . in the divine infinite calculus, in the Christ. Then the Christ 
is: made manifest through its ideas. " And hereby we know that 
he jabideth in us, by the Spirit which he hath given us "-the 
ordered understanding of the divine ideal and of the divine idea. 
That is " the Spirit which [God] hat11 given us ". Mrs. Eddy 
writes :- 

" ~ h r i s t  is individual, and one wit11 God, in ttic sense of divine Love 
' and its compound divine ideal. 

There was, is, and never can be but one God, one Christ, one 
Jesus of Nazareth. Whoever in'any age expresses most of the spirit of 
Truth and Love, the Principle.of God's idea, has most of the spirit 
of Christ, of that Mind which was in Christ Jesus " (Pul. 74: '25-4). 

And so John writes: "And he that kcepeth his commandments 
dwelleth in him [in Truth], and he [Truth] in him. And hereby we 
know 'that he abideth in us; by the Spirit [the ordered under- 
standing] which he hath givcn us." That ordered understanding 
is the Mind of Christ. 
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Study this tone of Mind with the references and you will sec! 
how clearly it brings out the sense of the calculus of Truth and 
Spirit as the omniscience of the Mind of Christ. That finishes the 
sequence of the Christ translation in ' Science as the Christ ', and 
the remainder of the tone of Truth and Spirit is in the order of the 
calculus. I t  shows plainly how this calculus of Truth and Spirit 
destroys the bclief in the false system called spiritualism. Spiritu- 
alism is based on the belief in the reality of both Spirit and matter, 
the belief that Spirit and matter mingle, and all through this tone 
we have seen how Spirit operates as the firmament. That line of . 
demarcation .uncovers the bclief that man is both spiritual and 
material. Spiritualism is really the fundamental false system of 
mortal mind; it is a basic error; but the divine system of ideas 
oi~crating as the infinite calculus of Spirit is of the nature of Spirit 
only;  and that is what John brings out in the picture of the 
calculus which now follows. 

The Word 
4: 1 Beloved, believe not cucry spirit, bztt try  the sj~irits w ~ ~ e t l ~ e r  

tlley arc of G o d :  becaztse many false prophets arc gone nut 
into the world. 

John is virtually saying : bring all your thoughts into the divine 
order of the Il'ord, measure them by the standard of that order, 
and realize that the Jtrord in the divine infinite calculus is incor- 
portal. Tile Christ is divirze, Christianity sz lprme,  and Science 
is infinite. That is brought out in this illustration of the calculus. 
So measure all thoughts by the incorporeality of the IVord. 

" Because many false prophets are gone out into the world "- 
everything based on the testimony of the physical senses is false 
prophecy. Mn. Eddy defines prophet as " A spiritual seer; the dis- 
appearance of material sense before the conscious' facts of spiritual 
Truth " (S. S; H. 593 : 4-5). All the evidence of material sense is just 
false prophecy. Mrs. Eddy writes :- 

" When one comes to the age with spiritual translations of God's 
messages, expressed in literal or physical terms, our right action is not 
to condemn and deny, but. to ' try the spirits ' and sce what manner 
they are of. This does not mean communing with spirits supposed to 
have departed from the earth, but the seeking out of the basis upon 
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which are accomplished the works by whicli the new teacher would 
prove his right to be heard " (hlis. l71 : 10-18). 

The basis of Science is the basis of Sfirit only. You remember 
'that we started tliesc Talks with two statements about Science :- 

" Science is divine ; it hath no partnership with human means and 
ends, no half-way stations. Nothing conditional or material belongs to 
i t "  (My. 260: 11-13). 

"Christian Science is absolute; it is neither behind the point of 
perfection nor advancing towards i t ;  it is at this point and must bc 
practised therefrom " (My. 242 : 5-7). 

In  her chapter ' Christian Science versus Spiritualism ' in Science 
and Health Mrs. Eddy writes :- 

" Mortal existence is an enigma. Every day is a mystery. The testi- 
mony of the corporeal senses cannot inform us what is real and . , 
what is delusive, but the revelatioris [the Word] of Christian Science 
unlock the treasures of Truth [treasures which the Christ is forever 
translating to us]. Whatever is false or sinful can never enter the 
atmosphere of Spirit. There is but one Spirit. hlan is never God, but 
spiritual man, made in Gbdys likeness, reflects God. I n  this scientific 
reflection the Ego and the Father arc inseparable. The supposition that 
corporeal beings are spirits, or that there are good and evil spirits, is a 
mistake " (S. 8; H. 70 : 1-1 1). 

And :- 
"The basis and structure of ,spiritualism arc alike material and 

physical. Its spirits are sd many c~;~orealities, limited and finite in 
character and quality" (S. & H. 71 : 27-29). 

In  Recapitulation she asks the question : " What are spirits and 
souls?" h5rs. Eddy is not talking I.lerc of spiritualistic plienomena. 
In  her answer to the question she dcfincs clearly what is meant by 
" spirits " :- 

"To human belief, they are personalities constituted of mind and , 

matter, life and death, truth and error, good and evil; but these con- 
trasting pairs of terms represent contraries, as Christian Science reveals, 
which neither dwell together nor assimilate. Trutli is immortal ; error 
is mortal. Truth is limitless ; error is limited. Truth is intelligent ; error 
is non-intelligent. hforeover, Truth is real, and error is unreal. This . 

last statement contains the point you will. most reluctantly .admit, 
although first and last it is the most important td understand " (S. & H. 
466: 7-18). 
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So when Mrs. Eddy is talking about "spirits" she is talking 
about mortal personalities. hlortals are supposed to be constituted 
of contraries, and so long as we go or1 believing in dualism, we 
shall have to stand what Mrs. Eddy calls " the friction of false 
selfhood " (hlis. 104 : 20). IVhcn thought is ~vliolly based on Spirit, 
thcn h a t  friction gives place to the harmony of being. 

Again Mrs. Eddy asks :- 
" H o w  arc veritable ideas to be distinguislled from illusions? Dy Icarn- 
ing the origin of each. Ideas are ernanations from the divine hiind. 
Thoughts, proceeding from .the brain or from matter, are offshoots of 
mortal mind; they are mortal material beliefs. Ideas are spiritual, 
harmonious, and eternal. Beliefs proceed from the so-called material 
senses, which at one time are supposed to be substance-matter and at 
another are called spirits " (S. & H. 88: 9-17). 

And so John says :- 

Beloved, bclicvc not cucrj spirit, but try t l ~ c  spirits zuhetf~cr 
they are of G o d :  bccaztsc tnany false Prophets arc gone out 
into the workd. 

That simply means : watch your thinking, use your firmamcrlt 
to separate the tares from the wheat. 

The Christ 
4: 2 Hcrcby knozo ye the Spirit of G o d :  Every sfiirit that con- 

fesseth that ~ E S Z L S  Christ is come in the flesh is of God : 

" The Spirit of God "-Truth, God's Christ. " Every spirit that 
confesscth that Jesus Christ is come in the flesh "--every idea that 
measures up to the standard of Christ is wholly spiritual and 
therefore is of God. But everything good in our human experience 
is also of God; it is the reduction to human apprehension of some 
specific idea of Truth which comes in a form that is appreciable 
to the human understanding. The " Spirit of God " is Truth, Life, 
and Love-tlie Christ in absolute Christian Science. John has 
already showri us the incorporeality of the Il'ord, arid now he is 
teaching us the divinity of the Christ. Having in the first instance 
shown us what God is not, the Christ thcn comes to show us ~uha t  
God is. Christ is divine. Truth, or Spirit, is the divine nature of 
God, but it must come to the flesh in each one of us, because the 
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divinity of the Christ must be made manifest in our humanity, just 
as it was made manifest in that of Jesus. Mrs. Eddy writes :- 

"Jesus cast out evil spirits, or false beliefs. The 'Apostle Paul bade 
men have the hfind that was in the Christ. Jesus did his own work by 
the one Spirit" (S. Bi H. 79: 17-19). 

And again :- 
"The question then as now was, How did Jesus heal the sick? His 

answer to this question the world rejected. He appealed to his students: 
' Whom do men say that I, the Son of man, am?' p h e  Son of man 
was Jesus' demonstration of the Christ in the flesh, and John in Iris 
Epistle is showing that the Christ must be made manifest in the flesh.] 
That is: Who or what is it that is thus identified with casting out 
evils and healing the sick? . . . 

With his usual impetuosity, Simon replied for his brethren, and his 
reply set forth a great fact: 'Thou art the Christ, the Son of the 
living God !' That is : The Messiah is what thou hast declared,-Christ, 
the spirit of God, of Trutli, Life, and Love, which heals mentally. . . . 

I t  was now evident to Peter that divine Life, Truth, and Love, and 
not a human personality, was the healer of the sick and a rock, a 
firm foundation in the realm of harmony. . . . The supremacy of Spirit 
was the foundation on wlricli Jesus built " (S. & Ii. 136 : 9-14 ; 137 : 
16-21 ; 138 : 6-9, 14-15). 

Orthodox Christian reliiion is based on spiritualistic belief, 
a belief tvhich Mrs. Eddy refutes in the passage just quoted, bvhcre 
she differentiates bet\veen tl;e one Spirit-Life, Trutli, and Coje- 
and human personality. you may also remember that in her 'cljap- 
tcr " Recapitulation " she defines " spirits " as " personalities " (Sec 
S. & H. 466 : 7-13). The tvhole of the ortliodox church's teaching 
in regard to Christ starts from the premise that Jesus was God, 
and so the human personality of Jesus has been exalted, instead of 
the impersonal divine idea, or Christ. The orthodox Christian 
church believes in  the reality of both Spirit and matter, and its 
faith in immortality is based on another spiritualistic belief, namely 
death. In Science heaven and immortality arc now and here, but, 
ac:cording to the teaching of ,orthodox Cliristianity, they arc attain- 
ableonly after death. Spiritualistic belief is rampant today; it has,, 
of course, persisted throughout the ages, but . i t  sccms now to have ' 
been brought very much to the surface, because of the advent of 
Science. The oneness of Science has uncovered the dualism of 
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spiritualism; and the main reason for the resistance of ortllodox 
religion to Science is because religion is based on dualism. 

The Christ 
4: 3 And every sfiirit that corrfessetJl not that Jesus Cllrist is 

come in the flcsh is not of God:  and this is that spirit of anti- 
christ, zuhereof ye have heard that it sirotrtd come, and even 
now already is it in the world. 

The dualism of spiritualism, the belief that Spirit and mat te r  
mingle, is overcome through what Mrs. Eddy terms the dtrality 
of Jesus the Christ (See -S. Sr 11. 473 : 16-17). This duality is a 
slmbol of the coincidence of the human and the divine; i t  is Christ 
made manifest in the flesh. This divine manifestation of Christ 
in the flesh alone gives effect to the scientific translation of mortal 
mind. As the Christ comcs to you and to me bccausc of this truc 
sense of duality, the coincidencc of the human and the divine, it 
translates mortal mind out of its belief of dualism, and thought 
arrives a t  the ultimate demonstration of the divine coincidence- 
the coincidence of God and man, of Principle and idea. Mrs. Eddy 
brings out this trutlri in the following passages :- 

"Jesus is the name of the man who, more than all ottier men, has 
presented Christ, the truc idea of God, healing the sick and the sinning 
and destroying the power of death. Jesus is the human man, and Ctlrist 
is the divine idea; hence the duality of Jesus the Christ" (S. & H. 
473 : 12-1 7). 

" The invisible Christ was imperceptible to the so-called personal 
senses, whereas Jesus appeared as a bodily existence. This dual , 
personality of .the unseen and the scen, the spiritual and material, the 
eternal Christ and the corporeal Jesus manifest in flesh, continued'until 
the blaster's ascension, when the human, material concept, or Jesus, 
disappeared, while the spiritual self, or Christ, continues to exist in 
the eternal order of divine Science, taking away the sins of the world, 

' as the Christ has always done, even before the human Jesus was 
incarnate to mortal eyes " (S. & H. 334: 10-20). 

The marginal heading to this last quotation is "The  Son's 
duality ", and this true sensc of duality, which is the counterfact 
to the belief of dualism, is actually the coincidence of the human 
and the divine. In  this cor~ncction the following remarks by John 
Doorly are pertinent :- 

"hlrs. Eddy orice said that whenever \VC declare the truth, we 
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should know that that truth operates in truth and in belief, at all 
times and under all circumstances; she said that the important thing 
to-day was to show that 'the Christ 'comes to the flesh to destroy 
incarnate error,' because the human mind will argue, 'Yes, Truth is 
true, but it has nothing to do with mortality. I t  doesn't touch 
mortality. I t  can't come to the flesh.' . . . The human mind will argue 
that Truth doesn't touch the flesh, but we know that it touches the 
flesh to analyzc, uncover, and annihilate it " (Verbatim Report No. 11, 
pages 23-24). 

I t  is vital to bear this in mind, especially as our tliouglit is 
beginning to appreciate the urgency of approximating in some 
measure an understanding of absolute Christian Science. lire have 
to think from the absolutc; we havc to work.from the absolutc; 
and we have to maintain in our thought the 'fact of complete 
zeparation between Truth and error, Spirit and matter; but we 
must never forget that the Christ comes to the flesh, and we should 
often declare that it does so in order to dcmonstratc in the flesh 
~hosc absolutc truths which obliterate the false beliefs of the 
lnaterial senses. That, of course, was what constituted Jesus' demon- 
stration as the Son of man-his demonstration of the Christ, the 
;ibsolute ideal Truth, in human experience. Mrs. Eddy stresses this 
point when she writes :- 

" hlortals must follow: Jesus' sayings and his' 'demonstrations, whicll 
dominate the flesh " (S. '& H. 266 : '24-25). 

Christianity 
4: .4 Y e  are of God, littlc children, and havc overcomc them: 

because greater is Ite that is in you, than he that is in the 
world. 

This verse recalls the story of Elisha and his servant (I1 Kings 
G : 15-17). Elisha had to remind this young man of the supremacy 
of Christianity and also of the fact that there is always a Christ 
to every situation. Let us take a look at  the passage. 

And when the servant of the man of God was risen early, and gone 
forth, behold, an host cornpassed the city both with liorses and chariots. 

Those " horses and chariots " symbolize the seeming operation of 
the calculus of mortal thought-of materiality. All that this servant 
could sec was the testimony of the material senses. 

And liis servant said unto him, Alas, my master! how shall we do? 
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And he annvercd, Fear not: for they that be with us are more than 
they that be with them. And Elishn prayed, and said, LORD, I pray 
thee, open his eyes, that he may see. And the LORD opened the eyes 
of the . young man ; and he saw: and, behold, the mountain [the 
calculus of reality] \was full of horses and chariots of fire round about 
EIisha. 

These " horses and chariots " represent the operation of the 
calculus of Truth and Spirit, bringing the fire of purification, the 
fires of the I-Ioly Ghost which destroy sin, disease, and death-a 
lovely picture of the operation of the omnipotence, the omniscience, 
.and the omnipresence of the divine infinite calculus. 

Now remember our scquence.of the calculus of Truth and Spirit, 
which is showing us that the Jlrord is incorporeal, that the Christ 
is divine, and now that Christianity is supreme. " Greater is he 
that is in you, than he that is in the world "-a wonderful sense 
of the supremacy of Christianity, which is demonstrated in the 
reflection of the ideas of the divine infinite calculus. Every single, 
individual, specific idea of that calculus is greater than the carnal 
mind's lie about it. I V e  can know in every instance where we have 
to overcome some error that the specific idea of which that error 
is the lie is greater than that lie-a splendid treatment, individually, 
collectively, and universally. In  the following pa;sages Mrs. Eddy 
brings out this sense of the suprcmacy of Christianity :- 

"The .divine must overcome the human at every point. The  Science 
Jesus taught and lived must triumph over all material beliefs about 
life, substance, and intelligence, and the multitudinous errors growing 
from such beliefs " (S. 8; H. 43 : 27-3 1). 

" We can rejoice that cvery germ of gooclness will a t  last struggle 
into freedom and greatness, and every sin will so punis11 itself that it 
will bow down to the commandments of Christ,-Truth and Love" 
(No. 8 : 15-18). 

"Christian Science brings to,light Truth and its supremacy [Truth 
and Spirit], universal harmony,' the entireness of God, good, and the 
notliingness of evil " (S. & H. 293: 28-31). 

" Christ presents the indestructible man, whom Spirit creates, con- 
stitutes, and governs. Christ illustrates that blending with God, his 
divine Principle, which gives man dominion over all the earth " (S. 8; 
H. 316 : 20-23). 
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That " blending with God, his divine Principle " is what we have 
been talking about-the coincidence of God and man, of Principle 
and idea; and this divine coincidence "gives man dominion over 
all the .earth ". Christ in divine Science illustrates the absolute 
unity of Principle and idea; and Christ in Christian Science illus- 
trates the coincidence of the human with the divine. 

Science 
4: 5,  G T h e y  are of thc zoorld : therefore sl~cak they of thc world, 

and the world IiearctIl them. If'e are of G o d :  Ire that knoweth 
God Itearetir 14s; ire that is not of God ircarctir not us. Ifereby 
know zoc tIlc sj~irit of truth, and the spirit of error. 

These verses illustrate so clearly the complete fulfilment of that 
'line of demarcation between the real and the unreal-the scientific 

' fulfilment of the operation of the Christ. " That which is born of 
the flesh is flesli; and that which is born of the Spirit is spirit " 
(John 3 : 6). They also remind one of Mrs. Eddy's statement as 
to " the cardinal point of difference " between her metaphysical 
system and all others. She says it is this : " That by knowing the 
unreality of cliscase, sin, and death, you demonstrate the allness of 
God. This difference wliolly separates my system from a11 others" 
(Un.  9 : 28-2). John cmphasizcs ,the Science of that l ine of dcmar- 
cation-the eternal fact that Truth and error, Spirit and matter, 
the real and the unreal, never mingle. I n  Science everything is in 

, and of God. 
On this subject of separation hfrs. Eddy writes :- , 

"Truth destroys mortality, and brings to light immortality. Mortal 
belief (the material sense of life) and immortal Truth (the spiritual 
sense) are the tares and the wheat, which are not united by progress, 
but separated " (S. & H. 72 : 12-16). 

And again :- 
"The temporal and unreal never touch tlie eternal and real. The  

mutable and imperfect never touch the immutable and perfect. The 
inharmonious and self-destructive never touch the harmonious and 
self-existent. Tiiese opposite qualities are the tares and wheat, which 
never really mingle, though (to mortal sight) they grow side by side 
until the harvest ; then, Science separates the wheat from the tares, 
through the realization of God as ever present and of ma'n as reflecting 
the divine likeness " (S. & H. 300: 13-22). 
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Hcre is what John Doorly wrote on the same subject :- 

"I  now want to consider with you a very important question. I 
notice these days that there is a great tendency to mix the divine 
metaphysics of the Bible wit11 human philosophy. But the metaphysics 
of the Bible teaches clearly that ' That which is born of the flesh is 
flesh; and that which is born of the Spirit is spirit.' Until you have 
understood the firmament, which is the essential symbol of the second 
day of creation, you are not able to separate between the flesh and the 
Spirit. Right at thc beginning of your study of metaphysics, in the 
second day of creation, you have to learn to do that. Anybody who 
tries to find Spirit in matter, even beautiful matter, is a pantheist. Also, 
without knowing it, he is a Buddhist, because the Buddhist says that all 
is hiind, that the lamp is hlind, the book is hiind, the table is hiind, 
and so on. That is not the teaching of Christian Science, which states 
categorically that the attempt to draw any conclusions whatsoever from 
the testimony of the five physical senses is pantheism pure and simple. 
hioreover, the Bible and ' Science and Health ' don't just teach us that 
evil is unreal and leave it at that, but they teach us how to prove in 
infinite detail the unreality of evil.. . . . 

We handle evil through our ordered and scientific understanding of 
the divine infinite calculus, and we handle it with intelligence and 
authority. The  Word of God is that aspect or category of divine 
metaphysics which disperses the darkness ; then the Christ is that 
category which ' comes to the flesh to destroy incarnate error,' which 
is a \.er)* different thing. The Word says, 'Let there be light,' and it 
shows you how that light will develop, and disperse the darkness to 
some extent; but the Christ is tlie ' divine manifestation of God, 
which comes to the flesh to destroy incarnate error' (S. & H. 583: 
10-ll)-organic life, or life in the flesh. Then Christianity is that 
category which scientifically obliterates the mortal concept. . . . 

Moreover, until we come to the point where we are willing to face 
the fact that ' That which is born of the flesh is flesh; and that which 
is born of the Spirit is spirit ;' until we see that that which is born 
of the Spirit in our thinking or anybody else's thinking, or in the 
world's thinking, must eradicate scientifically that which is born 
of the flesh, we won't go anywhere. Just saying that materiality 
isn't real doesn't mean a thing. I t  is the ability to understand 
the system of divine metaphysics, by which i -e  prove that 'infinite 
space is peopled with God's ideas, reflecting Him in countless 
spiritual forms' (S. & H. 503: 15-17),-that is the opcrition of 
Christianity,-which will enable us scientifically and systematically 
to cfestroy him who 'letteth,' 'until he be taken out of the way.' 
You must gather the tares first, and then you will be able .to 
gather the wheat; but the attempt to draw any conclusion whatever 
from the flesh, the material sense of things, is utterly and completely 
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hopeless, so why try? You havc Principle to draw your conclusions from, 
and Mrs. Eddy says, 'Tile divine Principle of the universe must 
interpret the universe ' (S. & H. 272 : 28-29), because nothing else can " 
(Verbatim Report No. 70, pages 4-10). 

when I attended the meeting at  which John Doorly made these 
statements about the beliefs of 13uddhism whicli claimed that the 
lamp and the tablc, etc., were all Mind, I was a wee bit sceptical; 
a.t any rate, I thought, if that is so, it can only refer to Eastern 
I'hilosophy, not to the \Vestern mind. But recently I saw an 
a.dvertiscmcnt in the Press of a lecture to be given in London on 
" The exact science of Thought ". I felt it might bc interesting, and , 
perhaps a sign of the times, so I dccidcd to go along and hear 
what it was about. T o  cut a long story short I found it was a lecture 
on " New Thought ", tvliicl.1, of course, is not " 11cw " at  all, because 
it was one of the first departures from Mrs. Eddy's presentation 
of Christian Scicnce. The lccturc seemed at  first fairly innocuous, 
but, as it developed, I saw that this " Science of right thinking ", 
so-called, was all on the basis of the human mind-starting with 
rnortal man instead of with God. Mortal man had to do the right 
thinking. I n  Christian Science thought comes from God and re- 
turns to God, and man's thinking is reflected thinking. Finally the 
lecturer came out with the definite statement that everything is 
mind, and, pointing to the lamp on the tablc in front of him, 
said : " The lamp is mind, and the tablc is mind, and everything 
you see is mind." I3c made the very statement that John Doorly 
referred to as thc teaching of Buddhism, about which I had been 
quite sceptical. One of the dangers to-day is that it is being generally 
recognized that cverytliing is on a mental basis, but that basis is 
considered to be the human mind. That is why this development of 
the pure Science of Christian Science inevitably had to come, and 
i:; so vital, because thought has to be lifted right above the human 
mind into the understanding that all true thinking is the operation 
of the divine Mind-die operation of ideas in the realm of divine 
me taphysics. 

Before going on to ' Science as Christianity ' I would like briefly 
to summarize die picture of the calcul~s (chapter 4 : 1-6) which 
fulfils the tone of Truth and Spirit in ' Science as the Christ '. 
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I n  the Word Truth and Spirit reveal the incorporeality of the 
idea of God. 

I n  the Christ Truth and Spirit translate the divinity of the 
Cllrist to the point of humanity. 

I n  Cliristianity Truth and Spirit demonstrate the supremacy of 
Spirit in man as God's reflection. 

In  Science Truth and Spirit interpret the infinitude of 
Science which c c  excludes all error and includes 
a11 Truth " (No. 9 : 23-24). . 

Before we start our detailed study of ' Scicncc as Cliristianity ' 
let us quickly review our tones. The over-all picture of the ~vliole 
Epistle is seen from the one infinite divinc Principle, Love. In  abso- 
lute Christian Science the overtone is Truth and Love-Truth, 
the divine systkm interpreting the idea of God, and Love, the 
Science which embraces that idea. 

In  divinc Science Christianity is epitomized by the term Love 
-the one Lovc; and that one divinc Love is the infinite All. 

In  absolute Cl~ristian Scicncc the third cardinal point is indicated 
by tlic combined terms Life and Love, which give the sense of 
the essential nature of God as Life, or Father, encompassed by 
Lovc, the divine Mother. Lovc, the divine motherhood, also in- 
cludes the divine sonsliip; but Mrs. Eddy does not use the term 
Truth in that combination, because Truth, or Christ, has been 
translated as an infinitude of ideas wliich, viewed collectively, con- 
stitute the compound idea man. In  Christianity the accent is on 
Lovc, the divine Mother; arid remember that the term Mother 
includes everything within itself, since it means, 'c God; divine and 
eternal Principle; Life, Truth, and Love" (S. & 13. 592 : 16-17). 

Jj'hen we come to Christian Scicncc, we find the tones of Lovc 
axid Mind (Sec fourth colu~nn of the IMatrix, p. 257); they rcpre- 
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sent the infinite design of Love made manifest in the metaphysics 
of Mind. In  Love and hllind cverything is fulfilled, everything is 
perfected, everything is glorified. IVe shall see Love and Mind 
:first from the standpoint of Truth, and then from that of Love. 
I n  addition to these tones we sliall also follow a sequence in the 
Christianity order of : Principle, hlind, Soul, Spirit, Life, Truth, 
Love. 

LOVE AND MIND 

(hlain tone in Christian Science) 

From the standpoint of TRUTH. 
' 

Third cardinal point (Life and Love)-accent on LIFE. 

Principle 
4: 7 Beloved, let us love one another: for love is of God; arzd 

cvcry one that Eovetl~ is born of God, and knozuettr God.  

"Beloved " implies one who is greatly loved. In  Christianity, 
' 

from the subjective point of view, every idea is ,greatly loved- 
. is. bcloved of Love; arid from tlic objective point of view the word 
" bel6icd" urges our acceptance of all that divine Love bestoir?~. 
BE loved, be willing to be loved-to accept the beauty, the bounty, 
and tilt love of Love. Pondering further on that word " beloved ", 
one sees that it also implies the being of -Life included in the louc 
of Love-the being, the fatherhood sense of Lifc, included in Love, 
the sense of motherhood. Each one of us is beloved, greatly loved, 
and that term, that John uses so freely, is a summons from divine 
Love to man calling on him to accept and acknowledge divine 
Love as the only Life. T o  love is to be spiritually-minded. I t  means 
to be constantly mindful of tllc things of God, of the icleas of Love. 
I t  means a willingness to lay down the cntirc mortal concept. In  
this verse there is such a wonderful blending of Lifc and Love, 
the divine Father-hlothcr. 

" Evcry one that lovcth is born of God, and knowcth God "- 
c3ve1-y one who lays down the mortal concept and accepts the 
divine is born of God--of Spirit. 
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Paul writes :- 
There is one body [one compound idea man], and one Spirit, even 

as ye are ~ d l e d  in one hope of your calling; One Lord, one faith, one 
baptism, One God and Father of all, who is above all, and through all, 
and in you all (Eph. 4 : 4-6). 

JVIiat a wonderful sensc of Christianity-of oneness and allncss ! 
Through the Christ translation, which we have seen so fully illus- 
trated in ' Science as the Christ ', the one divine ideal is resolved 
into an infinitude of diversified, classified, and individualized ideas, 
arid all those ideas collectively coristitutc what Mrs. Eddy terms 
the co~npound idea man. I ler  definition of " man " in the Glossary 
reads : - 

" h 1 ~ ~ .  T h e  compound idea of infinite Spirit ; the spiritual image 
and likeness of God; the full representation of h,find " (S. 8; H. 591 : 
5-7). 

Man, tllcrefore, is the compound idea of Life, Truth, and Lovc, 
reflected by Spirit, identified by Soul, and made manifest in the 
metaphysics of hlind. All those ideas of Life, Truth, and Love 
return-through Spirit, Soul, and Mind-to the Principle whence 
they came. They go back to Principle for demonstration, and are 
gatliered back, as i t  were, from idea to ideal. In  the Christ w e  get 
the translation from idcal to idea, but, in the inverted Christianity 
order, we sec the gathering back of all those ideas of Life, Truth, 
and Love into the one infinite idcal, thus fulfilling universality- 
the sensc of all in one-because from Prir~ciple's point of view it  
is always one idcal. Principle has one Christ, the divine ideal, which 
includes the truth about every idea; in Christianity that Christ is 
made manifest as the compound idea man, and the demonstration 
of true manhood shows that every idea is a reflection of Life, Truth, 
and Love; and that infinite reflection of all the ideas of God is 
gathered back in to oneness again-the oneness of divine Principle: 
Life, Truth: and Lovc. So the picture in Christianity is the picture 
of man-the compound idea man. In  her article, " The New 
Birth," Mrs. Eddy writes :- 

" St. Paul speaks of the new birth as ' waiting for the adoption, to 
wit, the redemption of our body.' The great Nazarene Prophet said, 
' Blessed are the pure in heart: for they shall sec God.' [That is the 
sixth beatitude, indicating Truth, or manhood-perfect reflection]. 

132 



C SCIENCE AS CHRISTIANITY ' 

Nothing aside from the spiritualization-yea, the highest Christianiza- 
tion--of thought and desire, can give the true perception of God and 
divine Scie?ce, that results in ilealth, happiness, and holiness. 

The new birth is not the work of a moment. I t  begins with moments, 
and goes on with years; moments of surrender to God, of childlike 
trust and joyful 'adoption of good; moments of self-abnegation, self- 
consecration, heaven-born hope, and spiritual love " (hlis. 15 : 5-1 7). 

Now that is the sense of love that John is talking about: 
":Bclovcd, let us love one another: for love is of God; and every 
one that loveth is born of God, and knoweth God." You may 
rc:mcmber what I said a moment ago, that to love is to be spiritually- 
.minded-to be constantly mindful of the things of God. And Mrs. 
Eddy says, c c  Nothing aside from the spiritualization-yea, the 
lligliest Christianization-of thought and desire, can give the true 
p1;rception of God and divine Science, that results in health, 
happiness, and holiness." There is a wonderful sense of the father- 
hood and motherhood of God in this articlc, " The New Birth." 
htrs. Eddy spcaks of " childlike trust and joyful adoption of good ". 
That word adoption" is interesting. According to the dictionary, 
tc~ adopt means " To accept, receive, or choose as one's own, 
especially as one's own child (when not naturally so) ". I+'e need 
to reflect that motherhood which is universal and wllicll therefore 
adopts every idea as its own. Of course, fundamentally, every idea 

' 

is in and of that divinc motlicrhood, but from the human stand- 
point mortals have to be adopted by the divine Mother, and they 
have to lcarn lovingly to acccpt that adoption, and also to accept 
a!; their cliildrcn only divinc thoughts. II'c must reject the mortal 
tl~~oughts which purport to be our childrcn, and accept only " The 
spiritual thoughts and reprcsentativcs of Life, Truth, and Love" 
(S. & H. 582 : 28-29). That word " adoption " does give a wonder- 
ful scnsc of motherhood. Mrs. Eddy continues :- 

" I n  mortal and material man, goodness seems in embryo. By suffer- 
ing for sin, and the gradual fading out of the mortal and material 
sense of man, thought is developed into an infant Christianity; and, 
feeding a t  first on the milk of the Word, it drinks in the sweet reveal- 
i n g ~  of a new and more spiritual Life and Love [a new and more 
spiritual sense of fattierhood arid motherhood]. . . . 

But, as one grows into the manhood or womanhood of Christianity, 
one finds so much lacking, and so very much requisite to become wliolly 
Christlike, that one saith: The Principle of Christianity is infinite : it is 
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indeed God ; and this infinite Principle hath infinite claims on man, and 
these claims are divine, not human; and man's ability to meet them 
is from God ; for, being His likeness and image, man must reflect ,the 
full dominion of Spirit--even its supremacy over sin, sickness, and 
death. 

Here, then, is the awakening from the dream of life in matter, to 
the great fact that God i s  the only Life; that, therefore, we must 
entertain a highcr sense of both God and man. I V e  must learn that 
God is infinitely more than a person, or finite form, can contain ; that 
God is a divine Whole, arid All, an all-pervading intelligence and Love, 
a divine, infinite Principle; and that Christianity is a divine Science " 
(hlis. 15 : 26-1 ; 16: 6-23). 

lZrhat a marvellous illustration of ' Science as Christianity' is 
conveyed in those words, " a  divine If7I~oIe, and All"-the divine 
" whole" of Principle and the oneness and allness of the Mind 
which is Love. So, " Beloved, let us love one another : for love is 
of God; and every one that loveth is born of God, and knoweth 
God." Remember that this verse illustratcs Principle in the 
sequence. " Every one that loveth is born of God "-is born of 
Principle, is the offspring of Life and Love-the fatherhood and 
motherhood of God. 

Principle 
4: 8 He that lovcth not krzozu~tJ~ not God; for God is love. 

God is Principle. lire might say, '"He that loveth not knoweth 
not Principle; for Principle is Love." There is also a blending of 
Love and Mind in those lines : " I-Ie that loveth not k'rzozu~th not." 
Unless we love, we cannot really know. Itre cannot truly know 
each other unless we love each other, and that love means the 
recognition of each other as idea, born of God. If we recognize 
each other as idea born of Principle, then WC love, because then 
we cnteitain a true concept and know each other scientifically 
and divinely. There can be no Mind without Love, because without 
Love there is no fulfilment-no fulfilment to the metaphysics, the 
ideas, of Mind. Science is knowing; there is no Science without 
Love, because the highest term for God in divine Science is divine 
Principle, Love. ' Science as Christianity' is exact, definite, scien- 
tific, spiritual knowing, and that knowing is the love through which 
we know God, the Mind which is Love. " He  that lovcth not 
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knoweth not Godyy can also be rendered " He that kno~vetli, or 
tliinketli, not scientifically IovetIl not God ". I t  is very interesting 
in this tone of Lovc and 'hlind, as shown in the fourth column of 
the htatrix, to sec how one can fulfil the complete circle both sub- 
jectively and objectively. One can start objectively from hlIind and 
take the sequence up and over to Lovc, through htind, Spirit, 
Soul, Principle, Life, Truth, Love. One then sees h5ind (all ideas) 
fulfilled in Love. Subjcctivcly one can start with Love-Love in 
its infinite design which includes every idea-and, following the 
sequence of Love, Truth, Life, Principle, Soul, Spirit, hlind, one 
finds all those ideas made manifest in h5ind. All the way through 
this tone of ' Science as Christianityy you will find that John 
couples Lovc and Mind in this sense of " loving and knowing ", or 
" knowing and loving ", because they are really like the two clasps 
of a girdle. ' , 

Mrs. Eddy writes :- 
" ' God is Love.' More than this we cannot ask, higher tve cannot 

look, farther we cannot go" (S. & Ii. 6:  17-18). 

And again :- 
"In divine Science, we l~rrve not as mucl1 authority for considering 

God masculine, as we have for considering I-Iim feminine, for Love 
imparts the clearest idea of Deity" (S. '& H. 517: 10-14). 

In  Christianity thought enters the realm of metaphysics, which 
is beyond and above matter. The Christ is '' The divine manifesta- 
tion of God, which comes to the flesh to destroy incarnate error" 
(S. 8; 13. 583 : 10-11); but in Christianity,'througli tlie reflection 
artd demonstration of the ideas of the divinc ideal, tliought rises 
into the realm of metaphysics, and the mortal concept is obliterated. 
That is the point a t  which thought begins to touch divinc Science. 
In lier Message for 1901 hfrs. Eddy tvritcs :- 

'f Then, to define Love in divine Science we use this phrase for God 
-divine Principle. By this we mean Mind, a permanent, fundamental, 
intelligent, divine Being, called in Scripture, Spirit, Love. . . . 

God is the author of Science--neither man nor matter can be. The 
Science of God must be, is, divine, predicated of'l'rinciple and demon- 
strated as divine Love; and Christianity is divine Science, else there 
is no Science and no Cliristianity" (hless. '01, 3: 16-19; 4 :  12-16). 
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As I said before, in Christianity thought begins to rise into the 
realm of divine Science. I have been noticing as I go along 310w 
often the tcrm "divine Science" is uscd in the quotations from 
Mrs. Eddy's writings which corrclatc with these verscs in ' Sciencc 
as Christianity'. If we consider the fourth column in the Matrix 
(p. 257): we can take its four aspects to represent the different levels 
of Scicnce. That fourth column is the point a t  which Christian 
Science and absolute Christian Scicnce blend. I want to consider 
it with you for a moment, not merely from the standpoint of 
Christian Science, but from that of Science itself. So let us look 
a t  it from the foundation upwards. Starting a t  the bottom of the 
column we first see Science-the term which includes cvery aspect 
of the omni-action of Principle. Then we come to ' Science as 
Christianity', which reprcscnts divine Science operating in the 
fourth dimension of spiritual thought. Next we arrive at  ' Science 
as the Christ ', where the infinite relationship which exists bet\veen 
Principle and idea is found in a divine infinite calculus, thus indicat- 
ing absolute Christian Science. And, finally, ' Science as the Urord ' 
brings us to Christian Science with its numerals of infinity repre- 
senting the spiritual values with which to make our calculations. 
So watch Mrs. Eddy's use of the tcrm " divine Science", and see 
how very often she associates i t  with the very highest aspect of 
Christianity. In  her Message for 1902 she writes :- 

" The ever-recurring human question and wonder, What is God? 
can never be answered satisfactorily by human hypotheses or  philc- 
sopliy. Divine metapllysics and St. John have answered this great 
question forever in these words : ' God is Love.' This absolute definition 
of Deity is the theme for time and for.eternity; . . . 

Since God is Love, and infinite, why should mortals conceive of a 
law, propound a question, formulate a doctrine, or  speculate on the 
existence of anything which is an antipode of infinite Love and the 
manifestation thereof? . . . 

Divine Science fulfils the law and the gospel, wherein God is infinite 
Love, including nothing unlovely, producing nothing unlikc Himself, 
the true nature of Love intact and eternal. Divine metapllysics concedes 
no origin or causation apart from God. I t  accords all to God, Spirit, 
and His infinite manifestations of love-man and the universe " (bless. 
'02, 5 : 14-19, 25-28 ; G : 28-4). 

" Divine Scicnce," Mrs. Eddy has just told us, " fulfils the law 
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and the gospel." Now we arc considering ' Science as Christianity ', . 

and are therefore seeing the fulfilment of the W&-d and of the 
Clhrist. As we said the other day, thc Word is not really fulfilled 
until thought accepts the Christ, and the Christ is not fulfilled 
until thought arrives a t  Christianity. IVilen our thought is. a t  the 
Icvel, or standpoint, of Christianity, we have not left behind us 
either our Christ o r  our Word. Just as the motherhood of God 
includes both the sonship and the fatherhood, so Christianity must 
also include thc Christ and the WOI-d. I n  the same way, lvllcn 
thought rises from Christianity into Sciencc, then Christianity is 
fulfilled, because Science includes Christianity, Christ, and Word. 
JVhen thought is a t  the standpoint of Sciencc, then Science, which 
i!; forever in operation, .demonstrates and proves Christianity; and 
Ckistianity proves in the Christ the supremacy and the onliness 
of Spirit; and the Christ translates the onliness of Spirit right down 
to the point of infinite ideas, which constitute the divinc message 
from God bringing to men the light of the l 'ord. That Word is, 
then, the Jl'ord of rcvclation, and that Word is with power. As 
Idx-S. Eddy wrote, " Felt ye thc power of the brord?" (hlis. 398 : 
23). That sense of feeling begins to come to us in Christianity; it 
if; something Lovc givcs. us-the feel of -Scicncc. That fceling is 
what John calls knowing, '!'I-Ie that loveth not knowcth not God." 
l'ou really only fully know ivhat you consciously jccl, and, unless 
one consciously feels Lovc, one is not knowing God. When our 
thought is in Science, and we use our Christianity, Christ, and 
IVord from that standpoint, thcn'it will have real power; we shall 
feel the Love which is God, and tllosc on whom our thoughts rest 
will feel " the poivcr of the Word ". You remember Mrs. Eddy's 
admonition :- 

" ~eloved'Cliristian Scientists, ke'ep your minds so fiilcd'with Truth 
and Love [Christ Scicncc], that sin, disease, and death cannot enter 
them. . . . And not only yourselves arc safe, but all whom your 
thoughts rcst up011 are thereby benefited " (My. 210 : 2-4, 9-1 1). 

I t  is only whcn thought rises into Truth and Love-into absolute 
Christian Science-and .finds the grace of God, 'that one really 
begins to feel the power of divine metaphysics reflected and trans- 
lated to the point of revelation in the FVord. 
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Mrs. Eddy continues in the same Message :- 

"The Latin omni, which signifies all, used as an English prefix to 
the words potence, presence, science, signifies all-power, all-presence, 
all-science. Use these words to define God, and nothing is left to con- 
sciousness but Love, without beginning and without end, 'even the 
forever I A M ,  and All, than which there is naught else. Thus we have 
Scriptural authority for divine metaphysics-spiritual man and the 
universe coexistent with God. No other logical cor~clusion can be drawn 
from .the premises, and no other scientific proposition can bc Christianly 
entertained " (Mess. '02, 7 : 11-21). 

If we consider Science in the way I 'have just indicated in the 
Matrix, we start from the foundation of Principle. Then in ' Science 
a Christianity' we find that the nature of that Principle is Love, 
and that the oneness and allness of Love is made manifest in the 
metaphysics of Mind. 

Continuing the text of the Epistle, and following the sequence, 
we come to Mind. 

Mind 
4: 9 I n  this was manifested the love of God toward us, because 

. that God sent his only bcgottcn Son into the world, that w e  
might livc h - o u g h  him. 

I n  that verse there is a sequence of Love, Truth, Life-the 
subjective presentation, under the impulsion of Love in divine 
Science, of the divine ideal of Life, Truth, and Love. " I n  this 
was manifested the love of God toward us "-Love. " Because that 
God sent his only begotten Son into the world "-Truth. " That 
we might livc through him "-Life. 

Under the impulsion of Love, Mind manifests Truth, the " only 
begottcn Son ". That "only begotten Son ", or divine ideal, in- 
cludes the truth about every one of us. I t  is the " o r~c  I, or Us" 
(See S. & 11. 588 : 1 l), the idea' of true manhood fulfilled and per- 
fected by Love in the realm of pure Mind, the realm of meta- 
physics-beyond matter. " That we might live through him "-Life 
maintains its own divine ideal of Life, Truth, and Love, and it 
shows that ideal to be forever embraced in the oneness of Love and 
the allness of Mind. I V e  " livc through him "-through that " only 
begotten Son "-because Truth is consciousness, and the conscious 
apprehension of ideas is Life. In  Christianity, Love represents one 
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infinite design, which includes all ideas. Every one of those ideas 
i!; not only conscious of itself, but also of its relationship to every 
other idea in the divine plan. hlrs. Eddy writes :- 

" The true idea of God gives thc true understanding of Life and 
Love, robs the grave of victory, takes away all sin and the delusion ' 
that therc are other minds, and destroys mortality" (S. 6; H. 323 : 
24-27). 

The true idea of God obliterates the mortal concept, because the 
true idea of God is man, and true manhood is conscious only of the 
divine fatherhood (Life) and the divine mothcrhoocl (Love). 170u 
will remember (p. 127) how we finished ' Science as the Christ ' 
with that complete separation, that impassable line of demarcation 
between the mortal and the immortal. But in ' Science as Chris- 
tianity' ,there is an cvcn higher sense, which involves ttic com- 
plete effacing of mortality through the demonstration of immortal 
manhood as the " only begotten Son " of the divine Father-Mother, 
Life and Love. Life and Love demonstrate their own ideal, and 
that ideal is reflected in the compound idea man. And so we find 
Father, hlother, and Son, all included in Love-the infinite mothcr- 
hood of God; and tliere is no mortal concept, because thought has 
risen into the rcalm of Mind--of divine metaphysics, wherc there 
i:; no matter. 

Ilerc are three passages in .\vliich Mrs. Eddy deals with true 
manhood :- 

" h,lortal mind must part with error, must put off itself with its 
deeds, and immortal manhood, the Christ ideal, will appear" (S. & H. 
430: 3-5). 

" Mind manifests a11 that exists in the infinitudc of Truth. We 
. know no more of man as the true divine imagc and likeness, than we 

know of God " (S. & H. 258: 15-18). 

" As the IVisemen grew in the underst?nding of Christ, the spiritual 
idea, it  grew in favor with them. Thus it will continue, as it shall 
become understood, until man be found, in the actual likeness of his 
hlaker. Their highest human concept of the man Jesus, that portrayed 
him as the only Son of God, ,the only b'qotten of the Father, full of 
grace and Truth, will becomc so magnified to human sense, by means 
of the lens of Science, as to reveal man collectively, as individually, 
to be ttlc son of God " (Mis. 164 : '20-29). 

If we regard the Christianity order as shown in the Matrix 
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(p. 257) from Principle do~tnwards, \X might think of Principle as 
forever saying of itself : " I am the infinite One. As Mind all ideas 
are my ideas (Mind is tIlc parent of all ideas in the divine system, 
so they are all Principle's ideas). As Soul I identify tliose ideas with 
mysclf. As Spirit I reflect all those ideas as one infinite ideal, my 
own ideal of myself, \vhicll is Life, Truth, and Love." That  is' the 
import of rt4iat we are seeing in this sequence of Principle, Mind, 
Soul, Spirit, Life, Truth, and Love. We are seeing that all true 
ideas are born of Principle-the Principle which is Lovc. Then 
Mind comes into the picture as die parent of these ideas-ideas of 
the one divine ideal, the " only begotten Son " in whom we live. 

And that brings us to the t m e  of Soul. 

Spul 
4: 10 Herein is love, not that zue loved God, Out that he loved us, 

and scnt his Son to be the propitiation for our sins. 

".Herein is love, not that tve loved God, but that he loved us" 
-here is the main point. Everything is from Principle; every idea 
is born of Love and made manifest in the metaphysics of hlind. 
Evcry idca is identified by Soul as Principle's idea. Lovc includcs 
within itself the one divine ideal, and Mind makes that ideal mani- 
fest as infinite ideas in the realm of divine metaphysics. The only 
true " propitiation for our sins " is Science-thc scientific fact of 
the sinless idcntity of every idea. I t  is your own sinless identity 
which is your saviour, redeeming and delivering you from all the 
lies thc cczmal mind tells about you. The Son of God is Love's 
ideal, and Truth, that divine ideal, includes within itself a11 ideas, 
so that your saviour or my- saviour is specific and individual. Only 
the particular idea of the Christ which constitutes our own indivi- 
dual identity can savc us from the sin of false identity; the truth 

- about someone else is of no avail. I t  has so often been considered 
that Jesus alone was the Son of God, and that the mere acknow- 
ledgment of that could save mankind from sin; but how any intelli- 
gent person could accept such a theory is beyond comprehension. 
Jl'hcn we understand, through ' Science as Christianity', that the 
" only begotten Son " includes all identities, then we can rest assured 
that the sinless identity of every idea is a very real remedy for 
individual belief in evil. Man does not havc to make himself sin- 
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less. He is sinless be'cause Soul has made him so; and this know- 
ledge is his saviour. There is nothing nearer to anyone than his 
own identity; that is his saviour, his deliverer, his redeemer, his 
restorer, his great physician, and his great surgeon. Moreover, it 
is " Immanuel "-God with us. hlrs: Eddy writes :- 

' 

" When human struggles cease, and mortals yield lovingly to the 
purpose of divine Love, there will be no more sickness, sorrow, sin, 
and death. He who pointed the way of Life conquered also the drear 
subtlety of death. . . . He atoned for the terrible unreality of a 
supposed existence apart from God. He suffered because of the shocking 
human idolatry that presupposes Life, substance, Soul, and intelligence 
in matter,-which is the antipode of God, and yet governs mankind. 
The glorious truth of being-namely, that God is the only b$ind, Life, 
substance, Soul-needs no reconciliation with God, for it is one with 
Him now and forever " (No. 35 : 7-10, 15-23). 

. We suffer only because of " the' shocking human idolatry that 
presupposes Life, substance, Soul, and intelligence in matter ":That 
is the cause of all suffering; but it is only a szrpposititiotrs cause- 
;\ belief in a life apart from God, apart from Love. 

At his 1949 Oxford Summer School, John Doorly, commenting 
on John's statement, " Herein is love, not that wc loved God, but 
that he loved us ", said :- 

".Thought always comes from God, and everything which is the 
outcome of God is reflection. . . . 

So remember, there's only one thing going on, and that one thing 
is idea, it's Science, it's the infinite. That infinite is the infinite itself 
and the infinite's own reflection of itself. As we reflect divine ideas 
intelligently and consciously, athey come into operation, and they act 
on the carnal mind and thereby force the carnal mind to give up its 

- belief of material manhood. . . . 
Let us never forget that we're dealing with Science. We're thinking 

about the infinite Principle eternally manifesting its own ideal, or 
Christ, as infinite ideas, and we need to know that there is never a 
time when God doesn't know each one of us individually. . . . As idea, 
you are eternally perfect as the Father Himself is perfect, forever 
reflecting the infinite, forever living in the realm of Science and system, 
and forever abiding in the ' city foursquare,'-in the operation of Life, 

a Truth, and Love. In  proportion as you realize that, the dream of 
mortality will disappear, because what you r e  realizing is the very 
presence and power of God,-God's thoughts coming to you as omni- 
potence, omniscience, omnipresence, and omni-action " (Oxford Sum- 
mer School, 1949, Vol. 11, pages 141, 144, 145). 



TALK SIX 

THE FIRST EPISTLE OF JOHN 

Yesterday we began the tone of soul in the Christianity sequence, 
and we took one verse which gave such a wonderful sense that 
everything comes from God :- 

Soul 
4: 10 Herein is love, not that zue loved God, but that he loved us, 

and sent Itis Son to be the propitiation for our sins. 

M'e love God only because God first' loved us. " . . . the Son 
can do nothing of himself, but what he seeth the Father do :" said 

. 

Jcsus; and in Christianity thcrc is this scnse of absolutc reflection, 
the sense that nothing originates with .man-neither acting, knociv- 
ing, living, or loving. E ~ c ~ t h i n g s t i ~ t s  with God. Everything comes . 

from Principle and returns' . . I  to . . .  Principle. . I n  Christianity the sense 
of reflection is really one'ness, the 'absolute unity of Principle 
and idea. . . 

I n  the Word, from the divine standpoint, the one Life is for- 
ever revealing itself; and, from the human standpoint, thought is 
reaching out for, seeking, that divine Principle, or Life, in an 
ordered way. So long as there is duality in thought, i t  is an 
approaching sense only. 

Then in the Christ, from the divinc .standpoint, divine Principle 
is forever translating its one ideal of itself to the point of infinite 

, idea, and, from the human standpoint, thought is finding, and in 
some measure accepting, those infinite ideas of the Christ; and so 
the spirit of the Christ is made manifest and develops in thought. 
That Christ comes to the flesh, and i t  destroys incarnate error. 
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But when we come to Christianity we not only find everything 
coming from Principle, but also going back to Principle, and so 
there is perfect reflection and the demonstration of man's unity- 
his absolute oneness-with God. That unity with God does more 
than destroy error in some of its incarnate forms, i t  obliterates the 
entire mortal concept. So all through this aspect of Christianity 
we are going to see that two-way process-everything coming from 
God and returning to God; and that is true reflection. So John 
writes :- 

Herein is love, not that zue loved God, but that he loved us, 
and sent his Son to bc the Propitiation for ozlr sins. 

Again (as in 4: 9) tIlerc is a sequence in the order of Love, 
Trzrth, Life. " Ilereiri is love, not that we loved God, but that he 
loved us "-Lovc. " And sent his Son "-Truth. " To  be the propitia- , 

tion for our sins"-Truth comes to the flcsIi a t  the point of Life and 
impels the self-immolation of the mortal. Truth, the Son of God, 
is made manifest in human expericncc as the Son of man. Jesus 
called himself the Son of man, and that title indicated his dcmon- 
stration of the Christ a t  die point of Life-the point of coincidence 
of the human ancl divine. J7csterday \VC saw that Soul identifies 
each one as the idea of God, and that this sinless sellhood is the 
propitiatiorl for individual belief in sin. So, if our thought seems 
out of joint and we make mistakes, wc can always know that Love, 
the divine &$other, gives us Truth, the divine Son, and that this 
sense of sonship is expressed in individual Life. That divine Life 
lifts us right above the mortal concept. John continues :- 

Soul 
4: 11 Beloved, if God so loved us, w e  ought also to love one 

another. 

Love knows all the ideas in its own design to be lovely, perfect, 
glorified. In  Love there is nothing but perfection- the beauty of 
holiness, the glory of Love; and Soul identifies all ideas with the 
one divine ideal of Life, Truth, and Love. Let us think of Prin- 
ciple as forever saying, '' I am the infinite One. As Mind I mani- 
fest myself as the Parent of all--of an infinite system of ideas; and 
as Soul I identify all those ideas with myself." Because Soul iden- 
tifies all ideas as one universal family in the Mind which is Love, 
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we can always love each other by letting our spiritual sense-the 
spiritual understanding of the perfect naturc of God and 'of man 
-alone identify each other. As WC do this we learn to trace the 
identity of cvery individual idea back to Principle (the divine source 
whence it came) and also to tracc all that is unlike the Mind which 
is Love, all that is unlovcly, back to animal magnetism, its sup- 
posititious origin or native nothingness. 

 eme ember, from the aspect of the cardinal point in absolute 
Christian Science, the accent at thc moment is on Life, the omni- 
present fatherhood of God. Mrs. Eddy writes :- 

" With one Father, even God, the whole family of man would be 
brethren; and with one Mind and that God, or good, the brotherhood 

' of man would consist of Love and Truth, and have unity of Principle 
and spiritual power which constitute divine Scierice. The supposed 
existence of more than one mind was the basic error of idolatry. This 
error assumed the loss of spiritual power, the loss of the spiritual 

- presence of Life as infinite Truth without an unlikeness, and the loss 
of Love as ever present and universal " (S. B: 11. 469: 30-10). 

I propose to spend a little time on this paragraph, because it is 
a wonderful illustration of all these tones in which we are working. 
" With one Father "-Life, the omnipresent fatherhood of God. 
" Thc whole family of man "-in Christianity Truth.is seen as the 

' compound idea man; and Christianity is the story of man. " Ilritli 
one h5ind "-the Parent Mind, the oneness and allness ' *f the 
Mind which is Love. " The brotherhood of man would' conkit: df 
Love and Truthw-Truth and Love represent absolute ~liiistian 
!;cience; but here those terms appear in the reverse order, because 
in Christianity the focus, or accent, is on Love; and so Mrs. Eddy 
speaks of "Love and Truth ". "Unity of Principle and spiritual 
power "-the .unity' of Principle and idea. Christianity illustrates 
clneness, not the Onc .  Iflien we come to Science, we find ju$t the 
infinite One,  but in Christianity die symbol is oneness. ~ h r i s t i a n i t ~  
illustrates the nature or quality of oneness, the unity of Principle 
and idea, by perfect r'eflcction. "The supposed existence of more 
than one mind was the basic error of idolatry. This error assumed 
the loss ,of spiritual power "-thc word " loss " introduces the tone 
of Soul, or, rather, its opposite. In Soul every idea is identified, is 
found in its Principle. But here Mrs. Eddy is showing that, without 
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Soul sense, there is : loss of spiritual power: the power of Principle; 
loss of Life, the omnipresent fatllcrhood; loss of Trzith, the divine 
Son; and loss of Loue, the omnipresent motherllood. The 
Christianity order,. as shown in the Matrix (p. 257)) comes to a 
climax in Science as " Omnipresence "; and this passage from 
Science and I-Icalth brings out a great sense of the cver-present and 
universal nature of Life, Truth, and Love. 

I w a n t e d  t o  g o  th rough  t h a t  closcly w i t h  y o u  in o rde r  t o  show 
you how tve can read these paragraphs in their relation to the 
divine system, which, through its symbols, enables us to decodc 
Science and Health just as we are able to decode the Bible 
through an understanding of tllosc symbols. ll'c arc going to sec 
that Mrs. Eddy uses every one of these synonyInous terms with 
definite purpose. Bcfore we knew the system, they just seemed 
to be tossed about anywhere, first one and tIicn the otIler; but 
when one understands something of the system, then one can take 
a paragraph like that and scc exactly why she has used any parti- 
cular term. hlrs. Eddy continues :- 

" God is the creator of man, and, the divine Principle of man 
remaining perfect, the divine idea or reflection, man, remains perfect. 
Man is the expression of God's being. If there ever was a rnoment 
when man did not express the divine perfection, then there was a 
moment w11en man did not express God, and consequently a time when 
Deity was unexpressed-that is, without entity. If man has lost per- 
fection, then he has lost his perfect Principle, the divine hlind. If man 
ever existed without athis perfect Principle or  hlind, then man's 
existence was a myth. 

The relations of God and man, divine Principle and idea, arc 
indestructible in Science ; and Science knows no lapse from nor return 
to harmony, but holds the divine order or spiritual law, in which God 
arid all that H e  creates are perfect and eternal, to have remained un- 
changed in its eternal history" (S. Lk Ii. 470: 21-5). 

The same tones are brought out here, but this time in terms 
of thc numerals instead of those of the synonyms. The marginal 
heading is '' Indestructible relationship ", and the scnsc of order is 
also strongly brought out. The order that we find in the ltTord 
is that of unfoldment, a developing sense; but in Christianity there 
is an ordered design: in w11icIl "everything is so arranged as to 
play its proper part," (Sce ll'ebster). In  that " indestructible 
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relationship" every idea is in perfect unity with Principle, and 
therefore with every other idea of Principle. Everything plays its 
proper part under tlic divine government of the onc Principle. 
I'urther on in the same chapter h5rs. Eddy writes :- . 

" JVhen speaking of God's children, not the children of men [when 
speaking of " The spiritual thoughts and representatives of Life, Truth, 
and Love " (S. 8r H. 582 : 28-29)], Jesus said; 'The kingdom of God 
is within you;' that is, Truth and Love reign in the real man, showing 
that man in God's image is unfallen and eternal." 

Here Mrs. Eddy uscs the order of Truth and Love. In  the pre- 
vious quotation (p. 145) it was Lovc and Truth. You will notice 
that she was speaking then from the subjective sense, from God. 
She began thus : "\I1ith one Father, even God . . ." Hcrc she is 
speaking from the standpoint of man, and so she uscs thc terms 
clbjcctivcly: There are not two words in ' Science and Health' 
which arc not perfectly balanced, and no place where their 
rrrangement is not absolutely scientific. So c c  Truth and Love reign 
in the real man, showing that man in God's image is unfallen and 
t:ternal"-there is t11c tone of Soul, man unfallen. Mrs. Eddy 
continues :- 

"Jesus beheld in Science the perfect man, who appeared to him 
where sinning mortal man appears to mortals. In  this perfect man the 
Saviour saw God's own likeness, and this correct view of man healed 
the sick [the Saviour is Truth operating through Soul]. Thus Jesus 
taught that the kingdom of God is intact, universal, and that man is 
pure and holy. Man is not a material habitation for .Soul; he is 
himself spiritual " (S. & H. 4'16: 28-7). 

And now the tone of spirit. 

Spirit: 
4: 1% hfo man bath seen God at any timc. If zue love one another, 

God dwcllctf~ in its, and his love is perfected in us. 

Divine Love must always have an object. Without man to 
cxpress the divine nature, Deity would bc unexpressed. Our main 
tone, remember, is Love and hliind. Love must have an objective 
sense of itself, and that objective sense is Mind. Mrs. Eddy 
writes :- . . 

"There is but one I, or Us, but one divine Principle, or hlind, 
governing all existence; man and woman unchanged forever in their 
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individual characters, even as numbers di ic l i  never blend with each 
other, though they arc governed by one Principle. All the objects of 
God's creation reflect orle hiind, and whatever reflects not this one 
XZind, is false and erroneous, even the belief that life, substance, arid 
intelligence are both mental and material " (S. & H. 588 : 11-19). 

In  Principle the accent is on the infinite One. In  Mind the 
accent is on ideas; in Soul on the identification of all ideas with 
the one Principle; ancl in Spirit on the reflection of all those 
identified ideas as one infinite ideal. So when we come to Spirit in 
this sequence, wc get perfect reflcction, and we sec all ideas as one 
compound idea-the spiritual image and likeness of God. In  the 
Christ the one ideal is translated and made manifest a t  the point 
of Mind as an infinitude of ideas; and then in Christianity (as 
illustrated in the inverted sequence) all those ideas are gathered 
back again into the one ideal. I n  considering the sequence from 
Principle, as we are now doing, ~vllat we see at  the point of Spirit 
is one infinite reflection. If we were considering the sequence in 
the inverted way, what wc sllould see a t  the point of Spirit would be 
the gathering back to Principle of ordered ideas, infinite in diversi- 
fication, classification, and individualization. 

" To  love onc another" involves perfect reflection. IVc can' 
always love each other when we see each otller as God sees 
us. Then, as ME. Eddy says, " Love is reflected in love" 
(S. 6i 13. 17 : S). You remember that this is her interpre- 
tation of the sixth statement of the Lord's Prayer-the pic- 
ture of Truth or perfect manhood. That perfect reflection- 
Love reflected in love-is the only real manhood. In  the perfect 
man we see the reflex i m a ~ e  of the pcrfcct God; and that is the 
only way in which we can see God. Spirit not only implies perfect 
reflection, but also eternal development. I n  this perfect reflection 
of Spirit the development of Life, Truth, and Love is forever 
going on through the disccrnmcnt of right ideas of manllood-the 
truth about everything; and that again is the way in which we see 
God. Jesus said, " H e  that hath seen mc [the Christ, the divine 
idea] hath sccn the Fatt~er " (John 14 : 9). As ideas of God, we can 
rlcvcr know God as a whole; if we could, then the idea would bc 
greater than its Principle. Jesus also said, " h5y Father is greater 
than I"  (John 14 : 28). The infinite alone can embrace all ideas 
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2nd behold all those ideas from one-the divine-point of view; 
but from man's point of vicit* we see God only as we see man as 
God sees him. In reality we can sec man in no other way, because 
we can only sec and know by reflection. I+'c know man as God 
knows him, because our thinking is reflected thinking; and knowing 
man, ivc know God. John Doorly cnlarges on this point :- 

" When any right idea comes to you,-tllc truth about anything,- 
you have, in a degree, seen God face. to face; you have seen Mind, 
Spirit, Soul, Principle, Life, Truth, and Love, because every right idea 
is a pure reflection of the infinite. . . . As we look into divine 
Science, we begin to realize that God is divine Principle, Life, Truth, 
Love, and we begin to gain infinite ideas of God; every one of those 
ideas shows us, in a degree, God face to face. 

Remember, the infinite is everywhere ; it is the only presence, power, 
being, substance. I t  is the one infinite cause, the one infinite divine 

' Principle, Life, Truth, and Love, and it is made manifest as infinite 
ideas, but those ideas are forever in and of the infinite, and therefore 
inseparable and indivisible from the infinite. IVhenever you see a 
right idea of Mind, Spirit, Soul, Principle, Life, Truth, or Love,-or 
,a  right sequence of ideas in the order of the M'ord, the Christ, 
Christianity, or Science, you have seen the Father. There isn't any- 
thing going on but the infinite. There is just one infinite, and nothing - 
can be outside of it " (Oxford Summer School, 1949, Vol. 11, page 207). 

Mrs. Eddy has much to say regarding man- as God's idea or 
rc:flcction. Here are four selectcd passages :- 

" A  mortal, corporeal,: or finite conception of God cannot embrace. 
the glories of limitless, incovoreal Life and Love. Hence the unsatis- 
fied human craving for something better, higher, holier, than is afforded 
by a material belief in a physical God and man. The insufficiency of 
this belief to supply the true idea proves the falsity of material belief. 

Man is more. than a material form with a mind inside, which must 
escape from its !environments in order to be immortal. Man reflects 
infinity, and this reflection is the true idea of God" (S. & H. 258:. 
1-12). 

' " In Science, man represents his divine Principle,-the Life and 
Love that are God,+ven as tlie idea of sound, in tones, represents 
harmony; but .thought has riot yet wIiolly attained unto the Science 
of being, wllerein man is perfect even as the Father, his divine Prin- 
ciple, is perfect " (hlis. 46 : 25-30). 

" God is Love. He is therefore the divine, infinite Principle, called 
Person or God. Man's true consciousness is in the mental, not in .any 
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bodily or personal likeness to Spirit. Indeed, the body presents 'no 
proper likeness of divinity, though mortal sense \vould fain have us 
so believe. 

Even in Christian Science, reproduction by Spirit's individual ideas 
is but tlie reflection of the creative power of the divine Principle of 
those ideas. The reflection, tlirough mental manifestation, of the multi- 
tudinous forms of hlind which people the realm of the real is con- 
trolled by Xiind, the Principle governing the reflection " (S. &. H. 302 : 
25-5). 

'' I n  one of the ancient languages the word for matr is used also as 
the synonym of mind " (S. gi H. 516 : 31-2). 

To  continue wit11 John's text :- 

Spirit 
4: 13 ' Hcrebj  knozu we that we dwell in him, artd he in us, bccnztse 

hc hat11 given us of his Spirit. 

As we have already said, in Christianity everything comes from 
Principle; and that is the underlying truth which enables us to 
trace everything back to Principle. In Christianity as Science ' we 
find every idea included in Principle-in ~ o v e ' s  perfect plan; and 
that plan is in the realm of pure hlind, the realm of divine mcta- 
pliysics. " He  hath given us of his Spirit "-the developme~lt of 
eternal Life, Truth, and Love in the fourth dimensiorl of spiritual 
thought. Mrs. Eddy has defined that spirit of Truth, or I3oly 
Ghost, as an enlarged understandirig of divine Science " (S. & H. 
46 : 32-1). Because man is God's idea, Iic has the spirit of God. 
By reflection he possesses the understanding which is Love's infinite 
awareness of its own ideal. All the ideas of reality which come to 
us are c c  of his Spirit "; they are ideas of the divine infinite calculus 
of Spirit and Truth; and, because of the development of eternal 
Life, Truth, and Love in Christianity, those ideas of Mind, fulfilled 
in Love, are forever being given to us; thus "we dwell in him, 
and lie in us ". John so often presents the samc idea from both 
the subjective and the objective viewpoint; and of course an out- 
standing feature in Christianity is to see these two aspects operat- 
ing together. " Hereby know ive that we dwell in him "--there is 
the subjective presentation. " And he in us, because he hath given 
us of his Spirit "-there is the objective sense of the samc truth, the 
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understanding that all ideas are included in divine hfind. hfrs. 
Eddy writes :- 

/ 

"Divine Science demonstrates Mind as dispelling a false sense and 
giving the true sense of itself, God, and the universe; wherein the 
mortal evolves not the immortal, nor does'the material ultimate in the 
spiritual ; wherein man is coexistent with hfind, and is the recognized 
reflection of infinite Life and Love " (hlis. 190: 4-10). 

And later :- 
"Pure Mind gives out an atmosphere that iicnls and saves. Words 

arc not always the auxiliaries of Truth. The spirit, and not the letter, 
performs tlie vital functions of Truth and Love " (Ms. 260: 25-28). 

I n  our study of ' Science as the Christ ', in the tone of Truth 
and Spirit, we saw the operation of the firmament, the absolute line 
of demarcation between the real and the unreal. But here, in 
' Scicncc as Christianity ', we see how thought is lifted right above 
the material or the unreal, because in Love and htind every idea 
dlvclls in the realm of metaphysics, which is beyond matter. \Ire 
have just read that " Divine Science demonstrates Mind as dis- 
pelling a false sense and giving the true sense of itself, God, and 
the universe " a n d  this illustrates what we term the obliteration 
of the cntire mortal concept. . 

That completes the tone of Spirit. Remember, we began this 
s~zquence with Principle, the infinite One; then came htind-tk 
parent Mind, including all the ideas of that infinite One; then 
Soul, showing that every one of those ideas is of the same substance, 
the same nature, the same quality, as the infinite One; then Spirit, 
reflecting tliose ideas as one ideal, sliowing that tliouglit comes 
from God and returns to God. Reflection is so definite an aspect 
of Spirit. We had also a great sense of the purity of Spirit, brought 
out through that Mind which is the manifestation or object of 
divine Love, the htind which is absolutely pure, because it is thc 
realm of metaphysics. And now, having seen how Spirit reflects 
divine Principle as one ideal of Life, Truth, and Love, we come 
to Life. 

Life 
4: 14 And we tlave seen and do testify that the Fatl~cr sent the 

Son to be thc Saviour of the world. 
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"The Father "-Life; in 'Science as Christianity' the father- 
hood of God is embraced in the motherhood; this constitutes the 
parent Mind. Remember, our main tone in Christian Science is 
Love and hfind; and our cardinal point in absolute Christian 
Science is Life and Love. Both these combinations of terms give a 
wonderful sense of the parenthood of God. "The Father sent the 
Son "-the Son, whom Life, the Father, sends, is Truth; and in 
Christianity, Truth is seen as the compound idea man. " The' Father 
sent the Son to be the Saviour of the world "-that Saviour is Life, 
Truth, and Love. Mrs. Eddy's definition of salvation is "Life, 
Truth, and Love understood and demonstrated as supreme over 
all; sin, sickness, and death destroyed " (S. & H. 593 : 20-23). Truth 
operates in the metaphysics of hfind as the compound idea man; 
and that is Love's plan of salvatioh. 1t is c c  the Saviour of the 
world" because it completely obliterates the mortal concept of 
man. That is all that is needed to save us from sin, disease, and 
death-the understanding of Love's plan, a plan that is wholly 
good and forever made manifest in the metaphysics of hfind. hfrs. 
Eddy says that " God is good. Good is Mind " (S. & H. 113 : 17). 
So the hfind which is Truth is the Son, and " thc Saviour of the 
world ". As, individually, we approximate the Mind of Christ, so 
do we become the Saviour to our own world. llrc save our own 
concept of the universe; we save it  from distortion, from mortal 
mind's perverted presentation. 

Mrs. Eddy gives a ~vondcrful sense of the fatherhood of God 
encompassed by the motherhood, when she writes :- 

"Those instructed in Christian Science have reached the glorious 
perception that God is the only author of man." 

Notice the word " instructed ". That is what Science understood 
through its divine system is doing for us; it is instructing us in 
Christian Science, so that all may reach " the glorious perception 
that God is the only author of man ". Continuing the quotation :- 

" The Virgin-mother corlceived this idea of God, an'd gave to her 
ideal the name of Jesus-that is, Joshua, .or Saviour. 

The illumination of hlary's spiritual sense put to silence material 
law and its order of generation, and brought forth her child by the 
revelation of Truth, demonstrating God as the Father of men. The 
Holy Ghost, or divine Spirit, overshadowed the pure sense of the 
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Virgin-mother with the full recognition that being is Spirit. The Christ 
dwelt forever an idea in the bosom of God, the divine Principle of. the 
mar1 Jesus, and woman perceived this spiritual idea, tllougli at first 
faintly developed " (S 8; 11. 29: 14-29). 

The illumination of the spiritual scnse in each one of us will 
always "put to silence material law and its order of generation "; 
it will bring forth our "child by the revelation of Truth, demon- 
strating God as the Father of men "; We are all the time bringins 
forth, and we bring forth either the right or the wrong kind of 
cliildren--either " The spiritual thoughts and representatives of 
Life, Truth, and Love" or " Sensual and mortal beliefs; counter- 
fcits of creation, whose better originals are God's thoughts, not in 
embryo, but in maturity; material suppositions of life, substance, 
and intelligence, opposed to the Science of being" (S. SL H. 582 : 
28-4). When spiritual scnse is illumincd, \ h e n  we allow the inspira- 
tion of Life to exalt thought, then we bring forth spiritual con- 

' .cc:pts; ~vhereas, if thought remains on the mortal plane, it con- 
ccives only mortal beliefs. JITc have to relate these statements in 
Science and Health, as well as those in the Bible, to the experience 
of our own mentality. The passage just quoted does not merely refer 
to the Virgin Mary's conception of Jesus, but also to the virgin 
tIlought in each one of us, thc pure conception which ,gives birth 
to the idea of God. hfrs. Eddy continues :- 

"Man as the offspring of God, as the idea of Spirit, is the immortal 
evidence that Spirit is ~iarmonious and man eternal. Jesus was the 
offspring of hfary's self-conscious communion with God. Hence he 
could give a more spiritual idea of life than other men, and could 
demonstrate the Science of Love-his Father or divine Principle" 
(S. & H. 29: 30-4). . 

Bcforc I understood anything about the divine infinite calculus, 
and about the aspect of Christianity in particulir, I a l ~ ~ a y s  won- 
dered about that phrase, " the Science of Love-his Father or 
divine Principlc ". I had always associated Life with fatherhood 
and Love wit11 motherhood, because Mrs. Eddy says, " Life, repre- 
sented by the Father; . . . Love, represented by the Mother" (S. 
& H. 569: 1-3). I could not sec why she used .the term Love as 
Father. But notv I see that h i s  whole paragraph has the tone of 
Christianity, and that it describes not only the bringing forth of 
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Jesus, hut also the birth of the compound idea man. That man is 
born of Life and Love; he is born of the fatherhood and mother- 
hood of God, but the fatherhood must be cncompasscd by the 
motherhood. Unless the fatIlerhood is embraced within the mother- 
hood, there is no conception, and therefore no bringing forth. So, 
although we may have a creativc sense, until we also demonstrate 
the conceptive sense, ivhicli is die 'reflection of true motllerhood, 
and until we achieve that pcrfect unity of Life and Love rcflcctcd 
as true manhood and true womanhood, there is no fruition. Study 
carefully that reference to the Virgin-mother, because it is vex-).. 
lovely and gives the true sense of Christianity. JVe all need that 
sensc of motllcrhood which embraces fatherhood and therefore 
includes true sonship, the ideas of the divine Mind-not the beliefs 
of mortal mind. Mrs. Eddy writes :- 

" Again, God being infinite blind, He is the all-wise, all-knowing, 
all-loving Father-?dother, for God made man in His own image and 
likeness, and made them male and female as the Scriptures declare; 
then does not our heavenly Parent-the divine hfind-include within 
this hlirld the thoughts that express the different mentalities of man 
and woman, whereby we may consistently say, 'Our  Father-&lother 
God '? " (hfess. '01, 7 : 8-15). 

And again :- 
" ' Work out.your own salvation,' is tlic demand of Life and Love, 

for to this end 'God workcth with you" (S. & H. 22: 11-12). 

And :- 

'''our blaster taught no mere theory, doctrine, or  belief. It 'was the 
divine Pririciple of all real being which he taught and practised. His 
proof of Christianity was no form or system of religion and worship, 
but Christian Science, working out the harmony of Life and Love " 
(S. gL H. 26: 28-32). 

" The harmony of Life and Love "--the perfect unity, the per- 
fect relationship between fatherhood and motherhood that brings 
forth the Son, the Saviour of the world-the Saviour to the world 
from the world. 

Having seen Life, represented by the divine Father, we now 
come to Truth. 
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Truth . . 
4: 15 FYhosoeuer shall confess that Jcszls is the Son of God, God 

dzuclletf~ in him, and he in God. 
\ 

" \\rhosoever shall confess [acknowledge] that '~esus  is the Son of 
God "-Jesus was the mastcr Metaphysician, the perfect Exemplar, 
because he fully demonstrated his divine sonship. Jesus accepted 
the onus of proving the oneness and the allness of Lovc and Mind, 
and he demonstrated thcm to the full. Now, if we confcss, or a d -  
knowledge, Jesus as the Son of God, as the Exemplar and the 
master Metaphysician, thcn that enables us also to recognize our 
own divine sonship. I t  enables us to recognize ourselves and each 
other as ideas of divine Love, perfected, fulfilled, forever dwelling 
in harmonious relationship with each other within the divine plan 
-the divine plan which is made manifest through the metaphysics 
of Mind. 

" God dsvelleth in him [Life] and he in God [Lovc] "-hcrc is . 

a wonderful sense of Life and Lovc, the omnipresent fatherhood 
and motllerhood, the parent Mind, e'ternally knowing its' own idea. 
That idea, being a conscious reflection of God, must also know 
God. He must know what God'knoivs .about himj and also what 
God knows about cvery otllcr idea; thcrcforc he :dwells .'!.in .God " 
--in Loyc, in' the divine plan. In  Christianity we so often see this 
two-way presentation, the sense of all thought coming from God 
and returning to God. Man's thinking is reflected thinking;. he 
therefore knows what God knows. . . . . 

John's words, " \ItThosoever shall confess that Jesus is the Son of 
God," remind me of thc'story of Philip and the eunucli '(Acts 8 : 
26-39). 1t illustrates the necessity for the unity of the creative 
and conceptive faculties-the reflection o f .  the fatherhood and 
rnotherhood of God-in order to bring 'forth true manhood. A 
cletailed interpretation of this story.ivil1 be found in Appendix V, 
])age 248. 

The tone in our sequence now changes. Remember -how we 
started with Principle, the infinite One, how we saw the ideas of 
that infinite One embraced 'within the parent Mind and made 
manifest as metaphysics; and thcn how Soul identifies all. those 
ideas with the one Principle, and how Spirit reflects thcm as one 
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ideal of Life, Truth, and Love. In  Lifc, there was the sense of true 
fatherhood, sending " the Son to be the Saviour of the world ", 
and in Truth we saw how the Son of God demonstrates the idea 
of true manhood-both manhood and womanliood, the compound 
spiritual idea, reflecting the fatherhood and motherliood of God. 
And now we shall sec that idea embraced in Love, the motherhood 
of God. 

Also at 4 :  16 the standpoint in absolute Christian Science 
changes from Truth to Love, and the tone in the cardinal point 
from Life to Love. The main tonc continues in Love and hlind, 
and the sequence finishes in the tonc of Love. Thus ' Science as 
Christianity ' culminates with a trcmenclous sense of Love. 

From the' standpoint of LOVE. ' . , 

Third cardinal point (Lifc and Love)--accent on LOVE. 

Love 
4: 16 And roe I~aue known and belieued:tilc love that God hnth 

. to  zts. God is lozrs; and he that dwelleth itr love dzuclletil irz  
God, nrrd God in him. 

The " love that God hath to us" is the forever fact that all ideas 
are embraced'in one infinite relationship within the motherhood of 
Love. The essence of that motherhood is divine Science. Both 
Science and Lovc are universal and impartial. Science demonstrates 
universal Lovc because it makes the ideas in Love's plan infinitely 
available to one and all. Those ideas arc already demonstrated and 
are .applicable to every human need. That is the Science of 
Christianity; nothing but Science can make Christianity available. 
In  a quotation we have already used, Mrs. Eddy spoke of " those 
instructed in Christian Science ". The sense of motherhood in divine 
Science instructs and cdtccates thought, thus making true know- 
ledge, exact spiritual Science, available to all. In  an article entitled 
" Loye ", Mrs. Eddy writes :- 

" What h word! I am in awe before it. Over what worlds on worlds 
it hath rarigc and is sovereign ! the underived, the incomparable, the 
infinite All of good, the alone God, is Love " (hiis. 249: 28-2). 

And again :- 
" God is universal; confined to no 'spot, defined by no dogma, 
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appropriated by no sect. Not more to one than to all, is God demon- 
strable as divine Life, Truth, and Love; and His people are they that 
reflect Him-that reflect Love. Again, this infinite Principle, with its 
universal manifestation [Love and Mind],. is all that really is or can 
be; hence God is our Shepherd. Iie guards,. guides, feeds, and folds 
the sheep of His pasture; and their ears arc attuned to His call" 
(hlis. 150 : 25-2). 

John has emphasized the same truths in that short sentence, 
" God is love; and he that drvelleth in love dwelleth in God, and 
God in him." Ftre might say, " Principle is Love; and he that 
dwelleth in Love dwelleth in Science, and Science in him." T o  
dwell in Scicncc means to dwell in thought on the ideas in Lovc's 
plan. I n  ' Science as Christianity ' Love has an infinite design madc 
manifest as the metaphysics of h3ind. Jesus said, " In  my Father's 
house are many mansions" (John 14 : 2). I n  the idiom of to-day 
those "many mansions " might be described as infinite categories 
of metaphysics-infinite classifications or systematized groups of 

. . divinc ideas, all operating in the fourth dimension of spiritual 
thought, beyond all limits. If we consider any one of 'those cate-. 
gories, ,whether the Flrord-Principle's revelation of I-Iimsclf; thc 
Christ-Principle's translation of I-Iimself; Christianity-Principle's 
demonstration of IXimself; or  .Science-Principle's interpretation . . of 
Himself, or if we let any one synonymous term, or some numerai . . 

of infinity, take possession of our consciousness and govern thought, 
then we are dwelling in Love-in Lovc's infinite design, above and 
beyond the limitations of matter. To  dwell in Lovc is to dwell in 
harmonious relationship with all the ideas of God. John con- . 

tinues :- 

Love 
4: 17 Herein is our loue madc perfect, that we ma.7 have bold- 

ness in the day of judgment : because. as he, is, so are w e  in 
this zuorld. 

" Boldness in the day of judgment " empowers ,thought to rise 
above the material and mortal and form its concepts from the 

a basis of divine Mind alone. Then " is our love madc perfect ", for 
we see our universe as Love's pure reflection. 

The " day of judgment" is the light of Mind. Fundamentally 
that day is defined by Mrs. Eddy in terms of Lifc, Truth, and 
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Love (see S. & H. 584 : 1-2), but it is made manifest in Mind as 
the light of metapliysics, thc light of idea. That day of divine 
judgment is everprescnt and continuous; it knows neither limita- 
tion of time or space; and in its light WC judge all things rightly, 
for matcrial concepts give way to the idcas in Love's plan. Refer- 
ring to that " day ", Mrs. Eddy writes :- 

'I ' ~ V O W , '  cried the apostle, 'is the accepted time; behold, nout is 
the day of salvation' [l1 the day of judgment "],-meaning, not that 
now men must prepare for a future-world salvation, or safety, but 
that now is the time in which to cxperiencc that salvation in spirit 
and in life. Now is the time for so-called material pains and material 
pleasures to pass away, for both are unreal, because impossible in 
Science " (S. 8: 11. 39: 18-25). 

lYl!en, in ' Science as Christianity', thought enters into thc 
fourth dimension of Love and Mind, the limits of spacc and time 
are put off, because Science is the ctcrnal now. The time in which 
to experience dcliverance from material bclicf is always now. 
Spiritual facts are here now, and, because there is a Christ, those 
spiritual facts are translated to the plane of what we might call 
tlic world of time and space. But when thought is in the realm of 
Lovc and hfind, then that world is no longer a factor of any 
great importance. hfrs. Eddy's thbught must havc bcen in that 
realm to enable her to write : " This time-world flutters in my 
thought as an unreal shadow " (My. 268 : 20-21). \Ire all must rcacll 
a point in our experience ~vhen the " time-world flutters in [our1 
thought as an unreal shadow ". I t  must have appeared very unsub- 
stantial to Jesus. John Doorly used to say that Jesus' difficulty did 
not lie in overcoming the world but in remaining long enough to 
fulfil his mission of bringing to mankind the mcssagc of the Christ. 

T o  bc in the time-world, but not of it, is to have " boldncss . 

in the day of judgment ". Mrs. Eddy writes :- 
"As many as do receive a kno~vledgc of God through Science, will 

have power to reflect His power, in proof of man's ' dominion over all 
the earth.' He is bravely brave who dares at this date refute the 
evidence of material sense with the facts of Science, and will arive at 
the true status of man because of i t "  (hfis. 183: 26-31). 

And again :- 
"Jesus acted boldly, against the accredited evidence of the senses, 
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, against Pharisaical creeds and practices, and he refuted all opponents 
with his healing power " (S. & H. 18 : 10-12). . 

"Herein is our love made perfect, that we may have boldness 
in the day of judgment "-1,ove isn't just a soft emotional proposi- 
tion; Love is the boldest thing in the world. Courage is an attribute 
of Love; without Love there is no real courage. htoral courage, 
strength of purpose, strength .of mind, strength of character-all 
qualities of that kind are the outcome of Love. John continues :- 

Love 
4: 18 Tlrere is no fcar in love; but fierlect love cmteth oil'  fear: 

because fcar Irath tonncnt. He  that fearetlr is not made per- 
fect in lovc. 

Love is the consciousness that good alone is power, whereas fear 
is the belief that there is power in evil. When we fully understand 
Love and Mind, we shall recognize one power only-the power of 
ineffable good. Love is the essence of spirituality; fear is the 
essence of materiality. Love means divine Science; and in Science 
there is only one factor-the spiritual. Remember how, at  the 
beginning of these Talks, we saw that the spiritual alone is scienti- 
fic. That which is truly scientific is on a wllolly spiritual basis; it is 
absolute, unconditioned by mattcr. 1Yhen.therc is only one  factor 
in thought, and that one is tlie:spiritual, thcn therc is no fcar.' 
When we realize that " All is infinite Mind [Love] and its infinite 
manifestation [Truth], for God is All-in-all " (S. 8i 13. 468 : 10-1 l), I 

there is no room left for fear.. 
Mrs. Eddy associates fear very strongly with death. She says 

that " a dread of the grave" is " the great fear that besets mortal 
existence" (S. & H. 426 : 20-22). I n  the realm of Love and h h d ,  
the fourth dimension of spiritual thought, there can be no fear of 
death, neither dread of. the grave, because there are no limits. All 
that there is to death and the grave is the, belief t h i t  theib are 
limits to life: 12'llen thought is a t  the standpoint of Love and Mind, 
i t  is beyond and above all limits of 'time and place. Mrs .  'Eddy 
writes :- 

" Are we irreverent toward sin, or imputing' too much power to God, 
when we ascribe to 'Him nlmiglity Life and Love?, I deny His co- 
operation with evil, because I desire to have no faith in evil or in any 
power but God, good " (S. 8c H. 348: 14-18). 
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In  ' Science as Christianity ' there is no co-operation with evil, 
be~ziuse thought dwells in good only; hence John's words : " He  that 
dwelleth in love dwelletli in God, and God in him." The belief in 
the co-operation of good and evil disappears in the light of the 
firmament established in Science as the Christ'. Again Mrs. Eddy 
writes :- 

" When infringing zome supposed law, you say that there is danger. 
This fear is the danger and induces the pl~ysical effects. We cannot in 
reality suffer from breaking anything except a moral or spiritual law. 
. . . God is the la\vmaker, but He  is not the author of barbarous codes. 
In  infinite Life and Love there is no sickness, sin, nor death, and the 
Scriptures declare that we live, move, and have our being in the 
infinite God " (S. & H. 381 : 8-12, 15-19). 

Also :- 
" Though the way is dark in mortal sense, divine Life and Love 

illumine it, destroy the unrest of mortal tliought, the fear of death, 
and the supposed reality of error " (S. 8r. H. 596 : 23-25). 

In Love and Mind there is no unrest of mortal thought, no 
anxiety, no worry, no fear. The "unrest of mortal thought" is a 
sense of unfulfilment. M7hen thought is a t  the standpoint of Life 
and Love in absolute Christian Science, i t  is conscious of fulfil- 
ment; it abides in the realm of Love and Mind, enjoying .a ful- 
filled sense of every idea in ,Love's plan through the Mind diat 
rests in action. Again h4rs. Eddy wi-ites :- 

" One moment of divine consciousness, or  the spiritual understanding 
of Life and Lovc, is a foretasie of eternity. This exalted view, obtained 
and retained when the Science of being is understood, would bridge 
over with life discerned spiritually the i n t e n d  of death, and man 
would, be in the full corisciousness of his immortality and eternal' 
harmony, where sin, sickness, and death are unknown " (S. 8;. H. 598: 
23-30). 

All there is to the belief of death is an interval; but there is no 
interval in the omni-action of Principle, operating in ' Science as 
Christianity' as Love and h4ind. Love, filling all space tliroughout 
all time, precludes all voids. Mind is fulfilled in Lovc, and Love is 
made manifest as Mind. h.lind is perpetual motion; the perpetual 
motion -of Mind's ideas, operating as spiritual consciousness or 
knowing, is being, and rvherc being is there can be no death, since 
death is the belief of not being. 



" Perfect love castcdi out fear :;:. . :He that feareth is not made' 
perfect in love "-all things are made perfect in the Mind which 
is Love, because Love knows only its own perfection. On this sub- 
ject of perfection hlrs. Eddy writes :- . 

" The perfect hiind sends forth perfection, for God is Mind " (S. 6; 
11. 239: 29-30). 

And :- ' 

" Perfection is gained only  by perfection "(S. & H. 290: 19-20). 
. . 

Perfection is gained by .the realization that man .dwells in the 
realm of Love and h h d ,  where Love's .perfection is made manifest 
in the metaphysics of Mind. Perfection means complete fulfilment; 
and complete fulfilment is epitomized in the terms Love and Mind. : ;, ' 

hhs. Eddy writes :- 
" T o  infinite, ever-present ,Love, all is Love, and there is' no error, 

no sin, sickness, nor death" (S. & H. 567 : 7-8). 

John continues :- 

Love 
4: 19 I17e love him, O G C ~ U S C  I ~ c  first loved zts. .' 

. . 

John is stressing the vital point in ' Science as Christianity '-that 
everything comes from,.God, everything starts with Principle. Jye 
love Principle because Principle first loved us. ~ h o u g h t  comes from 
God and returns to God-from Love to Mind, and from Mind to 
Love. Love means perfect reflection, and perfect reflection is the 
beauty of holiness-the beauty of wlloleness, o f  oneness, of one 
infinite design or plan, in which every, idea is perfected. Love's 
purpose, or Love's plan, for .every idea in its infinite design is 
already fulfilled and perfected. I t  is good to know that it isn't only 
the perfection of the design as a whole which is demonstrated in 
' Science as Cliristianity ', but also the perfection and fulfilment of 
Love's plan and purpose for every individual idea from the least 
to die greatest. "For they shall all know me, from the least of 

. 

them unto the greatest of them, saith the Lord " (Jer. 31 : 34). In  
Love and Mind we attain to a full understanding that nothing is 
ever going on but the operation of Principle, the .one Mind, or 
infinite Love, embracing all ideas in its infinite plan-the one divine 
ideal of Life, Truth, and Love. 
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" We lovc him, because he first loved us "-the impulsion is 
always from Principle-from Love. Love comes to us as h<ind, as 
infinite ideas; every one of those ideas is Immanuel-God with us. 
Idea is of the nature of Mind, and must therefore represent the very 
presence and power of God Iiimself. I n  her chapter " Recapitula- 
tion " hlrs. Eddy writes :- 

" I s  there more than one God or Principle? . . . There is not. 
Principle and its idea is onc, and this onc is God, ornnipotcnt, 
omniscient, and omnipresent being, and His reflection is man and the 
universe. . . . The varied manifestations of Christian Science indicate 
hlind, never matter,. and have one Principle " (S. 8; H. 465 : 16-1. ; 
466: 4-6). 

Lovc 
4: 20 If a nznn say, I louc God, and hateth his brotllcr, izc is a 

liar: for hc that loveth not his brother wlronz he hnth seen, 
how can he louc God whom he /lath not seen? 

If a man love not the idea of Principle, how can he lovc Prin- 
ciple? Unless we understand the true nature of man as the idea of 
Principle, how can we know or love the nature of God? because 
in actual fact matt is the rlaturc of God.  In  proportion as we lift 
up our concept of man as idea, in that proportion is our concept 
of God enlarged and amplified. Every individual idea reveals God 
to us in a way that no othcr idea can do; therefore, as we exalt 
and spiritualize our concept of man, so does our knowledge, our 
love, of God increase. This increasing consciousness of the infinite 
One constitutes eternal development and is the continuous effect 
of the infinite operation of Lovc and Mind. If we have perceived 
and reflected on some idea in pure spiritual thought, then we have ' 

conceived something that has come from God, some idea in Love's 
plan. Thus ~ v c  have seen something more of God. 

Lovc 
4: 21 And this commandment have W C  frorn him, That he zuho 

loveth God love his brother also. 

As we accept the ideas in Love's plan, we show our love for God; 
and as we conceive of these ideas in the h$ind which is Love, 
then, because they have come from Gpd, we reflect God to every 
othcr idea. And so, in a sense, we give God to our brothcr man, 
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because louing means giving. Tliis eternal consciousness of the 
ideas of God constitutes true manhood; it constitutes true body, the 
only body there is; and this truc sense of body obliterates the mortal 
concept. True body is die consciousness. of Love's infinite plan 
made manifest in the metaphysics of Mind and reflected in the 
compound idea man. Mrs. Eddy writes :- 

"Love is the Principle of divine Science; and Love is not learned 
of the material senses, nor gained by a culpable attempt to seem what 
we have not lifted ourselves to bc, namely, a Christian. In lovc for 
man, we gain a true sense of Love as God; and in no other way can 
we reach this spiritual sense, arid rise-and still rise-to things most 
essential arid divine " (Mis. 234 : 6-12). 

And again :- 

" 0 Christian Scientist, thou of tlie church of the new-born [The 
structure of Truth and Love] ; awake to a higher and holier love for 
God and man; put on the whole armour of Truth; rejoice in hope; 
be patient in tribulation,-that ye may go to the bed of anguish, and 
look upon this dream of life in matter, girt with a higher sense of 
omnipotence; and behold once again the power of divine Life and 
Love to heal 'and reinstate man in God's own image and likeness, 
having ' one Lord, one faitli, one baptism ' " (Peo. 14 : 11-19). 

I t  is interesting to see how John in " Science as Christianity', 
leads us up through this se jucncc of Principle, Mind, Soul, Spirit, 
'Life, Truth, Love, to the pinnacle of his idea of the naturc of God 
--" God is love; and lie that dwelleth in lovc dwclleth in God, 
and God in him." Then lie brings us down again : " Herein is our 
love made perfect, that we may have boldness in the day of judg- 
ment :"-lie handles tlie belief of fear. He  shows us how the light 
of divine metaphysics dispels the darkness of ignorance and fear, 
because with that light of Mind comes the realization that thcre is 
nothing going on any~vherc throughout infinity and eternity but 
the operation of divine Love. That knowledge casts out fear : 
'.' There is no fear in love; but perfect love casteth out fear . . . He 
that feareth is not made perfect in love." Then, when thought is 
made perfect in Love, " We love him, because he first loved us ", 
and we get that sense of perfect reflection-thought coming from 
Love and returning to Love. Finally John brings the picture right 
down to the human : " If a man say, I love God, and liateth his 
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brother, he is a liar : . . . And this commandment have we from 
him, That lie who loveth God love his brother also." As one enter- 
tains the right idea of Love's man, knows him scientifically, then 
oric loves God. 

That finishes ' science as Christianity'. Bcfore itre go on to 
Science itself, I would like briefly to summarize what wc have 
been seeing of reflection and demonstration in the tone of Love and 
Mind. 

Under the impulsion of Truth in absolute Christian Science, 
Pririciple interprets itself as divine Love through the mctaphysics 

of htind. 
Mind the Parent of all, embraces all ideas in Love's infinite 

design. 
Soul identifies ,211 ideas, reflections of Love and hfind, with 

the one infinite. 
Spirit rcflccts the identified ideas of Love and hfind as the OIIC 

divine ideal of Life, Truth, and Love. 
Lifc thc divine Father, demonstrates Truth, operating as 

Love's plan of salvation, in the metaphysics of htind. 
Tn~th the divine Son, demonstrates the compound idea man as 

reflecting Love and Mind in the unity of true manhood 
and womanhood. 

The standpoint in absolute Christian Science now changes to 
Love, and under its own impulsion 

Love the divine Motlicr, fulfils the perfection of its o1i.n univer- 
sal family in Love and htind. 
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We now come to Science itself, which interprets :- 
Divine Principle, Love in -divine Science 
Truth and Love in absolute Christian Science 

- Principle in Christian Science 
The accent is now on the infinite One; you will see this brought 

out very clearly. 
\\'hen I began to study ' Science as Science ', I found that it 

contained a picture of the four aspects-the M'ord, the Christ, 
Christianity, and.Science-with the order of these aspects reversed. 
The whole proposition is based on Science--on Principle. So first 
of all wc find ' Science as Science ', then f Science as Christianity', 
then ' Science as the Christ ', and finally.' Science as the Wrord '. 

When wve come to 'Science as ithe Word '-Life ancl Soul in 
Christian Science-there is a perfect sequence of Mind, Spirit, Soul, 
Principle, Life, Truth, Love,. illustrating the numerals of infinity. , 

That is the same way that John ends his Book of Revelation. You 
rc:member that, after taking us up to thc - ' City Foursquare ' 
(illustrating divine Science) and then down to the 'City of our 
God ' (illustrating absolute Christian Science), he finally brings us 
right back to Christian, Sciencc with the ordered theme of revela- 
tion. \lre have been studying Science during the whole week, but it 
has been the objective sense of Science. \VC started with ' Science 
as the Word ', rising to ' Science as the Christ ', and then to , 

' Science as Christianity'; but now, when we come to ' Science as 
Science ', wc , see  the subjective sense, as it were, unfolding from 
the foundation of Science itself through ' Science as Christianity', 
and ' Science as the Christ ' to ' Science .as the Mrord '. 
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PRINCIPLE 

(Main tone in Christian Science) 

From the standpoint of TRUTH. 

Science : Principle 
5 :  l Tl'hosocvcr Oelievcth that Jcstls is the Christ is Oonz of 

G o d :  and every one that love t l~  him that bcgat loveth him 
also that is begotten of him. 

Jesus was the idea of Principle. He was both the symbol and 
the idea. He was the symbol because he represented the Christ, 
and he was the idea because he fully demonstrated that Christ. 
" FVhosoever believeth that Jesus is the Christ is born of God "- 
born of Prirlciple. That sense of being born subjectively from Prin- 
ciple really means to be eternally in and of Principle, forever 
emanating from Principle-never leaving Principle. An emanation 
never leaves, although it comes out from, the source from which it 
springs. 

" \Yhosoever believeth that Jesus is the Christ "-whoever recog- 
nizes that Jesus' demonstration of Truth was actually the demon- 
stration of Principle, Principle demonstrating itself. That is what 
we see in Science, that Principle demonstrates itself, rather than 
that we demonstrate Principle. As we consciously realize and accept 

. the fact that we are born of God, we find ourselves it1 Principle; 
then Principle demonstrates itself for us. Jesus accepted his scienti- 

. fic sonship wit11 God, and Principle therefore operated through 
him, and as him. Jesus took his stand on Principle. He knew that he 
was established in, and eternally founded on, Principle, and that 
Principle demonstratcd for him his own individual expression of 
Life, Truth, and Love. 

The operation of Life demonstratcd for Jesus the fact that God 
was his Father, and thus enabled him to fulfil the days of creation. 
After the crucifixion, the operation of Truth demonstrated for him 
the fact of God in I-Iis ofice of Son, thus resurrecting him to perfect 
manhood; then the operation of Love demonstrated for him the 
fact of God as blother, thus fulfilling his complete ascension, not - 

only above mortality but also in the sense that h/Zrs. Eddy gives 
when she writes : " God expresses in man the infinite idea forever 
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de:vcloping itself,. broadening and rising higher and higher from 
a boundless basis " (S. 8i 13. 258 : 13-15). 

So let us always remember that, whenever there is any sense 
of true demonstration, it is Principle that is demonstrating itself, 
showing forth its own idea. Because that idea is Christ, and the 
Clirist forever operates in its ofice of translation, we may sec some 
irr~proved belief in human experience; but actually the dcmonstra- 
ticm itself is the scientific proof that man is the idea of Principle, 
that he is born of God, and of the very.naturc and substance of 
divinity itself. 

"Every one that lovcth him that begat loveth him also that is 
begotten of him "-to be begotten of Principle is to be absolutely 
enthroned and cstablislled in Principle. That is Science; that is 
wliat Science really means to us. The sense of being born- in 
Science is not a sense of coming into being. I t  is the eternal con- 
sciousness of being in and of Principle; and that is what Principle 
demonstrated for Jesus. You remember a t  the end of the para- 
graph on scientific obstetrics, Mrs. Eddy says :- 

" l l i e  new idea, conceived and born of Truth and Love, is clad in 
white garments. . . . When this new birth takes place, the Christian 
Scicnce infant is born of the Spirit, born of God, and can cause the 
mother no more suffering. I3y this we know that Truth is here and 
has fulfilled its perfect work" (S. & H. 463: 14-15, 16-20). 

" The new idca, conceived and born of Truth and Lovc "- 
that is true birth in Science. That wliicli is " conceived and born 
of Truth and Love" is " clad in white garments "-it is in and 
of the nature of thc absolute purity of Spirit. " By this we know 
that Truth is here and has fulfilled its perfect work "-Truth is 
always here, its perfect form fulfillcd in Love. In  Science the " new 
idea" is "born of Trutli and Love" alone; Life does not enter 
the picture, because in absolute Sciencc there is no creative clement. 
The new idca is c c  born of Truth 'and Lovc " because Truth, the 
divine ideal, has forever been embraced within the divine Principle, 
Love. 

Now remember the tones of the three levels of Science : divine 
Principle, Lovc, in divinc Science; Truth a n d  Lovc in absolute 
Christian Science; and Principle in Christian Science. In  addition 
to Truth and Love as our standpoint for the overall pict~ire of 



the Epistle, we have been using the four cardinal points of absolute 
Christian Science : Lifc, Truth, and Lovc in ' Science as the ll'ord '; 
Truth, Life, and Love in ' Science as the Christ'; and Life and 
Lovc in ' Science as Christianity'; but Truth and Love, the fourth 
cardinal point, epitomizes absolute Christian Science itself. In  the 
Apocalypse hfrs. Eddy writes :- 

" . . . without a corrcct sense of its highest visible idea, we can 
never understand the divine Principle " (S. & R. 560 : 18-1 9). 

Jesus was the highest visible idea<$?divine Principle because he 
fully demonstrated the Christ. He was the Exemplar; and unless 
we fully understand the scientific operation of Jesus' demonstra- 
tion we can never follow his example. Ilrhcn we fully understand 
the Science governing that demonstration we shall know that what 
was possible for Jesus then is possible for each one of us to-day. 
Continuing the quotation :- 

"Ignorance of the divine idea betrays a t  once a greater ignorance 
of the divine Principle of .the idea-ignorance of Truth and Love. 
TIic understanding of Truth and Love, the Principle which works out 
the ends of eternal good and destroys both faith in evil and the 
practice of evil, leads to the discernment of the divine idea " (S. S; H. 
560: 30-4). 

In  this passage hlrs. Eddy speaks of Truth and Love as the 
Principle of the idea, and, if you study that combination of terms . 

right the way through her works, you will see that it always brings 
out some sense of Principle. The term divine Principle, Love, 
represents the operation of Principle, the infinite One, in divinc 
Science; the terms Truth and Lovc represent the operation of that 
Principle in absolute Christian Science; and in Christian Science 
the term Principle represents the operation of Truth at  every level 
of thought. 

"And every one that lovcth him that begat lovcth him also that 
is begotten of hirn "-this is correlative to Mrs. Eddy's statement : 
" ll'hen born of Truth and Lovc, ts7e are all of one kindred" 
(hlis. 317 : 3-4). On this subject of the one infinite Principle, John 
Doorly said :- 

" I f  we grasp the sense of oneness,--of the one infinite Principle 
forever interpreting itself as Life, as Truth, and as Love (fulfilling its 
onc plan of Love, reflecting its one Christ as Truth, identifying its one 
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..Life as numerals of divine consciousneds),-then we think from 
Principle, and we stand on Principle. [Notice here that John Doorly 
gives this sense of the infinite One from the foundation of Principle, 
which is exactly the \.sly in which John presents the aspect of ' Scierice 
as Science ' in the chapter we are considering.] IVc stand, as Jesus did, 
no matter what comes, on the one infinite Principle, forever inter- 

, preting itself as the divine fulfilment of Love in the realm of divine 
metaphysics, as the divine reflection of the Christ-idea in a divine 
infinite calculus of ideas, and as the divine identification of the one 
Life, the divine IVord, in numerals of consciousness. I n  that crystal- 
clear summary we have our wliole plan. At that point we are not 
looking up  to the Mrord, and from *the Word to the Christ, and from 
the Christ to Christianity, and from Christianity to Science, but we 
arc looking out in Science from the one Principle, forever inter- 

' preting itself, and operating through metapliysics, through a calculus 
of divine ideas, and through numerals of consciousness " (Oxford 
Summer School, 1949, Vol. 11, page 248). 

So in ' Science as Science' we see how John starts from the 
foilndation of Science itself, operating as Principle, and sliows that 
every idea of reality is born of God and is therefore in Principle.' 
\.VC see everything based on Principle : Love's fulfilled plan is 
reflected in Truth as a divine infinite calculus of ideas, and iden-' . 

tified in Life asnumerals of infinity. This fourth column of the 
M a t r i x  :(p. 257) illustrates tllc po in t  at which C1lristian;Scicncc 

mc:lts into absolute Christian Sdence. If we are considering Life i 
and Soul, Truth and Spirit, Love and Mind, we arc.using Chris- 
tian Science; but if we are just seeing Life, Truth, and Love, the 
thl-eefold essential nature of God, operating as Principle, in vary- 
ing combination througll the four aspects of . Science, .. then thought 
is in absolute Christian ~cie'nce. There #is ne+bicr any sharp division 
or cleavage between any of the categories of metaphysics. Onc 
just melts into another. And so tlrat last column of the hlatrix 
shows the blending of those two levels'of . . thought. Noiv we come 
to Love and Mind in ~hr i s t ' i an i t~ .  i 

Christianity : Love and Mind 
5:  2 By this we  knozu that we  love the children of God, zuilen 

we  love God, and keep his commandments. 

Here is a perfect blending of Love and h5ind. "By this we 
Ernow "-Mind knows. " That we love the children of God "-a 



TEIE FIRST EPISTLE OF JOHN ' 

sense of the motherhood of Love. The " children of God" repre- 
sent tile infinite ideas of Life, Truth, and Love, embraced in the 
divine motherliood, all operating in right relation to each other 
in one universal famil).--Love's plan of divine metaphysics. 

To  " love God, and keep his commandments " is to operate in 
perfect accord with Love's plan and purpose. Love fulfils the law 
of hliind; that law is Science, the invariable operation of the 
power of Principle. There is a plan and purpose for every individual 
idea; and Lovc fulfils it. Lovc fulfils the destiny of every iaea; 
and this eternal truth destroys the false law of destiny, the 
so-called law of fatalism, which, as you know, is inherent in the 
human mind and very prevalent to-day. You find so many people 
saying, when some disaster or anything untoward happens,- 
" Oh, well, it was to be." Mortal mind, counterfeiting the divine, 
claims to have everything mapped out for us from the start. Un- 
less we know that every idea has a divine destiny, and that this 
divine destiny is already fulfilled, we unwittingly come under the 
law of fatalistic belief in' false destiny. So i t  is of vital importance 
to know that Love's design for each one of us is already fulfilled. 
" . . . wliatsocver God docth, it shall be forever: nothing can be 
put to it, nor anything taken from it  :" (Eccl. 3 :  14). You will 
also remember that, when Balaam was sent to curse the children 
of Israel, all he could say was :- 

God is not a man, that lie should lie; neither the son of man, 
that he should repent: hath lie said, and sliall he not do it? or hath 
he spoken, and shall he not make it good? Behold, I Iiave received 
commandment to bless: and he hath blessed; and I cannot reverse 
it (Num. 23 : 19, 20). 

John continues :- 

Christianity : Love and Mind 
5: 3 For this is the loue of God, that we F.-ecp his comtnandments: 

and his commandrncnts are not grievous. 

" His commandments are not grievous "-Love's purpose, operat- 
ing as divine law, is never "grievous ". I t  is the way of Science, 
which always blesses. Disobedience to Love's plan is the way of 
suffering. Sooner or later we must all find our place in Love's 
plan; as Mrs. Eddy says) ". . . spiritual Love will force you to 
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accept what best promotes your groyth" (S. & H. 266 : 1l:lQjJ 
If we willingly accept that place, then "his c o m m a n d m e n t s ~ a ~ ~  
not grievous ". The Mind which is Love fulfils and enforces its 
own law, because Love is Principle forever in operation. I t  is only 
resistance in thought which might make that law seem hard to 
bear. Mrs. Eddy writes :- 

" Suffering or Science, or both, in the proportion that their instruc- 
tions are assimilated, will point the way, shorten the process, and 
consummate the joys of acquiescence in the methods of divine Love" 
(Mis. 213 : 5-8). 

So let us take the way of Science, the way of liappiness, which, . 

Mrs. Eddy says, cc is spiritual, born of Truth and Love " (S. & H. 
57 : 18-19). Every one who is born of Truth and Love inherits per- 
fect happiness, since it is not " grievous" to fulfil Love's plan. 
What is this way of Science, wliere there is no suffering? I t  is 
the way of exact spiritual thinking, of obedience to divine law: 
Obedience to Principle is the proof of love. Mrs. Eddy  speaks of 
obedience as " the offspring of Love" (Mis. 117 : 13); i t  is willing 
conformity to thc law of Love, operating as divine metaphysics. 
In  this aspect of Science we are going to see a great sense of 
proof brought out, bccausc nothing is truly scientific that cannot 

- be proved. 1n' science, Principle not only demands proof, but also 
:;upplies it. Or, to put i t  another way, Principle provides proof, 
and as ideas of Principle we are that proof. Mrs. Eddy writes :- 

"From the infinite One in Christian Science comes one Principle and 
its infinite idea, and with'this infinitudc come spiritual rules, laws, and 
their demonstration, which, like the great Giver, are ' the same yester- 
day, and to-day, and forever;' " 

Do you notice that order? ". . . one Principle and its infinite 
idea . . . spiritual rules, laws, and their dem~nstration.~' I would 
take it that the numerals of infinity, operating through Soul and 
Life, in ' Science as the Wrord ', represent the " rules ". The rule of 
Soul is a spiritual guide to thought, and tliose numerals of infinity 
therefore constitute rules. The " laws" are the operation of the 
Christ as the divine infinite calculus, arid their " demonstration ", 
of course, is in Christianity. So we see there the operation of 
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Principle in Science through the JVord, the Christ, and Chris- 
tianity. The quotation continues :- 

" God is the Prir~ciple of divine metaptiysics. As there is but one 
God, there can be but one divine Principle of all Science; and there 
must be fixcd rules for the demonstration of this divine Principle. The 
letter of Science plentifully reaches humanity to-day, but its spirit comes 
only in small degrees. The vital part, the heart and soul of Christian 
Science, is Love. Without this, the letter is but thc dead body of 
Science,-pulseless, cold, inanimate" (S. 8; H. 112: 16-20, 32-8). , 

I n  that last paragraph there is a sequence of the IVord, the 
Christ, Christianity, and Science. The " letter of Science "-the 
IYord; "its spirit "-the Christ; " the vital part, the heart and 
soul "-the demonstration of Love in .C?iristianity; " the dead 
body of Science"-the opposite of the omni-action of Principle. 
Again Mrs. Eddy writes :- 

" The Christian Scientist loves man more because hc loves God most. 
He understands this Principle,-Love. Who is sufficient for these things? 
Who rcmembers that patience, forgiveness, abidirig faith, and affection, 
arc the symptoms by which our Father indicates the different stages 
of man's recovery from sin and his entrance into Science? Who knows 
how the feeble lips are made eloquent, how ilearts are inspired, how 
healing becomes spontaneous, and how the divine Mirid is understood 
arid dcrnonstrated? He alone knows these wonders who is departing 
from the thraldom of the senses and accepting spiritual truth,-that 
which blesses its adoption by the refinement of joy and die dismissal 
of sorrow " (hfis. 100: 26-7). 

Christianity : Love and Mind 
5: 4 For tutratsocuer is born of G o d  oucrcomefh the wor ld:  and 

this is the victory that ovcrcomcth the world, even our faith. 

The overcoming of the world is what we term the complete 
obliteration of the mortal concept; it is the fulfilment of Love's 
plan in our lives; it is the manifestation in Mind of that plan. 
Rcmembcr that in Science everything is based on Principle; so, 
whether WC are considering ' Sciencc as Science' (Principle), or 
' Science as Christianity' (Love and Mind), i t  is all based on Prin- 
ciple, with the impulsion coming from Principle. I n  Christianity, 

' ' Principle as Love ' fulfils its own plan; and ' Principle as Mind ' 
makes that plan manifest with p o ~ ~ e r  and authority. ' 

" Mrhatsoevcr is born of God overcometh the world "-the scien- 
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. tific fact of bcing born of God, that is, of being in and of the 
nature of God, overcomes the world for each one of us. " And this 
is, the victory that overcomcth. the world, even our faith "-that 
faith, of course, is advanced to understanding; it is the understand- 
ing that we are born of God. Jcsus could say " I have overcome 
the world" because he knew that he was born of God. I-Ic knew 
that he was based on Principle, established in Principle; and lie 
knew that this scientific fact had already overcome the world for 
him. He knew himself as the idea of Principle, operating in the 
realm of metaphysics, beyond matter. h3rs. Eddy writes :- 

" I t  may be that the mortal life-battle still wages, and must continue 
till its involved errors are vanquished by victory-bringing Science ; but 
this triumph will come! God is over all. He alone is our origin, aim, 
and being. The real man is not of the dust, nor is lie ever created 
through thc flesh; for his father and mother are the one Spirit, and 
his brethren are all the children of one parent, the eternal good " 
(Ret. 22 : 14-21). 

And again :- 
"Know, then, that you possess sovereign power to think and act 

rightly mind], and that nothing can dispossess you of this heritage and 
trespass on Love [Love]. If you maintain this position [Mind maintains; 
your position is in Mind; thought is always poised in the Mind which 
is God], who or what can cause you to sin o r  suffer? Our surety is in 
our confidence that we are indeed dwellers in Truth and Love [the 
sense of Principle in absolute Christian Science], man's eternal mansion. 
Such a heavenly assurance ends all warfare, and bids tumult cease, for 
the good figlit we have waged is over, and d i v i ~ e  Love gives us the 
true sense of victory" (Pul. 3 : 7-15). 

. , What an outstanding blending of Love and Mind, based on Truth 
and Love ! 

Christianity : Love and Mind . 

5 :  5 . W7ho is /re that overcomcth the world, 'but Ire that believcth 
that Jesus is the Son of God? 

If we recognize Jcsus as the Son of God, as the demonstration 
of God in His office of Son, we can also recognize our own sonship.. 
The overcoming of the world is the recognition of the eternal fact 
that there is no material world to be ovcrcome. That is die only 
way we can overcome it. When we are conscious of the divine fact 



that we are " divellers in Truth and Love, man's eternal mansion ", 
that is, in the infinite realm of divine metapl.iysics, then there is ' 

no material world so far as we arc concerned. That is the way 
Jesus overcame it; that is what he must have known. hqrs. Eddy 
writes :- 

"The corporeal Jesus bore our infirmities, and through his stripes ~c 
are Iiealcd. He was the Wayshower, and suffered in the flesh, showing 
mortals how to escape from the sins of the flesh." 

I do not take this as meaning that Jesus suffered at  the cruci- 
fixion. Mrs. Eddy says :- " hliore obnoxious than Chincsc stench- 
pots are thcsc dispositions which offer~d the spiritual ser~sc " (Un. 
56 : 28-2). T o  a purely spiritual mind, such as that of Jesus, what- 
ever was of thc flesh must have been an offence. I mentioned 
yesterday horv often John Doorly used to empliasize thlc fact that 
Jesus' difficulty lay, not in overcoming the world and getting out 
of it, but rather in remaining in i t  for so long as he did. I think 
that is what is mcant by his suffering in the flesh. The quotation 
continues :- 

" Thcre was no incorporeal Jesus of Nazareth. The spiritual man, or 
Christ, was after the similitude of the Fatlier, without corporeality or 
finite mind. . . . 

Three years lie went about doing good. He had for thirty years been 
preparing to heal and teach divinely; but liis three-years mission was a 
marvel of glory: its chaplet, a grave to mortal sense dishonoured-from 
which sprang a sublime and everlasting victory ! " (hfis. 162 : 18-24 ; 
163 : 3-7). 

Again Mrs. Eddy writes :- ' 

" Glory be to God, and peace to the struggling hearts! Christ hath 
rolled away the stone [the calculus of materiality] from the door of 
human hope arid faith, and through the revelation and demonstration 
of life in God, hath elevated them to possible at-one-ment with the 
spiritual idea of man and his divine Principle, Love" (S. gi H. 45: 
16-2 1). 

Sou will remember how we saw that ' Christ ' and Science ' 
arc 'the two facts, and that ' the U'ord ' and ' Christianity' are the 
two processes. The passage from Science and Health just quoted 
shorvs that it is the fact of the Christ that rolls away the stone of 
materiality, and that the proccsscs of revelation (the JVord) and 
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clemonstration (Christianity) establish thought in Science-in a full 
~*ealization of " the spiritual idea of man and his divine Principle, 
Lovc ". Mrs. Eddy begins here wit11 the ever-prcscnt Christ, the 
divine infinitc calculus, and then shows how the two processes 
reveal and establish in thought the facts of Science. 

Continuing in the main tone of Principle, from the stand- 
point of Truth, we now comG to the Christ as Truth and Spirit. 

The Christ: Trutli and Spirit 
5: G This is hc that camc by water and blood, cven Jcstls Cluirt; 

not by  water only, but by  watcr and blood. And it is the S~~ir i t  
thht bcarctl~ witncss, Lccause ihc Spirit is truth. 

111 this tone of Principle, in its aspect of the Christ, John con- 
tinually uses the symbol of the witness. IVitncss means proof. Jesus' 
clcmonstration was the natural manifestation of the nature of God, 
and thus it was the proof of Principle. To-day the Christ comes, 
not as an indiviclual, but as a divinc infinite calculus of ideas. 
These idcas operate in accord with Principle and arc the proof of 
l'rinciplc. 

" This is he that came by watcr and blood "-both the watcr 
and the blood in this context bring out the tone of Spirit. Itrater 

, indicates the purity and baptism of Spirit, \vhile blood, a symbol 
of life, givcs liere a sensc of life in Spirit. 

" And i t  is the Spirit that bcarcth witness, because the Spirit 
is truth "-a lovely blending of Truth and Spirit, or, rather, 
Spirit and Truth. \trhen we speak of Soul and Life, Spirit and 
Truth, or Mind and Lovc, y e  .;are. using those terms from the 
objective standpoint. If consider them ,from the subjective stand- 
point, wc speak of Life and Soul, Tndl and Spirit, Lovc and 
Mind. If we look at  the pictiire containid i n  this verse from the 
viewpoint of Truth and Spirit, i t  sho~vs us thc calculus of rnatcri,; 
a.lity-all that is opposed to Truth-submerged in the infinitc cal- 
culus of Spirit. If we sec i t  from the aspect of Spirit and Truth, 
it givcs a sense of the ordered understanding'of thc infinitc ideas 

. .  . . . of Truth. Mrs. Eddy writes :- 
" The last appearing of Truth will be a wholly spiritual idea of God 

and of man, without the fetters of the flesh, or corporeality. [Truth-, 
a divinc infinitc calculus of ideas operatirig in Spirit, which functions 
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without matter.] This infinite idea of infinity will be, is, as eternal as 
its divine Principle. The daystar of this appearing is the light of 
Christian Science-thc Science which rends the veil of. the flesh from 
top to bottom. The light of this revelation leaves nothing that is 
material ; neither darkness, doubt, disease, nor death. [There is the false 
calculus : darkness-the opposite of the Word ; doubt-the opposite of 
the acceptance of the Christ: disease-the outcome of that darkness 
and doubt; and death-the climax of the calculus of mortality.] The 
material corporeality disappears; and individual spirituality, perfect 
and eternal appears-never to disappear. 

The truth uttered and lived b$ Jesus, who passed on and left to 
mortals the rich legacy of \\*hat he said and did, makes his follotvers the 
heirs to his example; but they can neither appreciate nor appropriate 
his treasures of Truth and Love, until lifted to these by their own 
growth and experiences " (hiis. 165 : 7-22). 

And again :- 
" Material substances or .mundane formations, astronomical calcula- 

tions, and all the paraptiernalia of speculative tlieories, based on the 
hypotliesis of material laiv or life and intelligence resident in matter, 
will ultimaiely vanish, swallowed up in the infinite calculus of Spirit " 
(S. 8i H. 209: 25-30). 

And :- 
"With its divine proof, Science reverses the evidence of material 

sense. Every quality and condition of mortality is lost, s.rvallowed up 
in immortality " (S. & H. 215 : 22-24). 

" 'IVitli its divine proof "-that proof is the divine infinite cal- 
culus of Truth and Spirit-the Christ in Science. " Science reverses 
the evidence of material sense"-Science, through its Christ, 
translates out of matter into Spirit. Scimce does it; Science is 
Principle in operation, and Principle demonstrates itself. " Every 
quality and condition of mortality is lost, swallo~ved up in im- 
mortality "-the elements of mortal thought (the false sense of 
the water and the blood) disappear before the demonstration of 
reality in the calculus of Truth and Spirit. 

The Christ : Trutli and Spirit 
5: 7 For tllcre are threc that bcar record in Ileaven, tllc Fnthcr, 

the It70rdJ and the I;lolj GIlost: and thcsc three are one. 

" These three are one "--Science is one; Principle is one. A 
great sense of the One is bcing brought out. 
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The Christ : Truth and Spirit - .  1x1 

5 :  8 And there are t l~ree  that bear zoitness in earth, the spirit, 
and the water, and thc blood: and these three agree in one. 

These two verses (7 and 8) may seem a little confusing at first, 
because in verse 7 John seems to use the term " JYord" in the 
sense of the Christ. I t  purzled me for quite a long time, but I have . 
now fatliomed it to my own satisfaction. Several Bible Commen-, 
taries say that none of the words from "in heaven" in verse 7 
down to "in earth" in verse 8 appear in any of the original 
manuscripts, but are an interpolation. If this is so it would read :- 

For there are three that bear record, tile spirit, and the 
water, and tile blood: and these three agree in one. 

If we take it in that way, it brings out the sense of Truth, Life, 
and Love, the Christ in absolute Christian Science. "For there arc 
three that bear record "-a record of Gnown facts, a proof or wit- 

, ness. " The spirit "-the spirit of Truth; " the water "-the water 
of Life; " and the blood "-Love: Although, in interpreting verse 
6, I said that blood is a symbol of Life, ncvcrtheless, if you study 
Mrs. Eddy's use of that word, you will find that it also brings out 
a great sense of Love. In one instance she says that "the spiritual 
essence of blood is sacrifice" (S. & 13. 25 : 3), and her definition 
of " Lamb of God " as " The spiritual idea of Love " also includes 
" self-immolation " " and sacrifice " (See S. & 13. 590 : 9-10); it 
therefore typifies complete fulfilment of the laying down of the 
mortal. So in those two verses theie is a record of Truth, Life, and 
Love. 

13o~cver, I wasn't absolutely satisfied with what the Commen- 
taries had to say, and I knew that Science would give me an 
interpretation of both verses. Verse 7 gives a sense of Life, Truth. 
and Love, and verse 8 a sense of Truth, Life, and Love. The 
"three that bear record in heaven" is a statement of Principle's , 

eternal interpretation of itself as Life,, Truth, and Love. In the 
Platform of Christian Science Mrs. Eddy stat'es that 'f Life, Truth, 
and Love constitute the triu$,;;~erson called God,-that is, the 
triply divine Principle, Love " (S. & H. 331 : 26-27). " Heaven " 
gives the sense of the creative Principle; but, in Science, the creative 

. sense becomes an abiding consciousness of that threefold essential 
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nature. The "three that bear witness in earth" is the eternal 
demonstration of the divine idea. So in these two verses we get a 
sense of Principle and idea-the eternal consciousncss of Lifc, Truth, 
and Love as the record in heaven, and the demonstration of the 
divine idea, Truth, Life, and Love, as the witness in earth. 

John's statement " the Father, the IVord, and the Holy Ghost " 
also required some consideration. l$'e usually interpret the \lrord 
as Lifc, s o  that thcre seemed to bc some repetition; but the mean-  
ing of the Greek word Logos is " the word or form which mprcsscs 
a thought ". The Christ is the form in which divine thought is ex- 
pressed, and so the term " IYord " can represent the offices both of 
the \lrord (Lifc) and the Christ (Truth). And that is how John uses 

'it all the zvay through his writings-in tlie Fourtli Gospel, the 
Epistles, and also in Revelation. He uses it in the sense of the 
Chr-ist from the point of Life. 

IVcbster gives the following definition of Logos, under the head- 
ing of Theology : " The IVord (that is, the actively expressed, 
creative, and revelatory thought and will) of God, a t  once dis- 
tinguished from and identified with him;-identified in the pro- 
logue to the Fourth Gospel (John 1 : 1-18) and in later writings 
with Jesus Christ, and in various doctrinal works with the second 
person of the Trinity." That of course is the theological point of 
view; but it occurs to me that the reason why we get the term 
'' Mrord " used here as the Christ is that in Truth and Love in 
absolute Christian Science there is no creative sc'nsc, and so the 
Il'ord of Life bccomes the \$'ord of Truth; it is Principle's etenlal 
interpretation of itself. Therefore Life is found in Truth, because, 
when we speak of Truth and Love, then the creative aspect, which 
is Life, is included in Truth, since the idea is already expressed. 

So " there are three that bear record in heaven, the Father, the 
Flrord, and the Holy Ghost "-Life, Truth, and Love. " And these 
thrce arc one "-a threefold statement of one Principle. 

" And there are thrce that hear witness in earth, the spirit, and 
the water, and the blood "-Truth, Life, and Love. " And these 
three agree in one "--one Christ, one divine ideal, one Sori of God. 
Mrs. Eddy writes :- 

" The Christ was the Spirit which Jesus implied in his own state- 
ments : ' I am the way, the truth, and the life ;' ' I and my Father are 
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one.' This Christ, or divinity of the man Jesus, was his divine nature, 
the godliness which animated him. Divine Truth, Life, and Love gave 
Jesus authority over sin, sickness, and death; His mission was to reveal 
the Science of celestial being, to prove what God is and what He 
does for man. 

A musician demonstrates the beauty of the music he teaches in order 
to sliow the learner the way by practice as well as precept. Jesus' 
teaching and practice of Truth involved such a sacrifice as makes us 
admit its Principle to bc Love. This was the precious import of our 
hfaster's sinless career and of his demonstration of power over death. 
He proved by his deeds that Christian Science destroys sickness, sin, 
and death " (S. & 11. 26 : 10-27). 

" This Christ, or divinity of thc man Jesus, was his divine nature, 
the godliness which animated him "-note that the marginal hcad- 
ing is " Christ's demonstration ", not the Christ, but Christ, thus 
indicating Principle's own demoristration of itself, Principle's divine 
proof. 

The Clirist : Truth and Spirit 
5:  9 If zuc rcccivc the witncss of rncn, the zuitrzess of God is 

grcater: for this is the witncfi of God  which he hath testified 
of his Son. 

As I said kcfore, Principle demonstrates itself, it furnislies its 
own proof; and that proof is Christ, an infinite calculus of divine 
ideas; and every one of dlose ideas is eternally conscious of its own 
true sclfliwd and of thc truth about cvcry other idea. 

I n  his Gospel John writes :- 
If I bear witness of myself, my witness is not true. There is another 

that beareth witness of me; and I know that tlie witness which he 
witnesseth of me is true. [Principle provides its own proof.] Ye sent 
unto John, and lie bare witness unto the truth. But I receive not 
testimony from man: but these things I say, that ye might be saved. 
He was a burning and a shining light: and ye were willing for a 
season to rejoice in his light. But I have greater witness than that of 
John: for the works which the Father Iiath given me to finish, the 
same works that I do, bear witness of me, that the Father Iiath sent 
me (John 5 : 31-36). 

And again :- 
I t  is also written in your law, that the testimony of two men is true. 

I am one t?iat bear witness of myself, and the Father that sent me 
beareth witness of me (John 8 : 17, 18). 
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Jesus also said :- 
I and my Father are one (John 10: 30). 

In Science and HealtIi Mrs. Eddy writes :- 
" For true happiness man must harmonize with his Principle, divine 

Love; the Son must be in accord with the Father, in conformity with 
Christ" (S. & H. 337: 7-10). 

And spin :- 
" God, without the image and likeness of Himself, would be a 

nonentity, or hiind unexprcsscd. He would be without a witness or 
proof of His own nature. Spiritual man is the image or idea of God, 
an idea which cannot be lost nor separated from its divine Principle" 
(S. & H. 303: 25-30). 

Also :- 
" God is All-in-all. He is Spirit ;'and in nothing is Ile unlike Him- 

self. Nothing that 'worketh or maketh a lie ' is to be found i!l the 
divine consciousness. For God to know, is to bc ; that is, what He 
knows must truly and eternally exist. . . . ' I n  Ilim wc live, and move, 
and have our being;' consequently it is impossible for the true man- 
who is a spiritual and individual being, created in the eternal Science 
of being-to be conscious of aught but good. [A lovely sense of creation 
in Science-not a coming into ,bcir,g, but a consciousness of " the 
eternal Science of being.'l God's image and likeness can never bc less 
than a good man; and for man $0 be more than God's likeness is 
impossible. hian is the climax of creation ; and God is not without an 
ever-present witness, testifying of Himself " (No. 15 : 24-3 ; 17 : 7-14). 

The Christ : Truth and Spirit 
5: 1.0 Hc that bcl ieu~th on the Son of God hat11 the witness in 

tlimsclf: izc that telieueth not God Ilath madc him a liar; 
becatrss Irs belisuctk not the record that God gave of his Son. 

"He  that bclieveth on the Son of God llath the witness in him- 
. self "-hath the ~ i n d  of Christ, the conrdousness of the eternal 

fact of the coincidence of God and man. " He that believeth not 
God hath  made him a liar; because he believeth not the record 
that God gave of his Son "-the rccord that God gives of His Son 
is an eternal statement of divine fact, of the unity of God and man. 
That statement or rccord is given through the JYord, through the 
numerals of infinity operating in a divine infinite calculus. \\'c arc 
working from the foundation of Principle, and so we get our cal- 
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c:ulus before the numerals. Tllc caiculus is always in operation, 
and so the divinc record is forever going on. When we come to the 
UTord we shall see the numerals through which that calculus 
operates. Remcmber that a calculus is a process of reasoning 
through symbols, and, as thought rises, the symbols bccomc less 
and less human and more and more divine. Learning the s).mbols ' 

is super-important, because if we don't learn the symbols, we don't 
learn the language of Science; we can neither speak the new tongue 
nor understand i t  when spoken. The symbols are indispensable, but 
they themselves are not Science. They are simply a means by which 
thought can rise into Sciencc itself. Remember that we started 
this meeting with htrs. Eddy's statement, 

" Science is divine; it bath no partnership with human means and 
ends, no half-way stations. Nothing condition,al or material belongs to 
it " (My. 260 : 11-13). 

So the symbols are not the Science; but they are important as 
E. means whereby one can learn, understand, and .demonstrate the 
spiritual facts of Sciencc. 

Having considered, within this tone of Principle, ' Science as 
Science ', .' Scicnce as Christianity ', and ' Science as the Christ ', 
we now come to ' Science as the MTord '. Here the standpoint in ': 

absolute Christian Science changes from Truth to Love. Mrhy ~ o v e ? '  ' 

Ilecauke Love always has a.Christ and, through that Christ, trans- 
lates absolute Science to every level of thought. ' Science as the 
IVord ', wit11 its numerals of infinity, is the point a t  which Science 
can touch the human. 

The Word : Life and Soul . . 

5:  11 And this is tlre record, tliat God lrath given t o  us eternal 
life, and this life is in his Son. 

" God hat11 given to us eternal. life "-Life identified by Soul 
through numerals of infinity. f '  And this life is in his Son "--those 
numerals opcratc in a divine infinite calculus-the Christ-idea. Life 
i j  the eternal apprellension through Soul-sense of the immortality 
cd the ideas of this calculus. These numerals of consciousness reveal 
I'rinciple's idea of itself as Life, Trutli, and Love; that idea is 
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never born and never dies. Intcrpreti~ig the fifth day of Genesis, 
Mrs. Eddy writes :- 

"Advancing spiritual steps in the teeming universe of Mind [a 
universe of ideas operating through numerals of co~isciousnr.ss in a 
divine infinite calculus] lead on to spiritual spheres and exalted beings. 
T o  material sense, this divine universe is dim and distant, grey in the 
sombre hues of twilight; but anon the veil is lifted, and the scene 
shifts irito light. In  the record, time is not yet,measured by solar revolu- 
tions, and thc motions and reflections of deific power cannot bc appre- 
liended until divine Science becomes the interpreter" (S. & 11. 513 : 
6- 13). 

You will remember that it is in the fifth day, the day of Life, 
that we first see the actual operation of the calculus. In  that fifth 
day there are four tones; at  that point the days of creation become 
numerals of consciousness; they become subjective to thought and 
are found operating in a calculus. Referring to the divine record, 
h5rs. Eddy writes :- 

"Here the inspired record closes its narrative of being that is 
without beginning or end. All that is made is the work of God, and 
a11 is good. ll'e leave this brief, glorious history of spiritual creation (as 
stated in the first chapter of Genesis) in the liands of God, not of man, 
in the keeping of Spirit, not matter,-joyfully acknowledging now and 
forever God's supremacy, omnipotence, and omnipresence" (S. k H. 
521 : 4-11). 

And again :- 
" IVhy docs the record make rnan a crcatior. of tirc sixth and last 

day, if he xas coexistent with Cod? 

In  its Genesis, the Science of creation is stated in mathematical order, 
beginning with the lowest form and ascending the scale of bein$ up to 
man. But all that really is, always was arid forever is; for it existed in 
and of the Mind that is God, wherein man is foremost" (hfis. 57: 
25-3 1). 

Ftrriting of man, she says :- 
" God expresses in man tlie infinite idea forever developing itself, 

broadening and rising higher and higher from a boundless basis [the 
basis of irifinite Principle]. . . . 

hiortals have a very imperfect serise of the spiritual man and of tlie 
infinite range of his thought [Life identified by Soul through numerals 
of infinity, an infinite range of inspired thought]. To him belongs 
eternal Life. Never born and never dying, it  were impossible for man, 



' SCIENCE AS SCIIZNCE ' 

under the government of God in eternhl Science, to fall from his high 
estate. 

Through spiritual sense [Soul-sense] you can discern the heart of 
divinity, and' thus begin to comprehend in Science the generic term 
man. [Here Mrs. Eddy virtually defines man as " the heart of divinity." 
Man is the forever operation of Principle-its omni-action ; this "heart 
of divinity" beats in accord with its Principle. The realization of this 
truth is a lovely treatment for heart trouble.] hlan is not absorbed in 
Deity, and man cannot lose his individuality, for he. reflects eternal 
Life ; nor is he an isolated, solitary idea,' for he represents infinite hlind, 
the sum of all substance " (S. &' H. 251: 13-15, 25-5). 

The  llrord : Life and Soul 
5 :  12 I f c  that hatlr tlrc Son hath life; and lrc that hatir not tlrc 

Son of God hat11 not life. 

" I lc  that hath the Son hath life "-this life is a spiritual under- 
standing of the numerals of infinity operating in the divine infinite 
calculus; i t  is identified with the freedom and immortality of Soul. 
Mrs. Eddy writes :- 

" Eter~ial Truth is changing the universe. As mortals drop off their 
mental swaddling-clothes, thought expands into expression. ' Let there 
be light,' is the perpetual demand of Truth and Love, changing chaos 
into order and discord into the music of the spheres " (S. & H. 255: 
1-6). . I 

The " music of the sphercs a blending of Soul and Life, is 
the pulsation in perfect rhythm and ,harmony of that " heart of 
divinity " called man. hfusic has to do with Soul; only through 
spiritual sense can we hear this " music of the spheres ". 

Again hhs. Eddy writes :- 
"Man understands spiritual existence in proportion as his treasures 

of Truth and Love are enlarged " (S. & H. 265 :l 3-5). 

" Treasures of Truth a n d  Love "-the substance and reality of 
Life in Soul, understood and expressed through spiritual values. 

The  ll'ord : Life and Soul 
5: 13 Thcsc things have I writtcn unto you that believe on t h i  

name of the Son of God; that ye may know; that ye have 
ctcrnal life, and that ye may  believe on the namc of the  Son 
of God.  " 

T o  " believe on the name of the Son of God " is to identify 
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through Soul the nature of Principle as basic, fundamental, eternal, 
demonstrable, and operating in a divine plan as a calculus of ideas 
through numerals of infinity. The name, or nature,. of the Son of 
God is Life, Truth, and Love; Soul identifies that nature as eternal, 
as pertaining to infinite Life-timeless reality. Mrs. Eddy writes :- 

" Science reveals the glorious possibilities of immortal man, forever 
unlimited by the mortal senses. . . . 

The eternal Truth destroys what mortals seem to have learned from 
error, and man's real existence as a child of God comes to light " (S. 6r 
H. 288: 27-28, 31-1). 

That completes our picture of the fourfold calculus operating in 
Science within the tone of Principle :- 

' Science as .Science '-Principle 
. ' Science as Christianity '-Love and Mind 

' Science as the Christ '-Truth and Spirit 
' Science as the Word ' L i f e  and Soul 

Itre now begin the sequence of Mind, Spirit, Soul, Principle, 
Life, Truth, and Love, illustrating the ordered operation of the 
numerals of infinity. 

. Mind 
5:  14 And this is the confidence that we have in him, that, i f  zue . 

ask any thing according to his will, he hearetlr zts. 

" And this is the confidence that we have in him " i n  Science 
we have confidence in the one Principle, one divine Mind. That  
Mind alone is worthy of our confidence. Principle will never let 
us down. Everything else (even the best in human experience) may 
fail us-but Principle, never. Principle is the Mind which is Love, 
and Love " never faileth" because LoGe is fulfilment. That Mind 
is the intelligent Principle of our oivn being, forever interpreting 
and demonstrating itself; i t  interprets and demonstrates itself as 
rts. As ideas of Principle we cannot avoid operating in accord with 
the divine will, the will of divine Mind. Mrs. Eddy describes " will " 
as " The might and wisdom of God " (S. tk H. 591 : 21). The 
" might and zvisdom" of the Mind which is God never fails to 
support, maintain, and empower its own idea. Mrs. Eddy writes :- 

" We walk in the footsteps of Truth and Love by follo~ving the 
example of our Master in the understanding of divine metaphysics [the 
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metaphysics of Mind]. . . . IYhatever holds human thought in line 
with unselfed love, receives dircctly the divine power-" [the power of 
Mind-the power of idea] (S. & H. 192: 27-31). 

"If  we ask anything according to his will, lie heareth us"- 
Principle operates according to Science and system. T o  "ask 
according to his will " is to be in harmony with the divine system, 
to realize that there is just one infinite One, forever omni-active, 
operating as a divine plan in the metaphysics-the fourth dimcn- 
sion--of Love and hlind. That divine plan is made manifest as . 
the infinite calculus of Truth reflected in Spirit; and this divine 
calculus operates through numerals of infinity. Tliesc numerals 
identify Life as defined by Soul, and are the diversified, classified, 
and individualized ideas of ' hlind, Spirit, Soul, Principle, Life, 
Truth, and Love, coming to human thought as what are known as 
days of creation--ordered stages of divine revelation. If we seek 
any idca in the divine system, " he heareth us." Any idea desired 
with a pure motive is found in divine Mind, and is the very pre- 
sence and power of God I3imsclf-the operation of the divine will. 
Mrs. Eddy asks :- 

" Is there no divine permission to conquer discord of every kind 
with harmony, with Trutll and ,Love " (S. & H. 394: 25-27). 

Mind is always the conqueror; the action of intelligent tliou~lit , . 

in accord with principle' in  the system of Science (in Truth and  i 
' 

Love) is the operation o f  idea; this corrects and llarrnonizes ali ' 

discord. Again Mrs. ~ d d ~  writes :- 
" Tlie scientific unitywhich exists between God and man must be 

w-rought out in life-practice, and God's will must be universally done " 
(S. & H. 202: 3-5). 

Man, the idca of divine Mind, is virtually the practice of Prin- 
ciple. He .  is the divine will in action. 

Having seen Mind operating as divine will, we now come to 
Spirit. 

Spirit 
5 :  15 And if we know that he'hear usJ whatsocuer w e  askJ w e  

know that W C  have the petitions that zue desired of him. 

Spirit reflects divine hIind as true substance. I t  therefore "duly 
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feeds and clothes every object, as it appears in the line of spiritual 
creation, thus tenderly expressing the fatherhood and motlierhood 
of God " (S. 8c 11. 507 : 3-6). All the ideas in the divine infinite 
calculus of Spirit are available to us through spiritual perception, 
and through the understanding of the divinc order of the numerals 
of infinity. Jesus' words at  the tomb of Lazarus arc a lovely cor- 
relative to these two verses in the tones of Mind and Spirit :- 

Then they took away the stone [the calculus of materiality] from 
the place where the dead was laid. An'd Jesus lifted up his eyes 
[" Spiritual discernment,-not material but mental" (S. 8: 11. 586: 
3-4)], and said, Father, I thank thee that thou hast heard me. And I 
knew that thou hcarest me always : . . . (John l l : 41-42). 

hlrs. Eddy writes :- 
"The ' divine ear ' is not an auditory nerve. I t  is the all-hearing and 

all-knowing hlind, to whom each need of man is always known and 
by whom it will be supplied " (S. 8; 11. 7 : 23-26). 

Also :- 
"To enter into the lieart of prayer, the door of the erring senses 

must be closed. Lips must be mute and materialism silent, that man 
may .have audience wit11 Spirit, the divine Principle, Love, which 
destroys all error " (S. 8; H. 15 : 9-13). 

Then we come to Soul. 

Soul 
5:  16 If arzy man w e  his brothcr sin a sin zuhich is not unto 

death, he shall ask, and he shall give him life for tllenz that 
sin not unto death. Tlrerc is a sin unto dcath: I do  not say 
thnt he shall pray for it. 

Soul is sinless and identifies the sinlessness of its own idea, thus 
precluding both ignorant and malicious animal magnetism. The 
sin which "is not unto dcath" is the sin of ignorance, ignorant 
animal'magnetism; that sin is forgiven asmchrist, Truth, through 
Soul-sense, restores the right idea. But malicious animal magnetism, 
" the sin unto death ", is what Jesus termed the " sin against the 
Holy Ghost "-a stark denial of tlic absolute naturc and fact of 
divine Life, Truth, and Love. l\'hen the false system of so-called 
material science arrogantly claims that matter is all and that Spirit 
is nothing, that is " sin unto death "? sincc the very nature of matter 
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is mortal. Mental manipulation on a material basis, that of the 
ln~man mind, is also " sin unto death ". But Soul, operating under the 
inlpulsion of Love, destroys malicious animal magnetism. The "fires 
of the Holy Ghost " (hless. '02, 5 : 7-8)) the irresistible operation of 
Life, Truth, and Love in Science, are "flame$ of Truth . . . con- 
suming error" (S. Sr 13. 558 : 18-19); thus Soul burns the " tares " 
of sin. Mrs. Eddy illustrates very clearly the nothingness of sin in 
the following passages :- 

" This Science rebukes sin with its own nothingness, and thus 
destroys sin quickly and utterly" (No. 13: 1-3). 

" If sin makes sinners, Trutli and Love alone can unmake tIiemW 
(S. & H. 270: 26-27). 

" Since there is in belief an illusion termed sin, which must be met 
and mastered, we classify sin, sickness, and death as illusions. They 
are supposititious claims of error; and error being a false claim, they 
are no claims at all. I t  k scientific to abide in conscious harmony, i n  
health-giving, deathless Truth and Love " (Ret. 64: 20-25). 

"St. John spiritually discerned and revealed the sum total of trans- 
cendentalism. He saw the real earth and heaven [a foretaste of absolute 
Christian Science]. They were spiritual, not material; and they were 
without pain, sin, or death. Death was not the door to this heaven. 
The gates tllereof IIC declared wcre irllaid with pearl,-likening them 
to the priceless understanding of man's real existence, to be recognized 
here and now. 

The great Way-shower illustrated Life unconfined, uncontaminated, 
untrammelled, by matter [Life identified by Soul]. He proved the 
superiority of Mind over the flesh, opened the door to the captive, and 
enablcd man to demonstrate the law of Life, which St. Paul declares 
' hath made me free from the law of sin and death ' " (hfis. 30 : 8-21). 

Soul 
5: 17 All unrightcousness is sin : and there 'is n Gn not unto death. 

" All unrighteousness is sin "-ignorance, . materiality, personal 
sc:nse, all opposition to Principle, is sin. The remedy for unrighteous- 
nc:ss, is enlightened understanding, a .spiritual sense of those 
numerals of infinity-spiritual values-which preclude the quali- 
tics of the carnal mind. Mrs. Eddy ivrites :- 

"Sin and sickness are both healed by the same Principle " (S. & H. 
406: 3-4). 
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Also :- 

" - "The same Principle cures both sin and sickness " (S. & H. 395 :  
10-1 1). 

This brings us to Principle. 

Principle 
5:  18 JVE knozu that whosoever is born of God sinncth not; bzrt 

he that is begotten of God keepeth himself, and that wicked 
one tozlcheth him not. 

" lt'hosoever is born of God " is absolutely pure and perfect- 
of the very nature of Principle. Soul identifies'him as thc idea of 
Principle, and Life maintains his sinless identity. Principle is per- 
fcct. If you study the word " perfect " in Mrs. Eddy's writings, you 
will find that it is used a great deal with Principle, also with hlind; 
and, of course, " perfection " is fulfilled in Love. hks. Eddy 
writes : - 

" Do you believe in man? 

I believe in the individual man, for I understand that man is as 
definite and eternal as God, and that man is coexistent with God, as 
being the eternally divine idea. This is demonstrable by the simple 
appeal to human consciousness. 

But I believe less in the sinner, wrongly named man. The more I 
understand true .humanhood, the more I see it to be sinless,-as 
ignorant of sin as is the perfect Maker; 

To me the reality and substance of being arc good, and nothing 
else " (Un. 49 : 1-1 1). 

And again :- 
" When speaking of God's children, not the children of men, Jesus 

said, 'The kingdom of God is within you;' that is, Truth and Love 
reign in the real man [Truth and Love illustrate the operation of 
Principle], showing that man in God's image is unfallen and eternal" 
(S. & H. 476: 28-32). 

"Truth and Love reign in the real man "-John says the same 
thing : "He that is begotten of God keepeth himself, and that 
wicked one toucheth him not." Remember that we are seeing the 
order of these numerals. of infinity in Science; and although we 
are using references from Mrs. Eddy's writings which bring their 
meaning right down to Christian Science operating in the human, 
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the scientific sense that John is emphasizing herc in the tone of . 
Principle is the absolute fact that thcrc is in reality no sin to 
ovcrcome. As I said earlier, Jesus could say, " I have overcome 
the world," because lie knew that ttiere was no material world to 
overcome; likervisc in Science cvil is destroyed only through the 
absolute conviction that it does not mist. 

And now Life. 

Life 
5:  19 And w e  know that w e  are of God, and the w l~o le  zuorld lieth 

in zuickcdncss. 

" The whole world lieth in wickedness "-it is interesting to find . 

that thc Revised Version translates " in rvickedness " as " in the 
wicked one ". The " wicked one " is " thc first lie and all liars " 
(S. & H. 16 : 19). We can interpret that word " lieth" in two 
ways. " tlrc know that we are of God "-that as individual ideas of 
Gocl (Life implies individuality) wc all dwell within the one divine 
ideal of Truth, and that this ideal is embraced in Love; so we 
arc in and of the divine One. But " the whole world lieth in the 
wicked one "; the world of materiality is cmbraccd, as i t  were, in, 
" thc.onc lie" calling itself a mortal mind. ",Truth demonstrated 
is eternal Lifc " (S. & I-I. 289 : 1-2); but the outcome of tlic 
" wicked one " is the lie of mortality. Mortal mind is always lying; 
it never utters one word bf-jtruth:'The material senses may tell us 
that tllere is life and truth i n  matter; but " Life is God, and God 
is good. Hence Life abides \in man, if man abides in good, if he 
lives in God, who holds Life by a spiritual and not by a material 
sense of being" (Un. 40 : 16-18). I n  Science evcry individual idea 
is eternally conscious of his unity with Gocl. This knorvledge cnables 
liim to define evil as Jesus did, and dismiss it summarily as a liar 
and its lie. Mrs. Eddy writes :- 

"Man is incapable of sin, sickness, and death. The real man canxiot 
depart from holiness, nor can God, by whom man is evolved, engender 

. the capacity or freedom to sin, A mortal sinner is not God's man. 
Mortals are the counterfeits of immortals. They are the children of 
the wicked one, 'or the one evil, which declares that man bcgins in 
dust or as a material embryo. In divine Science, God and the real 
man are inseparable as divine Principle and idea " (S. & H. 475 : 28-51, 
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And again :- 
"Jesus' definition of 'devil (evil) explains evil. It shows that evil 

is both liar and lie, a delusion and illusion " (Pan. 5 :  18-19). 

Don't forget that our main tone is Principle, and that Principle 
is the onc Life--one and indivisible; its counterfeit also claims to 
be one-the evil one or the one evil. Life is indestructible, but 
" The lie and the liar are self-destroyed " (My. 269 : 30). 

Now we come to Truth. In  vcrsc 20, in the tone of Truth, there 
is a sevenfold order. You know that in the sixth day of creation 
there arc the full seven toncs; so often, when working out some 

' of these sequences, we tiave found these seven toncs at the point of 
Truth. 

Truth 
5:  20 And we  knoiv that the Son of God i; come, and kath given 

us an understanding, that we  may know hint that is true, and 
w e  arc in him that is tnre, even in his Son Tears Christ. This  
is the true God,  and eternal life. 

hTow let us take it in its sevenfold order: 
And we  know that the Son of God is come-Mind knows the 

idea of Truth. 
And hatk given us an understanding-Spirit imparts the undcr- 

standing of Truth. 
That  W C  may know him that is truc--So111 identifies Truth. 
A71d w e  arc in him that is true-In Truth, Principle's own ideal. 
Evcn in his Son Jestls Christ-Life multiplies the ideas of that 

ideal. Jesus said, " I am come that thcy might have life, and that 
they might have it more abundantly " (John 10 : 10). 

This is the tnre God-Truth is God. 
And eternal life-Lovc, including Life and Truth, fulfils the 

demonstration of eternal Life. 
This seventli statement is so true in tone to the days of creation. 

If you study Mrs. Eddy's commentary on the seventh day in Genesis 
-the day of Love-you will find a great sense of Life, because 
the days of creation are fulfilled a t  the point of Life; they become 
numerals of infinity. This is what she says at  that point :- 

"The absolute ideal, man, is no more seen nor comprehended by 
mortals, than is his infinite Principle, Love. Principle and its idea, man, 
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are coexistent and eternal. The numcrals of infinity, called seven days, 
can ncvcr be reckoned according to the calendar of time. These days 
will appear as mortality disappears, and they will reveal eternity, new- 
ness of Lifc, in wliicli all sense of error forever disappears and .thought 
acccpts the divinc infinite calculus" (S. & H. 520: 7-15). 

This sevenfold order in the tone of Truth is very beautiful, bring- 
ing out the fact of man, the idea of Principle, in the perfect form ' 

of Truth. Mrs. Eddy indicates this perfect form of Truth in a 
passage already quoted :- 

"The new idca, conceived and born of Truth and Love, is clad in 
white garments. Its beginning will bc meek, its growth sturdy, and its 
maturity undecaying. When this new birth takes place, the Christian 
Scicncc infant is born of the Spirit, born of God, and can cause thc 
mother no more suffering. By this we know that Truth is here and has 
fulfilled its perfect work " (S. & H. 463 : 14-20). 

" Tlrc new idea, conceived and born of Truth and Lovc "-born 
of ~ o d ,  of Principle in absolute Christian Science. " Clad in \vliite 
garments "-in the purity of Spirit, as shown in its sevenfold 
divinc order. 

" Its beginning will be meek "-its beginning is in Mind. 
" Its growth sturdy "-it has the strength of Spirit. 
" Its maturity undecaying "-it, has , +c . /mmortality . , . . . , ,  . . . _  of . Soul. 
" Isborn . :'. of God "--It is in Prinaple. 
" Can cause the mother no more suffering "-when the mortal 

is laid down a t  the point of Life there is no suffering, but the 
blessings o l  eternal being. 

" Truth is here "-Truth is evcr-present fact. 
" And has fulfilled its perfect .work':-is, found perfect in Love. 
This is the language of Spirit and the music of Soul. 
Returning to our main sequence we finally . . come to Love. 

Love 
5 :  21 Littlc children, kccp yorrrsclvcs from idols. Amen. 

"Little children "-this phrase ahvays gives a sense of the 
modrerhood of Lovc. "Keep yo;rsel~es from idolsyy-Love, the 
divine One, includes all in Onc. The divine oneness and allness 
preclude idolatry. Mrs. Eddy emphasizes this truth in the two 
folloiving passages :- 

"Do religionists bclieve that God is One and Al l?  Thcri whatever 
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is real must proceed from God, from hiind, and is His reflection and 
Science. blan and the universe coexist with God in Science, and they 
reflect God and nothing dse. I n  divine Science, divine Love includes 
and reflects all that really is, all personality and individuality. St. 
Paul beautifully enunciates this fundamental fact of Deity as the 
'Father of all, who is above all, and tlirough all, and in you all.' 
This scientific statement of the origin, nature, and government of all 
things coincides with the First Commandment of the Decalogue, and 
leaves no opportunity for idolatry or aught besides God, good " (hfess. 
'00, 4 : 23-5). 

"''I?lou shalt have no other gods before me.' (Exodus xx. 3.) The 
First Commandment is my favorite text. I t  demonstrates Christian 
Science. I t  inculcates the.  triunity of God, Spirit, hiind;' it signifies 
that man sliall have no other spirit or mind but God, eternal good, 
and that all men shall have one Mind. The divine Principle of the First 
Commandment bases the Science of being, by which man demonstrates 
health, holiness, and life eternal. One infinite God, good, unifies men 
and nations; constitutes the brotherhood of man; ends wars; fulfils 
the Scripture, ' Love thy neighbor as thyself;' annihilates pagan and 
Christian idolatry,-\vhatever is wrong in social, civil, criminal, 
political, and religious codes ; equalizes the sexes; annuls the curse on 
man, and leaves nothing that can sin, suffer, be punished or destroyed " 
(S. & H. 340: 15-29). 

Now let us summarize this sequence (5 : 14-21) which indicates 
the ordered operation of the numerals of infinity. 

Mind, the divine will, fulfils all right desire. 
Spirit reflects all the ideas of its own infinite calculus. 
S d  identifies the sinless nature of those ideas, thus precluding 

both ignorant and malicious animal magnetism. 
Principle, being perfect, establishes and maintains the perfection 

of its own infinite ideal. 
Life exalts man above the lie of mortality. 
Truth is tlie perfect form of the Son of God in sevenfold com- 

pleteness. 
Love, the divine One, includes all in One. 
So, "Little children, keep yourselves from idols." 
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Now we come to the Second and Third Epistles of John, and 
they both give a marvellous picture of Scicnce-" Science vast, . . . 
the song of songs " (h4y. 354 : 22, 24). 

Remember that the overall picture of Science is seen from the 
standpoint of :- 

Divine Principle, Love in divine Scicncc 
Truth and Love in absolute Christian Science 

In absolute Christian Science, Truth, the divine ideal, compris- 
. ing the entire system of divine metaphysics, is embraced in Lovc- 

in Sciencc itself. 
The outstanding theme of these two Epistles is undoubtedly 

Truth and Love. When first I looked a t  them, all that they said 
to me was, "Truth and Lovc, Truth and Lovc", and I thought, 
~vcll, that is all there is to the picture. Then I saw that since, as 
yet, we know so little about absolute Christian Science, we must 
reduce their message to other categories in the divine system in 
order to approximate some understanding of what Truth and 
Love really mcan. So I began to look at  them more closely, and 
found that in Christian Sciencc they both unfolded very clearly in 
the same design as that of the First Epistle :- 

' Science as tlie lt'ord ' Life and Soul 
' Science as the Christ ' Truth and Spirit 
' Science as Christianity ' Love and Mind 
' Science as Science ' Principle 

However, I came to thc conclusion that John was stressing the . 

;ibsolute so forcibly that the tones of ~ i f c ,  ~ & t h ,  Love, and Prin- 
ciple are those which really stand out. ~ a c h  of the four aspects of 
Science is seen first from the standpoint of Truth and then from 
that of Lovc. 
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From the standpoint of TRUTH. 

Life arid Soul 
1: 1 The  elder unto the elect lady and hcr children, wllom I 

love in the truth; and not I only, but also all t l ~ c j  that have 
knozun the truth; 

" Tlie eldcr unto tlie elcct lady and licr cliildren "-nol~ody 
sccms to know who is mcant by the clcct lady. hfany of the com- 
mentaries say that the letter is addressed either to an unknown 
individual or, possi~ly, to a church. Prom the point of view of 
Science, however, the elect lady is undoubtedly a symbol of the 
divine idcal, Life, Truth, and Love, scen from tlic standpoint of 
the womanhood of God. Pcrfcct womanhood is the liiglicst aspect 
of Truth, thc ideal man. The " children" of that " clcct lady" are 
the idcas of that ideal-" The spiritual thoughts and represcnta- 
tives of Life, Truth, and Love " (S. 6: H. 582 : 28-29). k17cbster 
defines " elect" as " choscn "; also, under the heading of Theology, 
" Chosen as thc object of mercy or divinc favor : set apart to 
ctcrnal life." This definition gives a strong sense of Lifc. " Set apart 
to eternal life" reminds me of that quotation we have already 
used so many times-" Truth demonstrated is eternal Life." A 
wonderful sense of Life from the standpoint of Truth. 

" !Irliom I love in the truth; and not I only, but also all they 
that havc known the tmth "-all of God's ideas have known Truth 
from everlasting to everlasting, because Life is the eternal rcvela- 
ticm of infinity. Principle is Life, the one Life, the divine Word, 
eternally revealing itself to itself, through itself-through its own 
ideas; and all those idcas taken collectively constitute Truth. 



C TIIE SECOKD EPISTLE OF JOHN ' 

Life and Soul 
1: 2 For tire trzltir's sake, which dwelletk in us, and shall be 

zuitlr us for ever. 

"For tlie truth's sake, \vhich dwcllcth in us"-in absolzctc 
Christian Science we love Trutli for its own sake, tlle sake of pure 
spi~~itual values, not merely for what it docs for us in the human; 
we love Christian Scictzcc for that. 

" And shall be with us forever "-the serisc of Life that is 
brought out in ' Science as the J+'ord' is thc eternity of Truth- 
.the eternity of Science. Truth " which d~vcllctli in us, and shall bc 
with us for ever ", is us. It is the cternal individuality or life of each 
one of God's ideas. Mrs. Eddy writes :- 

" Because Life is God, Life must be eternal, self-existent. Life is 
the everlasting I Ahi, the Being who was and is and shall be, whom 
nothing car1 erase " (S. 8c H. 289 : 32-2). 

Now in ' Scicnce as the Word ' we havc seen the tonc of Life 
from the standpoint of Truth; but wc won't leave Soul quite out 
of the picture, altliough flit emphasis undoubtedly is on Life. 
" Elect ", which means " clioscn ", brings out a sense of identifica- 
tion through Soul; and " set apart to ctcr~ial Life " also brings us 
down to Christian Scicnce, with a scnsc of laying down the mortal, 
or, rather, existing apart from, mortality. I am reducing the pic- 
ture, but the actual tonc of John's thought is absolute. We must 
bring it down in order to understand it fully; but let us try to 
appreciate this absolute sense, and realize that ~ v c  are each dnc 
of us an idea in that one divine ideal, that we have known Truth 
from everlasting to everlasting because n*c arc God's ideas; in reality 

: we actually constitutc the Mind of Christ. Mrs. Eddy says; 
" Entirely separate from the belief and dream of material living, is 
the Life divine " (S. Si 13. 14 : 25-26), and so let us gct this absolute 
sense of Truth, which, when demonstrated, is eternal Life (Sec S. 
& H. 289 : 1-2). 

From tlie standpoint of LOVE. 

Life and Soul 
1: 3 Grace be zuith you, mercy, and peace, from God the 

Father, and from the Lord Jcszls Christ, the Son of t l ~ c  
Fatlrcr, in trzltll and love. 
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Grace, mercy, and pcace arc attributes of Lovc, and in this 
verse there is also a very clear picture of Life, Truth, and Love. 
J\'c have already seen how often the term Lovc, the divine Mother, 
includes Lifc and Truth-Fattier and Son. 

" From God the Father "-Lifc. . 
" From the Lord Jesus Christ, the Son of the Father "-Trzlth. 
" In truth and love " t h e  divinc ideal embraced in Lovc. 
And so wc sce Father, Son, and hlothc:: all thrcc from the 

standpoint of divinc motherhood.  his verse reminds me so much 
of Mrs. Eddy's Glossary definition of Japhet :- 

" JATWET (Noall's son). A type of spiritual peace, flowing from thc 
understanding that God is the divine Principle of all existence, and 
that man is His idea, the child of His care " (S. & I-I. 589: 8-11). 

Japhct, you remember, was one of Noall's three sons, and repre- 
sents the third degree in the ".Scientific Translation of Mortal 
Mind" (S. 6r. H. 115 : 19)-a state of resurrected thouglit or 
spiritual understanding, which gives the sense of Soul. 

Life and Soul 
1: 4 I rejoiccd grcatly that I found of  tlry ckildrcn walking in 

trzltfl, as W E  flauc receiued a commandment frorrz the Father. 
. . :  

" Jtralking in truth "-in tile divine way of Life. In the broad 
sense of ' Science as the Word ', 'cwalking in truth" represents 

' 

a11 the idcas of the divine ideal operating in a divinc system accord- 
ing to Science-divine laiv and order. Mrs. Eddy writes :- 

"The divine Principle and idea constitute spiritual harmony,- 
heaven and eternity. . . . Ifence the eternal wonder,-that infinite 
space is peopled with God's ideas, reflecting Him in countless spiritual 
forms " (S. & H. 503 : 9-10, 15-1 7). 

Those idcas, reflecting God " in countless spiritual forms ", arc 
all in and of the divinc order; and John here represents that divinc 
order by the phrase " walking in truth "-the infinite progression 
of Lifc. . 
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From the standpoint of TRUTH. 

Truth and Spirit 
1: 5 And now I bcsccch thee, ladj, not as though I wrote o 

new cornmandm~nt unto thee, but that wJlicJz we had from the 
begirzni~lg, that zuc love otzc another. 

Mrs. Eddy says, " Christian Scicnce is the law of Truth . . ." (S. 
& 13.482 : 27-28). Truth is the commandmerlt which we " had from 
the bcginning "; i t  is the law of Christ-an eternal consciousness, 
native to each one of us, of the divine ideal. ll'ebstcr defines " law ", 
in part, as " that which is laid, set, or  fixed . . ." I t  implies some- 
thing absolutely fundamental; and eternal Truth is that divine 
foundation. 

Earlier in these Talks I interpreted " that which was from the 
beginning " as Life, and so it is. But " Truth demonstrated is eternal 
Life"; and remember also that in absolutc Christian Scicnce 
Truth and Love include the scnse of Life. I n  the fourth cardinal 
point, Truth and Love, which represents absolute Christian Science, 
the term Life is not used, because there is no longer any creative 
scnse. I n  Scicnce Truth just is. So, looking at  it from this point of 
view, the commandment "which we had from the bcginning" 
signifies Truth, but the Life scrisc is not gone; it is included in 
Truth. Truth is that which is " from the beginning "; from ever- 
lasting to everlasting there isn't anything but Truth. 

Very often when one says something that might appear to con- 
tradict something one has said before, it is simply because the idea 
is viewed from another aspect. \Ire must never forget that Being is 
one; but, for the purpose of understanding divine Principle, ~ v c  
have to contemplate the nature of that infinite One through mani- 
fold categories of metaphysics. J17itliin tIiosc infinite " classifica- 
tions within classifications" we may regard one single idea from 
many aspects. The sense of "beginning " may have been looked 
a t  from the point of view of the Word with the accent on Life; 
but now we are looking at it from the aspect of Truth, with the 
Life scnse included, because we are trying to emphasize the scnse 
of Truth, to our own thought. That  is what John was doing; to 

,200 
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him there was just Truth and Lovc, the infinite ideal embraced in 
.Love, the divine One. Mrs. Eddy writes :- 

" When, as little children, we arc receptive, become willirig to accept 
the divine Principle and rule of being, as unfolded in divine. Science, 
the interpretation therein will be found to be the Comforter that 
Ieadeth into all truth" (hlis. 189: 3-7). 

The Comforter is the dcvclopment of eternal Life, Truth, and 
Love, and I think that the sense of Spirit in this tone is that of 
t:ternal development. The divinc commandment " wliicli we had 
from the beginning" constitutes the infinite expansion of Truth. 
Truth never ceascs to unfold because it is !Science, and Science is.  
infinite. h5rs. Eddy writes :- 

" The meek - Nazarenc's steadfast and true kno~vledgc of pre- 
existence, of the nature and the inseparability of God and man,-made 
him mighty. Spiritual insight of Truth and Lovc antidotes and destroys 
the errors of flesh, and brings to light the true reflection: man as God's 
image, o r  ' the first man,' for Christ plainly declared, through Jesus, 
' Before Abraham was, I am."' (Mis. 189: 8-14). 

Truth eternally is. Again Mrs. Eddy writes :- 
"Truth, defiant of error or matter, is Science, dispelling a false sense 

and leading man into the true sense of selfhood and Godliood ; wherein 
the mortal does not develop the immortal, nor the matcrial the 
spiritual, but wherein true manhood and womanhood go forth in the 
radiance of eternal being and its9'pcrfections, unchanged arid un- 
changeable " (Un. 42 : 24-2). 

The commandment " \i.hich we had from the beginning" is 
" that wc love one another ". hlirs. Eddy's interpretation of the sixth 
statement in the Lord's Prayer, in the tone of Truth, is " And Love 
is reflected in love " (S. & 11. 17 : 7). I t  gives a sense of purc reflec- 
tion; and that purc reflection is in Spirit only. Paul says that " . . . 
love is the fulfilling of the law " (Rom. 13 : 10). ' Scicncc as the 
Clhrist ' opcrates as a divine infinite calculus of ideas, which fulfil 
the law. As we have so often seen, because Principle is Lovc, i t  must 
translate its ideal of itself to the point of ideas, in order that these 
ideas may touch human thought and therefore come to the flesh. 
That also. gives the sense of Spirit, because Spirit destroys belief 
in fleshly or animal nature. The divine nature, the only real nature, , 

is Spirit. To  " love orie another " mcans to reflect Christ, Truth, the 
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divine nature, to each otller; and th5k involves tllc translation of 
Truth to each othcr. Every idea of God reflccts Truth in an indivi- 
dual way; and so each idea of God gives to every other idea, 
in an acceptable form, its own individual manifestation or rcflcc- 
tion of divine Principle, Love. I n  ' Science as the Christ' Spirit 
reflects that process of translation, because, whatever Principle is 
doing, idea must also be doing. Every idea in the divine ideal must 
translate Christ, T r u t h ,  to every othcr  idea  from his own irldividual 
point of view. 

From the standpoint of LOVE. 

Truth and Spirit 
1: G And this is love, that we walk after his commandments. 

This is the commandment, That ,  as ye have h a r d  from tlze 
beginning, j e  should walk in i t .  

" And this is love, that we walk after his commandments "- 
that we abide in the divine order. Mrs. Eddy writes :- 

" Truth and Love enligllten the understanding, in whose ' light shall 
we see light;' and this illumination is reflected spiritually by all who 
walk in the light and turn away from a false material sense " (S. &: H. 
510 : 9-12). 

What a lovely sense of Truth and Lovc reflected in thc divine 
order of Spirit! Again Mrs. Eddy writes :- 

" The divinity of St. John's Gospel brings to view overwhelming tides 
of revelation' and its spirit is baptismal; he chronicles this teaching, 
' A  ncw commandment I give unto you, That ye love one another.' 

Jesus, who so loved the world that he gave his life (in the flesh) for 
it, saw that Love had a new commandment even for him. What was it? 

I t  must have been a rare revelation of infinite Love, a new tone on 
the scale ascending, such as eternity [Science] is ever sounding. Could 
I impart to the student the higher sense I entertain of Lovc, it  would 
partly illustrate the divine energy that brings to tlumari weakness might 
and majesty. Divine Love eventually causes mortals to turn away from 
the open sepulchres of sin, and look no more into them as realities 
[the sense of the firmament-separation through Spirit]. It calls Ioudly 
on them to bury the dead out of sight [purial means ' Submergence in 
Spirit' (S. & H. 582: 22)]; to forgive and forget whatever is unlike 
tlie risen, immortal Love; and to shut out all opposite sense. Christ 
enjoins it upon man to heIp those who know not what he is doing in 
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their behalf, and therefore curse him; enjoins taking them by the hand 
and leading them, if possible, to Christ, by loving words and deeds. 
Charity thus serves as admonition and instruction, and works out the 
purposes of Love " (Mis. 292 : 2-24). 

And again :- 

" The baptism of Spirit, or final immersion of human consciousness 
in the infinite ocean of Love, is the last scene in corporeal sense. This 
omnipbtent act drops the curtain on material man and mortality. After 
this, man's idcntity or consciousness reflects only Spirit, good, whose 
visible being is invisible to the physical senses: eye hath not seen it, 
inasmuch as it is the disembodied individual Spirit-substance and con- 
sciousness termed in Christian metapllysics the ideal man-forever 
permeated with eternal life, holiness, heaven. This order of Science is 
the chain of ages, which maintain their obvious correspondence, and 
unites all periods in the divine design. Mortal man's repentance and 
absolute abandonment of sin finally dissolves all supposed material life 
o r  physical sensation, and the corporeal or mortal man disappears 
forever. The encumbering mortal molecules, called man, vanish as a 
dream; but man born of the great Forever, lives on, God-crowned and 
blest " (Mis. 205 : 13-30). 

That quotation reminds me of a healing that took place some 
years ago. It ~ v a s  in the  ear ly days of o u r  s tudy of t h e  divine 
infinite calculus, and we were beginning to see that, until there 
is some sense of the calculus, spiritual facts arc not really concrete 
in thought. Someone came to me for help, a Christian Scientist 
who had been a good practitioner for many years. She evidently 
had some heart trouble, which had produced a dropsical condition, 
and was a terrific size. I knew her fairly well, and, as I began to 
work for her, I could feel her whole thought was fluid. She had an 
ernotional sense of Science, a great love for her fellow man, and a 
flair for licaling; but she was always in financial difficulties, and 
drifting about from one place to another. She never seemed able 
to settle; everything was going to be i l l  right when she got to 
the next place; but it never was. I could see that " the dry land" 
had not yet appeared in licr thought. I began. to work along those 
lines, to know that tlie divine infinite calculus had bccn established 
in her thinking from everlasting to everlasting, and that the spiritual 
facts of divine Science were definite and concrete to her. Finally, 
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these words from the passage we have just read kept coming to 
me : " . . . the disembodied individual Spirit-substance and con- 
sciousness termed in Christian metaphysics the ideal man-for- 
ever permeated with eternal life, holiness, Iieaven." I saw that the 
true sense of substance was established in her thinking, and that, as 
this true sense dissolved the false, so would those "encumbering 
mortal molecules . . . because she was terribly encumbered] vanish 
as a dream;  [and] man born  of the  g r e a t  I7orevcr [would live on] 

God-crowned and blest ". I helped her over a period of two or 
three months .and she got her hcaling. She then went off to some 
distant part of the Empire, and I lost touch with her. I don't think 
she ever really took up  the study of Science in this systematic 
way; but Principle had proved itself in spite of that. 

Truth and Spirit 
1: 7 For many deceivers arc entered into the zuorld, who con- 

fess not that yeszrs CJrrist is come in the flesh. This  is a dcceiuer 
and an anticltrist. 

" FVho confess not that Jesus Christ is come in the flesh "- 
Love translates its ideal right down to the point of diversified, 
classified, and individualized ideas, which constitute the divine 
order of Spirit; these ideas come to thc flesh and destroy incarnate 
error, the false sense of substance. " This is a dcceivcr and an anti- 
chris t ' " ~ v i t h o u  t these two translations Science would remain an 
abstraction; tlie fallacy of two creations (the one spiritual and the 
otlier material) ~vould persist, and mortals continue to bc mortal- 
a state of self-deception; hlrs. Eddy writes :- 

"St. John saw the vision of life in matter; and he saw it pass away, 
-an illusion [The passing away of the belief of life in matter is 
translation]. The  dragon that was wroth with the woman, and stood 
ready ' to devour the child as soon as it was born,' was the vision of 
enxy, sensuality, and malice, ready to devour the idea of Truth. But 
the beast bowed before the Lamb: it  was supposed to have fought the 
manhood of God, that Jesus represented ; but it fell before the tvoman- 
hood of God, that presented the highest ideal of Love " (Hea. 9: 28-8). 
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From the standpoint of TRUTH. 

Love and Mind 
1: 8 Look to yourselves, that we  lose not t l~ose  things which 

we  have wrought, but that we  receive a full reward. 

" Look to yourselves "-keep your gaze within the light of divine 
metaphysics and watch spiritual reality. Let us have spiritual vision 
and reflect on spiritual things. The light of Love which illumincs 
the darkness is the light of hgind, the light of ideas. Reflect that 
light and you will receive the reward of demonstration, because 
reflection in Christianity means that thought comes from Principle 
and returns to Principle. Principle demonstrates itself and, as we 
reflect the operation of Principle, we cannot fail to receive " a 
full reward ". " Look to yoursclvcs " is the admonition to watch 
.that Jesus gave and that Mrs. Eddy emphasizes. T o  watch against 
a negative watch (See My. 232 : 30-2) means to handle animal 
magnetism, and tIicrc is no greater manifestation of divine Love 
than t o b e  willing to do this \vork. I t  is often the last thing we 
want t o  do, and thcrc is a class o f  tllougllt that bclievcs that 
because God is Love, ,and in reality there is nothing else; we don't 
havc to concern~oursclves with cvil. But Jesus said, " Greater love 
hkth no man than this, that a man lay down liis life for his 
friends" (John 15 : 13); in other words, that he be willing to 
liandle animal magnetism and thus lay down the mortal concept. 
Until we have put off every vestige of belief in a fleshly nature, 
we can express no greater sense of love for ourselves or for others 
~ h a n  consistently to handle tlic claims of cvil. Mrs. Eddy writes :- 

" The advancing stages of Christian Science are gained through 
growth, not accretion; idleness is the foe of progress. And scientific 

, growth manifests no weakness, no emasculation, no illusive vision, no 
dreamy absentness, no insubordination to the laws that be, no loss nor 
lack of what constitutes true manhood " (Mis. 206: 11-16). 

. True manliood'is power-the power of right idcas. \VC liandle 
the claims of animal magnetism by entertaining ideas of Mind, 
Spirit, Soul, Principle, Life, Truth, and Love, and letting thc 
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power of those right ideas correct the specific errors of mortal 
thought whidi would oppose them. True manhood is indccd power, 
but, from its highest standpoint, that of womanhood, it is also 
grace. A blending of power and grace illustrates the unity of the 
creative and conceptive faculties resulting in a fulfilled sense of 
manhood. True Christianity is something living and moving; it is 
the constant activity of the ideas of the Christ, not only in the 
spiritual realm of pure Mind, but also in human experience. Tliese 
ideas themselves constitute power; but, if we arc to receive the 
" full reward " of demonstration, there must be enough womanhood 
in thought to accept those ideas and let them develop in con- 
sciousness. 

Lovc and Mind 
1: 9 14'hosoevcr transgresseth, and abidcth not in the doctrine 

of Christ, hath not God.  H e  that nbideth in  the doctritzc of 
Clrrist, he lzatlz both the Father and the Son. 

One of the definitions of the word " doctrinc " is " a working 
principle ". I n  'Science as Christianity' we have a working Prin- 
ciple. I t  works; it is operational; i t  demonstrates itself. " The song 
of Christian Science is, ' IVork-ivork-ivork-\\?atch and pray ' " 
(hfess. '00, 2 : 7-8). As we \~vatch our Principle, it works for us; ivc 
reflect its ideas and they sing in our thought. The " doctrine of 
Christ" is the operation of divine metaphysics; it is the Mind of 
Christ. Mind is Lovc; and Love is One and All. 

" I-Ie that abideth in the doctrinc of Christ, he hath both the 
Father and the Son "-Love includes both Life and Truth-" the 
Father and the Son". Love i s  Principle, and, in scientific 
Christianity, Love never loses sight of its own loveliness. I t  reflects 
on itself and demonstrates the object of its own reflection. Mrs. 
Eddy writes :- 

" Growth is governed by intelligence; by the active, all-wise, law- 
creating, law-disciplining, law-abiding Principle, God. The real 
Christian Scierltist is constantly accentuating harmony in word and 
deed, mentally and orally, perpetually repeating this diapason of 
heaven: ' Good is my God, and my God is good. Love is my God, arid 
my God is Lovc ' " (hfis. 206 : 17-23). 

Those lines bring out such a lovely sense of Christianity-the 
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~Sule of inversion. In  Christianity we can always prove the rule by 
inversion, because thought not only comes from God but also 
]-eturns to Him. Mrs. Eddy also writes :- 

"This is the doctrine of Christian Science: that divine Love cannot 
be deprived of its manifestation, or object; that joy cannot be turned 
into sorrow, for sorrow is not the master of joy; that good can never 
produce evil; that matter can never produce mind nor life result in 
death. The perfect man-governed by God, his perfect Principle-is 
sinless and eternal. 

Harmony is produced by its Principle, is controlled by it and abides 
with it. Divine Principle is the Life of man. Man's happiness is not, 
therefore, at the disposal of physical sense. Truth is not, contaminated 
by error. Harmony in man is as beautiful as in music, and discord is 
unnatural, unreal " (S. & H. 304 : 9-2 1). 

And :- 
" In  Christian Science, the law of Love [the doctrine of Christ] 

rejoices the lieart; and Love is Lifc and Truth " (Mis. 12: 25-26). 

Our working Principle is Love, and whoever abides in Lovc is 
c!ternally conscious of Lifc and Truth. 

Love and Mind 
1: 10-11 If therc comc any unto you, and bring not this doctrine, 

recciuc him not into your kousc, neithcr bid him God speed: 
For Ilc that biddetlr . . :him God specd is partaker of his evil 

8 .  

dceds. 8 .  

i n .  

John is saying, " Reflect only on spiritual reality. Trace every- 
thing good back to God, its divine source, and reject all that is evil 
by sending it back to its native nothingness." In  other words, 
"Don't attempt to spiritualize matter, but, rather, let i t  destroy 
itself." 

"If  there come any unto you, and bring not this doctrine "- 
the doctrine of ' Science as Christianity' is divine Love operating 
srs the metaphysics of Mind. " Receive him not into your house "- 
Accept only ideas which come from God. " Neither bid him God 
speed : For he that biddeth him GO$ speed is partaker of his 
c:vil deeds y'-" God speed " gives the sense of ~ h i i s t i a n i t ~  in opera- 
tion, the spontaneous motion of divine ideas. So John is virtually 
saying, " Don't give evil a cllance to work in your thought." If, 
instead of instantly rejecting the suggestions of error which knock 
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at  our mental door, we allow them to gather momentum in thought, 
we arc bidding them " God speed ". 

So let us heed John's admonition, and " Look to [oursclves], that 
[we] lose not those things which [we] have wrought, but . . . rcceivc 
a full reward "--don't let mental apathy rob you of the good that 
is wrought through the activity of the Christ-idca. Let us con- 
tinually repcat with understanding that " diapason of heaven : 
' Good is my God, and my God is good. Lovc is my God, and my 
God is Love ' " (Mis. 206, : 21-23), never losing sight of the fact that 
"good ", in its scientific sense, is the operation of the divine infinite 
calculus, and that Lovc, in its scientific sense, embraces the whole 
system of divine metaphysics. Mrs. Eddy writes :- 

" hian-made doctrines are ~variing. They have riot waxed strong iri 
times of trouble. Devoid of the Christ-power, how can they illustrate 
the doctrines of Ctlrist or the miracles of grace? . . . . 

The true Logos is demonstrably Christian Science, the riatural law 
of harmony ~vhich overcomes discord,-not because this Science is 
supernatural or preternatural, nor because it is an infraction of divine 
law, but because it is the immutable law of God, good " (S. 8; H. 134: 
14-17, 21-26). 

And again :- 
" The miracle of grace is no miracle to Love [It is " a phenomenon 

of Science" (S. 8; H. 591 : 22)]. Jesus demonstrated the inability of 
corporeality, as ,well as the infinite ability of Spirit, thus helping erring 
human sense to  flee from its own convictions and seek safety in divir:e 
Science. Reason,' rightly directed, senpes to correct the errors of 
corporeal sense; but sin, sickness, and death will seem real (even as 
the experiences of the sleeping dream seem real) until the Science of 
man's eternal harmony breaks their illusion with the unbroken reality 
of scientific being " (S. 8; H. 494 : 15-24). 

From the standpoint of TRUTH. 

Principle 
1: 12 Hnvirlg many  thirlgs to write unto you, I wotlld not write 

z~lit/z Paper and ink. 

Ilrriting is a symbol of interpretation, but Principle's interprcta- 
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tion of itself to itself needs no human symbols. " Paper and ink" 
. illustrate the human symbols of the divine system wvhich interprets 

Scicnce; you will rcmcmber that Truth in absolute Science repre- 
scnts the divine system interpreting the idea of God, and that Love 
indicates Science embracing that idea within itself. 

From the standpoint of LOVE. 

Principle 
1: 12 But I trust to come unto you, and sfietrk facc to facc, that 

our joy may be fz l l l .  

Principle's interpretation of itself is "face to face "; i t  is the 
consciousness of complete reality. In Science, Principle's interprcta- 
tion is infinite in cvcry way, and its medium is divine. In  the divinc 
and infinite interpretation of Truth and L ~ V C ,  or Christ Science, 
the symbols disappear, and thought is face to facc wit11 spiritual 

- fact. hllrs. Eddy writes :- 
"TIie harmony and immortality of man are intact. ~ V C  should look 

away from the opposite supposition that man is created materially, and 
turn our gaze to the spiritual record of creation, to that which should 
be engraved on the understanding and heart 'with the point of a 
diarnond ' and tllc pen of an angcl " (S. & 1.1. 521 : 12-17). :. , 

I ahvays think that those words-" the point of a diamond and : 
the pen of an angel "-refer to the missions of Jesus and of Mrs: 
Eddy. .Mrs. Eddy says that the Sermon on the htount "may well 
he called the ' diamond sermon ' " (Ret. 91 : 4-5); it certainly was 
a wonderful presentation of the whole' system of Science, In  regard . 

to " the pen of an angel ", Mrs. Eddy was " a scribe under orders " 
(Mis. 311 : 26), writing at divine dictation. In  her own words :- 

" I t  was not mysclf, but the divine power of Truth .and Love, 
infinitely above me, which dictated ' Science and Health with Key to 
thc Scriptures.' I have been learning the h i g h r  meaning of this book 
since writing it  " (My. 114 : 23-27). 

And again :- 
"No human pen nor tongue taught me the Science contained in 

this book, SCIENCE AKD HEALTH; and neither tongue nor pen can 
overthrow it " (S. Br H. 110 : 17-20). 
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Also :- 

"Thoughts touched with the  Spirit and Mrord of Christian Science 
gravitate naturally towards Truth. Tlicrcfore the mind to which this 
Science was revealed must have risen to the altitude which perccivcd a 
light beyond what others saw" (Ret. 76 : 9-13). 

Principle 
1: 13 T h e  cllitdren of thy  clect si!ter greet thee. Amctt. 

" The children of thy elect sister "-in an absolute sense these 
arc the ideas of the divine ideal; in a morc relative scnsc they 
represent all who love divine Scicnce. 

Mrs. Eddy writes :- 
" ' AS in water face answereth to face,' and in love continents clasp 

hands, :o the oneness of God includes also His presence with those 
whose hearts unite in the purposes of goodness. Of this we may be 
sure: that thougl.its winged with peace and love breathe a silent bene- 
diction over all the earth, co-operate with the divine power, and brood 
unconsciously o'er the work of His hand " (Mis. 152 : 3-10). 

And again :- 
" Science and Health makes i t  plain to all Christian Scientists that 

the manhood and womanhood of God have already been revealed in a 
degrcc tlirough Christ Jesus and Christian Science, His two witnesses. 
\$'hat remains to lead on the centuries and reveal my successor, is man 
in the image and likeness of the Father-Mother God, man the generic 
term for mankind " (My. 346 :. 29-5). 

" hlan in the image and likeness of the Father-h4other God "-in 
John's words, "the children of thy clect sister." These children: 
" The spiritual dloughts and reprcsentatives of Life, Truth: and 
Love" (S. & H. 582 : 28-29), the ideas of thc divine ideal, arc 
chosen " to lead on the centuries ". 
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John's Third Epistle folio~vs the same dcsigrl as his Second. 



From the standpoint of TRUT13. 

Life and Soul 
1: 1 The clder unto thc well bclovcd Gaius, whom I louc in . 

the truth. 

" The elder unto the well beloved Gaius "-whether Gaius was 
an actual pcrson is not known. Crudcn gives the meaning of the 
name as : " Lord; or an earthy man ". The Century Bible says 
that it is a "form of Caius; a Roman name as common as John 
Srnith ". Cruden's definition gives bodl a spiritual and a material 
interpretation. "Lord " would indicate the Christ; the only real 
man' is the Christ man. " An 'earthy mortal " is just a, type of the 
hllrnan race. So, as far as our purpose ;is concerned, Gaius would 
seem to represent a universal sense of manllood. Truth, w4iich is 
the standpoint in zibsolute Christian Science, is strongly brougllt 
out in this verse, also the tone of Life. The universal sense of man- 
hood includes individuality, which is always expressed in Life; 
all men arc "kings and priests unto God" (Rev. 1 : 6). 

" IVhom I lovc in the truth "-to " lovc in the truth " is to entcr- 
tain a wholly spiritual concept of the individual ,man; i t  is to 
identify him through Soul instead of through material scnse. I n  
' Science as the Ilrord ', from the standpoint of Truth, Life docs 
not involve the laying down of the mortal, because there is no 
mortal concept to be put off. In the Apocalypse Mrs. Eddy 
writes :- 

"The Revelator was on our plane of existence, while yet beholding 
what the eye cannot see,-that which is invisible to the uninspired 
thought. [It is only through the inspired vision of Life that we " love 
in the truth."] . . . 
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Thus man was no longer regarded as a miserable sinner [xnan is 
identified only with the joy and sinlessness of Soul], but as the blessed 
child of God. [In absolute Christian Science there is no mortal man;  
individual being is included in the one Life, in which there is no 
element of mortality. hlan as ' t he  blessed child of God ', gives 
such n lovely sense of true individuality.] . . . This is Scriptural 
authority for concluding that such a recognition of being is, and has 
been, possible to men in this present state of existence,-that we can 
become conscious, here and now, of a cessation of death,.sorrow, and ' 

pain. This is indeed a foretaste of absolute Christian Science. . . . . 
This spiritual consciousness is therefore a present possibility" (S. & H. 
573: 3-5, 17-18, 23-28; 574: 1-2). 

Life and Soul 
1: 2 Beloved, I wish above all things that thou mayest prosper 

and be in Il~alth, BUCTI as thy  soul prospereth. 

Prosperity is the infinite progression of Life, in \vhicli Soul 
iderltifies man with health, or wholeness, the soundness of idea in 
infinite Truth. hlrs. Eddy writes :- . 

" God orlly waits for man's worthiness to enhance the means and 
measure of His grace. You have already proof of the prosperity of His 
Zion. [' ZION. Spiritual foundation arid superstructure ' (S. 8i H. 599: 
G). Remember, this is Science, in which Principle eternally provides its 
own proof; in Truth and Lovc both foundation and superstructure are 
wholly spiritual.] You sit beneath your own vine and fig-tree as tjle 
growth of spirituality-even that vine whereof our Father is husband- 
man. t 

I t  is the purpose of divine Love to resurrect the understanding, and 
the kingdom of God, the reign of harmony already within us. Through 
the word that is spoken unto you, are you made free. Abide in His 
word, and it shall abide in you; and the healing Clirist will again be 
made manifest in the flesh-understood and glorified " (Mis. 154 : 
10-22). 

From tlic standpoint of LOVE. 

Life and Soul 
1: 3 For I rejoiced greatly, when the brethrctl came and testi- 

ficd of the truth that is in thee, even as tilotl wnlkcst in ttlc 
truth. 

" I rejoiced greatly "-joy and rejoicing arc in the tonc of Soul 
as well as in that of Love; there is a very close relationship between 
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some of the numerals of Soul and those of Lovc. The calm of Soul 
bocomes rest and peace in Love; and the beauty of Soul is the 
" beauty of holiness " in Love. " Even as thou ~valkest in the truth " 
-to walk in Truth is the infinite progression of a spiritual sense of 
Life. Mrs. Eddy writes :- 

" Thus may our lives flow on in the same sweet rhythm of liead and 
heart, till they meet and mingle in bliss supernal. There is a special 
joy in knowing that one is gaining constantly in the kno~~ledge of Truth 
and divine Love " (hlis. 1 GO : 8-1 1). 

And again :- 
" Avoid voicing error; but utter the truth of God arid the beauty 

of holiness, the joy of Love and ' the peacc of God, that passeth all 
understanding,' recommending to all men fellowship in the bonds of 
Christ " (No. 8 : 6-9). 

Life and Soul 
1: 4 I have no greater joy than to ltcnr that my children walk 

' 

in trutlt. 

There is no greater joy than to hear the music and feel the 
rhythm of God-given ordcrccl thoughts. In  ' Science as the I+'ord ', 
from the standpoint of Truth and Love in absolute Christian 
Science, all that thcrc is to Life is that rhythm; the unfolding of 
the ideas of infinity constitutes the infinite of Life. 
Mrs. Edcly writes :- 

" When the Lawgiver was the only ,law of creation, freedom reigned, 
and was the heritage of man; but this freedom was the moral power 
of good, not of evil: it was divine Science, in which God is supreme, 
and the only law of being. In  $his eternal harmony of Science, man is 
not fallen: he is governed in the same rhythm that the Scripture 
describes, when ' the morning stars sang together, and all tlie sons of 
God shouted for joy' " (hlis. 259: 14-21). 

And again :- 
"Infinite progression is concrete being, wliich finite mortal~ see and 

comprehend only as abstract glory. As mortal mind, or the material 
sense of life, is put off, the spiritual sense and Science of being is 
brought to light. . . . 

Immortal Mind is God, immortal good ;'in whom the Scripture saith 
' we live, and move, and liave 'our being.' This Mind, then, is not 
subject to growth, change, or diminution, but is tlie divine intelligence, 
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or Principle, of all real being; holding man forever in the rhythmic 
round of unfolding bliss, as a living witness to and perpetual idea of 
inexhaustible good " (hfis. 82 : 20-24, 28-4). 

We now come to ' Science as the Christ '. Having seen something 
of the infinite progression of Life, we are now going to see the 
translatiorl of the divine nature as Truth. 

' SCIEKCE AS TIIE CHRIST' (111 JOHN 1 : 5-8) 

From the standpoint of TRUTH. 

Truth and Spirit 
1: 5 Bdoued, thotc doest faithfully whatsoeuer thou doest to the 

brethren, and to strangers; 

Science is universal; there is a great sensc of universal love in 
this tone, for the Christ is always giving. You will remember in all 
our considcrations of the Christ how strongly the sensc of giving is 
brought out in the divine translation from ideal to idca. Here, in 
' Science as the Christ ', there is such a sense of giving--every idea 
sharing its conscious reflection of the divine ideal with every other 
idea. 

" T o  the brethren "-there is the sense of the Christ operating 
as Truth in the brotherhood of man. " And to strangers3'--in her 
Allegory (See Mis. 328 : 8) Mrs. Eddy refers to " the Stranger" 
as " the ever-present Christ". The Christ illustrates both 
'' brethren " and " strangers ". The brethren are those who already 
have some vision and understanding of the Christ, in themselves 
and in others, and the " strangers "those to whom their real spiritual 
selfhood (the Christ) still seems a stranger. Ever): individual, no 
matter how Ilidden his true selfhood seems to be, is an idea in the , 

one Christ. Mrs. Eddy writes :- 
". . . remember this poverty-stricken ' stranger that is within thy 

gates.' Cleanse every stain from this wanderer's soiled garments, wipe 
the dust from his feet and the tears from his q e s ,  that you may behold 
the real man, the fellow-saint of a holy household " (Ret. 86: 10-14). 

SO, \t?hcther " brethren " or " strangers ", Christ, Truth, reaches 
thought on every plane. 
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Truth and Spirit 
* 

1: G I17hich have borne witness of tity charity before the church: 
whom if thou bring forzvard on their jotrrncy after a godly 
sort, thou shalt do well: 

" lI1hich have bornc witness of thy charity "-Truth bears wit- 
ness to Love. " Before the church "-let us take Mrs. Eddy's 
clefinition of cllurch :- 

" C~iuncrr. The structure of Truth and Love; \vhatevcr rests upon 
and procccds from divine Principle. [That is the sense' of church in 
absolute Christian Science; then she brings it down to Christian 
Science.] 

The Church.is that institution, which affords proof of its utility and 
is found elevating the race [Remember how we saw that Gaius is just 
a type 'of the human race], rousing thc dormant understanding from 

I 

material beliefs to the apprehension of spiritual ideas and the demon- 
stration of divine Science, thereby casting out devils, or error, and 
healing the sick " (S. & H. 583 : 12-19). 

Thc wholc of this Epistle brings out the tnie scnsc of cllurcI1. 
Again Mrs. Eddy writes :- 

" Our church is built on the divine Principle, Love '[on the founda- 
tion of Principle in divine Science]. We can unite with this church only 

. as WC are ncw-born of Spirit, as we reach thc Life which is Truth il~ld 
the Truth which is 'Life by bringing forth thc fruits of Love,--casting 
out error and healing the sick " :(S. & H. 35 : 19-25). 

. .  . 

" FVliom if thou bring fonvard on their journey after a godly ' , 

sort, thou shalt do yell "-the eternal dcvelopmcnt through Spirit 
. of the divine nature of Christ, Truth. ". . . that institution which 

is found elevating the race, rousing the dormant understanding 
from material beliefs to the appreliension of spiritual ideas . . ." 
is a perfect correlative to John's words. 

From the standpoint of LOVE. 
. . 

Truth and Spirit. . .  . . , 

1: 7 Because that for hisname's . . sake they went forth, taking 
nothing of the Gentiles. . . , 

"For his name's sake t h y  went forth "-the eternal devclop- 
ment of the divine nature (the nature of Christ, Truth) operates 



C TIIE THIRD EPISTLE OF JOHX ' 

as the firmament of Spirit. " Taking nothing of the Gentiles "- 
complete separation from materiality. Mrs. Eddy writes :- 

" hfetaphysical Science teaches us there is no other Life, substance, 
and intelligence but God. How much are you demonstrating of this 
statement? which to you has the 'most actual substance,-wealth and 
fame, or Truth ,and Love? See to it, 0 Christian Scientists, ye who 
have named the name of Christ with a higher meaning, that you abide 
by your statements, and abound in Love and Truth, for unless you do 
this YOU arc not dcmonstrating thc Science of metaphysical henling" 
(Hea. 16 : 4-12). 

And again :- 

"May divine Love so permeate the affections of all those who have 
named tlie name of Christ in its fullest sense, that no counteracting 
influerice can hinder their growth or taint their examples " (Mis. 223 : 
20-23). 

Truth and Spirit 
1: 8 Il'e therefore otlgllt to  receive sttch, that w e  might be 

fe l lowl~c l~ers  to  the truth. 

Ilrhat a lo\lcly sense of the true church-" the structure of Truth 
and Love "-which receives as its members all the ideas of the 
divine ideal ! 

From the standpoint of TRUTH. 

Love and Mind 
1: 9 I wrote ttnto the church: but Diotrephes, who Eovcth t o  ' 

have the precnzinsnce among them, receiueth us not. . 

The meaning of the name "Diotrephes" is c c  Nourished of 
Zeus "; Peake's Commentary on thc Bible says that the name sug- 
gests heathen birth. According to Funk and IVagnalls' Dictionary 
Zeus was ". . . the supreme deity of the Greeks . . . As the supreme 
god he had many attributes, as bringer of victory, god of moral law 
and social virtues, god of faith . . ." The attempt to mingle Spirit 
and matter is always heathen; but, even if you take the definition 
in its best scnsc, it just givcs a scnsc of the moral, or of organized 
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religion. " Diotrcplles, who loveth to have thc preeminence among 
them, receiveth us not "-Christianity is supreme, preeminent. The 
o111y " prccmincnce " is the preeminence of divine Love's plan in 
the metaphysics of Mind. Scientific Christianity, which signifies the 
in~personal love of Truth-cif pure spiritual values-alone has 
pr.eeminence. This true sense uncovers its counterfeit-personal 
amnbition, which brings personal enmity in its train. 

h v e  ancl Mind 
1: 10 IYherefore, if I come, I zoiZZ.remember his deeds which he 

ciocth, prating against us with malicious words: and not con- 
tent tl~cmuitlr, ncitlrcr dotlr Ae himself receivc tlrc Lrctkren, 
and forbiddeth t h m  that would, and castetlr tilmz out of the 
church. 

" I will remember his deeds which he docth "-my first reaction 
to this was, " Surely-he ought not to remember them !" Then I saw 
that it means that evil cannot bc glossed ovcr; i t  must be handled. 
John never glosscs ovcr anything. In  Christianity we learn how to 
watch, and how to handle the claims of animal magnetism. lire 
cannot just turn our backs on them. This also applies to organized 
religion. We may.think we are no longer concerned with it, but all 
the beliefs of mortal mind that build up organized religion have 
to be dealt with in our own mentalities. If we arc not on the alert, 
wc shall find ourselves entertaining those 'beliefs, manifesting 
them in our own experience, and also in our dealings with each 
other. Mre must do as John did and "remember his deeds which 
he doeth "-remember consistently to handle animal magnctism. 
TIlis work must neither bc ignored nor neglected. Mrs. Eddy 
writes :- . .  . 

"If  evangelical churches refuse fellowship with the Church of 
Christ, Scientist, or with Christian Science, they must rest their opinions 
of Truth and Love on, the evidences of the physical senses, rather than 
on the teaching and'practice of Jesus, or the works of the Spirit. 

Ritualism and dogma lead to self-righteousness and bigotry, which 
freeze out the spiritual element. . . . 

The Jewish religion was not spiritual; hence Jesus denounced it. 
I f  the religion of to-day is constituted of such elements as of old ruled 
Christ out of the synagogues, it  will continue to avoid whatever follows 
the example of our Lord and prefers Christ to creed. Christian Science 
is the pure evangelic truth. I t  accords with the trend and tenor of 



C THE THIRD EPISTLE OF JOHN' 

Christ's teaching and example, while it. demonstrates the power of 
Christ as taught in .the four Gospels. [The four Gospels are the pinnacle 
of the Bible teaching of the divine infinite calculus; they illustrate so 
forcibly the Il'ord, the Christ, Christianity, and Science.] Truth, casting 
out evils and healing the sick; Love, fulfilling the law and keeping 
man unspotted from the world,-these practical manifestations of 
Christianity constitute the only evangelism, and they need no creed. . . . 

Christianity .reveals God as ever-present Truth and Love, to be 
utilized in healing the sick, i n  casting out error, in raising the dead " 
(Ret. 64 : 30-7 ; 65 : 15-26, 30-2). 

At the beginning of these talks I told you that Mrs. Eddy used 
' 

Truth and Love more often than any other combination of the 
synonymous terms. In  studying these three Epistles in the aspect of 
Science, especially the last two, you will notice that so many of the 
rcferences that correlate with the text include the terms Truth 
and Love. The reason for this, of course, is that in their full 
implication they constitute the true church-" the structure of 
Truth and Love ". 

From the standpoint of LOVE. 

Love and Mind 
1: l1 Beloved, follow not that .  which is evil, but that which is 

good. He that docttl good is of G o d :  but he that doetir evil 
hatlr not seen God.  . 

" Folloiv not that '  which is evil, but that which is good "- 
here, in Jolinys words, is the process we learn to use in Christianity 
-the tracing back to God of all that is good and the tracing back 
to anirnal magnetism (nothingness) of all that is evil. In  follow- 
ing every true idea back to Principle, we find the unity of good. 
All idcas of Truth come from Principle; as we entertain and ponder 
those ideas, they lead our thought back to the divine source from 
whence they came; and there we find them already proved. In  the 
same way, as we refuse to accept as rcal, or  to follow in thought, 
the suggestions of evil, we learn to identify the true nature of animal 
magnetism-the utter unreality of a mistaken sense. In  this way 
the mortal concept is obliterated, and all thought turns to God. 
Mrs. Eddy writes :- 

" ~ciende is neither a law of matter nor of man. I t  is the unerring 



manifesto of Mind, the law of God,.its divine Principle. Who dare say 
that matter or mortals can evolve ,Science? IVhence, then, is it, if not 
from the divine source, and what, but the contemporary of Christianity, 
so far in advance of human knowledge that mortals must work for the 
discovery of even a portion of it? Christian Science translates Mind, 
God, to.mortals. . . . I t  shows . . . that all true thoughts revolve in 
God's orbits : they come from: God *and return to Him,-and untruths 
belong not to His creation, therefore tliese are null and void. It hat11 
no peer, no competitor, for it dwelleth in Him besides whom ' there is 
none other ' " (Mis. 22 : 3-1 1, 14, 16-21). 

Science alone is preeminent; " i t  hatl; no peer, no competitor ", 
' And can therefore deal summarily with " Diotreplles ". Again Mrs. 
Eddy writes :- 

"If  ~ ~ . r e g a r d  good as more naturai.thnn evil, and spiritual undcr- 
standing-the .true knowledge of God-as imparting the only power 
to heal tlie sick and the sinner, we shall demonstrate in our lives the 
power of Truth and Love " (hlis. 3 : 4-8). 

Love and Mind . 

1: 12 Demetrius Itattr good report of all men, and of t?re truth 
itself: yea, .an& toe also bear record; and Fe know that our 
record is true. 

According to Peloubet's Bible Dictionary,. Dcmetrius- means 
" belonging to ~ e r h k t e r  "; IL Funk and \VagnallsY Dictionary, 
under the lleading of Greek mytliology, I .found that 'Demeter was 
'' Goddess of agriculture, marriage, a n d  fertility ". I t  is interesting 
to see how Diotrephes is a type of the dominatingmale, the moral, 
and also of organized religion, wliereas Demetrius,' or Demeter, 
gives a sense of womanliood and motherllood: I .  think of him as 
typifying spiritual culture of the-true idea of Science, reflecting the 
divine motherhood, which includes within itself the seeds o f  infinitc 
spiritual dcvclopment .and increase. Writing of organization, Mrs. 
Eddy says :- 

' " I t  is not indispensable to organize.material1y Christ's church. I t  is 
not absolutely necessary to.ordain pastors and to dedicate churches; 
but if this be done, let it be in concession to the period, and not as a 
perpetual o r  indispensable ceremonial of $he church. If our church is 
organized, it is to meet tlic demand, ' Suffer it to be so now.' The real 
Christian compact is love for one another. This bond is wholly 
spiritual and inviolate" (hlis. 91 : 4-12). 
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The true sense of religion is surely the bond, or " Christian corn- 
pact ", of Truth and Love, in which all ideas in one infinite brother- 
hood arc embraced in divine Love. Divine Lovc alone holds tIicrn 
together; it does not bind, but maintains a unity which has forever 
existed by reason of a common source. Mrs. Eddy describes that 
unity as " the unity of good and bond of perfectness " (Rct. 76 : 
19). \Vriting of tIic Church of Christ, Scientist, she says :- 

" IVhcn I was its pastor, and in the pulpit every Sunday, my church 
increased in members, and its spiritual growth kept pace with its 
increasing popularity [When womr\,nhood was pre-eminent them was 
multiplication]; but when obliged, because of accumulating work in the 
College, to preach only occasionally, no student, at that time, was found 
able to maintain the church in its previous harmony and prosperity. . . . 

At this juncture I recommended that the church be dissolved. . . . 
This measure was immediately follo~vcd by a great revival of mutual 

love, prosperity, and spiritual power. . . . 
Despite the prosperity of my church, it was learned that material 

orgariization has its value and peril, and that organization is requisite 
only in the earliest periods in Christian Iiistory. After this material 
form of cohesion and fellowship has accomplished its end, continued 
organization retards spiritual growth, and should be laid off,--even as 
the corporeal organization deemed requisite in the first stages of mortal 
existence is finzlly laid off, in order to gain spiritual freedom and 
supremacy " (Ret. 44 : 10-1 6,  23-24, 27-28 ; 45 : 5-13). 

Let us apply this to our own experience: we need to take all 
these admonitions to ourselves arid learn the lessons they teach. I t  
is not just a question of giving up our association rvith'organizcd 
religion, but also of separation from the mortal in our own men- 
talities-the laying down of the envies, the jealousies, the pride, the 
fears, and all the characteristics of the so-called carnal mind which 
make up the corporeal organism. \.VC still have to " leave the 
organization ". \Ve need not imagine we have left it, because our 
names are no longer on the membership roll of The Mother Church 
or one of its Branches. \.Ye are now working as individuals, ful- 
filling, as best we understand them, the dictates of divine Principle; 
but as ideas of principle we have a relationship with each other, 
and that relationship is the true church-thc " structure of Tmtll 
and Love ". 

" Demetrius hath good report of all men, and of the truth 
itself "-true mantlood viewed from its highest aspect, that of 
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perfect womanhood, is found bringing forth spiritual fruit-the 
infinite fruition of pure Christianity. Writing of the closing of her 
college, ~Mrs. Eddy says :- . . 

"The appreliension of what has been, and must be, the final out- 
come of material organization, which wars with Love's spiritual 
compact, caused me to dread the unprecedented popularity of my 
College. . . . Example had shown the dangers arising from being placed 
on earthly pinnacles, and Christian Science shuns whatever involves 
material means for the promotion of spiritual cnds. . . . 

The Massachusetts Metaphysical College drew its breath from me, 
but I was yearning for retirement. The question was, Who clse could 
sustain this institute, under all that was aimed at its vital purpose, the 
establishment of genuine Christian Science healing? My conscientious 
scruples about diplomas, thc recent experience of the church fresh in 
my thoughts, and the growing conviction that every,one should build 
on his own foundation, subject to the one builder and maker, God,- 
a11 tliese considerations moved me to close my flourishing school, . . ." 
(Ret. 47 : 1-4, 8-1 1 ; 48 : 1-10). 

F r o m  tllc standpoint  of TRUTH. . 
, 2 

. . , , . . 

Principle . 

1: 13 I had many things t o  wrjte, but I zoill not wi th  ink knd 
j)cn write unto thee: 

, Principle interprets itself infinitely, and in Science that infinite 
interpretation is universally understood through a divine system of 
I-evealed Truth. ~Mrs. Eddy writes :- 

" Centuries will intervene before the statement of the:iriexhaustible 
topics of Science and ~ e a l t ' i l  is suffciently . . ;understood to be fully , . . .  

* demonstrated. .. I I!, . :  

The teacher himself sliould continue to study this textbook, and to 
spiritualire liis own thouglits and liurnan l life from' this open fount of 

. . Truth and Love. . . . . . ,  

The less the teacher personally controls other minds, and the more 
he trusts them to, the divine Truth and Love, the better it will bc for 
both teacher and student. . . . 

Of this also rest assured, that books and teaching are but a ladder 
let down from the heaven of Truth and Love, upon whicli angelic 
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thoughts ascend and descend, bearing on their pinions of light the 
Christ-spirit " (Ret. 84 : 1-6, 24-26 ; 85 : 9-12). . 

From the standpoint of LOVE. 

Principle 
1: 14 But I trust I shall shortly see thee, and w e  shall sflcak face 

to face. Peacc DC .to thee. Otlr friends salzlte ttitc. Greet the 
friends by name. 

" IVc illall speak face to face "-John expresses here the same 
sentiment as that wit11 which he ends his' Second Epistle. From the 
standpoint of .Love, Principle's interpretation of itself needs no 
symbols; i n  the effulgent light of that divine interpretation, thought 
has a purely subjective sense of the infinite One. IVhen ..the letter 
of Science melts into the spirit then the Mind of Christ impresses 
thought with ideas of divinity. As Paul says :- 

For now we sec through a glass, darkly; but then face to face: now 
I know in part;  but then shall I know even as also I am known 
(1 Cor. 13 : 12). 1 

Ilrhen you study these two last Epistles, you may wonder how I 
have arrived at  my conclusions as to the differing standpoints of 
Truth and Lovc. I t  is indeed a very fine point, as John so often 
seems to repeat himself; but, if you consider these passages carc- 
fully, you will find that Truth gives a more objective, and Lovc a 
more subjective, sense. Referring to Truth and Love, John Doorly 
writes :- 

" What does Truth and Love mean? I t  means the consciousness of 
Love's plan, it means the ideal of Science fulfilled and perfected, it  
mean's God's man eter~ially embosomed in the plan of divine Love. 
If you consider it as Love and Truth, it means divine Science forever 
manifesting its ideal, it means.the fulfilled sense of manhood, it means 
divine motherhood sliowing forth its perfect Son. That consciousness of 
Truth and Love is coming nearer to us to-day than ever before; and 
in it there is no labour, there is only the unlaboured activity of 
Science" (Verbatim Report No. 99, page 100). 
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I c  are all going home now with thc vision of the Christ-idea as 
Science. As we maintain that vision we shall be doing our part in 
hclping human' thought to realize the fulfilment of the promisc- 
". . . for the earth shall bc full of the knowledge of thc Lord, as the 
waters cover the sea" (Isa. 11 : 9). 
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PAUL ON MARS' HILL 
(Acts 17 : 22-31) 

This passage, which illustrates Science as the Mrord ', is in the 
main tone of Life and Soul. I t  comes at  the point of Principle 
in the Word sequence (see page 48)-the incident itself unfolding 
in the hrord order. 

Mind 
17: 2,2023 Then Paul stood in tltc midst of Mars' hill, and said, Ye 

men 01 Athens, I i~erceivc that in all things ye are too super- 
stitiozts. For as I passed 62; anti beheld your devotions, I found 
an altar with this inscrij~tion, T O  THE UhrhphfOlZ7hr GOD. 
I17hom tl~erefore ye igno~antly zvorslrij), him declare I unto 
you. 

Mind is all-knowing and it dispels ignorance through the Word . 
I 

of rcvelntion-the revelation of the one Life. Paul says : " I per- 
ceive "-perception is a numeral of Mind; we perceive in the light 
c)f Mind. 

" For as I passed by, and beheld your devotions "-Paul beheld 
in the light of Mind, and the coming of this light analyzcd the 
clarkness of superstitious belief. " I found an altar with this in- 
scription, T O  TIlE UNKNO\.j7N GOD "-ignorance is darkness. 
" Whom therefore ye ignorantly worship, him declare I unto you " 
-that declaration is the coming of the light of Mind which dissi- 

' pates the darkness. 

Spirit 
' 17: 24-25 God that made the world and all things therein, seeing 

that he is Lord of heaven and earth, dzvelleth not in  temples 
made with I~ands; Areither is zuorshifiped zuith men's hands, 
as though he needed any thing, seeing he givetll to all life, 
and breath, and all things; 
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Spirit is the only creator. Mrs. Eddy's definition of " Creator " 
in tlm Glossary starts wit11 Spirit; arid Spirit is the life-giving 
quality of haincl (scc S. Sr. 13. 517 : 7-8). Spirit is worshipped as 
the " Adorable One" (S. & H. 16 : 29) when it  is recognized as 

-tile only. Those two verses indicate the firmament-the separation 
between light and darkness, between Spirit and matter. 

Soul 
17: 26 And hat11 tnadc of one blood all nations of men for to 

dwell on all the face of the earth, arzd /lath dctermincd the 
times bcforc appointed, and the bozmds of their habitation; 

" And Ilath made of orie blood " - o n e  L i f e "  all nations of 
men "-infinite ,gender, infinite kind or sort-" for to d~vell on all 
the face of thc earth "-the earth, as you know, is the compound 
idea; in the third day the dry land appears and the elements of 
tlio~lgt~t arc gathered into one compound idea, the one infinite 
immortal identity of Soul. 

Principle . 

1'7: 27-28 That  tlrey should seek the Lord, if hapl j  they might feel 
after him, and find him, though he be not far from every one 
of us: For in him we live, and move, and have our being; 

All ideas operate in a divine system within' the one Principle. 
Tlierc is also a fourfold sequence .in that passage-the operation 
in Principle of the four-dimensional calculus. There wc note the 
seeking wIiic11 is the JVord, the finding which is ttic Christ, and 
the phrase " he be not far from every one of us " illustratcs Chris- 
tianity, the oneness of Principle and idea. " For in him we live, 
and move, and have our being ''-in Principle, in Science. 

Life 
17: 28 AS certain also of jour own poets have said, f i r  we are 

also his offspring. 

The offspring of divine fatherhood, a sense of. the multiplication 
of Life in infinitc individuality. 

Truth 
17: 29 Forasrnz~ch then.as we arc thc oflspritzg of God, we ought 

not to thin?: that the Godhcarl is like unto gold, or silver, or 
stotzc, graven by art and man's device. 
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The Godhead .is :the divine. nature or essence o( divine. Principle 
expressed as Truth. Hcre tve get the sense of Trut1i .a~ the divinc 
ideal, as man in God's image .and likeness, instead of a god in the 
image and likeness .of. mortals. 

Love 
17: 30-31 And the times of this igttorancc God z&nked at; but now 

commandeth all men every where to repent: Bccattse he hat11 - 
appointed .a day, in the whicfl Ire will jttdgc the world in 
righteousness by that man zohom he hnth ordained; whereof 

. he hath given assttrance unto all men, in  that he /lath raised 
him from tlrc dead. 

" And the times of this ignorance God winked at  "-I love that; 
I IOVC to think of God winking at i t!  He just winked a t  it; He 
didn't take it seriously. I t  is as if He thought : " JVcll, they arc all 
just foolish - cllildren-don't let's take any notice of them.',' ~ l i i s  
comes in the tone of Love, and " Love -never loscs sight of love-. 
liness " (S. gi H. 248 : 3). Love isn't aware of our fables and foibles. 
I-Iirbbakuk tells us that God is " of purcr eyes than to behold evil ". 
Love's latv is universal, and, because.it is of the nature of Science, 
it rebukes ignorance. John writes in Rcvelation : " As many as I 
lovc, I rebuke and chasten : be zealous therefore, and repent." 

" Because hc hath.appointed a day, in thc which he will judge the 
world in righteousncss by that man whom he hath ordained "- 
that day is the day of Life, Truth, and Love, and is made manifest 
through the numerals of infinity which reveal the synonymous 
t e ~ m s  for God. Paul is probably talking of Jesus, but Jesus was the 
Exemplar, and so these words apply to man generically. Jcsus 
fulfilled the days of creation at  the point of Life; he translated 
those days into numerals of consciousness, which were completely - sul~jective to him; and through the operation of those numerals, 
which reveal the nature of God as Mind, Spirit, Soul, Principle, 
LiEe, Truth, and Love, hc demonstrated true manhood. The days 
of creation must be fulfilled in our thought; they must become 
completely subjective to us as numerals of consciousness. As we 
grasp the ideas bchind the symbols, we identify ourselves with the 
divine nature-the nature of Mind, of Spirit, of Soul, of Principle, 
of Life, of Truth, and of Love. That is the " day "-the light-in 
which we judge our world in righteousness (right consciousness) 
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" by that man whom Ile had1 ordained "-the man who is " the 
compound idea of God, including all right ideas" (S. & H. 475 : 
14-15). The word " ordain " comes from the same root as " order "; 
it gives here a \vonderful sense of Love's fulfilment. 

( I  IYhereof Ile hath given assurance unto all men, in that he 
Ilath raised him from the dead "-Love fulfils the divine order, 
and that fulfilment raises us " from the dead "; it gives us all com- 
plete assurance of ultimate ascension above mortality. 

I have epitomized each of these seven tones, and we will just run 
through them. 

Mind is all-knowing, and dispels ignorance through the revela- 
tion of divine Life. 

Spirit is the only creator and life-giving quality. 
S~ul  identifies all iclcas with the one Life. 
Principle, operating in a divinc infinite calculus, individualizes 

every idea in the one infinite Being. 
Life reveals the infinite fatherhood. 
Truth reveals the infinite Son or divine form. 
Love reveals the universal nature of divine Life, Truth, and Love 

through the irradiance of Life-the diversified, classified, and in- 
dividualized ideas of h9ind, Spirit, Soul, Principle, Life, Truth, and 
Love, which constitute the numerals of infinity. 
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SAUL'S EXPERIENCE ON TI3E ROAD T O  DAh.IASCUS 

(Acts 9 : 1-20) 

This story, illustrating ' Science as the Word ', is in the main 
tone of Life and Soul; it comes at  the point of Truth in the Word 
scquencc (see page 53). The narrative itself unfolds in the order . 
of the Word. 

Mind f 

9: 1 And Saul, get breat Aing out ttrreatenings and slaugl~ter 
against the disciples of the Lord, went unto the high priest, 

Saul was walking in darkness; he was harassing the followers of 
Truth, those who were walking in light. 

Mind 

9: 2 And desired of h im letters to Damascus to the synagogues, 
that if he found any of this zuny, zulretl~er they zuere men or 
women, he might bring them bound unto Jerzrsalem. 

hlIind impels true desire; this. was wrong desire. " Any of this 
way "-the way of Life. " M'hcther they were men or women" 
-a symbol of Truth. " Bound unto Jerusalem "-Soul confers 
freedom and " Truth brings the elements of liberty " (S. 6t 13. 
224 : 18). 

Mind 
9: 3 And as he journeyed, he came near Damascus: and sud- 

denly there shined round about h im  .a light from heaven: 
I ' . . .. 

Though not yet aware of it, Saul \!as j&+eying in thouglit 
from sense to Soul. This is a vvonderful piktti<e /bf the breaking of 
the liglit of Truth at the point of haincl-the coming of the Christ. 

" There shined round about him "-idea is always in Principle, 
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ahvays surrounded by the light of Truth. And now this light came 
to Saul as the light of revelation-a vision of the way of Life. This 
whole story shows how Paul identified the way of Life tIlrougli 
Soul-sense. That way of Life is Truth. 

Spirit 
9: 4 And he fell to the earth, and heard a voice saying unto 

. him, Saul, Sazll, zuhy perscczrtest tilozr me? 

That voice was the voice of Truth, and in this'tone of Spirit 
i t  camc to Saul, calling to him to separate himself from fanatical 
religion-to separate himself from what Pvirs. Eddy describes as 
" the determination to hold Spirit in the grasp of matter ", wliidi 
she says is " the persecutor of Truth and Love" (See S. tk 13. 
28 : 6-8). 

Spirit means understanding; thought which lacks understanding 
ahvays persecutes thc spiritual idea. Even in human experience 
persecution subsides in the facc of understanding. Understanding 
always breeds tolcrancc. 

Spirit 
9: 5 And ire said, zuho art thou, Lord? And the Lord said, I 

atn jkszrs wltom tlrotr i)erscctrtest: it is hard for thee to .  kick 
against the pricks. 

Kicking against the pricks illustrates so well tlic resistance of 
mortal thought to the progress and development of Spirit. Spirit 
brings ordcr; and out of that order comes dcvclopment. Spirit 
always impels unfoldmcnt, expansion, and infinite birth; to resist 
spiritual progress is to " kick against the pricks ". 

Spirit 
9: 6-7 And he trembling and astonished said, Lord, what wilt 

tliozl have m e  to do? And tllc Lord said unto him, Arise, and 
go into tlrc city, and it .sllall be told thce what thozr must db. 
And the men  zuhicll journeyed with him stood speechless, hear- 
ing a voice, bzrt seeing no man. 

Tlic command camc to Saul to " arise and go into the city "- 
into the city of the Spirit, the purity of t he  divine infinite calculus. 
Eacll one of us at  the point of Life must arise and identify himself 
through Soul with the infinite calculus of Spirit and Truth. 
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Soul 
9: 8 And Saul arose from the earth; and when his eyes were 

opetzcd, l ~ e  saw no mart: but they led him by the hand, and 
Drougltt trirn into Damascus. 

Soul - resurrects thought from matter; " T o  material sense, earth 
is matter" (S. & 13, 585 : 7). Saul arose from the material. stand- 
point in which thought is determined to ': hold Spirit in the grasp 
of matter ". 

"And when his eyes were opened, lie saw no man "-when 
. spiritual vision began to dawn, lie could no longer identify man 

through material sense. "They led him by the hand "-lie was 
now willing to be guided by spiritual sense, which subordinatcs 
human will to Truth. 

Soul 
9: 9 ' And he zoas three days withozct sight, and neither did eat 

nor drink. 

Hc refrained .from materiality, because his thought -was resur- 
rected. 

Principle 
9: 10. And - there was a certain. discij~le at Damascus, named 

Ananias; and to lrim said tlrc Lord. in..a viSfToOn, : A ? ~ a t r i ~ s ~  ,Arid 
he said, 'Behold,' I km here, Lord. 

The name Ananias means " Jehovah has been gracious". 
Ananias' words-" Behold, I am here, Lord "-illustrate the spon- 
taneous response of idea to its Principle. 

Paul was a colossal character. Hc had great strength of purpose 
and great zeal, but power and blind inthusiasm must be tempered 
with love. At this point in his career the need for his ~voman~~ood  
was imperative, and in Principle thc conceptive sense is combined 
.with the creative. So Saul and Ananias had to come togcihcr; 
they had to' be related because that was the evidence of the uniting 
of grace to power i n  Paul's own thought. 

Principle 
9: 11 And the Lord said unto him, Arise, and go into the street 

zvllich is called Straight, and enquire in- the house of Judas 
for one called Saul, of Tarstts: for, bcirold, he flrayeth, 

Ananias also h id  to.arisc; .he had to go inton" the. street . . . 
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called Straight "-to follow the way of Life and identify Saul 
with Truth. I t  is interesting to know that the street which is called 
Straight is the main street of Damascus to-day. I t  runs east and 
west, and still bears the name " Straight ". East and west are sym- 
bols of Christ and Science. Ananias, who knew something of tlie 
grace of God, had also to be identified with Principle. He was to 
learn of the exactness of Principle, the exactness of Science. Nothing 
is exact, nothing is truly scientific, but the spiritual. 

Principle 
9: 12 And hatlr seen in a vision a mart named Arlanias coming 

in, and putting his hand on him, that ILC might reccivc his 
sight. 

Saul had seen in spiritual vision something of the power of the 
grace of God. 

Life 
9: 13-14 T h c n  Ananins answered, Lord, I have ?~eard by many of 

this man, hotu mtrch evil he hath done to thy  saints at Jenr- 
salern: And here he hath authority from the chief priests to 
bind all that call on thy  namc. 

Ananias had a wrong sense of Saul's individuality; he had 
accepted the estimate of mortals, but was now to demonstrate the 
grace of God-the love which can rise above the mortal concept. 

Life 
9: 15 But the Lord said zlttto him, Go thy  way: for trc is a 

choscrz vcsscl unto mc, to bear my name before the Gentiles, 
and kings, and thc children of Israel: 

So Ananias had to relinquish his false concept of Saul as an 
cnemy of Christ, Truth. He  was to see Iiim as a " chosen, vessel"- 
a divine idea with a definite and individual mission. That  mission 
was the expression of liis own true individuality-the divine  neth hod 
of Life identified by Soul. f '  

Life 
9: 16 For I will shezu him hozu great things he must strfer for 

nry nanre's sake. 

Ananias ivas assured that Saul too would be willing and able 
to abandon his sense of false identity and individuality. 
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Tr U tli 
9: 17 And Anatlias zucnt his way, and entered inio the house; 

and putting his hands on lrim said, Brother Saul, tlrt Lord, 
even Jesus, that appearecl unto thee in the way as thou camest, 
hat11 scnt me, that thou migll.tcst. receive thy  sight, and be 
filled m'th the Holy Ghost. 

Ananias entered into the consciousness of Truth, into the con- 
sciousness of true brotherhood in the compound idea, man. This 
tone illustrates so well Mrs. Eddy's words :- 

" Hold perpetually this thouglit,--that it is the spiritual idea, the 
Iioly Ghost and Christ, which enables you to demo~lstrate, with 
scientific certainty, the rule of healing, based upon its divine Principle, 
Love, underlying, overlying, and encompassing all true being " (S. & H. 
496: 15-19). 

We have already seen that Love is thc divine Mother, and that 
, 

Mrs. Eddy's definition of hlothcr includes the terms Life, Truth, . . 

arid Love. In the following three verses there is a wonclcrlul picture 
of Life, Truth, and Love. 

Love 
9:'18 A n d ~ i m m d i a t c l ~ ~ t h c r e f e l l f r o m h i s e y e s a s i t h a d b e e n  

scnlcs: and flc rcccivcd sight fortflzoitlr, and arosc, and zuas 
baptized. 

Love impels instantaneous acceptance of the inspired 'vision of 
Life, for " Life is the spontaneity of Love " (My. 185 : 16). 

Lovc 
9: 19 And tohen he had rcccivcci meat, ilc was stren,othened. 

T h e n  was Satrl certain da j s  with the disciples wlrick were at 
Damnsctts. 

He accepted the substance and form of Truth, which demon- 
strates the brotherhood of man-" The rich in Spirit help thc poor 
in one grand brotherhood " (S. & N. 518 : 15-16). 

Lovc 
9: 20 And straightway he preached Christ in the synagogues, 

that he is tfrc Son of God. . . .  

Thought touched by Lovc interprets and translates the message 
of the Christ. 
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This story shows how the light of Truth came to Saul; Iiow 
Soul identified for him the way of Life; and how in the light of 
Truth he recognized and accepted his own womanhood. He  had 
seen in his vision that Jehovah was not only power but grace, and 
then the God of war became the God of peace. H e  had also seen a 

the unity of the llTord and the Christ; having been very zealous 
for the law, he was now ready to let the letter give place to the 
spirit. 
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THE STORY OF NAAMAN 

(I1 Kings 5 : 1-15) 

This story, illustrating the main tone of Life and Soul in ' Science 
as the \2'ord ', comes at  the point of Love in the fulfilment of the 
'Ij70rd sequence (see page 62). 

Before embarking on the story itself (\vliicli unfolds in the Mrord 
order) we will consider the word " Naarnan ". It means " pleasant- 
hess ", and may be taken to typify the pleasantness of a material 
scnsc of life-a counterfeit scnse of Life identified by' Soul. 

Genesis 2 : 9 reads :- 
And out of the ground made the Lord God to grow every 

trce that is pleasant to the sight, and good for food [the 
pleasant aspect of the material scnscs]; the tree of life also in 
tire midst of tile garden [hlrs. E d d y  says, " The ' tree of life ' 
stands for the idea of Truth " (S. 6r H. 526 : 17-18)], and tile 
trce of knowledge of good and evil. 

Pleasure on a material basis often ends in pain; i t  is the fruit 
of the tree'of the kno~vlcdgc of good and evil. 

Also Genesis 3 : 4-5 :- 
And the serpent said unto the woman, Y e  shall not surely 

die: for God doth know that in the day je eat thereof, t}len 
your eyes sI~aZ1 be opened, and ye shall be as gods, knowing 
good and evil. 

' 1tes :- Commenting on these verses, Mrs. Eddy ur' 
" This myth represents error as always asserting its superiority over 

truth, giving the lie to divine Science and saying, through the material 
senses: ' I can open your eyes. I can do what God has not done for 
you. Bow down to mc and have another god. Only admit that I am 
real, that sin and sense are more pleasant to the eyes than spiritual 
Life, more to be desired than Truth, and I 'shall know you, and you 
will be mine." Thus Spirit and flesh war" (S. & H. 530: 17-25). 



And again :- 
" Tlie pleasant sensations of human belief, of form and color, must 

be spiritualized, until we gain the glorified sense of substance as in the 
new heaven and earth, the harmony of body and hlind " (hfis. 86: 
18-2 1). 

The " new heaven and earth" is the s)mbol of a foretaste, or 
objective sense, of absolute Christian Science. In  order to attain to 
that statc of consciousncss, " the pleasant sensations of human belief, 
of form and color" (~vliich only just hint a t  reality) must be 
spiritualized. 

Tile story of Naaman begins in the tone of Mind :- 

Mind 
5:  1 Now Afaaman, captain of the .host of the king of Syria, 

zvas a great man zvitir his master, and Ironotlrable, becazlsc b y  
him the Lord had givcn deliverance unto Syria: he was also 
a mighty man in valour, but he was a leper. 

Mind's idea is always " a great man with his master ". Divine 
hlirld is the infinite master, and the idea of that Mind represents 
the power: the wisdomF the might, the valour,. and tidle conquest 
of Mind-a great manifestation of power. But with Naaman this 
xnanifestation of power was, as yet, on a material basis; he had all 
the arrogance of the male, of the false creative sense, instead of 
the power inherent in idea as divine reflection. 

" But he was a leper "-I always think that leprosy spbolizcs 
the pride of physical life. Pride in the physical is leprous, because it 
is based on a false foundation, is not true substance, and therefore 
rots away. 

. Spirit 
5 :  2 And tile Syrians had gone out by companies, and had 

brought away captive out of the land of Israel a littlc maid; 
and she uraited on hraaman's wife. 

They " had gone out by companies "-a sense of order, the 
order of Spirit. " And had brought away captive out of the land of 

' Israel a little maid "-the appearing of some measure of woman- 
hood. That is what Naarnan needed; although he had all the power 
and the vigour of the male, he lacked womanhood witid1 its strength 

- of Spirit. But here was just " a little maid "-a little spiritual sense 
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-" and she waited on Naaman's wife "-she served his ideal. There 
, is nothing that serves us so well as spiritual sense. 

Spirit 
5: 3 And she said unto her mistress, M70uld God my lord were 

with tile trophet  that is in Samaria! for ilc woztld recover 
him of his leprosy. 

A prophet is " a spiritual seer "; he is one who has the discern- ' 

ment of Spirit, and spiritual discernment involves the " disappear- 
ance of material sense before the conscious facts of spiritual Truth " 
(S. & H. 593 : 4-5). 

Soul 
5:  4.5 And one went in, and told his lord, saying, T h u s  and 

thus said the maid that is of the land of Israel. And the king of 
' 

Syria said, G o  to, go, and I zoill send a letter unto thc king 
of Israel. And Ire departcti, and took with him tcn talents of 
silver, and six thot~sand pieces of gold, and ten changes of 
raiment. 

Israel, of course, always brings out the sense of Soul; it means 
" ruling with God "--the rulc of Soul. Spiritual sense-this little 
maid-identifics thought wit11 Israel, with the rulc of Soul. 

The ten .talents of silver indicate the ten commandments (a 
symbol of the moral), and the six thousand pieces of i gold the 
spiritual undeistanding of the Christ, or true manhood, made mani- 
fest as "the gold of human character" (Sec S. & H. 565 : 18-22). 

" Ten changes of raiment "-ten is a symbol of the sevenfold 
naturc of Gocl operating through the threefold process of analysis, 
uncovering, and annihilation in the scientific translation of mortal 
mind. It indicates the application of Truth to the human problem. 
Soul translates, and we have a wonderful picture in this story of 
the translation of this false sensej?f . : manh?od, m:.  . ., with its arrogance . 

and its pride of physical life, tlir'$ugl! the jrble 'of Soul. I t  is ' the 
. same picture as the one we get ih: . ~ ~ ~ ~ i ; ' $ : s { r u ~ ~ l e - t h e  . . ,  , .  . .  . translation 

of true identity through the rulc of true gender. 

Principle 
5 :  6-7 And br&glrt the letter to  the king of Israel, saying, 

hroto when this letter is come unto thee, behold, I have there- 
with sent Naaman m y  servant to thee, that thou mayest recover 
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him of iris leprosy. And it can2c to  pass, when the king of 
Isracl had rcad the letter, tlrat lle rent Iris clothes, and said, 
A m  I God, to kill and to make alive, that this man  doth send 
unto m e  to recover a man of his leprosy? wlrcraforc consider, 
I pray you, and see hozv ?re seckcth a qttarrel against me. 

"And he brought the letter to the king of Israel "-the Christ is 
the true king; all the ideas of divine Principle are "kings and 
priests unto God " (Rev. 1 : 6).  I-Ierc w e  sec personal sense versus 
Principle. Instead of a recognition of the divine healing Principle, 
there was a personal sense of responsibility. How often we allow 
this sense of responsibility to handle our thought when sornc prob- 
lem presents itself! 117e think, " Well, now I have got to do some- 
thing; I am responsible and I have to heal this." !Ire forget the 
divine healing Principle, which operates through Science and 
system entirely apart from personal sense. 

" I3e rent his clotlles "-he attempted to divide tlic seamless robe 
of the ordered understanding of the sevenfold nature of God- 
the seven of completeness, on which the whole system of Science is 
based. 

Principle 
5: 8 And it was so, when Elisha tlrc mar2 of God had heard 

tlrat tlrc king oJ Israel had rant iris clothes, that tie sent to 
the king, saying, FVherefore Irdst thou rent thy  clotfres? Let him 
comc now to me,  and he shall know that t h e  is a prophet in ' 

Israel. 

" Elisha the mar1 of God "-the idea of Principle. " Heard that 
the king of Israel had rent his clothes "-had attempted to divide 
and break up the divine system. " That he sent to the king, sayini, 
. . . let him come now to me, and he shall know that there is a 
prophet in Israel "-when any problem presents itself, we need to 
come to the "man of God " (the prophet, the spiritual seer, in 
our own consciousness) and let the Christ deal with the situation 
through the undivided garment of a divine system of ideas. 

Life 
5 :  9.11 So  Jlraatnan carnc zvith Iris horses arrd witlr his chariot, and 

stood at the door of the l~ouse of ElisJra. And  Elislla sent a 
messenger z~rlto him, saying, Go and waslr in  Jordan scuen 
times, and tlry flesh shall comc again to  thee, and thotl shalt 
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be clean. But Araaman was zuroth, and went away, and said, 
Behold, I thought, He  will strrely come out to me, and stand, 
and call on the name of the Lord his God, and strike his hand 
over the place, and recover the leper. 

Naaman had got it all mapped out; he had outlined exactly the 
way the problem was to be dealt with. Remember, Naaman sym- 
bolizes the pleasantness of the mortal-all that seems attractive 
and desirable to the material senses; in short, the pride of life. He 
came "with his horses and with his chariot "-a symbol of the 
movement of thought. In  those days a chariot and horses was the 
swiftest form of transportation. You remember Jehu (see I1 Kings 
9 : 16, 20)) who drove his chariot " furiously " ; to " drive like a 
Jehu " means to drive at  terrific speed; it is a symbol of the rest- 
less motion of mortal thought with its driving power of human will 
-a counterfeit sense of the infinite progression of Life. l 

" And Elisha sent a messenger unto him "-that messenger is 
the Christ, and Elisha the prophet, the spiritual seer, could iden- 
tify and translate that Christ to human thought. The divine trans- 
lation is forever going on, impelling human thought to accept the 
Christ at the point of the Word. So Elisha said : " Go and wash in 
Jordan seven times "-use the ljrord of Life; fulfil the days of 
creation, and translate those days of rising thought into numerals 
of infinity. The name Jordan means " descender ", and a feature in 
the Scriptural account of this river is its frequent mention as a 
boundary. We can take it therefore to illustrate the Christ, the 
divine manifestation of God, descending right down to the plane of 
the human, lvherc the divine order of Spirit-the diversified, classi- 

- fied, and individualized ideas of the divine ideal--compels separa- 
tion from the mortal concept. That is all we ever need to do- 
" wash in Jordan seven times ", .in the third degree of the scientific 
tl-anslation of mortal mind, ivhere we find the sequence which 
epitomizes the numerals of infinity as "wisdom, purity, spiritual 
understanding, spiritual power, love, health, holiness ''( S. & H. 
116 : 2-3)-wash in the pure water of Life identified by Soul, the 
understanding of the spiritual as the only reality. 

So Naaman had to wash seven times in Jordan. IIe had to bathe 
his thought in those numerals of infinity which express a sevenfold 

. or complete sense of the nature of God, and thus .extinguish all 
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desire for tlic physical. The loss of the pride and pleasure of tlie 
physical also means the loss of its pain. 

" But Naarnan was ~vroth "-he was un~villing to accept the divine 
method. Mortal mind has its own methods of working, and it holds 
on to them as hard as it can. One of the characteristics of Life 
is method, and divine metIlod is the way in which Principle demon- 
strates itself individually. Every demonstration is individual, be- 
cause Life is riew every moment. Eadi  new idea brings a ncw 
experience, demanding a new method of treatment. Life i~lvolves 
infinite multiplication and infinite .progression. Infinity knows no 
repetition. So do let us remember in every situation that Life is 
the divine Father, \v110 provides not only the right idea but also 
the method necessary for its demonstration. 

Life 
5 :  12 Arc not Abana and Pharpar, rivers of Damascus, bcttcr 

than all the zuatcrs of Israel? Aday I not wash it1 tllenz, orlct 
be clean? So he turned and went away in a rage. 

Naaman wanted his own way-; he had his oivn plan. According 
to Peloubct's Bible Dictionary the name Abana means " stony". 
I t  may therefore be taken to typify the false calculus. I t  is in the 
fifth day of creation-at the point of Life-that we first see the 
calculus in operation. Jesus appeared to human thought in the 

'. fifth thousand-year period; he fulfilled the days of creation, and 
demonstrated Life, Truth, and Love in the divine infinite cal- 
culus of Spirit. " Pharpar " means " swift "- a false sense of the 
spontaneous motion of Life. One is reminded hcrc of hllrs. Eddy's 
definition of " river ", which reads in part : " . . . muddy, foaming, 
and dashing, i t  is a type of error" (S. SL H. 593 : 16-17). Naaman 
still wanted to bathe in Abana and Pharpar-to think in the cal- 
culus of materiality and be carried along in the turbulent stream 
of mortal thought. The waters of Israel, which Naaman despised, 
were elements of escerltial thought-the IVord of Life, ordered, 
pure, and calm. 

Truth 
5 :  13 And his servants came near, and sf)nF:e unto him, an-d 

said, M y  father, if tlrc prophet Ilnd bid thee d o  some great 
thing, wouldcst thou nol have done it? how much rather then, 
zuhen he saith to thee, T17ash, and be clean? 
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Naaman's servants symbolize his own spiritual thinking; so often 
the word "servant ", as used in the Bible, represents our own 
spiritual sense. Spiritual sensc began to serve Naaman. Jesus said : 
" I am among you as he that serveth" (Luke 22 : 27). I have 
often found it helpful to realize that the Christ compels everything 
in human belief to serve us. Under the impulsion of the Christ 
good human belief operates to help us, and cvil belief is rcversed 
in its effects so that even " the wrath of man shall praise [God] " 
(PS. -76 : 10). 

Truth 
5: 14 TIlcn he went dowrz, arzd d i ~ ~ p e d  himself seven times irr 

yordan, according to the saying of the man of God: and Itis 
flesh came again like unto the flesh of a little child, and I ~ E  
was clean. 

Naaman bathed his tI~ought in the nature of God as Mind, 
Spirit, Soul, Principle, Lifc, Truth, and Lovc. Jesus said : " Except 
ye be converted, and become as little children [arc willing to learn 
of the nature of God], ye shall not enter into the kingdom of 

' ' 

licavcn [into the understanding of the nature of man]. \Vliosocver 
therefore shall humble himself as this little child, thc same is 
greatest in ,the kingdom of 11cnvcn " (Mat t .  18 : 3,  4). Jesus also 

said : " Blessed are the purc in heart : for they shall sec God " 
(Matt. 5 : 8). Hc who perceives Truth in purc thought has seen 
God. 

Lovc 
5:  15 Arzd Ire returned to tIrc mail of God, he and all Iris corn- 

pany, and came, and stood before h im:  and he said, Behold, 
now I know that there is no God in all the earth, bzct in 
Israel: now tlrcrefore, I pray thee, take a blessing of t hy  
servant. 

Naaman returned to his own truc manhood; he went back in 
thought to Principle, and found himself and his universe in divine 
Love. Then he ackno\vledged the One of Science. 



Appendix IV 

" A CANDLESTICK ALL OF GOLD " 
(Zcctlariah 4 : 1-14) 

These verses illustrate ' Science as the Christ' in the main tone 
of Truth and Spirit. They come at  the point of Truth in the 
sequence of tIic Christ translation (sec page 85) and provide a 
wonderful picture of the divine system of ideas operating in a four- 
fold calculus of the Mrord, the Christ, Christianity, and Science. 

4: 1 And tire angel that talked with m e  cams again, and waked 
me, as a man that is zvakcned out of his sleep, 

That angel is identical with what John calls " the anointing "- 
the anointing that we have received, that abides in us, and that 
teaches us of things spiritual, scientific, and eternal. This " unction 
from ttie Holy One ", this etcrrlal flow of inspiration, this influx 
of divine ideas, also brings the purity which consecrates thought 
to their contemplation. In  our scientific idiom it  is the forever 
operation of the Christ translation, coming to human consciousness 
as the Word of revelation, and then impelling thought to rise to 
its own exalted heights. 

4: 2 And said unto me, Tl'hat seest tilotc? And I said, I have 
looked, and behold a carldlcstick all of gold, with a bowl upon 
the top of it, and his seven lamps thereon, and sevcn pipes to 
the seven lamps, which are upon the top thereof: 

The candlestick is a symbol of Principle, of the system of Science, 
the Science of God and man forever in operation. This candlestick 
is " all of gold ". In  the Bible, gold is often used to symbolize 
spiritual urldcrstanding or a measure of reality; silver represents 
the moral, whilst the base metals typify the physical. 
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" A bowl upon the top of i t  "-the source of inspiration. " And 
his seven lamps tllereon "-the light of the days of creation. " And 
scvcn pipes to the seven lamps, which are upon the top thereof" 
-thc numerals of infinity, the flow of inspiration which kecps the 
lamps alight. 

THE CHRIST 

4: 3 .  And two olive trees by  it, one upon the .right side of the 
. bowl, and the other upor2 the left side thereof. 

\Ye can take those two olive trees to represent the manhood and 
the womanhood of God's creation. They may also be regarded as 
typifying Life, Truth, and Love on the right side of thc candle- 
stick, and Soul, Spirit, and Mind on thc left sidc-the former 
representing the essential nature of God, and the latter thc creative 
or, as we might say in Science, the existent offices, througli which 
Life, Truth, and Love are identified, reflected, arid manifcstcd. 

4: 4-7 So I anszvered and spake to the angel that talked zvith me, 
saying, ?f7hat arc tilese, my Lord? T h e n  the angel that talked 
with m e  answered and said unto me, Knowest tlloz~ not what 
these be? And I said, hro, m y  lord. Then  he answered and 
spake zlnto me, saying, Th i s  is the word of the L O R D  unto 
<erzrbbabel, saying, Not by  might, nor b y  power, but bf m y  
sj~irit, saith the L O R D  of hosts. IVho art thotl, 0 great moun- 
tain? before <erubbabel thou s!lalt become a plain : and he 
shall bring forth the headstone thereof with shoutings, cry- 
ing, Grace, grace unto it. 

I n  ' Science as thc Christ ' ,  understanding is not only power but 
grace. MTe have already seen in these Talks that manhood symbolizes 
power, and ~vomanhood grace. If you study that word "grace" 
as Mrs. Eddy uses it, you will see that i t  brings out very strongly 
a sense of Truth and Love.'In one instance she describes it as 
" the effect of God zrnderstood" (Pan. l0 : 23-24), and of course 
~vlien we come to this combination of Truth and Love in absolute 
Chistian Science that is exactly wliat we find-God understood, 
Principle understood through its divine system and in its Science. 
So Zechariah writes, " Not by might, nor .bp, power, but by my 
spir-it, saith the Lord of hosts." The ideas of the divine system 
o.perate spontaneously under the impulsion of Love, or Science; 
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that is the sense conveyed in the phrase " by my spirit ". The great 
' mountain-the mountain of materiality, the false calculus--goes 

down before the Christ; it is levelled to the ground-becomes " a 
plain ". 

"And he shall bring forth the headstone thereof wit11 shoutings, 
cving, Grace, grace unto it "-the headstone is the principal stone 
in a foundation; it is a cornerstone, which, IVebster says, is 
". . . somctIling of fundamental importance; a trait or fact on 
which otlicrs rest as if forming a superstructure." Truth is factual 
and is both foundation and superstructure. 

CHRISTIANITY 

4: 8-9 Moreover the word of tlrc LORD came utrto me, saj-itzg, 
T h e  hands of <erzlbbaLcZ have laid thc fozrndntiotz of tlris 
hottsc; his Irarrds sllall also finish it; and thou shalt know that 
the LORD of hosts hatlr scnt rnc zrtzto yozr. 

Christianity implies fulfilment. Truth is the foundation, the 
divine rock, whilst Christianity, finishes, or fulfils in demonstration, 
the house, or Christ-consciousness, built on that rock. 

4: 10 For who !lath despised tlrc day of small things? for they 
shall rejoice, and shall see the plzrmmct in the hand of Zcnlb- 
babel zuith those sevctz; thcy arc tllc c j e s  of tllc LORD, which 
run to and fro through the zuholc earth. 

" lirho llath despised the day of small things?"-the light of 
ideas, the infinite details of the one divinc ideal. In  Christianity 
every one of thcsc ideas, which " range from the infinitesimal to 
infinity" (S. 6( H. 503 : 3-4); is fulfilled and perfected,. and cacti 
one reflects individually the divine ideal. Mrs. Eddy writes : " Each 
of Christ's little ones'reflects the infinite One . . ." (Pul. 4 : 14-15). 
That " day of small things" is the dcmonstration of the numerals 
of infinity-all the details of the Christ-idea--operating in a cal- 
culus. 

" And shall see the plummet in the hand of Zerubbabcl wit11 
thosc seven "-ideas operating in a'divine infinite calculus prove 
the exactness of Science. Every idea in Christianity is found reflect- 
ing one Principle, is found operating in perfect unity with its 
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divine Prnciple; this is the sense of the plummet, something ~vliich 
is used for the purpose of testing or proving. 

" The eyes of the Lord "-the omniscience of the ideas of the 
Christ. 

SCIENCE 

4: 11-12 Then answered I ,  and said trnto him, What are these two 
olive trees upon the right side of tlrc candlestick and upon the 
left side thereof? And I answered again, and said unto him, 
what be .these two olive branches which tflrougll the two 
golden pij~cs empty tile golden oil out of ttlemselues? . 

The  emptying out of the golden oil typifies an eternal flow of 
ideas in Science and system. 

4: 13-14 And he answered me and said, Knowest thou not what 
these be? And I said, .hro, my lord. Thcn said he, Tl~ese arc 
the two anointed ones, that stand by the Lord of the whole 
earth. 

' At t h  point of the Christ in this story, we saw the two olive 
trees as symbols of the manhood and the womanhood of God's 
creating. IVC also saw that they represented Life, Truth, and Lovc, 
the essential nature of Principle, and also Soul, Spirit, and Mind, 
it!; existent ofices. But 'at this point of Science it  seems to me that 
the two olive branches can be summed up as T m t h  and Lovc. 
The  " two anointed ones ", operating in Science, may bc taken as 
Truth illustrating the divine system, and as Love illustrating divine 
Science. So a t  the point of Science we sec the operation of the 
divine system in perfect balance-perfect balance bc.tiveen the 
manhood arid the :womanhood, the creative and the conceptive 

. aspects of divine Principle. Wdlmay call them understanding and 
demonstration, system and Science, Truth and Love, but they are 
always in perfect balance. IVhen thought is in that perfect balance, 
tllere is always perfect demonstration. 
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PHILIP AND T H E  EUNUCI3 

(Acts 8 : 26-39) 

This story, which illustrates ' Science. as Christianity' in the 
main tonc of Lovc and Mind, comes at the point of Truth in the 
Christianity sequence (see page 155). I t  follo~vs closely the inversion 
of the Christianity order, beginning with Love and takirlg thought 
right back to Principle. 

Love 
8: 26 Arld the angel of the Lord spake unto Philip, s a ~ i n g ,  Arise, 

and go toward the south unto thc w a y  that goctlr down from 
Jcrusalcrn trrlto Gaza, which is desert. 

" The angel of the Lord "-an idea of Life, Truth, and Love. 
Lovc, the divine hliother, includes Life, Truth, and Love (see 
S. &c 11. 592 : 16-17). " Spake unto Philip, saying, Arise, and go 
toward the south "-the name Philip means " lover of horses ", and 
the south is the symbol of Christianity. As used in the Scriptures, 
both " horses " and " chariots " give .a scnsc of movement of 
thought. I n  this narrative, " lover of horses " may be interpreted as 
the state of consciousness of those who love the constant activity 
of the Christ-idea. 

"Unto the way diat goeth down from Jerusalem unto Gaza, 
which is desert." This verse, in the tonc of Love, includes a great 
sense of Life, Truth, and Love. We have already secn that the 
" angel of the Lord " is an idea of Life, Truth, and Love, and 
no\v " the way that gocth down from Jerusalem" gives a subjec- 
tive sense of the way of Life. Mrs. Eddy speaks of " the Jerusalem 
of Love and Truth" (klis. 133 : 23-24), and we are seeing this 
whole story from the standpoint of Love. Gaza means " the forti- 
fied, the strong "; it indicates the stronghold of mortal mind-a 
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desert of mortal beliefs, which must be re-peopled with ideas of 
Life, Tru'th, and Love. Mrs. Eddy writes :- 

" In the desolation of human understanding, divine Love hears and 
answers the human call for help; and the voice of Truth utters the 
divine verities of being [Life] ~vliich deliver mortals out of the depths 

. of ignorance and vice " (Mis. 81 : 25-29). 

The narrative continues :- 

Love 
8: 27.28 And he arose and went: and, behold, a man of Ethiopia, 

an eunuch of great azrtlloritg under Candace queen of the 
Ethiopians, who had the charge of all her treasure, and had 
come to  Jerusalem for to worshij), It7crr returning, and sitting 
in his chariot rend Esaias the firopket. 

Pcloubet's Bible Dictionary says that the inhabitants of Ethiopia 
were a Hamitic race (Ham represents the physical, the first degree 
of the scientific translation of mortal mind) whose history is closely 
intenvovcn with that of Egypt. Peloubet also states that, shortly 
bcforc the birth of Jesus, a native dynasty of females holding the 
official title of Candace, held swTay in Ethiopia. One of these is the 
queen liere mentioned. Mre can take Candacc therefore to represent 
womanhood and true Christianity. Mrs. Eddy writes :- 

" Knowing the claim of animal agnet ism, that 'all evil combines in 
the belief of life, substance, and ' intelligence in matter, electricity, 
animal nature, and organic life, who will deny that these are the errors 
which Truth must and will annihilate? Christian Scientists must live 
under .the constant pressure of the apostolic command to come out 
from the .material world and be separate. They must renounce 
aggression, oppression and the pride of power. Christianity, with the 
crown of Love upon her brow, must be their queen of life " (S. & H. 
450: 29-7). 

So the story of this eunuch, " a man of Ethiopia," is merely a 
symbol of the idea of true manhood coming from divine Love, in 
Christianity, to the darkness of a mortal belief in life, substance, 
and intelligence in matter. This idea came :through. a sense of the 
wvomanhood of God, the fulness of manhood] j i~ r s .  Eddy tells us 
that " the beast bowed before the Lamb : i t ' d i s  supposed to have 
fought the manhood of God, that Jesus represented; but it fell 
I~efore tlic womanhood of God, that presented the highest ideal 



of Love " (Ilea. 10 : 5-8). I n  Christianity, so-called mortal mind 
goes down before the womanhood of Love. 

A eunuch is one who has been deprived of the human power of 
generation; and this story portrays the demonstration of the highest 
type of manhood, in which the unity of male and female is on a 
\tlholly spiritual basis-the reflection in one individual conscious- 

'ness of the qualities which constitute the fatherhood and mother- 
hood of God. I n  a passage previously quoted, hirs. Eddy writes : . 
" . . . does not our heavenly Parent-the divine hhd-include 
within this Mind the thoughts that express the different mentalities 
of man and woman, . . ." (hfess. '01, 7 : l 1-14). True gender is 
just a question of mentality. Manhood is a state of mentality, in 
which ~vha t  might bc termed the masculine qualities of thought 
are preponderant; ~vllereas \vomanhood is a state of thought in 
which the feminine qualities predominate. But in every individual ' 
consciousness both masculine and feminine qualities must be re- 
flected in right proportion in order to produce a sense of complete- 
ness and balance. hllrs. Eddy mentions neuter gender in the fifth 
day of creation (See S. & H. 511 : 25). John Doorly interprets it 
as that state of thought in which the material sense of the male 
and of the female has been laid down. 

And so this eunuch, who was "of great authority under Can- 
dace " (the supremacy of Christianity), was returning to Jerusalem 
-returning in thought to God. Like all of us, he had in reality 
come frorn God, and the sense of Christianity operating in his 
tltought was taking him back to God. 13e was "sitting in his 
chariot ". Earlier in these Talks I told you that I always thought 
of chariots and horses as symbols of the movement of thought. 
Referring to tlie Christian Science textbook, Mrs. Eddy says, " I t  
llas mounted thought on the mvift and mighty chariot of divine 
Love, wliich to-day is circling the whole world " (My. 115 : 1-3). 
The eunuch was " sitting in his chariot ", but there is little move- 
ment possible for a chariot until horses are hitched to it ! That is 
~ h y  he nccded Philip-" lover of horses ". He was sitting in his 
chariot, and ready to move a t  Love's bidding. I l e  was reading 

Esaias the prophet "-the book of Isaiah, which showed the first 
motion of the Christ-idea in human consciousness; and 

under Love's impulsion this Christ-idea was quickening his thought. 
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, , 

l Truth 
8: 29 Then the Spirit said unto Pl~ilip, G o  near, and join tlryself 

to this chariot. 

The " spirit of Truth " is the Iloly Ghost-" thc development 
of eternal Life, Truth, and Love" (S. & H. 588 : 7-8). That holy 
influence impelled Philip to identify himself with the eunuch- 
" Go near and join thyself to this chariot." The state of tliought 
represented by Philip-Love, Christianity, \vomanhood-had to 
be harnessed, as i t  were, to the chariot. 

Truth 
8: 30 And Pl~ilif) ran thither to him, and heard him read tlre 

. ' prophet Esaias, and said, Understandest thou what thou 
readest ? 

"And Philip ran thither to him "-the moment Philip comes 
into the picture there is movement. Without womanhood, without 
conception, nothing happens. There may be the creative sense, 
but without the conceptive sense creation is unfulfilled. I t  is just as 
if one were to start up the engine in n car but failed to engage gear. 
There would be a whole lot of activity going on but no fonvard 
movement; no progression. 

I 
: : . .  . ' " And heard him read the prophet Esaias "-the book of Isaiah, 
! I  I ' 

: ' .  pregnant with propliecy-with the spiritual vision of the Christ. 
" And said, Understandest thou what thou.readest?" Understanding 
is the step that leads to demonstration. . . Mrs. Eddy writes :- . 

"Understanding is ; quality ,of God, a quality ~Iv ich  separates 
Christian Science from supposition .and makes Truth final. . . . 

Throus11 divine Science, Spirit, God, unites understanding to eternal 
harmony. The calm and exalted thought or  spiritual appreliension is 
at peace. Thus the dawn of ideas goes on, forming each successive 
stage of progress " (S. & H. 506 : 5-7, 10-14). 

Thc narrative continues :- 

Truth 
8: 31 And Ire said, How can I ,  except some man should guide 

me? And he desired' Philip that he, zuolrld come, zip and sit 
. with him. 

" Except some man should guide me "-Truth is the only guide. 
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"And he desired Philip that he would come up  and sit with 
him "-lie desired the highest concept of manhood, which is pcr- 
fect womanhood-Trutl.1 reflecting Love. 

Life 
8: 32 T h e  place of the scripture which he read was this, He 

was led as a sheep to the slaughter; arzd like a larrzb durrzb 
before his sizearcr, so opened he not his mouth: 

Mrs. Eddy defines Lamb of God as : " Tile spiritual idea of 
Love; sclf-immolation; innocence and purity; sacrifice" (S. & 13. 
590 : 9-10). She also uses the symbol of the " Lamb " in her des- 
cription of the unity of the male and female, when she writes :- 

" The Lamb's wife presents the unity of male and female as no 1o:iger 
two wedded individuals, but as two individual natures i11 orie; and this 
compounded spiritual individuality reflects God as Father-Mother, r,ot 
as a corporeal being. In this divinely united spiritual consciousness, 
there is no impediment to eternal bliss,-to the perfectibility of God's 
creation " (S. gi H. 577 : 4-1 1). 

Life 
8: 33 In his hzirniliation his judgmerlt was taken away: and 

who sirall declare his generation? for his life is taken frmn 
the earth. 

" I n  his humiliation his judgment was taken away"- man's 
thinking is reflected thinking; lie is not a creator, but, rather, the 
consciousness of creation. You will remember Mrs. Eddy's words 
quoted previously on p. 150 : " Even in Christian Science, repro- 
duction by Spirit's individual ideas is but the reflection of the 
creative power of the divine Principle of those ideas" (S. & H. 
302 : 31-1). When it is realized that man is pure reflection, then 
he can no longer judge, nor be judged, humanly. He  is no more 
subject to material conceptions. " For his life is takcn from the 
earth "-is raised above matter. The positive sense of the laying 
down of the mortal conccpt is the exaltation of thought above 
corporeality into the realm of metaphisics. Mrs. Eddy's comments , 

on the passage from Isaiah, which the eunuch was reading, bear 
strongly on the subject we are considering. 

" ' He is brought as a lamb to the slaughter, and as a shccp before 
her shearers is dumb, so he openeth not his mouth.' ' Who sha!l 
declare his generation?' Wrho shall decide what truth and love arc? . . . 
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.Had  Life, Truth, and Love forsaken him in his highest demonstra- 
tion? . . . No! They must abidc'in him and he in them, or that hour 
would'be shorn of its mighty blessing for the human race. . . . 

The burden of that hour was terriblc beyond human conception 
[Onc of the dictionary definitions of the word ' burden ' is ' the child ' 

carried in tlic womb 'l. . . . The real cross, which Jesus borc up the 
hill of grief, was the world's hatred of Truth and Love " (S. 8r H. 50: 
1-4, 14-18, 26-27, 30-31). 

/ Jesus was demonstrating Life .in laying down the mortal sense 
of life, and the child that he was carrying, and which he must give 
to the world, was Truth and Lovc. Jesus was the highest masculine 
representative of the spiritual idea, hence the carnal mind's attempt 
to destroy him before the fulfilment of his mission-the bringing 
forth of the idea of divine sonship (Truth) and of divine mothcr- 
hood (Lovc). If the sense of fatherhood (Life) could have been 
destroyed, neither sonship nor mothcrllood would have been demon- 
strated. That was the burden that Jesus carried, and that was the 
struggle lie had to make. His "gcncration " had to be declarcd 
in Life, and it llad to be fulfilled in I.ove, in order that Truth, the 
Son, might be brought forth. 

Spirit 
8: 34 And the czrnuch answcrcd I'lrilip, and said, I prai thee, 

of zuhom speaketh the propjict this? of llimself, or of some 
otJler man? 

There is only one man-" the compound idea of infinite Spirit " 
, (S. & 13. 591 : 5). 

Spirit 
8: 35 TIren I'hilii) opened his mouth, and began at the same 

scripture, and preached unto him Jest~s. 

" Preached unto him Jesus "-Jesus was the highest human con- 
cept of true manliood; so Philip told the story of ideal manhood. 
That story is the story of the Scriptures-the story of Christ's 
Christianity, of which Mrs. Eddy writes :- 

"The  life of Christ Jesus was not'&piy~culous, but i t  was indigenous 
to his spirituality,-the good soil whcr'ci,n the seed of Truth springs 
up and bears mu.cli fruit. Claist's ~ l ik i s t i=n i t~  is the chain of scientific 
being reappearing in all ages, maintaining its obvious correspondence 
with the Scriptures and uniting all periods in the design of God. 



Keither emasculation, illusion, nor insubordination exists in divine 
Science " (S. & H. 270 : 314). . . 

There is a wonderful. sense of Life, Truth, and Love in this 
passage-" the life. of Christ Jesus," " the seed of Truth," and 
'' much fruit ", Love's fruition. 

Spirit 
8: 36 Arzd as ttrep werrt orr thcir way, they cnrnc zltzto a certain 

water: and the ez(rzt(c/1 said, Sec, f ~ c r c  is water; what doth ' 

tlirrder me to be baptized? 

" As they went on their way "-the way of Lifc in the order 
of Spirit. " They came unto a ccrtain water "-the purity of Lifc in 
and of Spirit. " IVhat doth hinder me to be baptized?"-the bap- 
tism of Spirit: which Mrs. Eddy defines in part as " submcrgcncc 
in Spirit" (S.' 8L 14. 581 : 23-24.). The eunuch was now willing 
completely to submerge his thought in the spiritual idea of man- 
hood. 

Soul 
8: 37 And Philip said, If thou bclievcst with all thine hcart, 

thoz1 majcst. And hc answered and stiid, I bclieuc that Jcszts 
Christ is the Sot2 of God. 

He identified true manhood through Soul-sense. 

blind 
8: 38 And hc cornrnn~rded the chariot to  stand stiN: and they 

went down both into thc watcr, both Pllilip and the cutrzlci~; 
and hc baptized hirrz. 

" And he comrnandcd the chariot to stand still " t h e  chariot . 

had evidently been moving ever since the horses were hitched to it. 
nut that movement was the spontaneous motion of the divine energy 
-the motion of the Mind that rests in action: Mrs. Eddy speaks of 
" . . . stationary power, stillness, and strength " (Rct. 93 : 14-15), 
and also tells us that man " is but the llumblc servant of the rcst- 
ful iliiind" (S. & 11. 119 : 32). Itrithout stillness therc can be no 
true reflection, so "lie commanded the chariot to stand still ". 
Thought was then found at  rest in the realm of metaphysics. Mrs. 
Eddy writes :- 

" God rests in action. Imparting has not impovcrished, can never 
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impoverish, the divine hlind. No exhaustion follows the action of this 
Mind, according to the apprehension of divine Science. The highest' 
and sweetest rest, even from a human standpoint, is in I~oly work. . 

UnfatIiomable Mind is expressed. The depth, breadth, height, might, 
majesty, and glory of infinite Love fill all space " (S. 8: EI. 519: 25-5). 

" And they went down both into the water "-into the elements 
of pure Mind. 

Principle . 
S: 39 And whcrl thcy zvcrc come u p  otrt of thc water, the Sfiirit 

of the Lord caught away Philip, that the czrnuclr saw him no 
more: and he zoent on his way rejoicing. 

"And when thcy were come up out of the water "-\vhcn 
thougllt has been bathecl and cleansed in'tllc elements of pure Mind, 
then it  comes up out of the water, out of the elements, into the 
absolute fact of demonstrated idea. "The Spirit of the Lord 
caught away Philip, that the cunuch saw h im no more : and he 
w:nt on his way rejoicing "--he no longer conceived of man on a 
human or personal basis, but as Principle's idea. 

h<rs. Eddy's inspired interpretation of this incident in Acts 
brings out its exact Science :- 

".Did the salvatiorr of the eurruclr depend merely or: Iris believing 
that Jesus Christ was thc Son of God? 

It did; but this believing was more than faith in the fact that Jesus 
was the Messiah. Here the verb bclicve took its original meaning, 
namely, to be firm,-yea, to understand tlrose great truths asserted of 
thc hlessiali: it meant to discern and consent to that infinite demand 
made upon the eunuch in .tfiose few words of the apostle. Philip's 
requirement was, that he slrould not only acknowledge the incarnation, 
-God made manifest througli man [not through Jesus only, but 
through man generically],-but even the eternal unity of man and 
God, as the divine Principle and spiritual idea ; which is the ir~dissoluble 
bond of union, the power and presence, in divine Science, of Life, 
Truth, and Love, to support their ideal man. This is the Father's great 
Love that He hath bestowed upon us, and it holds man in endless Life 
and one eternal round of lrarmonious being. I t  guides him by Truth 
that knows no error, and with supcrsensual, impartial, and unquench- 
able Love." . . .  

Look at  the sequence of thought in those last few lines : first, 
" the Father's great Love "; then the combination of Life, Truth, 



and Love-" IioIds man in endless Life", " guides him by Truth 
. . . wit11 supersensual, impartial, and unquencliablc Love." Re- 
member how often we have seen that h4rs. Eddy's definition of 
Mother, representing Love, includes within itsclf Life, Truth, and 
Love. She indicates this very clearly I~ere. The quotation con-, 
tinucs :- 

" T o  believe is to Ire firm. I n  adopting a11 this vast idea of Christ 
Jesus, the eunuch was to know in wilorn hc le'lievcd. To lelieuc thus 
was to enter tIlc spiritual sanctuary of Truth, and there learn, in 
divine Scie~ice, somewhat of the All-Father-hiother God. I t  was to 
understand God and man: it was sternly to rebuke the mortal belief 
that man has fallen away from his first estate; that man, made i n  
God's own likeness, and reflecting Truth, could fall into mortal error;  
or, that rnan is the father of man. I t  was to enter unshod the Holy of 
Ilolies, where the miracle of grace appears, and where the miracles 
of Jesus had their birth,-llealing the sick, casting 'out evils, and 
resurrecting the human sense to the belief that Life, God, is not buried 
in matter. This is the spiritual dawn of the Messiah, and the overture 
of the angels. This is when God is made manifest in the flesh, and 
thus it destroys all sense of sin, sickness, and death,-when the bright- 
ness of his glory cncompasseth all being" (hlis. 77: 1 - 78: 6). 

IVhat a wonderful correlative to that story; lifting i t  right up  
into Scicncc ! If you study it carefully you will see so many points 
to which \vc have already referred. Tllc eunuch's baptism is clearly 
brought out in the following passages : " . . . it was sternly to rebuke 
tile mortal belief that mm has fallen away from his first estate :, . . . 
that man is the father of man. . . . resurrecting the human sense 
to the bclief that Life, God, is not buried in matter." h.lrs. Eddy 
defines "burial" in much tllc same terms as she does "baptism" 
(Sce S. & H. 582 : 21-23 and 581 : 23-26). The " belief that Life, 
God, is . . . buried in matter" must be resurrected by the sub- 
mergence of thought in infinite Spirit. 
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